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P R E F A C E 

The purpose of this series of studies is to present in popular and 
yet systematic fashion a brief outline of the history and principles 
of the movement to restore New Testament Christianity inaugurated 
during the early part of the nineteenth century. The studies may be 
used at the prayer-meeting hour, in the Christian Endeavor or Bible-
school periods, or at such other times as may be found most conveni
ent. Wherever possible, it will be helpful to have at hand at least 
a few of the more important reference-books mentioned in the series, 
for the consultation of the class. The lessons are adapted to the ques-
tion-and-answer method of teaching, or may be taught by the topical, 
round-table or lecture methods, as the teacher may prefer. 

Under ordinary circumstances, the minister is the best person to 
lead and direct classes studying the handbook, but any man or woman 
qualified to teach in the Bible school will have no difficulty in using it. 
It will be found to be an excellent text for use in preparing for a 
revival meeting or in connection with the average teacher-training 
course. The Restoration movement makes its appeal to the thoughtful 
consideration of earnest seekers after truth everywhere. It succeeds 
best when it can secure a careful and serious hearing for the facts 
which it presents. It is in order to assist in gaining such a hearing 
that the present manual has been prepared. 
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P A R T I V . T H E N E W T E S T A M E N T 
C H U R C H 

T w e l v e Lessons on the Restoration of the New 
Testament C h u r c h 

LESSON I. T H E ORIGIN AND PURPOSE OF T H E 
CHURCH OF CHRIST 

I . M e a n i n g o f t h e W o r d ' ' C h u r c h . ' ' 
The E n g l i s h w o r d " c h u r c h " i s closely a l l i ed to the Scottish 

" k i r k " and the German kirche. I t is, i n i t s o r i g i n , a Gothic co r rupt i on 
of the Greek adject ive kuriakos, " w h a t e v e r belongs to or appertains 
to the L o r d . " It was used as a modif ier of the w o r d ecclesia by 
the Greeks of Constantinople, who spoke of the church as the kuriake 
ecclesia, " t h e assembly of the L o r d . " The w o r d ecclesia is the cor
rect f o r m o f expression; the w o r d " c h u r c h " f o l l o w i n g a mis taken l ino 
of d e r i v a t i o n whi ch substitutes the adject ive for the noun. 

The ecclesia, as the w o r d trans lated " c h u r c h " in the New Tes
tament is u n i f o r m l y w r i t t e n in the t e x t , was the name for the Greek 

L E S S O N I . T H E O R I G I N A N D P U R P O S E O F T H E C H U R C H 
O F C H R I S T . 

L E S S O N I I . O R I G I N A L C O N S T I T U T I O N A N D P O L I T Y O F T H E 
C H U R C H . 

L E S S O N I I I . T H E O R I G I N A L N A M E . 
L E S S O N I V . T H E O R I G I N A L F E L L O W S H I P . 
L E S S O N V . T H E O R I G I N A L E V A N G E L I S M . 
L E S S O N V I . T H E A N T E C E D E N T O F C O N V E R S I O N — H E A R 

I N G . 
L E S S O N V I I . B E L I E V I N G . 
L E S S O N V I I I . R E P E N T A N C E . 
L E S S O N I X . C O N F E S S I O N . 
L E S S O N X . B A P T I S M . 
L E S S O N X I . T H E G I F T O F T H E H O L Y S P I R I T . 
L E S S O N X I I . T H E B R E A K I N G O F B R E A D . 
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popular assemblies and was applied to the Chr i s t ian assembly by the 
ear ly New Testament w r i t e r s . I t was also used by the Septuagint 
translators as a render ing of the Hebrew w o r d quahal, w h i c h meant 
the " c o n g r e g a t i o n o f I s r a e l . " In many respects, the word was almost 
synonymous w i t h the t e r m " s y n a g o g u e , " and was doubtless used by 
the apostolic w r i t e r s to d i s t inguish the C h r i s t i a n assemblies f r o m the 
Jewish . 

II. The Church in the Gospels. 
The w o r d ecclesia occurs only tw i ce in t h e Gospels. I t i s f o u n d 

115 times in the New Testament, a l together ; 76 or 77 t imes in the 
Septuagint , and 20 t imes in the Apocrypha . The t w o instances in 
w h i c h i t occurs i n the Gospels are bo th f o u n d i n M a t t h e w . I n the 
s ixteenth chapter and the e ighteenth verse we read : " O n this rock 
w i l l I b u i l d my c h u r c h , " and in M a t t . 18: 17 we have these words : 
" I f he refuse to hear the church also, let h i m be unto thee as the Gen
t i l e . " The f i rst of these passages furnishes a prophecy of the founda
t i o n and idea l destiny of the church, wh i l e the second shows it as a 
prac t i ca l w o r k i n g i n s t i t u t i o n i n the w o r l d . 

I I I . The Church i n the Acts. 
In the Gospels we have only a prophecy of C h r i s t ' s church, w h i l e 

in the Acts we have the h i s tory o f i t s b i r t h and development. In 
Acts 2: 47 we are t o l d t h a t the L o r d " a d d e d to the church d a i l y such, 
as should be s a v e d . " There is some doubt about t h i s render ing , as 
the w o r d ecclesia does not appear in a l l of the manuscripts , b u t 
there can be no doubt about the next appearance (Acts 5: 11). The 
death o f Ananias and Sapphira, we are t o l d , s truck t e r ro r into " t h o 
whole ecc les ia . " The church, w h i c h Jesus prophesied in M a t t h e w is 
therefore in f u l l w o r k i n g operation a t the beg inn ing o f the w o r k of 
the early disciples in Jerusalem. As we k n o w t h a t th is w o r k began 
def inite ly on the day of Pentecost, i t is easy to locate the date of the 
f o u n d i n g o f the C h r i s t i a n ecclesia f r o m the i n f o r m a t i o n furnished in 
the Book of Acts . 

I V . The Church in the Epistles. 
There are numerous references to the church in the Epist les . Some

times i t is regarded as a single brotherhood, " t h e body of C h r i s t " 
(Eph . 4: 12; 1 Cor. 12: 2 8 ) ; sometimes the reference is to local expres
sions of t h i s brotherhood in the separate congregations of disciples 
(2 Cor. 8 : 1 ; P h i l . 1 : 1 ) . Everywhere the idea is t h a t of an assembly 
embodying the pr inciples of Chr i s t ian brotherhood. 

V. Origin of the Church. 
There can be no question t h a t the first Chr i s t ian ecclesia was 

organized on the day of Pentecost as a result of the preaching of 
Peter and of the other apostles. The nucleus of the church existed in 
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the group of disciples in the upper room preceding the outpour ing of 
the H o l y S p i r i t . I t was not u n t i l the S p i r i t ac tua l ly came, however, 
and Peter proclaimed the conditions of salvat ion t h a t the church 
def inite ly came in to existence. A l l at tempts to make the church of 
Christ an i n s t i t u t i o n whi ch preceded Pentecost must r u n counter to 
the p l a i n facts o f New Testament h i s tory . 

V I . Purpose o f the Church. 
The purpose of the church is to proc la im and perpetuate the p r i n 

ciples of the gospel. The church is a means to an end and not an end 
i n i t se l f . L i k e the Sabbath, i t exists f o r man, and not man f o r i t . 
Whenever the church fa i l s to per f o rm i t s mission, i t s loses i t s s ignif i 
cance and becomes a hindrance rather t h a n a help to the proc lamat ion 
of the gospel. We are speaking, of course, of the actual church, as it 
exists in the w o r l d . 

V I I . False Ideas o f t h e Church. 
There are numerous false ideas of the church whi ch are w i d e l y 

prevalent . One of them regards it s imply as a great ecclesiastical 
organizat ion w i t h a priesthood l i k e the Jewish. Another conceives of 
i t as a mechanical " a r k , " admission to w h i c h necessarily means salva-

t i o n . Another regards i t as a pure ly human organizat ion, w i t h o u t 
d iv ine sanction. The New Testament gives no countenance to any of 
these mis taken views. 

S C R I P T U R E R E F E R E N C E S . 

M a t t . 16: I S ; 18: 17; E p h . 2: 20; 1 Pet . 2: 4-8. 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 

One of the best books on the o r i g in and h i s t o r y of the N e w Testa
ment church i s the l i t t l e volume e n t i t l e d " T h e E a r l y C h u r c h , " b y 
R. F. H o r t o n . This book covers the whole f ie ld in b r i e f and yet com
prehensive fashion. Other valuable reference-books are the f o l l o w i n g : 

1 . M i l l i g a n — " S c h e m e o f R e d e m p t i o n , " Book T h i r d . 

1. Definition 
2. The Gospels 
3. The Acts 
4. The Epistles 
5. Origin 
6. Purpose 
7. Mistaken Views 

T H E C H U R C H 
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2. Creel — " T h e Plea to Restore the Apostol ic C h u r c h , " Chapter 
I I I . 

3 . Moore — " T h e L i v i n g P u l p i t o f the Chr i s t ian C h u r c h . " Sermon 
b y B e n j a m i n F r a n k l i n i n " T h e Church — I t s I d e n t i t y . " 

4 . Kershner — " T h e Rel ig ion o f C h r i s t , " P a r t I I I . 

T O P I C S F O R D I S C U S S I O N . 

1 . W h a t the Church I s . 
2. Jesus and the Church. 
3. The Church in the Acts . 
4. The Church in the Epistles. 
5 . When and Where the Church Was Founded. 
6. The Purpose of the Church. 
7 . The Church and the W o r l d . 
8. False Conceptions of the Church. 

Q U E S T I O N S O N T H E L E S S O N . 

1 . W h a t i s the d e r i v a t i o n o f the w o r d " c h u r c h " ? 
2. W h a t is the w o r d used in the New Testament f o r the church? 
3. W h a t was the root meaning of th is word ? 
4 . H o w is i t used in the Old Testament? 
5. When and where is it used in the Gospels? 
6. When and where was the church of Chr is t founded? 
7 . Where is i t f i rst mentioned as be ing in existence? 
8 . H o w is the w o r d " c h u r c h " used in the Epistles? 
9. W h a t was the nucleus of the early church? 

10. D i d t h i s nucleus actual ly const i tute the church? 
11. W h a t is the purpose of the church? 
12. Is the church an end or a means? 
13. H o w may the church become valueless? 
14. M e n t i o n some false ideas of the church. 
15. H o w may ecclesiasticism k i l l the church? 
16. I s " b e l o n g i n g t o the c h u r c h " synonymous w i t h " b e i n g 

s a v e d " ? 
17. Is the church a pure ly h u m a n organization? 
18. H o w m a y we determine whether a church is r ea l l y " C h r i s t ' s 

c h u r c h " ? 
19. I f the church goes astray f r o m i t s mission, how m a y we b r i n g 

i t back? 
20. W h a t is the Restoration pos i t ion w i t h regard to the church? 
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LESSON II. ORIGINAL CONSTITUTION AND 
POLITY OF T H E CHURCH 

I . The Cons t i tu t i on o f the Church. 
By the cons t i tu t i on of the church we mean the pr inciples according 

to w h i c h i t i s organized and governed. These features are three in 
number, and are usual ly comprehended under the f o l l o w i n g t i t l e s : 
(1 ) Creed, (2) Ordinance, (3) P o l i t y . The creed of the church is the 
statement of bel ie f required f o r membership; the ordinances are the 
f o r m a l condit ions of act ion w h i c h are required, and the p o l i t y is the 
government w h i c h the church demands. Creed answers the question 
" W h a t must I b e l i e v e ? " ordinance answers the question " W h a t must 
I do?" and p o l i t y answers the question " H o w must I be g o v e r n e d ? " 

I I . The Question of Polity. 
The creed of the apostolic church was the confession of Peter, 

" T h o u a r t the Chr is t , the Son o f the l i v i n g G o d . " We studied th is 
creed in the last quar te r ' s lessons, so t h a t there is no need to discuss 
i t f u r t h e r . The ordinances o f the church are t w o in number — b a p t i s m 
and the L o r d ' s Supper. B o t h o f these ordinances w i l l be studied in 
l a te r lessons in t h i s quarter . We therefore pass to the t h i r d i t e m — 
the question of p o l i t y or government. 

Three forms of church government are now be ing advocated in the 
n o m i n a l l y C h r i s t i a n w o r l d . These three forms are usual ly denominated 
the episcopalian, the presbyter ian and the congregational . The epis
copal ian idea recognizes a cer ta in h ierarchy of officers in the church, 
beg inn ing w i t h the apostles and t h e i r successors, the bishops, and 
passing down to the lower orders, e n t i t l e d priests and deacons. In 
the Roman Catholic Church, w h i c h is an extreme i l l u s t r a t i o n of the 
episcopal type of government, we have one apostle —Peter — a n d one 
bishop — t h e Pope —placed above the three regular orders already men
t i oned . The Protestant Episcopal ian Church disputes the Papal idea, 
or the idea of apostolic p r imacy f o r the, so-called, successors of Peter, 
but regards the three regular orders of bishops, priests and deacons as 
embodying the pr inc ip le of apostolic succession, and considers t h a t the 
church o f Christ can not be organized in v i t a l fashion w i t h o u t these 
orders. 

Other episcopalian bodies, such as the Methodis t , discard the idea 
of " s u c c e s s i o n , " b u t r e t a i n the episcopalian f o r m of government as a 
m a t t e r o f expediency. 

I I I . The Presbyter ian P o l i t y . 
The question of p o l i t y in the last analysis depends upon where 

sovereignty is placed. In the Roman Catholic Church the sovereignty 
resides in the pope and, to a cer ta in extent , in the general councils 
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of the church. In the modified forms o f the episcopalian p o l i t y , 
sovereignty is placed, in part at least, in the hands of the church-
members, but is regarded as capable of be ing delegated. In the Pres
byterian polity, sovereignty resides in the General Assembly, the h igh 
est court of j ud i ca ture of the church. This power, it is t rue , rests 
upon popular representation, f o r the members of the General Assembly 
are d i re c t l y representative of the di f ferent congregations w h i c h are 
members of the various presbyteries in to w h i c h the adherents of the 
church are d iv ided . 

I n i t s d e r i v a t i o n , " p r e s b y t e r i a n " means " g o v e r n m e n t b y e l d e r s . " 
As contrasted w i t h the episcopalian p o l i t y , t h e presbyter ian repre
sents the o l igarchica l as opposed to the monarchical idea. Presby-
te r ian i sm, l i k e episcopalianism, is an efficient f o r m of government. 
W i t h o u t be ing as absolute as the l a t t e r , i t is more democratic and 
more t r u l y representative of the people as a whole. It is an order ly 
system o f do ing th ings , whatever else we may t h i n k about i t . 

I V . The Congregational P o l i t y . 
The congregational p o l i t y differs f r o m b o t h the episcopalian and 

the presbyter ian in the f a c t t h a t i t places sovereignty in the congre
gat ion , or at least t h a t i t does not p e r m i t the delegat ing of sovereignty 
beyond the congregation. Some congregationalists are s t r i c t " I n d e 
p e n d e n t s ; " t h a t is, they a l low no sovereignty beyond the i n d i v i d u a l 
conscience; others concede f u l l sovereignty to the local congregation, 
but both types agree in p e r m i t t i n g no delegation of sovereignty be
yond the l a t t e r group. 

I f the Papacy represents an absolute monarchy in re l i g i on , Congre
gat ional i sm represents the pr inc ip le o f pure democracy. I t i s nei ther 
so order ly as presbyter ianism nor so efficient as episcopalianism, b u t 
i t i s more democratic t h a n e i ther o f them. The s p i r i t o f freedom in 
C h r i s t i a n i t y finds i t s fu l lest and most complete prac t i ca l expression 
in the p o l i t y o f Congregationalism. 

V . The S c r i p t u r a l P o l i t y . 
The germs of a l l three o f these pol i t ies m a y be f o u n d in the N e w 

Testament, but only one of them — t h e congregational — c a n be proved 
to have existed in actual w o r k i n g order in the apostolic age. T h a t 
the " c h u r c h e s o f C h r i s t " mentioned in the Epistles were congrega
t i o n a l in t h e i r general form o f government is p rac t i ca l l y conceded by 
a l l h istor ians . I t i s also conceded t h a t th i s Congregationalism was 
modified by the superior a u t h o r i t y of the apostles, especially the 
apostle Paul . I t i s f u r t h e r conceded by most author i t ies tha t there is 
no f o r m of church government l a i d down in the N e w Testament as 
absolutely mandatory upon Christ ians. The three forms whi ch came 
to exist l a t e r a l l had t h e i r roots in ex i s t ing p o l i t i c a l i n s t i t u t i o n s . The 
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episcopalian was modeled a f t e r the government of i m p e r i a l Rome; the 
presbyter ian , a f t e r the Jewish synagogue; the congregationalist , a f t e r 
the Greek democracies of Asia M i n o r . Summing the whole subject up 
in a w o r d , we may say t h a t the p o l i t y k n o w n to the churches of the 

New Testament was essentially congregational , but t h a t th is p o l i t y is 
not made a m a t t e r of b i n d i n g a u t h o r i t y , so f a r as the New Testament 
records show. 

V I . Officers o f t h e Church. 
There were a number of officers in the early church. The l i s t , as 

contained in the three great Paul ine Epist les —Romans, F i r s t Corin
thians and Ephesians — i s g iven by H o r t o n as f o l l ows : 

Here are t h i r t e e n offices, exclusive of the deaconess (Rom. 16: 1) . 
Only two o f them —prophets and teachers —are mentioned in a l l the 
l is ts . I t is clear, however, f r o m Acts 14: 25 t h a t the eldership was re
garded as an essential feature of the ear ly church o rgan iza t i on ; and 
the reference to the diaconate in P h i l . 1 : 1 is equally convinc ing , when 
t a k e n in connection w i t h other passages. The permanent officers of a 
New Testament congregation were the elders, bishops, pastors or pres
byters ( f o r the words a l l have the same meaning) and the deacons. 
Of these t w o officers, the elders were obviously the s p i r i t u a l instructors 
and leaders, and the deacons, the servants, in a l l p rac t i ca l matters , o f 
the congregation. 

The duties and quali f ications of elders are g iven In d e t a i l in the 
t h i r d chapter of 1 T i m o t h y and in the first chapter of T i t u s . The 
requirements f o r the office of deacon are also g iven in the former of 
the t w o references mentioned. These Scriptures should be care fu l ly 
studied and observed in selecting the church officiary. 

The elders and deacons were undoubtedly elected by the congre
gat ion (Acts 6: 1-4; 14: 23). (See W e y m o u t h ' s t rans la t i on of the New 
Testament for clearer i n t e r p r e t a t i o n of the l a t t e r passage — a n d else-

ROMANS 
1 
2. Prophets 
3. Deacons 
4. Teachers 
5. Exhorters 
6. Givers 
7. Rulers 
8. Those who show mercy 
9 

10 
11 
12 
13 

1 CORINTHIANS 
Apostles 
Prophets 
Teachers 

Governments 
Healings 
Miracles 
Helps 
Kinds of tongues 

EPHESIANS 
Apostles 
Prophets 
Teachers 

Evangelists 
Pastors 



14 THE RESTORATION HANDBOOK 

"where.) O r d i n a t i o n was customary a f ter election, and should s t i l l be 
observed. 

S C R I P T U R E R E F E R E N C E S . 

Acts 14: 23; 6: 1-4; Rom. 12: 5-8; Eph . 4: 1 1 ; 1 Cor. 12: 28; 1 T i m 
o t h y 3; T i t u s 1. 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 

1 . H a y d e n — ' ' C h u r c h P o l i t y . " 
2 . Davis — " T h e E l d e r s h i p . " 
3 . M i l l i g a n — " S c h e m e o f R e d e m p t i o n , " Book I I I . , P a r t I . 
4 . H o r t o n — " T h e E a r l y C h u r c h . " 
5 . Kershner — " T h e Rel ig ion o f C h r i s t , " P a r t I I I . 

T O P I C S FOR D I S C U S S I O N . 

1. The Const i tu t i on of the Church. 
2. The Episcopal ian P o l i t y . 
3. The Presbyter ian P o l i t y . 
4. The Congregational P o l i t y . 
5. N e w Testament Officers of the Church. 
6. The Eldership . 
7. The Diaconate. 

Q U E S T I O N S O N T H E L E S S O N . 

1 . W h a t i s meant by " t h e c o n s t i t u t i o n " o f the church? 
2. W h a t three features does it comprehend? 
3. W h a t question does the subject of creed answer? 
4. W h a t question is answered by ordinance? 
5. W h a t question by po l i ty? 
6. W h a t three pol i t ies are advocated in the nomina l l y C h r i s t i a n 

wor ld? 

P O L I T I E S 
I . EPISCOPALIAN 

I I . PRESBYTERIAN 
I I I . CONGREGATIONAL 

CHURCH 
OFFICERS 

I . LOCAL 1. Elders 
2. Deacons 

I I . G E N E R A L 
1. Apostles 
2. Evangelists 
3. Prophets 
•1. Teachers. 

Elder —Bishop, Presbyter, Pastor 
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7. Out l ine the episcopalian p o l i t y . 
8. W h a t is the p o l i t y of Roman Catholicism? 
9. H o w does the Protestant Episcopal ian system differ f r o m the 

Roman Catholic? 
10. W h a t about other episcopalian polities? 
11 . Out l ine the presbyter ian p o l i t y . 
12. Contrast i t w i t h episcopalianism. 
13. Where does sovereignty reside in presbyter ianism ? 
14. Out l ine the congregational p o l i t y . 
15. W h a t two forms does it assume? 
16. In what p a r t i c u l a r do these two ideas agree? 
17. W h a t is the S c r i p t u r a l po l i ty? 
18. Is th is p o l i t y a mandatory one? 
19. H o w d i d the three pol i t ies we have mentioned originate? 
20. M e n t i o n t h i r t e e n offices in the church. 
21 . W h a t are the chief requirements f o r the eldership? 
22. W h a t f o r the diaconate? 
23. H o w were these offices f i l led in the apostolic age? 
24. W h a t special duties appertained to them? 
25. M e n t i o n three New Testament synonyms f o r the w o r d " e l d e r . " 

L E S S O N I I I . T H E O R I G I N A L N A M E 

I . N e w Testament Names. 
A n y plea intended to restore the New Testament church must neces

sar i ly include the restorat ion of the New Testament name. There are 
a number of di f ferent t i t l e s g iven in the apostolic records as app ly ing 
to b o t h the ear ly churches and to those who became t h e i r members. 
The best k n o w n names f o r the church are the f o l l o w i n g : (1) " T h e 
church of G o d " (1 Cor. 1 1 : 22; 1 T i m . 3 : 15) and i t s p l u r a l f o r m , as 
" c h u r c h e s of G o d " (1 Cor. 1 1 : 16; 1 Thess. 2: 14; 2 Thess. 1 : 4 ) ; (2) 
" T h e church, o f C h r i s t " ( M a t t . 1 6 : 1 8 ) , and i n i t s p l u r a l f o r m , a s 
" c h u r c h e s o f C h r i s t " (Rom. 16: 16 ) ; (3) " T h e c h u r c h , " w i t h o u t any 
modifier. This i s the most frequent appel lat ion o f a l l . I t i s f ound in 
numerous passages, i n c l u d i n g Acts 2 : 4 7 ; 5: 1 1 ; 1 Cor. 15: 9; E p h . 1: 
22; 3: 10, 2 1 ; 5: 23, 24, 25, 27, 29, 32; Col. 1: 18, 24, and many other 
places. The p l u r a l f o r m , " t h e c h u r c h e s , " i s also frequent . I t i s 
f ound in Acts 15: 4 1 ; 16: 5; 1 Cor. 7: 17; 14: 34; 2 Cor. 8: 18. 19, 23, 
24, and elsewhere. (4) The churches of Macedonia, Galat ia , As ia , and 
other s imi lar geographical d ist inct ions . This usage is quite f requent , 
as is ind i cated by the f o l l o w i n g references: Gal. 1: 22; 1 Cor. 16: 19; 
2 Cor. 8: 1 ; Gal. 1 : 2. 
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I I . I n d i v i d u a l Names. 
The best k n o w n names applied to i n d i v i d u a l fo l lowers o f Christ in 

the apostolic era were the f o l l o w i n g : (1) disciples; (2) saints ; (3) 
b r e t h r e n ; (4) f r i ends ; (5) Chr is t ians ; (6) believers. Occasionally 
other terms are used, such as servants, ch i ldren , and the l i k e . The 
six t i t l e s g i v e n above are, however, the outs tanding ones. The w o r d 
" d i s c i p l e . " as applied to the fo l lowers of Jesus, is used some t h i r t y 
t imes in the Acts o f the Apostles alone. I t i s used seventy-three t imes 
in the Gospel o f M a t t h e w , f o r t y - f o u r times in the Gospel o f M a r k , 
t h i r t y - e i g h t t imes in the Gospel o f L u k e and seventy-seven times in 
the Gospel o f John . I t i s not f ound at a l l in the Epist les . The w o r d 
' ' s a i n t ' ' means a person who is sancti f ied or holy. It is used more 
t h a n s i x t y t imes in the N e w Testament to designate the fo l lowers o f 
Chr is t . The w o r d " b r e t h r e n " occurs in the A c t s o f the Apostles and 
the Epistles more t h a n one hundred times as a direct t i t l e of the f o l 
lowers of Chr is t . The w o r d " f r i e n d s " is not used qui te so o f ten , b u t 
i t has the d i s t ingu i sh ing character ist ic o f rece iv ing the d irect approval 
o f our L o r d h imsel f as a t i t l e (John 15: 15) . The w o r d " C h r i s t i a n " 
occurs twice in the s ingular f o r m and once in the p l u r a l in the N e w 
Testament. I t s f i rst use is in the p l u r a l , in the famous passage con
t a i n e d in A c t s 1 1 : 26; i t s second use i s in the s ingular , and occurs in 
Pau l ' s address before A g r i p p a (Acts 26: 28, 2 9 ) ; the t h i r d use is in 
the s ingular also, and occurs in 1 Pet . 4: 16. The w o r d " b e l i e v e r s " 
is used occasionally, as, f o r example, in 1 T i m . 4: 12. 

III. The Church of God. 
This t e r m is used oftener t h a n any other expression, w i t h the ex

ception of the w o r d " c h u r c h " w i t h o u t any modifier, as the designa
t i o n of the Chr i s t ian ecclesia in the N e w Testament. As already men
t ioned , i t has the d i s t i n c t approval of the apostle Pau l , and was one of 
his f a v o r i t e t i t l e s . I t has been used very l i t t l e in the modern age. 
The fac t t h a t P a u l and the other disciples used other t i t l e s as w e l l as 
t h i s one f o r the church indicates t h a t i t occupies no exclusive pos i t ion . 
The reason f o r i t s disuse in the modern age is probably because the 
w o r d " G o d " i s now applied in so many dif ferent ways t h a t i t has 
acquired a m b i g u i t y in many minds. 

I V . The Church o f Christ . 
This t e r m is used less f r equent ly t h a n the expression " c h u r c h of 

G o d " in the apostolic w r i t i n g s ; b u t the reference is Rom. 16: 16 is so 
clear and d irect tha t there can be no doubt about the apostolic usage. 
The t i t l e " c h u r c h o f C h r i s t , " f or many reasons, appears to be more 
sat is factory t h a n the t i t l e " c h u r c h o f G o d , " provided bo th have 
equal S c r i p t u r a l a u t h o r i t y . For one reason, it is more specific and 
direct t h a n the other expression. B o t h Jews and Mohammedans m i g h t 
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c la im to belong to the " c h u r c h o f G o d , " b u t they w o u l d scarcely care 
to wear the name of Christ . 

V . The C h r i s t i a n Church. 
Th is name, in the exact f o r m in w h i c h i t i s w r i t t e n above, does not 

occur in the New Testament. As we have already seen, however, the 
w o r d " C h r i s t i a n " occurs as the name applied to an i n d i v i d u a l mem
ber of the church, wh i l e the church i t se l f is designated as the church 
o f Chr is t . Under the circumstances, the f a i l u r e o f the a d j e c t i v a l f o r m 
o f expression to appear i n the New Testament seems to be of t r i v i a l 
significance. We can not imagine t h a t the apostle Paul wou ld have 
wasted much t ime discussing the difference between " t h e Chr i s t ian 
c h u r c h " and " t h e church o f C h r i s t . " B o t h expressions have pre
cisely the same meaning, and therefore, in our judgment , they may 
be used interchangeably . We have no object ion, however, to the ex
clusive use of the expression " c h u r c h of C h r i s t " on the p a r t of those 
who have conscientious scruples in regard to the t e r m . 

V I . The " D i s c i p l e s C h u r c h . " 
There is no w a r r a n t whatever f o r the use of th is expression upon 

N e w Testament a u t h o r i t y . As we have seen in a preceding section, 
the w o r d " d i s c i p l e " i s f r e q u e n t l y used to designate the i n d i v i d u a l 
fo l lowers of C h r i s t ; but the t e r m is never used as appl ied to his church. 
I t i s o n l y by a very loose and inaccurate f o r m o f expression t h a t i t 
can be so used to-day. It is quite proper to speak of the i n d i v i d u a l 
fo l lowers o f Jesus as " d i s c i p l e s o f C h r i s t , " b u t i t i s inaccurate , at 
least f r o m the N e w Testament v i ewpo int , to re fer to the churches of 
w h i c h they are members as " d i s c i p l e s churches . " 

V I I . The E v i l i n Erroneous Names. 
W h i l e the question of name is not , perhaps, the most s igni f icant in 

t h e f ield of r e l i g i on , i t is a m a t t e r of d i s t i n c t importance. False names 
are apt to lead to false ideas of th ings . Beyond any question, the 
denominat ional t ermino logy of modern Christendom has large ly aided 
the progress of sectarian divis ions. The denominational names help 
to perpetuate and keep a l ive the denominat ional ideas. Moreover, 
names w h i c h emphasize only p a r t i a l features of the gospel are inade
quate and misleading. D r . J . F r a n k S m i t h , moderator o f the General 
Assembly of the Presbyter ian Church in the U. S. A. , at the t i m e this 
i s w r i t t e n , asserts t h a t the names " P r e s b y t e r i a n , " " M e t h o d i s t , " 
" B a p t i s t , " " E p i s c o p a l i a n , " etc., are a l l u n f a i r , because they do not 
f u l l y characterize the nature of the church. We have no r i g h t to 
apply a name to the church w h i c h is inadequate, when we have an 
adequate t i t l e g iven to us in the New Testament as h a v i n g been used 
by the apostles and the ear ly Christ ians. The New Testament church 
should wear a N e w Testament name. 
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S C R I P T U R E R E F E R E N C E S . 

1 Cor. 1 1 : 16; Rom. 16: 16; Gal . 1: 2; Ac ts 1 1 : 26; 26: 28, 29; 1 Pet . 
4: 15, 16. The other references contained in the body of the lesson 
should also be consulted. 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 

1 . R y a n — " N e w Testament N a m e s , " especially the f i rst six chap
ters. 

2 . M i l l i g a n — " T h e Scheme o f R e d e m p t i o n , " Book T h i r d . 
3 . Creel — " T h e Plea to Restore the Apostol ic C h u r c h , " Chapter 

V I I I . 
4 . Hopson —Sermons, sermon on " T h e Name ' C h r i s t i a n . ' " 

T O P I C S F O R D I S C U S S I O N . 

1. The Value of a Name. 
2. New Testament Names f o r the Church. 
3. New Testament Names for Believers on Christ . 
4. The Correct Name f o r the Church to Wear To-day. 
5. The Best Name f o r I n d i v i d u a l Christ ians to Use. 
6. Erroneous Names and Denominat ional i sm. 
7. The M o d e r n Tendency T o w a r d Correct Usage in Regard to 

Names. 
Q U E S T I O N S O N T H E L E S S O N . 

1. W h a t names are found in the Now Testament as a p p l y i n g to the 
early church? 

2. Where, and under w h a t circumstances, do you f ind the expres
sion " c h u r c h o f G o d " used? M e n t i o n at least two i l lus t ra t i ons . 

3 . M e n t i o n two instances where the p l u r a l f o r m of t h i s expression 
is used. 

NAMES 

I . T H E CHURCH 
(1) The Church of God 
(2) The Church of Christ 
(3) The Church 
(4) Geographical Titles 

(Churches of Macedonia, etc.) 
I I . INDIVIDUALS 

(1) Disciples 
(2) Saints 
(3) Brethren 
(4) Friends 
(5) Christians 
(6) Believers 
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4 . I s the t e r m " t h e church o f C h r i s t " f ound in the N e w Testa
ment? I f so, where? 

5. Where do we f ind the expression " c h u r c h e s of C h r i s t " ? 
6. H o w many times does th is expression occur in the Scriptures? 
7. W h a t t i t l e is used most f r equent ly in the New Testament as 

a p p l y i n g to the Chr i s t ian ecclesia? 
8. H o w do you expla in the frequency of th i s usage? 
9. Give i l lus t ra t i ons of geographical t i t l e s of the church. 

10. In w h a t sense are we to understand these geographical t i t les? 
11. Give six names w h i c h are appl ied to i n d i v i d u a l fo l lowers of 

Christ in the New Testament. 
12. Give i l l u s t r a t i o n s of the frequency of the use of the t e r m " d i s 

ciple. ' ' 
13. W h a t p e c u l i a r i t y is noticeable in the N e w Testament usage 

w i t h regard to th i s word? 
14. H o w o f ten is the w o r d " s a i n t " used in the N e w Testament as 

a p p l y i n g to fo l lowers o f Christ? 
15. I s the w o r d " b r e t h r e n " f ound f requent ly , or not? 
16. W h a t special m a r k of approva l do we f ind in the Scriptures f o r 

the use o f the w o r d " f r i e n d " ? 
17. When and where does the w o r d " C h r i s t i a n " appear as a t i t l e ? 
18. W h a t about the usage in regard to the w o r d " b e l i e v e r s " ? 
19. W h y do we not use the expression " t h e church of G o d " more 

f r e q u e n t l y to-day? 
20. W h y does the t i t l e " t h e church of C h r i s t " make special appeal 

to the modern age? 
21 . Is there any pre-eminence to be g iven either t i t l e so f a r as 

S c r i p t u r a l a u t h o r i t y is concerned? 
22. I s the t e r m " t h e Chr i s t ian c h u r c h " f ound i n the N e w Testa

ment? 
23. Is it a v a l i d f o r m of expression f o r Christ ians to use? Reasons 

f o r your opinion. 
24. W h a t about the t e r m " t h e disciples c h u r c h " ? 
25. M e n t i o n at least two evi ls w h i c h grow out of the use of errone

ous names for the church. 
2fi. W h a t i s the p r e v a i l i n g tendency in modern Christendom w i t h 

regard to the subject? 
27. W h a t a t t i t u d e has the Restorat ion movement always t a k e n 

upon the question? 
28. H o w does mis taken usage w i t h regard to the subject of name 

tend to perpetuate sectarianism? 
29. Sum up the arguments for the use of N e w Testament names 

f o r the church and f o r i n d i v i d u a l Christ ians. 
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LESSON IV. THE ORIGINAL FELLOWSHIP 
I. Meaning of Fellowship. 
In the forty-second verse of the second chapter of Acts we are 

t o l d t h a t the disciples continued steadfast ly in the apostolic teaching 
and fe l l owship , in the b r e a k i n g o f bread and in prayer . Some author
i t ies , as, f o r example, Weymouth , t h i n k t h a t the " f e l l o w s h i p " re ferred 
t o i s synonymous w i t h " t h e b r e a k i n g o f b r e a d ; " b u t the indicat ions 
are t h a t it possessed a broader reference. The Greek w o r d used, 
koinonia, i s w e l l t rans lated by our Eng l i sh t e r m " f e l l o w s h i p . " The 
l a t t e r comes f r o m an o ld M i d d l e E n g l i s h root w h i c h meant o r i g i n a l l y 
the " l a y i n g together o f p r o p e r t y . " The Greek w o r d had perhaps 
less o f the proper ty idea, b u t the pr inc ip le o f common and m u t u a l 
helpfulness is the same in b o t h languages. The koinonia of the ear ly 
church was ev ident ly a sympathet ic co-operation w h i c h was, in i t s 
essence, b o t h s p i r i t u a l and m a t e r i a l . The ear ly Christ ians were k n i t 
together by ties o f l o v i n g affection f o r each other spr ing ing out o f 
the universa l devot ion w h i c h a l l o f them f e l t f o r t h e i r Master . 

I I . Fellowship i n Prayer . 
One of the forms in w h i c h th i s ear ly f e l l owship was expressed was 

in the s p i r i t u a l act o f prayer . The ear ly Christ ians prayed w i t h , and 
f o r , each other, and t h e i r prayers were ardent and sincere. Pau l con
s t a n t l y covets th is s p i r i t u a l f e l l owship w i t h his bre thren , and e v i d e n t l y 
attached great importance to it (Rom. 15: 30-32; Col. 4: 2-4; 1 Thess. 
5: 25; 2 Thess. 3: 1 ) . H e , in t u r n , refers f r equent ly to his own prayers 
f o r his ' ' c h i l d r e n in the gospel." Perhaps there is no feature of the 
ear ly church l i f e w h i c h is less emphasized to-day or the loss of w h i c h 
has caused more harm to the s p i r i t u a l development of Christ ians. The 
lack of sincere prayer w i t h and f o r each other has led to the s p i r i t u a l 
paralysis of many disciples. W h e n people rea l ly p r a y f o r each other, 
i t means t h a t there i s m u t u a l sympathy , interest and love. W i t h o u t 
th i s s p i r i t u a l fe l lowship , our C h r i s t i a n experience soon becomes f o r m a l -
i s t i c and lifeless. 

I I I . Fellowship i n F a i t h . 
The ear ly disciples were men and women of great f a i t h . They h a d 

to be so, because they were be ing constant ly persecuted and t o r t u r e d , 
and t h e i r l ives were always i n jeopardy. O n l y great f a i t h — a f a i t h 
w h i c h n o t h i n g could shake, and w h i c h was strengthened in every i n 
d i v i d u a l by the encouragement o f other i n d i v i d u a l s be longing to the 
common fe l l owship—could stand the s t r a i n . Nowadays persecution 
has disappeared, or is reserved exclusively f o r people who are outside 
o f the church ; and f a i t h has p r e t t y la rge ly disappeared along w i t h i t . 
Mos t people w o u l d hesitate about d y i n g f o r t h e i r present-day rel igious 
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convict ions. A man who w i l l not come to church on Sunday, or con
t r i b u t e as much to his re l i g i on as he gives in t ips to the wa i te r s who 
serve his food, can h a r d l y be made of m a r t y r stuff. We need more 
f a i t h — n o t necessarily more ' ' d o c t r i n e ' ' o r theology, but more f a i t h — 
on the p a r t o f the members o f our churches; and th i s f a i t h w i l l be 
best b u i l t up a n d s t imulated by the r i g h t sort o f s p i r i t u a l fe l lowship . 

I V . Fellowship in Service. 
This touches the m a t e r i a l side o f the ear ly church l i f e , b u t was 

e v i d e n t l y not looked down upon or despised by the apostles and t h e i r 
fo l lowers on t h a t account. We need not accept " t h e communi ty o f 
g o o d s " o f the ear ly Jerusalem church as an a u t h o r i t a t i v e p a t t e r n in 
order to recognize t h a t the pr inc ip le i n v o l v e d in t h a t rather extraor
d i n a r y example of communism is v a l i d and indeed essential to the 
C h r i s t i a n f a i t h . I f a l l Christ ians are brothers , the obl igat ions o f 
brotherhood ce r ta in ly ob ta in , bo th in regard t o the s p i r i t u a l and t o 
the m a t e r i a l realms. Robert M i l l i g a n expresses the idea in th i s w a y : 
" T h e r e i s a fe l lowship [koinonia ] in the church o f Christ w h i c h gives 
to a l l i t s members a r i g h t to whatever is rea l ly necessary to t h e i r com
f o r t , and w h i c h , i f proper ly understood, w o u l d render a l l secular p o l i 
cies of insurance w h o l l y unnecessary . " There can be no doubt b u t 
t h a t these words are expressive of the exact f a c t . The C h r i s t i a n f e l 
l owship o r i g i n a l l y meant a s p i r i t u a l g u i l d , w h i c h f a r surpassed in effi
ciency the mechanical i m i t a t i o n s of our modern lodges and f r a t e r n a l 
orders. A n d ye t our modern orders and lodges in many cases do more 
in a m a t e r i a l w a y f o r t h e i r members t h a n do our churches. 

The ' ' c o m m u n i t y o f goods , ' ' in i t s l i t e r a l sense, i s not p r a c t i c a l 
t o -day ; i t probab ly was not prac t i ca l ve ry l ong i n Judea ; b u t the 
p r i n c i p l e of definite service of w h i c h it was a mani f es ta t i on is prac
t i c a l , and, because th is pr inc ip le has been lost s ight of v e r y la rge ly 
by the modern church, t h a t church i s f a i l i n g in i t s mission. We can 
never restore the ear ly church u n t i l we restore the early fe l lowship , 
and we can never restore the ear ly fe l lowship u n t i l we make i t inc lude 
b o t h the m a t e r i a l and the s p i r i t u a l sides o f l i f e . 

V. Fellowship the Test. 
The possession of the N e w Testament fe l lowship is one of the best 

tests o f the apostolic character o f the church. As Isaac E r r e t t puts i t : 
" I n n o respect i s the apostate cond i t i on o f the church more c learly 
seen t h a n in the loss o f the c h a r i t y and benevolence o f p r i m i t i v e 
t imes . Selfishness and pr ide have usurped i t s place. . . . The generous 
freedom, the munif icent outpourings o f purse and heart , w h i c h m a r k e d 
the ' f e l l o w s h i p ' o f the p r i m i t i v e church—where are t h e y ? " 

Unless we restore th is apostolic f e l l owship to wh i ch M i l l i g a n , 
E r r e t t and many others of the Restorat ion advocates refer , we must 
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fa i l in our ultimate mission. We must continue " s t e d f a s t l y in the 
apostles' fe l lowship , " if we are to reproduce the apostolic church. 

V I . Restoring the Fellowship. 
The problem of restoring the apostolic fellowship is less difficult 

than it appears. The reason it seems hard to accomplish is because 
we are so far away from the apostolic spirit of brotherhood. " B e 
longing to the c h u r c h " has come to mean a sort of perfunctory rela
tionship to most of us, a respectable formality, and nothing more. It 
meant vastly more in the apostolic age, and, because it meant more, 
the problems which seem hard to the modern church were greatly sim
plified. We must get back to the real Christian ideal of mutual ser
vice and brotherhood or else our candlestick w i l l be taken out of its 
place and given to others. 

Most modern congregations are too large. The Christian ideal is 
that every member of the church should know every other member. 
Moreover, the officers of the church should take a direct interest in 
the welfare of al l the members. The church board should be a com
mittee for promoting the material and spiritual welfare of the whole 
church fellowship. The first church board ever instituted did this 
(Acts 6: 1-6), and was originated for the sole purpose of doing it. The 
modern church board takes no interest, as a rule, in anything beyond 
the barest details of the collective church life. It is perfunctory, 
mechanical, and practically worthless, because it does not attend to its 
apostolic business. An essential factor in restoring the apostolic fel
lowship is the restoration of the New Testament conception of the 
church officiary, both as regards duties and character. 

S C R I P T U R E R E F E R E N C E S . 

Acts 6 :1-6 ; 2:42-47; 4:32-37; Rom. 15:30, 31; 1 Corinthians 13; 
2 Cor. 8: 1-15; 9: 6-14; 1 Thess. 5: 25. 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 

1 . Milligan — " T h e Scheme of R e d e m p t i o n " (Book I I I . , Part I V . , 
Chapter I I . ) . 

2 . Erret t — " W a l k s about J e r u s a l e m " (Chapter X I I . ) . 
3 . Horton — " T h e E a r l y C h u r c h " (Chapter I I . ) , 

T H E APOSTOLIC 
F E L L O W S H I P 

I. The Original Fellowship 
I I . Fellowship in Prayer 

I I I . Fellowship in Faith 
IV. Fellowship in Service 
"V. The Community of Goods 

V I . The Church Board 
V I I . Restoring the Apostolic Fellowship 
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4 . McGarvey — " C o m m e n t a r y o n A c t s " (Chapters I I . and I V . ) . 

5. Hopson —Sermons, sermon on " F e l l o w s h i p . " 

T O P I C S F O R D I S C U S S I O N . 

1. M e a n i n g o f Fel lowship. 
2. E a r l y Church Finance. 
3. Communism and the E a r l y Church. 
4. S p i r i t u a l Fel lowship. 
5. M a t e r i a l Fel lowship . 
6. The F u n c t i o n of the Church Board . 
7. The Church versus the Lodge. 

Q U E S T I O N S O N T H E L E S S O N . 

1. "What is the d e r i v a t i o n of the Eng l i sh word " f e l l o w s h i p " ? 
2. Does it correct ly render the Greek t e r m w h i c h it is used to 

translate? 
3 . W h a t i s meant by " t h e f e l l o w s h i p " in Acts 2 : 42? 
4. W h a t is W e y m o u t h ' s idea? 
5. W h a t was Pau l ' s conception of the value of s p i r i t u a l fe l lowship? 
6. M e n t i o n some instances when he asked f o r the prayers of his 

b re thren . 
7. W h a t does the lack of fe l lowship in prayer indicate? 
8 . W h a t is meant by fe l lowship in f a i t h ? 
9. Does it mean coincidence of v iews regarding doctrine? 

10. H o w does the fe l lowship of the f a i t h f u l s t imulate i n d i v i d u a l 
l o y a l t y ? 

11. Is the Chr i s t ian fe l lowship solely sp ir i tua l? 
12. W h a t was " t h e community o f g o o d s " in the apostolic church? 
13. H o w f a r i s the pr inc ip le i n v o l v e d in th is communism v a l i d 

to-day? 
14. W h a t does Robert M i l l i g a n say upon the subject? 
15. In what sense was the o r i g i n a l Chr i s t ian fe l lowship a gui ld? 
16. W h a t is one of the best tests of the apostolic character of a 

church? 
17. W h a t d id Isaac E r r e t t say of the modern church fe l lowship? 
18. W h y is i t di f f icult to restore the apostolic fe l lowship? 
19. W h a t is the first step in the process? 
20. W h a t is the danger in large congregations? 
21. H o w may the church officiary help in promot ing rea l C h r i s t i a n 

fe l lowship? 
22. When was the f irst church board ins t i tuted? 
23. For what purpose was i t called i n t o existence? 
24. H o w does the modern church board differ f r o m i t ? 
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LESSON V. T H E ORIGINAL EVANGELISM 
I . The Meaning of Evangelism. 
The w o r d " e v a n g e l i s m " comes f r o m a Greek o r i g i n a l w h i c h means, 

l i t e r a l l y , " g o o d n e w s . " The " e v a n g e l i s t , " therefore, was " t h e pro-
claimer of good n e w s . " The early Chr i s t ian evangelist was a man or 
woman who went to others and announced the " g o o d n e w s " o f the 
coming of the k ingdom of Jesus Christ . Pau l and a l l o f the other 
C h r i s t i a n preachers were evangelists. I t i s in te res t ing to note the 
d is t inct ions between the terms " e v a n g e l i s t , " " m i n i s t e r " and " p a s 
t o r . " The evangelist was essentially a preacher; the min is ter , a 
servant of the church ; and the pastor, a shepherd or overseer of the 
flock. A l l three offices m i g h t conceivably be, and doubtless o f t en were, 
combined in one i n d i v i d u a l ; b u t they stood f o r di f ferent and d i s t i n c t 
phases of the w o r k of the church. 

I I . The New Testament Evangelist . 
The office o f the evangelist i s qu i te c lear ly defined in the N e w 

Testament. Perhaps the most specific reference to i t i s contained in 
P a u l ' s f a r e w e l l charge t o T i m o t h y in 2 T i m . 4 : 5 . " B u t w a t c h thou 
in a l l th ings , endure afflictions, do the w o r k o f an evangelist , f u l f i l 
y o u r m i n i s t r y . ' ' Obviously , Paul regarded T i m o t h y as an evangelist , 
and w a n t e d h i m t o " f u l f i l " t o the utmost the duties w h i c h apper
ta ined to his office. I t i s w o r t h n o t i n g t h a t T i m o t h y was also a bishop 
or elder, as w e l l as a min i s te r and evange l i s t He furnishes a good 
example of w h a t a modern min i s te r of the gospel ought to be. The 
over lapp ing characterist ics o f the ear ly Chr i s t ian off ic iary are w e l l 
b rought out by contras t ing T i m o t h y , who was b o t h a bishop and an 
evangelist , a n d P h i l i p , who was both evangelist and deacon (Acts 6 : 
5 ; 2 1 : 8 ) . The three d i s t i n c t offices in the ear ly church organizat ion 
were those of elder or bishop, deacon and evangelist , and it seems 
clear t h a t one man f r equent ly held t w o , or perhaps even three, of them. 

The N e w Testament evangelist preached the W o r d , organized 
churches, superintended the churches as f a r as superintendence was 
needed, bapt ized converts, and, in short, d i d e v e r y t h i n g required to 
b u i l d up a n d nourish the Chr i s t ian l i f e o f the church. A lexander 
Campbell says o f the super intending w o r k o f these officers: " B u t t h a t 
evangelists are to separate i n t o communit ies t h e i r own converts,, teach 
and superintend them t i l l they are i n a cond i t i on to t a k e care of them
selves, is as unquest ionably a p a r t of the office of evangelist as p ray 
i n g , preaching o r b a p t i z i n g . " 

There is a sense, as M r . Campbell adds, in w h i c h every C h r i s t i a n 
should be an evangelist , and ye t there can be no doubt but t h a t there 
are cer ta in ones to whom the evangelistic mission is commit ted in a 
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pecul iar and special way . This does not mean pre-eminence of author
i t y in the church, b u t i t does mean pre-eminence o f service, a t least 
in a special a n d p a r t i c u l a r f o r m . 

I I I . The E v a n g e l i s t ' s Message. 
The N e w Testament evangelist had a d i s t inc t message, and was 

care fu l to proc la im t h a t message c lear ly and unequivocal ly . W h a t 
the message was we gather f r o m numerous Sc r ip tura l references. The 
best i l l u s t r a t i o n i s f o u n d in the f i rst evangelist ic discourse recorded in 
the h i s t o r y of the church—the sermon of Peter on the day of Pente
cost. E v e r y modern evangelist should care fu l ly s tudy t h a t sermon 
and govern h imsel f accordingly . Beyond any question, the same gos
pel w h i c h Peter preached upon t h a t memorable occasion was preached 
by every other Chr i s t ian evangelist l a te r on. The gospel was made 
up, in substance, o f the f o l l o w i n g features : 

1. A plea f o r the whole-hearted acceptance of Jesus Christ as the 
Son of God. This plea was presented usual ly by means of the four 
f o l d argument of (a) O l d Testament prophecy, (6 ) the sinless and 
perfect l i f e o f Jesus, (c) the sacri f ic ial death upon Calvary , (d ) the 
resurrection—especial emphasis be ing l a i d upon the last po int . 

2. A definite statement of how to accept Christ and to become a 
member of the Chr i s t ian communi ty . 

The means by w h i c h those who were convinced of the t ruth fu lness 
of the gospel message were to acknowledge t h e i r convic t ion , were u n i 
f o r m l y stated as f o l l ows : 

(a) Sincere be l ie f or f a i t h in Christ as L o r d and Saviour. 
(6 ) Sincere repentance o f past sins and definite t u r n i n g a w a y f r o m 

t h e m . 
(o) Open profession of t h i s new a t t i t u d e of the soul t h r o u g h the 

ordinance o f Chr i s t ian bapt i sm. 
(d) Continued and unquestioned l o y a l t y to the new gospel w i t 

nessed by a l i f e of Chr i s t ian service. 
The early Restorat ion preachers, beg inn ing w i t h W a l t e r Scott, 

characterized th is simple process of conversion as the " p l a n of salva
t i o n , " and named the " s t e p s " i n i t a s f i v e i n number : (1) F a i t h , (2) 
repentance, (3) confession, (4) bapt ism, (5) g i f t o f the H o l y S p i r i t . 

Care must be t a k e n to avo id m a k i n g these ' ' s t eps ' ' too mechan
i c a l , b u t there can be no question t h a t , proper ly in terpre ted , they 
present in the clearest and simplest fash ion the correct New Testament 
ideal o f evangelism. 

I V . The Evange l i s t ' s M e t h o d . 
The method by w h i c h the ear ly evangelist ic message was pro

c laimed was simple and u n i f o r m . The gospel as out l ined above was 
preached p l a i n l y and d i re c t l y , and men and women were urged to 



26 THE R E S T O R A T I O N HANDBOOK 

accept i t w i t h the same s imp l i c i t y . A l l such devices as the modern 
" m o u r n e r s ' b e n c h " o r " exper ience m e e t i n g " were f o re ign t o the 
N e w Testament evangelism. People were " c o n v e r t e d " in one u n i f o r m 

.way, and not by a hundred dif ferent ways. The i n d i v i d u a l subjective 
experience o f converts doubtless var i ed in accordance w i t h the i r pecu
l i a r habits of thought and fee l ing and temper, but the method em
ployed in conver t ing a l l of them was the same. There is no record of 
any New Testament convert to C h r i s t i a n i t y who d id not hear the gos
pel , believe i t , repent of his past sins, and make open confession of 
his bel ief by be ing baptized. 

V . M o d e r n Evangel i sm. 
Nowhere has the Restoration plea contrasted more sharply w i t h 

p r e v a i l i n g ideas in the religious w o r l d than in the f i e ld o f evangelism. 
When the Campbells and W a l t e r Scott began t h e i r evangelistic w o r k , 
the methods of conversion in common vogue were m u l t i t u d i n o u s and 
confused. The sinner had no definite i n s t r u c t i o n as to w h a t he was 
to do " t o be s a v e d . " The p r e v a i l i n g idea was t h a t he had to go 
through w i t h some myst i ca l rel igious experience before he could have 
the assurance of sa lvat ion . This experience was in no case cer ta in 
or u n i f o r m . People o f emotional or d i s t i n c t l y myst i ca l temperament 
induced some such " e x p e r i e n c e " w i t h comparat ive ease'; others of a 
more decidedly in te l l e c tua l temper f ound i t exceedingly di f f icult and 
f r e q u e n t l y impossible to induce. Hence, hosts of r ea l l y sincere and 
repentant men and women never " g o t t h r o u g h " conversion. A l l such 
ideas are e n t i r e l y f o re ign to the whole N e w Testament conception of 
evangelism. The N e w Testament idea is u n i f o r m l y t h a t conversion 
is f u n d a m e n t a l l y a mat te r of w i l l and not a m a t t e r of fee l ing . M e n 
and women hear the gospel, believe i t , and whole-heartedly w i l l t o 
accept i t , and thereby become Christ ians. A n y b o d y may become a 
f o l l ower of Chr is t i f he rea l ly wills to be one. The words ' ' whosoever 
w i l l " are not mere p lat i tudes , b u t convey the absolute t r u t h o f the 
gospel. 

So long as the Restorat ion evangelists proclaimed th i s simple mes
sage, they met w i t h unusual success. L a t e l y , however, there has been 
a tendency to adopt some of the uncer ta in methods of the very " e v a n 
g e l i s m " w h i c h the N e w Testament records discountenance, and as a 
result our message has o f t t imes been shorn of i ts power. We need, 
perhaps more than a n y t h i n g else, a r e v i v a l of sane, Sc r ip tura l , apos
to l i c evangelism, and, i f we are t r u e to the genius of our plea, t h a t 
evangelism must come. W i t h o u t i t , we can not be true to our plea, or 
t o the mission w i t h w h i c h we have been entrusted f o r h u m a n i t y . In 
the present shattered condit ion of w o r l d affairs, there is especial need 
f o r a r e v i v a l of New Testament evangelism. 



THE RESTORATION HANDBOOK 

S C R I P T U R E R E F E R E N C E S . 

2 7 

M a t t . 28: 19, 20, M a r k 1G: 15, 16; L u k e 24: 46-49; John 20: 21-23; 
A c t s 2: 38-42; 8: 12, 38; 9: 18; 10: 48; 16: 15, 33; 18: 8. 

In these references occasionally only one or more of the " s t e p s " 
in conversion may be mentioned, but in every case where t h i s obtains 
the other " s t e p s " are c learly i m p l i e d in the context . 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 

1 . F r a n k l i n — " T h e Gospel P r e a c h e r , " Volume I . 
2 . McGarvey — ' ' Sermons. ' ' 
3 . McGarvey — " C o m m e n t a r y on A c t s . " 
4 . Creel — " T h e Plea to Restore the Apostol ic C h u r c h , " Chapter 

V I I . 
5 . Campbell — " T h e C h r i s t i a n S y s t e m , " Chapter X X V . 
6 . E r r e t t — " W a l k s about J e r u s a l e m , " Chapter I X . 
7 . B a x t e r — " L i f e o f W a l t e r S c o t t . " 
W i t h special reference to Scott ' s famous sermon when he began his 

evangelistic campaign on the Ohio Western Reserve. Scott ' s outl ine 
f r o m the texts M a t t . 16: 16 and A c t s 2: 38 gives a perfect summary 
of ideal New Testament evangelism. 

8 . Sharp — " H o w to Organize New Testament C h u r c h e s . " 

T O P I C S FOR D I S C U S S I O N . 

1. The New Testament Evange l i s t . 
2. The Evangel i s t i c Message. 
3. The Evangel is t i c Method . 
4 . Modern Mistakes in Evangel i sm. 
5. The Plan of Salvat ion . 
6. Restorat ion Evangel ism —Past and Present. 
7. Present-day Methods of Evangel ism, True and False. 

N . T . 
E V A N G E L I S M 

I . T H E M E S S A G E 

I I . T H E M E T H O D 

1. The Lordship of Christ 

2. The Plan of 
Salvation 

1. Scriptural 
2. Sane 
3. Uniform 
4. Volitional 

1. Hearing 
2. Faith 
3. Repentance 
4. Confession 
5. Baptism 
6. Gift of the 

Holy Spirit 
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Q U E S T I O N S O N T H E L E S S O N . 

1. W h a t docs the w o r d " e v a n g e l i s m " mean? 
2 . D i s t i n g u i s h between the terms " e v a n g e l i s t , " " m i n i s t e r " and 

" p a s t o r . " 
3. Are these terms necessarily exclusive? 
4. Out l ine the New Testament conception of the office of an evan

gel ist . 
5 . M e n t i o n two N e w Testament evangelists. 
6. Should a l l Christ ians be evangelists? 
7. Give M r . Campbel l ' s v i ew of the evangel ist ' s duties as regards 

superintendence. 
8 . W h a t t w o features entered i n t o the message o f the N e w Testa

ment evangelist? 
9. Out l ine the f irst evangelist ic sermon on record. 

10. M e n t i o n four arguments f r e q u e n t l y used by N e w Testament 
evangelists to prove the d i v i n i t y o f Christ . 

11. Out l ine the gospel " p l a n o f s a l v a t i o n . " 
12. W h a t Restorat ion preacher f i rst emphasized the N e w Testament 

p l a n o f salvation? 
13. M e n t i o n some of the mistakes of modern evangelism. 
14. Was the New Testament method of conversion un i form? Rea

sons f o r your v iew. 
15. W h a t idea of conversion d i d the Restorat ion advocates espe

c i a l l y oppose? 
16. W h a t is the essential fac tor in conversion? 
17. W h a t danger is to be avoided in proc la iming the Restorat ion 

pos i t ion upon conversion? 
18. Where do many present-day Restorat ion evangelists f a i l ? 
19. How may these fa i lures be avoided? 
20. W h a t is the present s i t u a t i o n w i t h regard to New Testament 

evangelism ? 
21. H o w may we b r i n g about a r e v i v a l of New Testament evan

gelism? 

LESSON VI. T H E ANTECEDENT OF CONVERSION—HEARING 

I . Conversion — W h a t I t Means. 
In the last study we referred to the false ideas o f conversion w h i c h 

have led to a mis taken conception of evangelism. It may be w e l l to 
out l ine the subject a l i t t l e more in de ta i l , in order t h a t the basis f o r 
the N e w Testament conception of the evangelist ic message may be 
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more c lear ly understood. In order to do th i s , i t is necessary to analyze 
and out l ine the subject of conversion. Evangel ism has no meaning 
apart f r o m conversion, f o r i t s sole purpose is to convert those to whom 
i t makes i t s appeal. 

The w o r d ' ' c o n v e r s i o n ' ' means, l i t e r a l l y , ' ' t u r n i n g w i t h . ' ' I t em
bodies the idea of t u r n i n g out o f the w r o n g path i n t o the r i g h t one. 
People are " c o n v e r t e d " when they are " t u r n e d " away f r o m the 
p a t h o f sin and the i r feet are p lanted f i rmly in the p a t h o f sa lvat ion . 
M r . Campbell outl ines th i s " t u r n i n g " process under the f o u r f o l d 
analysis of (1) a change of views, (2) a change of affection, (3) a 
change of state, and (4) a change of l i f e . 

I I . A Change o f V iews . 
The first characterist ic of conversion is in te l l e c tua l . A man 's 

views concerning the v i t a l pr inc ip les of re l ig ion must be correct, or 
else the man can not be correct in a n y t h i n g else. This s imply means 
t h a t man has been g iven his reason as a guide, and, if he is a r a t i o n a l 
being, he must f o l l ow the dictates of t h a t reason. C h r i s t i a n i t y has 
always appealed to reason, and, in the highest sense of the words, is 
fundamenta l ly a reasonable re l ig ion . A l l the New Testament preach
ers, beg inn ing w i t h Peter, appealed to the logical processes of t h e i r 
hearers. They sought to prove t h a t Jesus is the Christ , and urged 
t h a t men should accept H i m because the proof w h i c h they furnished 
was complete and adequate- There was no c lap-trap appeal in the 
early apostolic preaching. On the contrary , t h a t preaching was always 
a s t r a i g h t f o r w a r d , h a r d - h i t t i n g , unanswerable argument f o r the posi
t i o n t a k e n by the preacher. The early evangelists recognized the fac t 
tha t unless a man is r ea l l y convinced of the t ruthfu lness of the gospel 
he w i l l never make a thorough C h r i s t i a n . A n y other f o u n d a t i o n is 
inadequate f o r real conversion. 

H I . A Change o f Affections. 
No one doubts but t h a t the feelings p lay an i m p o r t a n t p a r t in every 

genuine conversion. That p a r t is secondary, however, in the psycho
logical order of the process. A man who is convinced t h a t he is a 
sinner w i l l n a t u r a l l y and necessarily feel s t rongly upon the subject ; 
but i f he feels s t rong ly w i t h o u t any preceding in te l l e c tua l convic t ion , 
his feelings are l i k e l y to evaporate q u i c k l y and easily. The men who 
cried out, " M e n and b r e t h r e n , w h a t shal l we d o ? " on the day o f 
Pentecost f e l t t h e i r s i tua t i on keenly, b u t t h e i r feelings fo l lowed an 
in te l l e c tua l convic t ion w h i c h had been produced by the unanswerable 
logic of Peter ' s sermon. Hence t h e i r readiness to accept and to l i ve 
by the conditions o f sa lvat ion which were l a i d down by the apostle. 
To base conversion upon feel ing alone, or upon fee l ing p r i m a r i l y , is 
to reverse and o v e r t u r n the apostolic order. 
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IV. A Change of State. 
F o l l o w i n g the in te l l e c tua l and the emotional changes whi ch are 

essential and n a t u r a l in the process of conversion, we f ind the cu lmi 
n a t i n g feature in a change of w i l l leading to a definite change of state 
in the cond i t i on of the one converted. No change of state is possible 
w i t h o u t th is definite act of w i l l w h i c h sums up e v e r y t h i n g that has 
preceded and w h i c h def inite ly commits the whole personal ity , inte l lec t , 
feelings and w i l l to the new gospel. I n a sense, this is the outstand
i n g and characterist ic feature of conversion because i t gathers up and 
includes e v e r y t h i n g that has preceded i t . A man may be in te l l e c tua l ly 
convinced of the t ruth fu lness of the gospel, he may feel very deeply 
regard ing his s i tuat i on , b u t , unless he translates his thought and his 
f ee l ing in to act ion , he remains in the state of rebel l ion against God 
and against the t r u t h , and can not be saved. Only when he deliber
a te ly w i l l s to carry out his convictions does he pass out of the state 
of condemnation in to the state of sa lvat ion . When he does th is , he 
renounces allegiance to Satan and takes up his new cit izenship in 
the k ingdom of heaven. Hence the importance w h i c h every t rue evan
gelist attaches to the w i l l in conversion. 

V. A Change of L i f e . 
This is the corol lary of conversion rather t h a n a p a r t of the proc

ess. The change of state necessarily carries w i t h it a change of l i f e : 
otherwise there has been no real change of state. The l i f e is the test 
of the r e a l i t y of the conversion. The presence of the S p i r i t is deter
mined by the possession o f the " f r u i t s o f the S p i r i t . " The man who 
claims to be converted, but whose manner of l i v i n g shows no real 
change of thought or heart or w i l l , has never been converted at a l l . 
Jesus always emphasized th is test, p roc la iming that a tree is " k n o w n 
b y i t s f r u i t s . " Pau l said t h a t w i t h o u t the f r u i t s o f the S p i r i t a l l 
pretensions w i t h regard to C h r i s t i a n experience are va in . I t i s the 
l i f e , and the l i f e alone, w h i c h is the i n f a l l i b l e and f inal test o f the 
profession. 

VI. The Antecedent of Conversion. 
Before any one can be in te l l e c tua l l y convinced of the t ruthfu lness 

of the gospel, he must k n o w what the gospel is . This means t h a t , in 
some w a y or other, he must " h e a r " i t . We do not t h i n k t h a t the 
w o r d can be confined to i t s oral meaning alone, f or we believe t h a t a 
man may be convinced by reading, and t h a t many persons have been 
thus convinced, as w e l l as by preaching, in the o rd inary sense of the 
word . Helen Ke l l e r , who can nei ther hear nor see, was convinced of 
the t ruthfu lness o f C h r i s t i a n i t y by the medium of her f inger t ips . The 
appeal reached her reason and produced convic t ion , and t h a t w a s a l l 
t h a t was necessary. B u t people must , in some way or other, get the 
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gospel appeal f a i r l y before the i r minds , or else it is useless to t a l k 
about convert ing them. 

V I I . The Value o f Ora l Preaching. 
W h i l e i t is t rue that people may be converted w i t h o u t the spoken 

W o r d , i t i s also t rue t h a t , in the overwhelming m a j o r i t y o f cases, i t i s 
the spoken W o r d and the heard W o r d t h a t convince. There is some
t h i n g about the personal i ty of the speaker, the impact of soul upon 
soul, the enthusiasm of speech and the v i t a l t r u t h of magnetic oratory , 
w h i c h conveys more power t h a n the w r i t t e n W o r d . The gospel w i l l 
always need oral proc lamat ion , and must always depend chiefly upon 
oral proc lamat ion f o r i t s success. The t rac t and the pamphlet can 
never be subst i tuted ent i re ly f o r the spoken W o r d . Hence, the " f o o l 
ishness of p r e a c h i n g " w i l l continue to have a large place in the con
version of sinners. Oral preaching, to be effective, however, must , 
l i k e i t s apostolic models, a lways keep in m i n d the essential psychology 
of conversion, and act accordingly. The evangelist who does not 
understand and proc la im correct ly the t rue gospel of conversion is apt 
to become a b l i n d leader of the b l i n d . Th is is one reason w h y we have 
so many nomina l Christ ians, and w h y so many who come i n t o the 
church f a l l away f r o m i t and are lost. 

S C R I P T U R E R E F E R E N C E S . 

Acts 2: 14-40; Rom. 10: 8-17; M a t t . 28: 19, 20; 1 Cor. 1: 17-21. 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 

1 . Campbell — " T h e C h r i s t i a n S y s t e m , " Chapter X V I I I . 
2 . L a m a r — " F i r s t P r i n c i p l e s , " Chapter I V . 
3 . Dav is — " F i r s t P r i n c i p l e s , " Chapter V I I . 

TOPICS FOR D I S C U S S I O N . 

1. Analys is of Conversion. 
2. Psychology of Conversion. 
3. The I n t e l l e c t u a l Element . 
4. The E m o t i o n a l Element . 

C O N V E R S I O N 
1. Change of Views —Intellect 
2. Change of Affections —Feelings 
3. Change of State — W i l l 
4. Change of Life — T e s t 

H E A R I N G 
1. Essential 
2. Earnest 
3. Thoughtful 
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5. The V o l i t i o n a l Element. 
6. The Test of Conversion. 
7. The Place of H e a r i n g . 
8. Value of the Spoken "Word. 

Q U E S T I O N S O N T H E L E S S O N . 

1 . W h a t i s meant by " c o n v e r s i o n " ? 
2 . Give M r . Campbel l ' s out l ine . 
3. W h a t is the f irst characterist ic of conversion? 
4. Is C h r i s t i a n i t y a reasonable rel ig ion? 
5. D i d the New Testament preachers appeal to reason? 
6. Give i l l u s t r a t i o n s of such an appeal. 
7. Can there be any real conv ic t i on w h i c h is not f irst inte l lectual? 

W h y ? 
8. W h a t p a r t do the feelings p lay in conversion? 
9. Out l ine the psychology of the conversion of the three thousand. 

10. Is it safe to base conversion upon the emotional element? 
Reasons for your v iew. 

11. W h a t is the c u l m i n a t i n g feature of conversion? 
12. W h a t is meant by a " c h a n g e of s t a t e " ? 
13. H o w is t h i s change of state effected? 
14. State the importance of the w i l l in conversion. 
15. W h a t is the final test of conversion? 
16. I l l u s t r a t e th is test f r o m the Scriptures. 
17. W h a t is the necessary antecedent of conversion? 
18. Must a man " h e a r " the W o r d o ra l l y in order to believe i t ? 
19. Give an i l l u s t r a t i o n of conversion w i t h o u t oral hearing. 
20. W h a t is the essential feature in the process? 
21 . State some of the advantages of the spoken W o r d . 
22. Can the w r i t t e n W o r d be subst i tuted e n t i r e l y f o r the spoken? 
23. W h a t d i d Paul mean by " t h e foolishness o f p r e a c h i n g " ? 
24. W h a t respons ib i l i ty is placed upon the speaker who proclaims 

the message of evangelism? 

LESSON VII. BELIEVING 
I . The M e a n i n g o f F a i t h . 
Dr . Rains ford tells the story of a l i t t l e g i r l who, when asked to 

define " f a i t h , " rep l i ed : " F a i t h i s t r y i n g t o believe th ings t h a t you 
know a i n ' t s o . " Doubtless a good many people have had the same 
idea, at one t ime or another. When the Roman Catholic apologist f o r 
t ransubs tant ia t i on says t h a t the mystery of the loa f becoming the 
actual flesh of Jesus Christ must be accepted on f a i t h , he encourages 
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such a definition. We know tha t the wafer of bread is not flesh, and 
yet we are to ld tha t we must believe i t to be flesh. F a i t h here is 
surely " t r y i n g t o believe something w e know a i n ' t s o . " The l i t t l e 
g i r l was w r o n g in her de f in i t ion only because the k i n d o f f a i t h she 
knew about was a misnomer. A n y sort of f a i t h w h i c h demands a f lat 
contrad i c t i on of facts is not the bel ie f required by the Scriptures. 
The best w a y to understand the f a i t h spoken o f in the B i b l e i s by 
observing the perfect confidence and t rus t w i t h w h i c h a l i t t l e ch i ld 
fo l lows the steps of f a ther and mother when in a strange locat ion. 
The ch i ld w i l l i n g l y and per fec t ly trusts i t se l f to the p a r e n t s ' guidance, 
and goes on w i t h o u t any sort of care or anx ie ty . This is the f a i t h 
w h i c h Jesus asks o f H i s disciples. I t is s imply ch i ld l ike confidence, 
perfect t rus t i n H i m and i n H i s way o f l i f e . W e must have th i s con
fidence in H i m , or else He can do n o t h i n g f o r us. No phys ic ian of 
the body ever accomplished much f o r his pat i ent unless the l a t t e r had 
confidence in h i m ; and f a i t h i s demanded f o r the heal ing o f the soul 
even more than f o r the hea l ing of the body. 

I I . The Basis o f F a i t h . 
The basis of f a i t h is evidence, of some sort or other. The stronger 

and more conclusive the evidence, the stronger should be the f a i t h . 
The Scriptures never ask for f a i t h w i t h o u t f u r n i s h i n g adequate ev i 
dence f o r i t . Jesus proved H i s claims, and asked no one to accept them 
w i t h o u t examin ing the proof He presented. He even furnished super
l a t i v e evidence in order to meet the scruples of a doubter l i k e Thomas. 
The apostolic preachers were a l l great logicians. They had no hesi
tancy about a r g u i n g the plea w h i c h they presented (Acts 18: 4; 19: 8; 
28: 23) . C h r i s t i a n i t y always makes an appeal to reason. I t is , in the 
highest sense of the t e r m , a r a t i o n a l re l ig ion . This is not a f f i rming 
t h a t i t does not go beyond the l i m i t s o f human reason, f o r i t does; but 
i t i s a f f i rming t h a t i t never contradicts the laws o f the human m i n d . 
God never contradicts H i m s e l f . The principles o f t rue r e l i g i o n and 
the pr inc ip les of t r u e science a lways harmonize. 

I I I . F a i t h and Knowledge . 
Knowledge is g iven by reason, and is the subject m a t t e r of science. 

Fai th starts w i t h reason, but reaches beyond i t i n t o a rea lm w h i c h 
human knowledge, because of i t s n a t u r a l l i m i t a t i o n s , can not enter. 
Knowledge deals w i t h the finite; f a i t h , w i t h the inf inite . We know 
that the human body decays and disintegrates; we have faith that the 
human s p i r i t i s i m m o r t a l . When f a i t h becomes e x t r a o r d i n a r i l y strong, 
it passes over i n t o a species of assurance which possesses many of the 
characteristics o f scientific knowledge. Paul had th i s in m i n d when 
h e said, " I know i n whom I have b e l i e v e d . " Nevertheless, there i s 
a general d i s t i n c t i o n between the realm of knowledge and the realm of 
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f a i t h w h i c h careful and accurate t h i n k i n g demands. This is one 
reason w h y there can be no purely " s c i e n t i f i c r e l i g i o n . " Science and 
f a i t h belong to dif ferent spheres. F a i t h bridges the chasm between 
the finite and the i n f i n i t e , and enables us to appropriate the unseen 
real i t ies . 

Of course, we are speaking here of rel igious f a i t h . There is such 
a t h i n g as f a i t h in one's f r iends , f a i t h in the v a l i d i t y o f a business 
enterprise, and the l i k e . Such uses of the w o r d preserve the contrast 
between exact knowledge and f a i t h , a l though they apply the dist inc
t i o n to f in i te terms exclusively. 

I V . F a i t h and Credu l i ty . 
There i s an extreme f o r m o f " f a i t h " w h i c h passes over i n t o 

c redu l i ty . Th is i s the k i n d o f f a i t h w h i c h believes in the sa in t s ' 
miracles of the M i d d l e Ages, and w h i c h accepts the claims of every 
new f a d in the rel igious w o r l d . Credu l i ty i s f a i t h based upon insuffi
c ient evidence. The man of real f a i t h demands proof of the most 
adequate and sat is factory character before he w i l l believe in any 
proposit ion. The credulous man, on the other hand, believes a n y t h i n g 
w h i c h is t o l d h i m , w i t h o u t stopping to ask f o r proof. Credu l i ty is as 
much the foe of real re l i g i on as is skeptic ism. It is the close re lat ive 
of superst i t ion , and is the convenient too l of ecclesiastical despotism. 
Ignorance, superst i t ion , autocracy and c r e d u l i t y are a l l boon com
panions, and are a l l a l ike foes of human progress. 

V . F a i t h and Doubt . 
* Doubt is the opposite o f f a i t h . I t is sometimes said t h a t disbelief 

is the opposite of f a i t h ; b u t this is an error, because disbelief implies 
a posit ive a t t i t u d e qui te as definite as be l ie f . Doubt , however, is 
negative , and the opposite o f bel ief . Doubt , i f i t be honest, i s f r e 
quent ly the precursor of a reasoned f a i t h . The man who has never 
had any doubts is apt not to have a very i n t e l l i g e n t f a i t h . At the 
same t ime , the doubt ing a t t i t u d e is one w h i c h is essentially unsatis
f a c t o r y . M a n y people doubt and continue to doubt, when there is no 
real reason f o r the i r skeptic ism. The man who never tr ies to get r i d 
of his doubts is p l a y i n g a dangerous game. Doubt never comforted, 
strengthened, healed or saved a single human being. I t s only value 
is to serve as a stepping-stone to a more pos i t ive and reasoned f a i t h ; 
b u t , in order to serve t h i s purpose, i t must be superseded by i t s suc
cessor at the earliest possible moment. The presence of doubt is 
a lways a challenge to the honest soul to " g e t b u s y , " in order t h a t 
the unwelcome guest may be removed. 

V I . F a i t h and V o l i t i o n . 
The basis o f f a i t h i s essentially v o l i t i o n a l . I t i s an act o f w i l l p r i 

m a r i l y , rather than an act o f judgment . P r o f . W i l l i a m James has 
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gone i n t o th is subject very f u l l y and adequately in his w o r k e n t i t l e d 
" T h e W i l l to B e l i e v e . " The domain o f f a i t h i s in a f i e ld where reason 
can nei ther prove nor disprove. Hence, a man can w i l l to believe, or 
refuse to so w i l l , in this p a r t i c u l a r realm, w i t h o u t doing offense to his 
reason. The disbeliever s imply refuses to bel ieve; the devout Chris
t i a n w i l l s the reverse. Hence, i n a very real sense, b y an act of w i l l 
we determine destiny f o r ourselves. Th is , too, is the reason w h y the 
Scriptures command people to believe. I t would be f o l l y to demand 
something whi ch is not essentially an act o f w i l l . When i t is said 
" H e t h a t be l ieveth and is baptized shall be s a v e d , " the inference is 
clear that a l l men can believe, i f they w i l l . 

V I I . F a i t h and Opinion 
The l a t t e r paragraph leads, n a t u r a l l y , to the much-discussed ques

t i o n o f the difference between f a i t h and opinion. " F a i t h , " i n this 
use of the word , relates to the substance of w h a t is believed rather 
than to the act o f belief. Matters of f a i t h are the essential items in 
r e l i g i o n ; matters o f opinion are non-essentials. A l l theological specu
l a t i o n belongs to the realm of opinion. The basic facts of C h r i s t i a n i t y , 
on the other hand, belong to the realm of f a i t h . Whatever is specifi
cally l a id down i n the New Testament, as essential to salvation, be
longs to the realm of f a i t h . Whatever is not there l a i d down belongs 
to the f ie ld of opinion. C h r i s t i a n i t y demands absolute u n i t y upon 
matters o f f a i t h , but permits the widest d i v e r s i t y upon matters o f 
op inion . 

V I I I . F a i t h and Salvation. 
F a i t h comes by hearing, and hear ing by the w o r d of God (Rom. 

10: 17) . We believe upon the basis of evidence furnished us of the 
t ruth fu lness of the gospel and as the result of a deliberate act of w i l l . 
We could not have real f a i t h w i t h o u t the evidence, and, i f we had the 
evidence and s t i l l refused to w i l l to accept i t , we wou ld be no better 
off, so f a r as v i t a l f a i t h is concerned. F a i t h , in i t s essence, is a 
del iberate, v o l u n t a r y surrender of the whole personal i ty to an ideal — 
t h a t idea l , in the case o f C h r i s t i a n i t y , be ing f ound in the l i f e and 
teaching of Jesus Christ . F a i t h is the f irst essential in sa lvat ion . 
The l a t t e r involves other th ings , but none of them would be w o r t h 
a n y t h i n g w i t h o u t f a i t h . Repentance wou ld be impossible w i t h o u t 
be l ie f as an accompaniment; bapt ism w i t h o u t f a i t h is meaningless and 
worthless. The author of the Epis t le to the Hebrews sums the matter 
up w i t h thoroughness and accuracy when he says: " W i t h o u t f a i t h i t 
i3 impossible to be well -pleasing unto h i m ; for he t h a t cometh to God 
must believe tha t he is. and t h a t he is a rewarder of them t h a t seek 
a f ter h i m . " Just i f i ca t i on by f a i t h i s a card ina l pr inc ip le o f Chris
t i a n i t y . 
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S C R I P T U R E R E F E R E N C E S . 

The Basis o f F a i t h — J o h n 20: 3 1 ; Ac ts 17: 12; Rom. 10: 17. 
F a i t h Defined — H e b . 1 1 : 1 , and the chapter throughout ; Rom. 4 : 21 . 
F a i t h and Sa lvat ion — M a r k 16: 15, 16; Acts 16: 3 1 ; Rom. 10: 9 . 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 

1 . E r r e t t — " F i r s t P r i n c i p l e s , " Chapter X I . 
2 . E r r e t t — " B i b l e R e a d i n g s , " Chapter X X V I . 
3 . McGarvey — " S e r m o n s , " Chapter V I I . 
4 . Ol iver — " N e w Testament C h r i s t i a n i t y , " Chapter X I . 
5 . Zollars — " T h e Great S a l v a t i o n , " Chapter V I . 
6 . James — " T h e W i l l t o B e l i e v e , " early chapters. 

T O P I C S FOR D I S C U S S I O N . 

1 . W h a t F a i t h Means. 
2 . B i b l i c a l Examples o f F a i t h . 
3. F a i t h and Knowledge . 
4 . F a i t h and Credul i ty . 
5. F a i t h and Opinion . 
6. F a i t h and Salvat ion . 
7 . The Basis of L i v i n g F a i t h . 

Q U E S T I O N S O N T H E L E S S O N . 

1 . W h a t de f in i t ion o f f a i t h i s quoted by D r . Rainsford? 
2 . H o w has th i s de f in i t ion found i l l u s t r a t i o n in the course of church 

h is tory? 
3. H o w may we best understand the meaning of f a i t h ? 
4. Define f a i t h by us ing a single word . 
5. W h a t par t does confidence p lay in hea l ing the body? 
6. W h a t is the basis of f a i t h ? 
7. Do the Scriptures ask us to believe a n y t h i n g w i t h o u t f u r n i s h i n g 

evidence to support t h e i r claims? 

F A I T H 

I . Meaning 
I I . Basis 

I I I . Contrasted with Knowledge 
IV. Contrasted with Credulity 
V. Contrasted with Doubt 

V I . Volition and Faith 
V I I . Opinion and Faith 

V I I I . Salvation and Faith 
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8. I l l u s t r a t e f r o m the l i f e o f Christ . 
9 . I l l u s t r a t e f r o m the h i s tory of apostolic preaching. 

10. In w h a t sense is C h r i s t i a n i t y a r a t i o n a l rel igion? 
11. H o w are the principles of r e l i g i on and the principles of science 

related? 
12. D i s t i n g u i s h between f a i t h and knowledge. 
13. In w h a t sense may f a i t h be said to become knowledge? 
14. W h y can there not be a pure ly scientific rel igion? 
15. D i s t i n g u i s h between the rel igious and the o rd inary , every-day 

use o f the w o r d ' ' f a i t h . ' ' 
16. D i s t i n g u i s h between f a i t h and c redu l i ty . 
17. W h a t other characteristics go hand in hand w i t h credul i ty? 
18. Give a prac t i ca l example of c r e d u l i t y in re l i g i on . 
19. W h a t is the opposite of f a i t h ? 
20. H o w may doubt become of value in rel igious development? 
21. W h a t a t t i t u d e should the doubter take t o w a r d his doubts? 
22. H o w may we best get r i d of doubts? 
23. W h a t p a r t does the w i l l p lay i n belief? 
24. W h y may one " w i l l t o b e l i e v e " w i t h o u t do ing violence t o his 

reason? 
25. W h a t j u s t i f i c a t i o n is there f o r the Scriptures m a k i n g be l ie f 

imperat ive? 
26. D i s t i n g u i s h between f a i t h and opinion. 
27. H o w may we know the items w h i c h belong to the rea lm of 

f a i t h ? 
28. Should matters of op in ion ever be made a test of Chr i s t ian 

fe l lowship? 
29. H o w is f a i t h related to salvation? 
30. Give a final de f in i t ion of the essential character of f a i t h . 
31. Show the r e l a t i o n of f a i t h to repentance. To bapt ism. 
32. W h a t t w o books in the B i b l e have most to say about f a i t h ? 
33. Give the summing up of the author of the Epist le to the 

Hebrews concerning the importance o f f a i t h . 

LESSON VIII. REPENTANCE 
I . The M e a n i n g o f Repentance. 
The Eng l i sh w o r d " r e p e n t a n c e " is a t r a n s l a t i o n of the Greek 

metanoia, wh i ch is derived f r o m the verb f o r m metanoeo. The l a t t e r 
is made up of the preposit ion meta, meaning " a f t e r , " and the verb 
noeo, meaning " t o p e r c e i v e . " Metanoeo, therefore, means, l i t e r a l l y , 
" t o perceive a f t e r w a r d ; " t h a t is, t o change one's m i n d a f t e r reflec-



t i o n . Repentance is therefore a change of m i n d based upon preceding 
reflection, and leading to definite results. Godly sorrow is not repent
ance, a l though it usual ly precedes the state of penitence. When a 
man repents, in the Chr i s t ian sense of the w o r d , he changes his m i n d 
in regard to his past course of l i f e , and resolves to t u r n around, and, 
abandoning the old, s i n f u l way , to begin a new l i f e , based upon the 
ideals and teachings of Jesus. Repentance is not mere emotion, nor is 
i t a pure ly in te l l e c tua l decision. It involves a complete change of 
m i n d and heart and w i l l — a ' ' t u r n i n g a b o u t ' ' o f the ent ire personal i ty . 
The classical example of repentance is the case of the Ninev i tes a f t e r 
the preaching of Jonah (Jonah 3: 5-10). 

I I . F a i t h and Repentance. 
There has been much argument over the question as to whether 

f a i t h precedes or fo l lows repentance. The controversy is almost en
t i r e l y a m a t t e r o f de f in i t ion . I f we understand by f a i t h any sort o f 
be l ie f in the gospel, of course it must precede repentance, f o r no 
sensible man w i l l " t u r n a r o u n d " i n his course o f l i f e w i t h o u t be
l i e v i n g in something o f sufficient significance to cause h i m to t u r n . 
The Ninev i tes " b e l i e v e d " the message of Jonah before they repented 
(see Jonah 3 : 5 ) . On the other hand , i f we recognize the fac t t h a t 
f a i t h i s something w h i c h grows w i t h the progress o f the Chr i s t ian 
l i f e , i t is f a i r to say t h a t repentance is essential to such g r o w t h and 
development. The fac t of the case is t h a t repentance and f a i t h are 
j o ined together in the gospel, and we have no r i g h t to separate them. 
F a i t h both precedes and fo l lows repentance, and repentance both f o l 
lows and produces f a i t h . Nevertheless, s t r i c t accuracy demands t h a t 
in the order of conversion some k i n d of f a i t h should precede repent
ance, and hence the Restoration evangelism has always grouped f a i t h 
f i rs t i n the gospel " p l a n o f s a l v a t i o n . " 

I I I . Repentance and Re format ion . 
Repentance is not r e f o rmat ion , b u t i t is the step w h i c h immediate ly 

precedes re f o rmat ion . John the B a p t i s t , who was one of the w o r l d ' s 
greatest preachers o f repentance, t o l d his converts to " b r i n g f o r t h 
f r u i t s meet f o r r e p e n t a n c e " ( M a t t . 3 : 8 ) . The " f r u i t s , " t h a t is , 
the r e f o r m a t i o n o f l i f e , fo l lowed the repentance, b u t d i d not consti
t u t e a part of i t . "While this is t rue , i t is also true tha t a l l genuine 
repentance manifests i t s e l f in re format ion . Where no r e f o rmat i on re
sults, i t is safe to i n f e r tha t no previous penitence existed. The tree 
i s k n o w n by i t s f r u i t s , and repentance is k n o w n by the influence w h i c h 
i t exerts upon conduct and l i f e . No man has repented of his sins u n t i l 
he is w i l l i n g to abandon those sins. N o t only is th is t rue , but real 
repentance means t h a t , as f a r as possible, atonement and r e s t i t u t i o n 
f o r past sins w i l l also be undertaken. The t h i e f who t r u l y repents w i l l 
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not on ly qu i t steal ing in the f u t u r e , but w i l l also, as f a r as possible, 
restore what he has stolen in the past to i ts r i g h t f u l owners. B o t h 
re f o rmat i on and r e s t i t u t i o n are the necessary corollaries of repentance. 

I V . Fa lse Ideas o f Repentance. 
I t i s f r equent ly taught t h a t repentance i s simple " s o r r o w f o r s i n . " 

This is an incorrect v iew of the subject, bo th f r o m the S c r i p t u r a l and 
the psychological points of v iew. Paul tells the Corinthians t h a t 
godly sorrow " w o r k e t h repentance to s a l v a t i o n " (2 Cor. 7: 10). 
Here it is c lear ly seen that sorrow f o r sin precedes repentance and 
leads to i t , b u t t h a t i t i s something dif ferent f r o m repentance i t se l f . 
A man may be v e r y sorry f o r his sins and s t i l l f a i l to repent of them, 
in the Scr ip tura l sense o f the t e rm. Psychological ly, repentance i n 
volves a change of w i l l as w e l l as a change of feelings. This change 
o f w i l l results in re format ion . The fa c t i s tha t the essential idea i n 
volved in repentance is change, and change can only come about 
through an exercise o f w i l l . As Professor McGarvey says: " W h e n a 
man is so thoroughly f i l led w i t h sorrow and m o u r n i n g and self-re
proach on account of his sins t h a t his w i l l is subdued to the w i l l of 
God, and h e says, ' I w i l l sin n o more; I w i l l hereafter submit t o the 
w i l l o f God, ' this results in a change o f his l i f e , and i t i s repentance—a change o f w i l l in regard to s i n . " 

V . Importance o f Repentance. 
There can be no question b u t t h a t repentance is an essential fac tor 

in conversion. The man who is going on the road to perd i t i on must 
change, must " r i g h t about f a c e , " before anything can be done 
to insure his sa lvat ion . He must cease to do e v i l before he can learn 
to do w e l l . It is f o r th is reason that genuine repentance is the most 
di f f icult t h i n g for the sinner to compass. It means a complete t u r n i n g 
around, and the l a w of habi t is a p o w e r f u l factor to be overcome be
fore the change can take place. An eminent phys ic ian once t o l d the 
w r i t e r t h a t a young man belonging to one of the best famil ies in his 
c i t y came to h i m f o r t reatment . A f t e r care fu l examinat ion , the physi 
cian t o l d his pat i ent tha t he must give up a l l o f his habits of i n d u l 
gence, or else death stared h i m in the face. The young man went 
away, and, a f t e r a week 's absence, re turned . He called the physic ian 
aside and said to h i m , w i t h tears in his eyes: " B e f o r e God, doctor, I 
can ' t do i t . " O n l y a miracle — t h e mirac le o f d iv ine grace —could help 
such a man. In his own s trength he was helpless. Nevertheless, God 
is always w i l l i n g and able to save unto the ut termost men of this 
type , i f they are w i l l i n g to t u r n unto H i m and be saved. 

V I . Repentance and Grace. 
The last paragraph leads d i r e c t l y to the subject of the r e la t i on of 

repentance to d iv ine grace. It is undoubtedly t rue tha t a man can 
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s ink so f a r in sin tha t he can not o f his own strength " t u r n a b o u t " 
i n t o the way of sa lvat ion . Here the d iv ine s t rength meets h i m , and 
enables h im to w i n the ba t t l e , i f he w i l l do what l i t t l e he can in the 
d i re c t i on of r e f o rmat i on . There is n o t h i n g , however, to show t h a t 
God w i l l , or, speaking reverent ly , can, do every th ing . The sinner must 
do his p a r t , however small tha t part may be, in order t h a t the d iv ine 
power may become operative. A l l the cases of notable conversion in 
the h i s tory of the church i l l u s t r a t e th is essential pr inc ip le . There 
must be at least the disposit ion to be helped before help can come. 
The very nature of the human personal i ty demands t h a t the soul shall 
not be depr ived o f i t s d iv ine b i r t h r i g h t o f freedom of choice. In 
order to preserve th is b i r t h r i g h t , the man himsel f must choose his 
o w n destiny. Once he does his par t , he need never fear b u t tha t I n f i 
n i t e Goodness w i l l do the rest. No sinner is hopeless unless he del ib
erate ly w i l l s to make his condit ion a hopeless one. 

V I I . The Restorat ion Posi t ion . 
The Restorat ion evangelism has always stressed repentance as an 

essential fac tor in conversion. I t repudiated , f r o m the s tar t , the old 
ideas of f r a n t i c emotionalism w h i c h characterized so much of the 
evangelism of the last c e n t u r y ; b u t in the place of th i s emotional 
excitement it emphasized the necessity f o r a serious and determined 
change of heart and of w i l l . I t taught t h a t repentance is a serious 
mat ter , and t h a t i t must be thoroughgoing and complete. There is 
great need f o r a r e v i v a l of th is sort of preaching to-day. " E x c e p t ye 
repent, ye shal l a l l l ikewise p e r i s h , " is a w o r d w h i c h f i ts our own 
generation as f u l l y and completely as it f itted the immediate genera
t i o n to w h i c h i t was addressed. 

Jonah 3; L u k e 13: 3; Acts 2: 38; 3: 19; 1 1 : 18; 2 Cor. 7: 8-10; Acts 
17: 30. 

S C R I P T U R E R E F E R E N C E S . 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 

1 . E r r e t t — " F i r s t P r i n c i p l e s , " Chapter X I I . 
2 . E r r e t t — " B i b l e R e a d i n g s , " Chapter X X V I I . 

R E P E N T A N C E 

1. Definit ion 
2. Relation to F a i t h 
3. Reformation and Repentance 
4. Repentance and Grace 
5. Repentance and Feeling 
6. Importance 
7. Restoration Position 
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3 . O l iver — " N e w Testament C h r i s t i a n i t y , " Chapter X I I . 
4. McGarvey — " S e r m o n s , " Chapter V I I I . 
5 . Zol lars — ' ' The Great S a l v a t i o n , ' ' Chapter V I I . 
6 . Dav is — " F i r s t P r i n c i p l e s , " Chapter V I I I . 
7 . Wi l son — " T w e n t i e t h Century Sermons and Addresses , " con

c lud ing chapter. 
T O P I C S F O E D I S C U S S I O N . 

1 . W h a t Repentance Is . 
2. Repentance and F a i t h . 
3. Repentance and Reformat ion . 
4 . Repentance in the Old Testament. 
5 . Repentance in the New Testament. 
6. The F r u i t s of Repentance. 
7. Repentance and Evangel i sm. 

Q U E S T I O N S O N T H E L E S S O N . 

1 . W h a t i s the d e r i v a t i o n o f the w o r d " r e p e n t a n c e " ? 
2. Define the w o r d upon the basis of i t s der iva t i on . 
3 . W h a t i s the re la t i on o f " g o d l y s o r r o w " to repentance? 
4. W h a t is the " p s y c h o l o g y " of repentance? 
5. Give the classical Old Testament i l l u s t r a t i o n of repentance. 
6. Does f a i t h precede repentance, or the reverse? 
7. E x p l a i n the re lat ion of f a i t h to repentance. 
8. W h a t has been the Restoration posit ion upon the subject? 
9. W h a t re la t i on does repentance sustain to re format ion? 

10. What is the re la t ion of repentance to res t i tut ion? 
11. W h a t was Pau l ' s conception of the re la t ion of sorrow to 

repentance? 
12. W h a t is the essential idea invo lved in repentance? 
13. Give the substance of M c G a r v e y ' s views upon the subject . 
14. W h a t can you say concerning the importance of repentance? 
15. W h a t about i t s d i f f i culty? 
16. H o w may the d i f f i cu l ty be overcome? 
17. In what sense is conversion a miracle? 
18. W h a t is the re la t ion of repentance to grace? 
19. W h a t is the essential factor in m a k i n g the d iv ine grace a v a i l 

able? 
20. W h y can not God save a man against the man ' s own w i l l ? 
21. When only is a s inner ' s condi t ion hopeless? 
22. Out l ine the Restorat ion pos i t ion upon repentance. 
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LESSON IX. CONFESSION 
I . The F a c t o f Confession. 
I t i s p r a c t i c a l l y the universal consensus o f opinion among a l l 

reputable church histor ians t h a t a b r i e f verbal confession o f f a i t h in 
Christ preceded bapt ism in the pract ice of the early church. The 
only S c r i p t u r a l statement o f the f o r m in w h i c h this confession was 
couched is f ound in Acts 8: 37, in the n a r r a t i v e of the conversion of 
the eunuch. The best author i t ies now regard th i s passage as an in te r 
po lat ion , but t h i s fac t does not impeach the accuracy of the statement. 
I f an i n t e r p o l a t i o n , i t must have been made very early , and must 
have recorded the practice of the early church communities. Irenaeus 
(I-re-ne'-us) ( A . D. 107) refers to the eunuch's confession, so it must 
have been customary in his t ime. Mosheim and Neander, the most 
eminent of modern church historians, agree tha t such a confession was 
an established practice of the early church. B o t h the fac t of confes
sion and the character of the confession w h i c h was made may be re
garded as established data of church h is tory . 

I I . The Need for Confession. 
The need f o r an open confession of f a i t h in Christ before assuming 

the obl igat ions o f the C h r i s t i a n fe l lowship i s c lear ly apparent. I t i s 
t r u e tha t bapt ism in i t s e l f is a confession; but i t is also true t h a t 
bapt ism is proper ly administered on ly upon an open profession of 
f a i t h in Jesus Christ by the person to be baptized. Such a profession 
is due both to the person m a k i n g it and to the cause w h i c h he accepts. 
No one who is u n w i l l i n g to confess Christ openly before men is rea l ly 
w i l l i n g to y i e l d whole-hearted obedience to h i m . Confession strength
ens the f a i t h of the one who makes i t , gives an example of l oya l obedi
ence to those who witness the profession, and is a source of s t rength 
and comfort ever a f t e r w a r d , even u n t i l the hour of death. No one 
who honestly and sincerely makes " t h e good con fess i on" ever forgets 
or ceases to prize his act ion . 

I I I . S c r i p t u r a l W a r r a n t for Confession. 
Whi l e the confession of the eunuch is the only direct account of 

the f o rm of confession contained in the Scriptures, the fac t of confes
sion is f r equent ly mentioned. Notable instances are the case of Pau l ' s 
statement to T i m o t h y (1 T i m . 6: 13) , and also of his emphasis upon 
confession in his l e t ter to the Romans (Rom. 10: 9 ) . The language of 
our L o r d in M a t t . 10: 32, 33 was l a te r emphasized by his own example 
in the presence o f the Jewish Sanhedrim ( M a t t . 26: 62-64). The 
necessity for an open profession of f a i t h on the par t of the penitent 
who believes in Christ is made clear throughout the New Testament 
narrat ives . 
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I V . The Form of Confession. 
As we have stated, the confession of the eunuch is the only recorded 

statement of the actual f o r m of confession used in the early church ; 
b u t we have a very definite record of the confession w h i c h was cer
t a i n l y later used in M a t t . 16: 16. The great confession of Simon Peter 
at Caesarea P h i l i p p i not only const i tuted the only creed of the early 
church, but also i t s only confession. It is obvious t h a t an open re c i ta l 
of f a i t h in the creed w h i c h he accepts is a proper p r e l i m i n a r y to the 
acceptance of a peni tent bel iever in the Chr i s t ian fe l lowship . Hence, 
the creed of the church must, of necessity, be r i g h t f u l l y the confession 
of the church. This f a c t is t a c i t l y recognized even in the man-made 
creeds of la ter years, w h i c h are almost un iversa l ly styled ' ' confes
s i o n s ; " as, f o r example, the Augsburg Confession, the Westminster 
Confession, and others. 

In the process o f deflection f r o m the ancient standards w h i c h took 
place as the centuries passed on, the simple apostolic confession was 
made more elaborate, as we have already shown in our study of 
creeds. One of the weaknesses of these later elaborate f ormulat ions 
was t h a t they could neither be repeated nor understood by the major 
i t y of the men and women who were supposed to accept them when 
they came i n t o the church. Only the clergy, as a result , rea l ly had 
any definite knowledge of t h e i r creeds, or were supposed to have any. 
This state o f affairs s t i l l prevai ls in the Roman Catholic and in most 
Protestant communions. The " l a i t y " in a l l o f these churches know 
very l i t t l e about the provisions of t h e i r church confessions, a l though 
they are supposed to be bound by them. In the early church, the s i tu 
at ion was very di f ferent. There every Chr i s t ian knew and understood 
his creed, and openly confessed his bel ie f in it before he came i n t o the 
church. 

V. Confession and Conversion. 
Confession, so f a r as it relates to conversion, is closely al igned 

w i t h bapt ism. I t fo l lows n a t u r a l l y a f t e r f a i t h and repentance, and 
furnishes a proper basis f o r the a d m i n i s t r a t i o n of the i n i t i a t o r y Chris
t i a n ordinance. The person who has heard the gospel, has bel ieved i t s 
message and has f u l l y repented of his past sins, is then ready to make 
an open confession of his convictions before men, and to put on Christ 
in the ordinance of bapt ism. Doubtless the circumstances under w h i c h 
th is confession may be made w i l l v a r y at dif ferent times and w i t h 
di f ferent people, b u t the necessity f o r the confession and the f o r m 
whi ch i t should take remain the same, under any and a l l conditions. 
I t must be a f r a n k , open, u n h e s i t a t i n g acknowledgment o f be l ie f in 
Jesus as the Christ , the Son of the l i v i n g God. The exact w o r d i n g of 
the confession is not , so f a r as our best knowledge goes, m a t e r i a l , the 
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i m p o r t a n t t h i n g be ing t h a t Jesus should rea l ly be acknowledged as 
the C h r i s t ; t h a t is, as our supreme L o r d and Saviour. 

It is di f f icult to understand a case of conversion w i t h o u t confession. 
E v e n those people who c la im to have been f u l l y converted whi le out 
alone in the forest , or as the result of some i n d i v i d u a l mys t i ca l experi 
ence, w i l l scarcely deny the necessity for an open profession of the 
change in the i r menta l a t t i t u d e . The apostle Paul ev ident ly meant 
t h a t th i s open profession was to be regarded as be ing of paral le l i m 
portance w i t h the inner menta l change when he sa id : " F o r w i t h the 
heart man bel ieveth unto righteousness; and w i t h the mouth confes
sion i s made unto s a l v a t i o n . " " R i g h t e o u s n e s s " i s l i n k e d here w i t h 
the inner process and ' ' s a l v a t i o n ' ' w i t h the outer. Whether any one 
can be saved w i t h o u t m a k i n g an open profession of f a i t h is profitless 
to discuss, be ing on a par w i t h the query as to whether one can be 
saved w i t h o u t be ing baptized. The gospel, as we have i t , is not con
cerned w i t h negatives, but w i t h positives. Just how much we can omit 
and s t i l l be saved, i t i s b o t h foo l ish and w r o n g to ask. I f we rea l ly 
believe in Chr is t , i t i s our clear d u t y to confess H i m openly before 
men and to be bapt ized i n t o H i s name, and th is should be ample f o r 
us to know or to care to k n o w in regard to the matter . 

VI. The Restoration Position. 
F r o m the beg inning , the Restoration movement has emphasized 

" t h e good confess ion . " In a t y p i c a l Restorat ion r e v i v a l , the minis 
ter w i l l earnestly, and w i t h every resource o f logic and power at his 
command, t r y to persuade men and women to accept Chr is t . There 
w i l l be no v i o l a t i o n of the most sacred int imacies of the soul by the 
crude " p e r s o n a l - w o r k " methods of a certa in type of r a b i d emotion
al ism. On the contrary , the soul, in an atmosphere genuinely rel igious 
and reverent, w i l l be l e f t to w o r k out i t s own answer to the S p i r i t o f 
God. When once surrender comes, and the peni tent de l iberate ly steps 
out to make the confession before men, it means real conversion, and 
not the hypnot i c emotional ism too o f ten superinduced by a crude 
mob psychology. 

The confession is an i m p o r t a n t feature of N e w Testament evan
gelism. I t should never be secured by any method w h i c h violates in 
the slightest respect the independence and free w i l l of the convert . 
The freer, f u l l e r and more unforced the confession is, the more genuine 
and las t ing w i l l be the conversion. A n x i e t y on the p a r t o f the evan
gelist or of f r iends to secure confessions w h i c h are not the f u l l and 
f r a n k and spontaneous expressions of the inner soul and w i l l is unfor 
tunate , and runs counter to the fundamenta l pr inc ip le of New Testa
ment evangelism. E v e r y true confession must embody the whole
hearted surrender of the soul to Christ . 
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S C R I P T U R E R E F E R E N C E S . 

M a t t . 10: 32; L u k e 12: 8; M a t t . 16: 16; 26 : 64; Rom. 10: 9; 1 John 
4: 15; A c t s 8: 37; 1 T i m . 6: 13. 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 

1 . Campbel l — " C h r i s t i a n S y s t e m , " Chapter X V I I . 
2 . Dav i s — " F i r s t P r i n c i p l e s , " Chapter X L 
3 . O l iver — " N e w Testament C h r i s t i a n i t y , " Chapter X1LT. 
4 . Zol lars — " T h e Great S a l v a t i o n , " Chapter V I I I . 
5 . Moore — " T h e L i v i n g P u l p i t o f the C h r i s t i a n C h u r c h . " Sermon 

by D. S. Burnet on " T h e Good Confess ion . " 
The last reference touches one of the greatest discourses ever 

del ivered by an advocate of the Restorat ion plea. 

T O P I C S F O R D I S C U S S I O N . 

1. The Need f o r Confession. 
2. Notab le S c r i p t u r a l Confessions. 
3. The Good Confession. 
4. Confession and Conversion. 
5. Confession and Salvat ion . 
6. Confession and Bapt i sm. 
7. Confession and Modern Evangel ism. 

Q U E S T I O N S O N T H E L E S S O N . 

1 . W h a t is the a t t i t u d e o f church histor ians in general t o w a r d the 
subject of confession? 

2. Where is the only S c r i p t u r a l account of the early confession 
w h i c h preceded baptism? 

3. W h a t about the a u t h e n t i c i t y of th i s statement? 
4 . W o u l d the f a c t o f i t s be ing an i n t e r p o l a t i o n m i l i t a t e against i t s 

h i s tor i ca l value? W h y ? 
5. Give the test imony of Irenaeus upon the subject. 

C O N F E S S I O N 

1. Purpose 
2. Necessity 
3. F o r m 
4. Place in Conversion 
5. Scr ip tura l A u t h o r i t y 
6. Confession and Creed 
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6. W h a t t w o eminent church histor ians agree in endorsing the con
fession? 

7. E x p l a i n the need f o r the confession. 
8. What benefits are der ived f r o m confession? 
9. W h a t does Paul say about confession in Romans? In 1 T i m o t h y ? 

10. W h a t does our L o r d say about confessing H i m before men? 
11. How d i d He set the seal of personal approval upon his own 

words? 
12. Where do we find the S c r i p t u r a l f o r m of confession? 
13. W h a t r e la t i on is there between confession and creed? 
14. E x p l a i n how confession and creed became separated in actual 

pract ice . 
15. W h a t was the result of th is separation? 
16. H o w is confession related to conversion? 
17. Must the confession always be couched in the same language? 
18. Must it always contain the same substance? 
19. W h a t is tha t substance? 
20. Can there be conversion w i t h o u t confession? 
21. W h y is the question profitless? 
22. W h a t is the Restorat ion a t t i t u d e upon confession? 
23. How do modern evangelistic methods f requent ly r u n counter 

to the Scr ip tura l ideal of confession? 
24. Should confession ever be secured by undue pressure? "Why? 
25. D i s t i n g u i s h between r i g h t and w r o n g forms of " p e r s o n a l 

w o r k " i n evangelism. 

LESSON X. BAPTISM 
I . W h a t B a p t i s m I s . 
The w o r d " b a p t i s m " is a Greek t e r m , w h i c h has become A n g l i 

cized as a result of persistent theological usage. In i t s o r i g i n a l New 
Testament significance, the verb baptizo, w h i c h is the Greek o r i g i n a l 
o f baptize, i s rendered by Cremer's New Testament Lex icon " t o i m 
merse, to s u b m e r g e , " w i t h no other meanings. As Cremer points out, 
the immers ion , in i t s N e w Testament usage, was f o r a specific r e l i g 
ious purpose, and not s imply any or a l l dippings in water . In the case 
of John the B a p t i s t , the bapt ism was essentially one of repentance, 
the external act ion doubtless be ing intended to symbolize the washing 
away of the sins o f the penitent . In the case o f Chr i s t ian bapt ism, 
the element of i n i t i a t i o n into a definite group of believers, as w e l l as 
the added symbolism d r a w n f r o m the fac t of the resurrect ion, were 
superimposed upon the idea i n v o l v e d in the bapt ism of John , a l though 
it is not improbable t h a t the idea of i n i t i a t i o n was also present, at least 
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in p a r t , in the teaching o f John. In other words, the bapt i sm o f John 
was f u n d a m e n t a l l y a bapt i sm of repentance, whi le the bapt i sm of 
Jesus, a f t e r the ascension, was a baptism w h i c h inc luded the ideas of 
repentance, resurrection and church membership. Bapt i sm is the i n i t i 
a tory ordinance of the C h r i s t i a n re l ig i on , the externa l expression of 
preceding f a i t h and repentance, and the f inal step in conversion. 
F u r t h e r characteristics o f the subject invo lve the discussion of ( 1 ) 
the design, ( 2 ) the subjects and ( 3 ) t h e f o r m or ac t ion o f the o r d i 
nance. 

I I . The Design o f Bapt i sm. 
On the day of Pentecost, Peter t o l d his hearers to repent and be 

bapt ized unto the remission of sins. As already stated, th is language 
undoubtedly took i n t o account the preceding f a i t h and repentance of 
those to whom it was spoken. G r a n t i n g f a i t h and repentance as exist
i n g already, the open profession invo lved i n bapt ism, c a r r y i n g w i t h i t 
definite enrol lment in the new brotherhood of disciples, completed the 
process of conversion. B a p t i s m is not , therefore, a mechanical or 
magical r i t e w h i c h washes away past sins, but s imply the f ina l ex
pression of the complete surrender of the heart and w i l l to Jesus 
Christ . Bapt i sm i s f o r " t h e remission o f s i n s " in th i s sense, and in 
no other. To possess value, i t must be j o ined w i t h f a i t h and repent
ance — t h e whole process be ing regarded as one definite and complete 
commitment o f the soul to Christ . I t i s an error, en t i re ly w i t h o u t 
S c r i p t u r a l w a r r a n t , to regard bapt i sm as something separate and dis
t i n c t f r o m the s p i r i t u a l processes o f w h i c h i t i s the c u l m i n a t i n g fea
ture . W i t h o u t f a i t h and repentance there can be no S c r i p t u r a l bap
t i s m , nor can there be any bapt i sm w i t h o u t the idea o f enro l lment in 
a specific brotherhood. 

I I I . The Subjects o f B a p t i s m . 
F r o m what has been said already, i t can be read i l y seen t h a t the 

subjects, and the only proper subjects, who can receive bapt i sm are 
those who have heard and bel ieved the gospel message, and who, hav
i n g repented o f t h e i r sins, are ready to take the f inal step in p u t t i n g 
on Christ . Such persons, in the act of bapt ism, declare to the w o r l d 
the inner s p i r i t u a l experience w h i c h has been theirs , and also declare 
the i r specific enrol lment in the brotherhood o f Chr i s t ' s disciples. I t 
is obvious, f r o m these considerations, t h a t only those who are of an 
age to be able to understand the simple meaning of the gospel, and 
to accept i t f u l l y and def inite ly , are capable of assuming the obl iga
tions invo lved in Chr i s t ian bapt i sm. 

The practice o f " i n f a n t b a p t i s m " arose, in the f i r s t place, out o f 
the dogma o f " o r i g i n a l s i n , " w h i c h taught t h a t every person born 
i n t o the w o r l d was born under the sentence o f condemnation. In order 
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to avert this doom, the r i t e of bapt i sm became necessary, and, since 
i n f a n t s as we l l as adults were under the condemnation, a l l a l ike had 
to be baptized. I n f a n t bapt ism thus became an established custom in 
the church, and a f t e r the Re format ion i t was reta ined in most Protes
t a n t communions. A f t e r a t ime , the dogma upon w h i c h i t was based, 
i n f a n t damnat ion , became obsolete in many churches, and the practice 
of conf irmation, i n v o l v i n g definite mora l and s p i r i t u a l elements, was 
required in order to make the previous bapt i sm v a l i d . This , however, 
places baptism before instead of after f a i t h and repentance, an order 
w h i c h has neither S c r i p t u r a l nor psychological w a r r a n t . 

The idea t h a t ch i ldren , f r o m t h e i r earliest in fancy , should be 
brought up in the n u r t u r e and admoni t i on o f the L o r d is, o f course, 
v a l i d and pra iseworthy ; b u t i t i s not necessary to change the meaning 
and place of bapt i sm in order to accomplish th i s result. 

I V . The A c t i o n o f Bapt i sm. 
Few subjects have aroused more discussion or dissension in the 

f ie ld of Chr i s t ian doctr ine t h a n the question as to the proper f o r m or 
ac t ion of Chr i s t ian bapt ism. The d i f f i cu l ty has arisen chiefly because 
of the i n e r t i a of established customs and habi ts of procedure, w h i c h 
makes it p rac t i ca l l y impossible to secure a un iversa l ly unprejudiced 
s tudy of the subject. A n y one who rea l ly cares to invest igate the 
evidence upon i ts meri ts must be impressed by the preponderat ing 
we ight of the argument f o r immersion as the o r i g i n a l f o r m of bap
t i s m . This argument may be br ie f ly summed up under the f o l l o w i n g 
heads: (1) Language, (2) author i t ies and (3) symbolism. 

The test imony of language is overwhelming ly in f a v o r of immer
sion. As we have seen, the best Greek lexicons define " b a p t i z e ' ' " t o 
i m m e r s e , " and " t o i m m e r s e " alone. The generic or root meaning o f 
the w o r d involves the idea of d i p p i n g or submerging under water . 
To suppose t h a t th is root meaning was suddenly and rad i ca l l y changed 
w i t h o u t any definite evidence of the change is c e r ta in ly unreasonable. 
We have not space to go in to th is somewhat technical phase of the 
question, but a l l who are especially interested are re ferred to M r . 
Campbell 's complete analysis of the root meaning of baptizo, as con
ta ined in the Campbell-Rice debate and also in his w o r k on Chr i s t ian 
bapt i sm. 

I t i s w o r t h no t ing , i n this connection, t h a t i n a l l countries where 
the Greek language used to-day the f o r m of bapt i sm employed is 
i n v a r i a b l y immersion. This fac t is undoubtedly due to the incon
g r u i t y o f a d j u s t i n g the ordinary' root meaning o f the w o r d in i ts own 
language to any other f o r m of expression. To baptize a person w i t h 
out immers ing h i m involves such contrad i c t i on in language as to make 
i t impossible in countries where Greek i s h a b i t u a l l y spoken. 
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The test imony of a u t h o r i t y is quite as strong as the test imony of 
language. The vast m a j o r i t y of paedobaptist scholars concede t h a t 
immersion represents the New Testament f o r m of bapt ism. We have 
space here to ment ion only the names of a few of these men. The 
l i s t includes J u s t i n , T e r t u l l i a n , Origen, Chrysostom, Eusebius, W h i t b y , 
W a l l , C a l v i n , L u t h e r , Wesley, Salmasius, Bossuet, Whi te f i e ld , and hun
dreds of others. The fact that many of these were not immersed them
selves does not detract f r o m the value of the i r test imony. For various 
reasons, they believed that the New Testament practice was not essen
t i a l and therefore accepted a subst i tute . In doing so, however, they 
f r a n k l y acknowledge the fac t t h a t immersion represents the o r i g i n a l 
N e w Testament f o r m of the ordinance. 

The evidence f r o m symbolism is especially strong. It is based upon 
the fac t tha t the act of immersion symbolizes the great t r u t h s of the 
death to past sins, the resurrection to a new l i f e , and especially the 
great corner-stone of C h r i s t i a n i t y , the resurrect ion of our L o r d . Bap
t i s m thus possesses a real symbolic meaning w h i c h is destroyed when 
affusion is pract iced. "While the a u t h o r i t y of the Scriptures and of 
the language of Jesus alone const i tute sufficient w a r r a n t f o r any 
ordinance, nevertheless, when a g iven pract ice is reasonable and i n t e l 
l i g ib le in i t se l f i t becomes much more appealing. This is the case w i t h 
immersion as the act ion of Chr i s t ian bapt i sm. 

V. The Test imony o f the Scriptures. 
Those who have di f f i culty in regard to any phase of the bapt i smal 

question can be g iven no bet ter advice than to take t h e i r New Testa
ments, in the Engl ish version, and careful ly read and mark every 
passage in wh i ch the word in question occurs. Professor McGarvey , 
in his celebrated sermon on " B a p t i s m , " fo l lows th is p lan , and the 
reader is re ferred to this e x t r a o r d i n a r i l y simple and i l l u m i n a t i n g dis
course, i f he does not care to w o r k out the details f o r himsel f . I t is 
almost impossible to resist the cumulat ive evidence afforded by such 
a p lan of procedure. Moreover, it has the advantage of avo id ing con
troversy in a field where pre judice is apt to be unusual ly strong. 

V I . The Restorat ion Pos i t ion . 
The Restoration posit ion upon bapt i sm was reached early in the 

h i s t o ry of the religious development of Thomas and Alexander Camp
be l l . H a v i n g accepted the N e w Testament as t h e i r guide, these men, 
against t h e i r desires and prejudices — f o r bo th were o r i g i n a l l y paedo-
bapt ists —were forced to discard bo th affusion and i n f a n t bapt i sm be
cause, a f t e r the most d i l i gent search, they were unable to find any 
definite Sc r ip tura l w a r r a n t f o r e ither practice. In order to restore 
the N e w Testament church, they found i t necessary to restore the 
N e w Testament teaching w i t h regard to bapt ism. Since t h e i r day, 
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n o t h i n g has occurred to shake the v a l i d i t y of the i r conclusions upon 
the subject. 

S C R I P T U R E R E F E R E N C E S . 

M a t t . 3: 5, 6, 11, 13; 28: 18, 19; M a r k 1: 4, 8, 9; 16: 15, 16; L u k e 
3: 3; John 3: 22, 23; A c t s 2: 38, 4 1 ; 8: 12, 13, 36-38; 9: 18; 10: 47, 48; 
1 1 : 16; 16: 15, 33; 18: 8; 19: 2-5; 22: 16; Rom. 6: 3, 4; Col. 2: 12; Gal . 
3: 27; Eph . 4: 5; Heb. 6: 2; 1 Pet. 3: 2 1 ; 1 Cor. 10: 2. 

These references cover p r a c t i c a l l y every New Testament passage 
deal ing w i t h the ordinance of bapt i sm. A few cases where the w o r d 
is mentioned are not g iven , but they throw no add i t i ona l l i g h t upon 
the subject. 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 

1 . McGarvey — " S e r m o n s , " Chapter I X . Also reproduced i n t r a c t 
f o r m . The best b r i e f discussion of the subject in existence. 

2 . Campbell — " C h r i s t i a n B a p t i s m . " Also the debates w i t h Mc-
Calla, W a l k e r and Rice, especially the l a t t e r . 

3 . B r i n e y — " T h e F o r m o f B a p t i s m . " Deals almost ent i re ly w i t h 
the act ion of bapt ism. 

4 . Kershner — " C h r i s t i a n B a p t i s m . " A s t r a i g h t f o r w a r d presenta
t i o n of the facts wh i ch avoids the polemical method of discussion. 

T O P I C S FOR D I S C U S S I O N . 

1 . The O r i g i n of Bapt i sm. 
2. The Purpose of the Ordinance. 
3. The B a p t i s m of John. 
4. The Proper Subjects of B a p t i s m . 
5. The F o r m of Bapt i sm. 
6 . S p i r i t u a l Elements in Bapt i sm. 
7. Tr ine Immers ion . 
8 . The " O p e n M e m b e r s h i p " Question. 

Q U E S T I O N S O N T H E L E S S O N . 

1 . W h a t i s the d e r i v a t i o n o f the w o r d " b a p t i s m " ? 
2. W h a t was invo lved in John 's baptism? 

B A P T I S M 

1. Definition 
2. Design 
3. Subjects 
4. Action 
5. Results 
6. Importance 
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3. H o w does Chr i s t ian bapt ism differ f r o m the bapt i sm of John ? 
4. Define Chr i s t ian baptism? 
5. W h a t is the design of baptism? 
6. I n t e r p r e t the correct meaning of the expression " b a p t i s m f o r 

the remission of s i n s . ' ' 
7 . Can bapt ism be separated f r o m f a i t h and repentance? W h y ? 
8. Who are the proper subjects of baptism? 
9. H o w d i d the practice of i n f a n t bapt i sm originate? 

10. W h y is the practice s t i l l reta ined in churches w h i c h have 
ceased to believe in the dogma upon w h i c h it was founded? 

11. H o w do such churches s tr ive to accommodate the i r pract ice to 
t h e i r changed theology? 

12. W h a t is w r o n g about t h e i r method of accommodation? 
13. W h y is there so much dissension w i t h regard to the act ion of 

baptism? 
14. Summarize the test imony f r o m language w i t h regard to the 

f o r m o f bapt ism. 
15. W h a t bear ing does the pract ice of Greek-speaking peoples have 

upon the subject? 
16. Summarize the test imony f r o m author i t ies . 
17. H o w do you expla in the variance between the teaching and 

the practice of paedobaptist author i t ies upon the subject? 
18. Give the argument f r o m symbolism. 
19. W h a t is the best w a y f o r the average i n d i v i d u a l to reach a 

sat is factory conclusion in regard to the disputed points at issue con
cerning the ordinance of baptism? 

20. Out l ine the Restorat ion pos i t ion upon the subject. 
21. W h y d i d the Campbells g ive up affusion and i n f a n t baptism? 
22. W h a t r e la t i on does the bapt i smal question sustain to the plea 

f o r the restorat ion o f New Testament Chr i s t i an i ty ? 

LESSON XI. THE GIFT OF THE HOLY SPIRIT 
I . N a t u r e o f the H o l y S p i r i t . 
The H o l y S p i r i t i s the inv i s ib le mani f e s ta t i on o f the D e i t y in the 

affairs of the w o r l d . The B ib le c learly teaches a threefo ld manifes
t a t i o n of the d iv ine nature . F i r s t , we have the idea of God the 
Father , the central and u n i f y i n g conception whi ch is especially empha
sized in the Old Testament dispensation. N e x t , we have the concep
t i o n of God incarnate in a human being, in the person of Jesus Christ 
in the N e w Testament dispensation. Last o f a l l , we have the m a n i 
f e s ta t i on o f the d iv ine nature , in an inv i s ib le s p i r i t u a l power w h i c h 
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constant ly " m a k e s for r ighteousness" in the course o f w o r l d h is tory . 
These three mani festat ions are a l l one, because they embody the same 
God under di f ferent aspects. The idea of the T r i n i t y , as it is usual ly 
s ty led , is not only a logical and reasonable one, but i t is in l ine w i t h 
what we k n o w of our own menta l and s p i r i t u a l natures. The same 
man t h i n k s , feels and acts, and yet t h i n k i n g ; fee l ing and ac t ing are 
dif ferent th ings . In the same way, the D e i t y is manifested to us in 
three di f ferent forms, w i t h o u t in the least af fect ing H i s essential 
u n i t y . 

H . The H o l y S p i r i t and Conversion. 
The H o l y S p i r i t is the act ive agent in conversion. The gospel 

appeal does not depend upon mere logic alone for i t s acceptance. It 
is logical , because C h r i s t i a n i t y appeals to the human reason, and the 
reason must be convinced; but the dynamic of the appeal lies in the 
power of the H o l y S p i r i t . This power is not i rres is t ib le , otherwise 
every one who hears the message w o u l d be forced to accept i t ; but i t 
is strong enough to overcome the opposing p u l l of sin and t e m p t a t i o n , 
i f i t i s g iven an oppor tun i ty to do so. In the last analysis, the f ina l 
decision rests, and must rest, w i t h the w i l l o f the man or woman to 
whom the appeal i s made; but the H o l y S p i r i t gives s t rength to t u r n 
to the r i g h t , where otherwise s t rength would be l a ck ing . 

I I I . The H o l y S p i r i t and Sancti f icat ion. 
The w o r d " s a n c t i f i c a t i o n " means, l i t e r a l l y , " m a d e h o l y . " I t 

refers to the b u i l d i n g of C h r i s t i a n character in the l ives of those 
who have accepted Christ . I t is a mora l and s p i r i t u a l , rather than an 
ecstatic or emotional , condit ion. As sometimes defined, it has led to 
gross emotional and superstitious absurdit ies . A n y one is " s a n c t i 
f i e d " who i s doing his best, in bis own way , to l i ve the l i f e w h i c h 
Christ taught us we should l i v e , regardless of any special emotional 
state a t t e n d i n g his efforts. Sanct i f icat ion is a moral process, and is 
subject to m o r a l tests. I f a man manifests in his d a i l y l i f e the t r i p l e 
t r i n i t y o f the f r u i t s o f the S p i r i t as g iven in the f i f th chapter o f 
Galatians, he is " s a n c t i f i e d , " and i f he f a i l s to mani fest these 
" f r u i t s , " there i s no sancti f icat ion about h i m . 

I V . The H o l y S p i r i t and the W o r d . 
The ear ly Restorat ion teachers, f o l l o w i n g the lead of M r . Camp

be l l , held t h a t the H o l y S p i r i t operates only through the revealed 
w o r d o f God. In M r . Campbell 's debate w i t h Rice, a f u l l exposit ion, 
b o t h o f his own views and of the opposing posit ion, may be found in 
deta i l . The essential point invo lved is the d i s t inc t i on between a 
r a t i o n a l and sane i n t e r p r e t a t i o n of the act ion of the H o l y S p i r i t and 
an i n t e r p r e t a t i o n w h i c h opens the w a y to unl imited emotional absurdi 
ties. The current v iew o f the H o l y S p i r i t in M r . Campbel l 's day i n -
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volved the idea of some peculiar emotional experience whi ch miracu
lously " c a m e u p o n " the sinner and i r r e s i s t i b l y " c o n v e r t e d " h i m . 
Such a doctr ine is c learly contrary to the whole gospel teaching re
g a r d i n g sa lvat ion as i t i s f o u n d in the New Testament. The three 
thousand were not converted in th i s w a y , nor was the E t h i o p i a n 
eunuch, nor L y d i a , nor the P h i l i p p i a n j a i l e r , nor any of the other 
ear ly converts to the new gospel, according to the record. On the 
other hand, there was no disposit ion on the par t of M r . Campbell or 
any of his fo l lowers to dispute the r e a l i t y of the w o r k of the H o l y 
S p i r i t or H i s essentially superhuman and s p i r i t u a l character. 

V . The B a p t i s m o f t h e H o l y S p i r i t . 
There are only t w o cases in the New Testament in wh i ch th i s ex

pression is used. The one occurs upon the occasion of the conversion 
of the three thousand upon the day of Pentecost, and the other w i t h 
regard to the conversion of Cornelius. In the one case, the f irst Jew
ish converts were made to the new gospel, and in the other the doors 
of the church were opened to the Genti le w o r l d . Correct usage com
pels us to l i m i t the use of the expression, therefore, to these t w o ex
ceptional and ex t raord inary occasions. There is no necessary " h e r e s y " 
i n v o l v e d in speaking o f the " b a p t i s m o f the H o l y S p i r i t , " as applied 
to other instances of H i s presence, but clear t h i n k i n g and exact expres
sion are not promoted by such usage. 

V I . The E x t r a o r d i n a r y G i f t o f the H o l y S p i r i t . 
This was a mani f es ta t i on of the S p i r i t ' s power granted only in the 

apostolic age, and conferred by the " l a y i n g on o f h a n d s " by the 
apostles. I t gave power to w o r k miracles, to heal the sick, and in 
other ways to f u r n i s h supernatural credentials f o r the new teaching. 
I t was not cont inued a f t e r the apostolic age. Instances o f i t s occur
rence may be f ound in Acts 8: 14-19; 19: 5-7, and elsewhere. 

V I I . The O r d i n a r y G i f t o f t h e H o l y S p i r i t . 
This i s the " g i f t o f the H o l y S p i r i t " promised t o a l l peni tent 

believers, who hear the W o r d , believe i t , repent sincerely o f t h e i r past 
sins, and are bapt ized i n t o the name of Christ . I t furnishes power to 
l i v e the Chr i s t ian l i f e , and to remain t rue to the profession made in 
the act o f conversion. I t i s a v i t a l force in the w o r l d to-day, and 
w i l l so continue as long as the gospel is proclaimed to the human 
race. I t s presence is not attested by miraculous or supernatural signs, 
b u t by the pract ical mani f es ta t i on o f the " f r u i t s o f the S p i r i t " — 
love, j o y , peace, longsuffering, gentleness, goodness, f a i t h , meekness 
and temperance. 

V I I I . The F r u i t s o f the S p i r i t . 
We have already re ferred to the fac t t h a t the essential test of the 

r e a l i t y and presence of the H o l y S p i r i t is the d a i l y l i f e of the Chris-
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t i a n . Jesus said t h a t a tree is k n o w n by i t s f r u i t s , and Paul enumer-
ated the f r u i t s of the S p i r i t in de ta i l in Gal . 5 : 22, 23. Wherever these 
" f r u i t s " are f ound , we may be sure t h a t the H o l y S p i r i t i s present; 
and where they are absent, we may be equally sure t h a t the S p i r i t is 
absent also. 

I X . The S in A g a i n s t the H o l y S p i r i t . 
There has been widespread discussion w i t h regard to th i s question, 

much of i t o f a mis taken and h a r m f u l tendency. The references in 
M a t t . 12:22-32 and M a r k 3:28-30 make i t per fec t ly clear that the 
expression was o r i g i n a l l y used w i t h reference to the a t t r i b u t i o n of 
demoniacal instead of d iv ine power to Christ on the p a r t of the P h a r i 
sees. E v i d e n t l y , therefore, the sin refers to such a perversion of t r u t h 
as involves a complete reversal of mora l d i s t i n c t i o n , so t h a t good be
comes e v i l , and e v i l , good. Moreover, we must suppose such a reversal 
to be unchanging and permanent. The idea t h a t any person who has 
even the sl ightest desire to repent or to become a Chr i s t ian has com
m i t t e d the s in against the H o l y S p i r i t is an absurd i ty . The presence 
of the desire to be bet ter is cer ta in proof t h a t the sin has not been 
committed . On ly those who have so perverted the i r mora l natures 
t h a t good and e v i l have ac tua l ly exchanged places in t h e i r t h i n k i n g 
and l i v i n g have placed themselves beyond the hope of pardon. The 
man whose desires are a l l e v i l and who has come to hate goodness f o r 
i t s own sake is obviously hopeless. Such a man has committed the 
sin against the H o l y S p i r i t . 

M a t t . 1 2 : 3 1 ; M a r k 3:28-30; J o h n 14:16-18, 26; 1 5 : 2 6 ; 16 :7-13; 
Ac ts 2: 4, 17, 38; 8: 13-20; 19: 1-6. 

S C R I P T U R E R E F E R E N C E S . 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 

1 . Sweeney, Z . T . — " T h e H o l y S p i r i t . " The latest and best book 
upon the subject in our l i t e r a t u r e . 

T H E H O L Y 
S P I R I T 

I . Nature 
IT. Work in Conversion 

T I L Work in Sanctif ication 
I V . Relation to the Word 

V. Forms 

V I . Fruits 
V I I . Sin Against 

1. Baptism of the Holy Spirit 
2. Extraordinary Gift 
3. Ordinary Gift 
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2 . Richardson, Robert — " T h e H o l y S p i r i t . " The f i r s t book upon 
the subject in the l i t e r a t u r e of the Restoration. 

3 . Garrison, J . H . — " T h e H o l y S p i r i t . " 
4 . Ol iver — " N e w Testament C h r i s t i a n i t y , " Chapter X V . 
5 . Moore — ' ' The L i v i n g P u l p i t o f the Chr i s t ian C h u r c h . ' ' Sermon 

by W. K . Pendleton on ' ' The M i n i s t r y o f the H o l y S p i r i t . ' ' 
6 . McGarvey —Commentary o n Acts , especially Chapters I . , I I . , 

V I I I . and X . 
7 . Campbell-Rice Debate, Propos i t ion F i f t h . 

TOPICS FOR D I S C U S S I O N . 
1 . The T r i n i t y . 
2 . The N a t u r e and Office o f the H o l y S p i r i t . 
3 . The Bapt ism of the H o l y S p i r i t . 
4 . The E x t r a o r d i n a r y G i f t o f the H o l y S p i r i t . 
5 . The O r d i n a r y G i f t o f the H o l y S p i r i t . 
6 . The S p i r i t and the W o r d . 
7. The F r u i t s of the S p i r i t . 
8. The H o l y S p i r i t and Conversion. 
9 . The S in against the H o l y S p i r i t . 

Q U E S T I O N S O N T H E L E S S O N . 

1 . State w h a t is meant by the T r i n i t y . 
2 . W h a t is the nature and f u n c t i o n of the H o l y Sp i r i t ? 
3. Is the idea of the T r i n i t y un inte l l i g ib le? 
4. W h a t is the office of the H o l y S p i r i t in conversion? 
5. State some erroneous views of t h a t office. 
6. W h a t is meant by sanctif ication? 
7. When is a man sanctified? 
8. W h a t are the tests of sancti f ication? 
9. W h a t is the re la t ion of the H o l y S p i r i t to the W o r d ? 

10. W h a t was the early Restorat ion pos i t ion upon the subject? 
11. W h y was th is posit ion taken? 
12. D i d the ear ly advocates of the Restorat ion dispute the r e a l i t y 

or supernatural power of the H o l y Sp i r i t ? 
13. W h a t is meant by the bapt i sm of the H o l y Sp i r i t ? 
14. W h a t are the only cases of th i s bapt i sm mentioned in the New 

Testament? 
15. Is it w r o n g to speak of other cases as baptisms of the Sp i r i t ? 
16. W h a t is meant by the e x t r a o r d i n a r y g i f t o f the H o l y Sp i r i t ? 
17. Give i l lus t ra t i ons of i t s use. 
18. W h a t is meant by the o r d i n a r y g i f t o f the Sp i r i t ? 
19. When and how is th is g i f t received? 
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20. W h a t are the f r u i t s of the Sp i r i t ? 
21 . W h a t is the f inal test of the presence of the Sp i r i t ? 
22. W h a t is meant by the sin against the H o l y Spir it? 
23. W h a t mis taken views of th is subject exist in some places? 
24. Has any man who is a f r a i d he has commit ted the sin against 

the H o l y S p i r i t ac tua l ly committed i t ? 

LESSON XII. THE BREAKING OF BREAD 
I . The Second Ordinance. 
There are two ordinances of the C h r i s t i a n re l ig ion . The f irst —bap

t i s m — i s the ordinance o f i n i t i a t i o n , and the second — t h e L o r d ' s Sup
per — i s the ordinance of perpetu i ty . These two ordinances const i tute 
the essential f ramework of the church. The person who is baptized 
and who communes regu lar ly is, on the f o r m a l side at least, a Chris
t i a n . As we have already seen, there is a v i t a l element in C h r i s t i a n i t y 
w h i c h goes beyond any f o r m a l expression, and w h i c h is manifested by 
the possession of the f r u i t s of the S p i r i t , mentioned in the last lesson. 
Unless we are Christ ians in bo th the f o r m a l and v i t a l sense of the 
w o r d , our profession is v a i n . This does not place any lower estimate 
upon the value of the ordinances, b u t i t does emphasize the fac t t h a t 
a l l ordinances have value, not in themselves, b u t , rather , in what they 
may produce. The ordinances are essential means of grace or of sal
v a t i o n , b u t , considered as f o r m a l actions alone, they have no efficacy. 
There is no magical v i r t u e about e ither bapt i sm or the L o r d ' s Supper 
w h i c h w i l l save a man whose character and l i f e prove t h a t he has not 
made Christ f irst in his affections. 

I I . The I n s t i t u t i o n o f the L o r d ' s Supper. 
A f u l l account o f the i n s t i t u t i o n o f the L o r d ' s Supper is g iven in 

the t w e n t y - s i x t h chapter o f M a t t h e w , the f o u r t e e n t h o f M a r k and the 
twenty-second o f L u k e . In a d d i t i o n to these Scriptures, the eleventh 
chapter of 1 Cor inthians contains a detai led statement in regard to 
the proper f o r m of observance o f the ordinance. I t is noticeable t h a t 
the Gospel of John , a l though g i v i n g a very f u l l account of the last 
days of our L o r d , says n o t h i n g about the i n s t i t u t i o n of the Eucharist . 
In a l l p r o b a b i l i t y th is omission was due to the fac t tha t the m a t t e r 
had been t reated so f u l l y already by the Synoptics. Moreover, John 's 
Gospel, in the famous discourse on the bread of l i f e , gives a s p i r i t u a l 
analysis of the symbolism embodied in the Supper whi ch is especially 
valuable . A p p a r e n t l y , the L o r d ' s Supper was i n s t i t u t e d p r i m a r i l y as 
a memorial . The language of the Synoptic records makes this fac t 
clear. The deep s p i r i t u a l significance of the ordinance is brought out 
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by the l a te r record of John, w h i l e the social meaning and value of the 
service is witnessed by Paul , especially in his letters to the church at 
Cor in th , and by L u k e in the Acts o f the Apostles. 

I I I . Purpose o f the L o r d ' s Supper. 
I t i s obvious, f r o m w h a t has been stated already, t h a t there are 

four great ideas invo lved in the L o r d ' s Supper. We may specify 
these ideas as (1) a memorial , (2) an ordinance, (3) a communion, and 
(4) a confession. I t may be w o r t h whi l e to examine br ie f ly the s igni f i 
cance of each of these purposes. 

1. A M e m o r i a l . The L o r d ' s Supper is a definite memoria l of an 
h i s tor i ca l event, j u s t as the Passover was a memoria l of the Exodus, 
and the F o u r t h of J u l y is a memoria l of A m e r i c a n independence. The 
observance of the L o r d ' s Supper tends to keep h i s tor i ca l C h r i s t i a n i t y 
in the foreground, since a memoria l w h i c h does not stand f o r an his
tor i ca l f a c t is a misnomer. Sometimes, and th is has been especially 
true of late years, there is a tendency to l ay less stress upon the his
tor i ca l Jesus —a f e w recent c r i t i c s even go ing so f a r as to assert t h a t 
Jesus never l i v e d . The memoria l of the sufferings and death of the 
Christ is a constant r e f u t a t i o n of such teaching. 

2. An Ordinance. We have touched upon the m a t t e r of ordinance 
in a preceding section of this lesson. The L o r d ' s Supper, by m a k i n g 
a definite center f o r regular assembly and worship , holds the commu
n i t y of Christ ians together and constitutes the core of the church 
organizat ion . There would be no Chr i s t ian church w i t h o u t the L o r d ' s 
Supper, and where the L o r d ' s Supper is r egu lar ly and proper ly ob
served there is sure to be a Chr i s t ian church. 

3. A Communion. This is the essential, heart meaning of the 
L o r d ' s Supper. I t means communion w i t h Christ and w i t h our loved 
ones who have gone across the r i v e r of death, as w e l l as w i t h our 
brothers and sisters in the immediate and vis ib le brotherhood of the 
church. This i s w h a t Paul meant by " d i s c e r n i n g the L o r d ' s b o d y . " 
Unless we make Christ real in our communion, the ordinance w i l l 
have l i t t l e value f o r us. 

The s p i r i t u a l fe l lowship and communion lead n a t u r a l l y to the 
idea of u n i t y and organic brotherhood. The L o r d ' s table is the place 
where Christ ians ought to be one, first of a l l . The one loaf symbolizes 
the idea of u n i t y and brotherhood, and a l l dissension, or hatred , or 
jealousy, should be put away when we come to par take of the loaf and 
the cup. On ly as love and forgiveness and harmony p r e v a i l can we 
" d i s c e r n the L o r d ' s b o d y . " 

4. A Confession. The old w o r d f o r the L o r d ' s Supper — t h e " s a c r a 
m e n t " —was derived f r om the Roman soldier 's oath o f allegiance to 
the emperor, and imp l i ed the idea of a confession or pledge of our 
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l o y a l t y to Chr is t . Undoubtedly the communion is j u s t such a pledge 
and confession. We renew our bapt i smal vow openly and l o y a l l y 
when we commune w i t h r e g u l a r i t y and s incer i ty . The Greek w o r d 
f o r the ordinance — t h e Eucharist —means a " t h a n k s g i v i n g . " Here 
we have the idea of confession also, a l though w i t h more of the Greek 
s p i r i t o f freedom and j o y t h a n is invo lved in the Roman pledge o f 
allegiance to duty . B o t h the Roman and the Greek ideas are useful , 
and represent dif ferent phases of the same r e a l i t y . 

IV. Manner of Observance. 
There are three elements in the communion service as g iven in the 

N e w Testament : F i r s t , the l oa f ; second, the cup; t h i r d , prayer. So 
f a r as the p a r t i c u l a r manner in w h i c h these three essential features 
may be combined or used is concerned, we are g iven the utmost free
dom. There can be no New Testament communion service, however, 
where these three elements are not present. 

The questions as to the t ime when prayer is to be offered, or as to 
a single cup or a p l u r a l i t y of cups, or as to a cer ta in k i n d of bread, 
or a cer ta in way of ho ld ing the cup or the loaf , are a l l matters of free
dom and taste. The on ly essential features are the ones already men
t ioned. 

V. The Time of Observance. 
This is i m p o r t a n t , i f we regard the L o r d ' s Supper as the essential 

ordinance f o r keeping a l ive and m a i n t a i n i n g the organizat ion o f the 
church. I f observed, w i t h o u t exception, every week, the Eucharist 
w i l l keep the church a l ive , even when there are only a f ew scattered 
disciples w i t h o u t a regular min is ter . I t s value in t h i s respect must 
have been v e r y great in the early extension o f C h r i s t i a n i t y , and i t 
wou ld be no less valuable to-day, i f we w o u l d proper ly a v a i l ourselves 
of i t . The churches which, do not observe the L o r d ' s Supper regu lar ly 
every week depend upon some ecclesiastical machinery or overhead 
organizat ion to keep things together. This means, sooner or later , 
t y r a n n y , and the loss o f freedom by the church. By g i v i n g the L o r d ' s 
Supper i t s proper, r i g h t f u l and apostolic place, the necessity f o r un -
apostolic, ecclesiastical despotism in order to secure efficient organiza
t i o n and w o r k i s avoided. 

VI. The Restoration Position. 
In seeking to restore the N e w Testament idea l o f the church, the 

ear ly leaders of the Restorat ion movement were obl iged to discard 
affusion, and various other innovat ions w h i c h had become associated 
w i t h the f irst Chr i s t ian ordinance. They f ound the same increment 
o f non-Christ ian m a t e r i a l t h r o w n around the second ordinance. I n 
stead of be ing observed every week, it was observed m o n t h l y , or quar
t e r l y , or at other periods s u i t i n g the convenience of ecclesiastical 
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a u t h o r i t y . Instead o f being a symbol o f u n i t y and brotherhood, i t 
was made a perpetual reminder of dissension and d iv i s i on . Instead 
of being a free and s p i r i t u a l service, i t was made s t i l t ed and f o r m a l 
and lifeless. No more i m p o r t a n t feature of the Restorat ion plea can 
be mentioned than is embodied in i t s emphasis upon the proper place 
and the proper observance of the L o r d ' s Supper. 

S C R I P T U R E R E F E R E N C E S. 

M a t t . 26:20-30; M a r k 24:22-26; L u k e 22 :7 -20 ; J o h n 6 :41-63; 1 
Cor. 10: 14-22; 1 1 : 23-34; Ac ts 20: 7; 2: 42, 46. 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 

1 . Campbell — " T h e Chr i s t ian S y s t e m , " section on b r e a k i n g the 
loaf . 

2 . M i l l i g a n — " S c h e m e o f R e d e m p t i o n , " Book I I I . , P a r t I I . , Chap
ter V I I . 

3 . Kershner — " T h e Rel ig ion o f C h r i s t , " P a r t I I I . 
4 . H o r t o n — " T h e E a r l y C h u r c h , " Chapter I I . 
5 . L o r d — " O n the L o r d ' s D a y . " 
6 . B r a n d t — " T h e L o r d ' s S u p p e r . " 
7 . Cave — " A M a n u a l f or M i n i s t e r s " ( f o r a n especially b e a u t i f u l 

and appropr iate f o r m for the communion service) . 

T O P I C S F O R D I S C U S S I O N . 

1. The Purpose of the L o r d ' s Supper. 
2. The Idea of Ordinance. 
3. The M e m o r i a l Feature. 
4. The Idea of Communion. 
5. The Idea of Confession. 
6. Sacrament and Euchar is t . 
7. The T ime of Observance. 
8. The Manner of Observance. 

T H E L O R D ' S S U P P E R 

I. Institution 

I I . Purpose 

I I I . Observance 
IV . Time 
V. Restoration Ideal 

1. Memorial 
2. Ordinance 
3. Communion 
4. Confession 
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Q U E S T I O N S O N T H E L E S S O N . 

1. Name the t w o ordinances of the Chr i s t ian re l ig ion . 
2. W h a t is the ma in purpose of each ordinance? 
3. How is the L o r d ' s Supper related lo the church organization? 
4. W h a t value does an ordinance possess? 
5. Is there any magica l v i r t u e about i t ? 
6. When and under w h a t circumstances was the L o r d ' s Supper 

ins t i tu ted? 
7. W h y does the Gospel of John f a i l to ment ion i t s i n s t i t u t i o n ? 
8. W h a t special features are emphasized in the communion by the 

Synoptic wr i t e r s ? By John? By L u k e and Paul? 
9. W h a t is the first purpose of the L o r d ' s Supper? 

10. W h a t is the second purpose of the L o r d ' s Supper? 
11. W h a t is the t h i r d purpose o f the L o r d ' s Supper? 
12. W h a t is the f o u r t h purpose of the L o r d ' s Supper? 
13. How is the L o r d ' s Supper re lated to Chr i s t ian u n i t y ? 
14. W h a t is the meaning of a sacrament? 
15. W h a t is meant by the Eucharist? 
16. W h a t are the essential elements in the observance of the L o r d ' s 

Supper? 
17. M e n t i o n some non-essentials. 
18. What can you say in regard to the t ime of observance? 
19. H o w is a proper observance of the L o r d ' s Supper related to 

church freedom? 
20. Sketch the Restorat ion a t t i t u d e upon the L o r d ' s Supper. 


