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PRELIMINARY ESSAY.

CHAPTER L

ON THE NAMES OF THE MIRACLES.

! VERY discussion about a thing will best proceed from
an investigation of the name or names which it bears;

for the name seizes and presents the most distinctive
features, the innermost nature of the thing, embodying
this for us in a word. In the name we have a witness to
that which the universal sense of men, finding its utter-
ance in language, has ever felt thus to lie at the heart of
the thing ; and if we would learn to know this, we must
start with an investigation of the name or names which it
bears. In the discussion upon which now we are entering,
there is not one name only, but many, to consider; for it
results from what just has been said, that where we have
to do with aught which in many ways is significant, the
names also will inevitably be many, since no one will
exhaust all its meaning. Each of these will embody a
portion of its essential qualities, will present it upon some
single side; and not from the contemplation exclusively
of any one, but only of all of these together, will any
adequate conception of that which we desire to understand
be obtained. Thus what we commonly call miracles, are
in the sacred Scriptures termed sometimes ¢wonders,’
sometimes ¢signs,” sometimes ¢ powers,” sometimes simply
‘works.” Some other titles which they bear, of rarer
occurrence, will easily range themselves under ome or
other of these ;—on each of which it will be well to say
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something, before making any further advance in the
subject.

1. In the name ‘wonder,’' the astonishment, which the
work produces upon the beholders, an astonishment often
graphically portrayed by the Fvangelists when relating our
Lord’s miracles (Mark ii. 12 iv. 413 vi. 513 vil. 373 cf.
Acts iil. 10, 11), is transferred to the work itself. This
word, as will at once be felt, does but touch the outside of
the matter. The ethical meaning of the miracle would
be wholly lost, were blank astonishment or mere amaze-
ment all which it aroused ; since the same effect might be
produced by a thousand meaner causes. Indeed it is not
a little remarkable, rather is it profoundly characteristic
of the miracles of the New Testament, as Origen noted
long ago,? that this name ¢ wonders’ is never applied to
them but in connexion with some other name. They are
continually ‘signs and wonders’ (Acts xiv. 3; Rom. xv. 19;
Matt. xxiv. 24 ; Heb. ii. 4); or ¢ signs ’ alone (John ii. 11
Acts viil. 6; Rev. xiii. 13); or ‘powers’ alone (Mark vi.
14; Acts xix. 11); but never ‘ wonders’ alone.? Not that
the miracle, considered simply as a wonder, as an astonish-
ing event which the beholders can reduce to no law with
which they are acquainted, is even as such without its
meaning and its purpose ; that purpose being forcibly to
startle men from the dull dream of a sense-bound existence,

! Tipag. The term Faipa, near akin to répac, and frequent in the Greek
Fathers, never occars in Scripture ; ¢ avudawy only once (Matt. xxi. 15);
but the davpaZar is often brought out as a consequence (Matt. viii. 27
ix. 8, 33; xv. 31, &c.). Haprdotor, which expresses the unerpected
character of the wonder, its contradiction to previous expectation, and
go the astonishment which it causes,—a word frequent in ecclesiastical
Greek,—1is found only at Luke v. 26 ; ¢f. Num. xvi. 30.

2 In Jok. tom. xiii. § 6.

3 We must regret that words, only subordinate in the Greek, should
be chief with us,—¢wonder’ I mean, and ‘ miracle,’—to designate these
divine facts, bringing out, as they do, only the accidental accompaniment,
the astonishment which the work creates, and so little entering into the
deeper meaning of the work itself. The Latin miraculum (not properly a

substantive, but the neuter of miraculus) and the German TWunder lie
under exactly the same defect.
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and, however it may not be itself an appeal to the spiritual
in man, yet to act as a summons to him that he now open
his eyes to the spiritual appeal whick is about to be
addrest to him (Acts xiv. 8-18).

2. But the miracle is not a ¢ wonder’ only; it is also a
“sign,’ ! a token and indication of the near presence and
working of God. In this word the ethical purpose of the
miracle comes out the most prominently, as in ¢ wonder’
the least. They are signs and pledges of something more
than and beyond themselves (Isai. vii. rr; xxxviii, 7);?
valuable, not so much for what they are, as for what they

! Spucior.  'We mnotice here that defect, too common in our English
Version, that it does not seek, so far as possible, to render one word of
the original always by one and the same word in English, but varies its
renderings with no necessity compelling. Zppueior might very well have
been rendered ¢sign’ throughout; but in the Gospel of St. John, where
it is of continual recurrence, far oftener than not, ‘sign” gives place to the
vaguer ‘ miracle,” and this sometimes with manifest injury to the sense;
thus see iii. 2 ; vil. 31; x. 41; and especially vi. 26. Our Version makes
Christ say to the multitude, who, after He had once fed them, gathered
round Him again, ¢ Ye seek Me, not because ye saw the miracles,’ &e. It
should bave been, ¢ Ye seek Me, not because ye saw signs’ (spueia with-
out the article), ‘not because ye recognized in those works of mine tokens
and intimations of a higher presence, such as led you to conceive great
thoughts of Me: no such glimpses of my higher nature bring you here;
but you come that you may again be filled.” The coming merely because
they had seen miracles, works that had made them marvel, and hoped to
see such again, would as little have satistied the Lord as a coming only
for the supply of their lowest earthly wants (Matt. xii. 39; xvi. 1-4).

* Basil (in loc.): "Rore onpElov wpdypa gaveoiw, kecpuppivey Twig kai
& avoiiv favrg iy Silwow Exor: and presently after, 3 péivrow Tnaey ra
wapatoka, xai mepantartikd Twvog pvoTicod Aoyov enpeia kaksl. And Lampe
well (Comm. tn Jokh. vol. 1. p. §13): Designat sane oyncior naturd sui
rem non tantum extraordinariam, sensusque percellentem, sed etiam
talem, quee in rei alterius, absentis licet et futurs, significationem atque
adumbrationem adhibetur, unde et prognostica (Matt. xvi. 3) et typi
(Matt. xii. 39; Luec. xi. 29), nec non sacramenta, quale est illud circum-
cisionis (Rom. iv. 11), eodem nomine in Novo Testamento exprimi solent.
Aptissime ergo hzec vox de miraculis usurpatur, ut indicet, quod non tan-
tun admirabili modo fuerint perpetrata, sed etiam sapientissimo consilio
Dei ita directa atque ordinata, ut fuerint simul characteres Messize, ex
quibus cognoscendus erat. sigilla doctrinte quam proferebat, et beneficio-
rum gratie per Messiam jam preestande, nec non fyp¢ viarum Dej
earumqe circumstantiarum per quas talia beneficia erant applicanda.
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indicate of the grace and power of the doer, or of the con-
nexion in which he stands with a higher world. Often-
times they are thus seals of power set to the person who
accomplishes them (‘the Lord confirming the word by
signs following,” Mark xvi. 20; Acts xiv. 3; Heb. il. 4);
legitimating acts, by which he claims to be attended to as
a messenger from God.! ¢ What sign showest thou’ (John
ii. 18) ? was the question which the Jews asked, when
they wanted the Lord to justify the things which He was
doing, by showing that He had especial authority to do
them. Again they say, ¢ We would see a sign from Thee’
(Matt. xii. 38) ; ¢ Show us asign from heaven > (Matt. xvi. 1).
St. Paul speaks of himself as having ¢the signs of an
apostle > (2 Cor. xii. 12), in other words, the tokens which
designate him as such. Thus, too, in the Old Testament,
when God sends Moses to deliver Israel He furnishes him
with two ¢signs” He warns him that Pharaoh will
require him to legitimate his mission, to produce his
credentials that he is indeed God’s ambassador, and
equips him with the powers which shall justify him as
such, which, in other words, shall be his ¢signs’ (Exod.
vil. g, 10). He ¢ gave a sign’ to the prophet, whom He
sent to protest against the will-worship of Jeroboam
(1 Kin. xiii. 3).}

1 The Latin smonstrum, whether we derive it with Cicero (De Divin,
i. 42) from monstro, or with Festus from moneo (monstrum, velut
monestrum, quod monet futurum), though commonly used as = répag
(Nec dubiis ea signa dedit Tritonia monstris, An. ii. 171 ; vil. 81, 270),
isin truth by either etymology more nearly related to owucior. Thus
Augustine, who follows Cicerv’s derivation (De Civ. Dei, xxi. 8):
Monstra sane dicta perhibent a monstrando, quod aliquid significande
demonstrant, et ostenta ab ostendendo, et portenta a portendendo, id est
preeostendendo, et prodigia quod porro dicant, id est futura predicant.
And In Ev. Joh. tract. xvi. : Prodigium appellatum est quasi porrodicium,
quod porro dicat, porro significet, et aliquid futurum esse portendat.
See Pauly, Real-Encyclopidie, vol. ii. p. 1139.

2 QOccasionally oypeior loses its special and higher signification, and is
used simply as = répac. lerod hoped to have seen some ¢ sign ? (+yueior)
wrought by Christ (Luke xxiii. 8), but few things he would have desired
less than a sign or indication of a present God; what he wanted was
gome glaring feat to set him agape—a ricac,—or, more properly yet, a
Aaipa, in the lowest sense of the word.
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At the same time it may be convenient here to observe
that the ‘sign’ is not of necessity a miracle, although only
as such it has a place in our discussion. Many a common
matter may be a ‘sign’ or seal set to the truth of some
word, the announcement of which goes along with it; so
that when that ‘sign’ comes true, it may be accepted as
a pledge that the greater matter, which was, as it were,
bound up with it, shall also come true in its time. Thus
the Angels give to the shepherds for ¢a sign’ their finding
of the Child wrapt in swaddling clothes in a manger (Luke
ii. 12, ef. Exod. iii. 12).) Samuel gives to Saul three
‘signs’ that God has indeed appointed him king over
Israel, and only the last of these is linked with anght
supernatural (1 Sam. x. 1-9). The prophet gave Eli the
death of his two sons as a “sign’ that his threatening
word should come true (1 Sam. ii. 34, cf. Jer. xliv. 29, 38)-
God gave to Gideon a ‘sign’ in the camp of the Midian-
ites of the victory which he should win (Judg. vii. g-15),
though the word does not happen to occur? (cf. 2 Kin. vii.

v Cf. Virgil, Fn. viii. 42-45, 81-83.

? The words rip ¢ and oyusiov stand linked together, not merely in the
New Testament (Acts ii. 223 iv. 3¢0; 2 Cor. xil. 12; John iv, 48), but
frequently in the Old (Exod. vii. 3, 9; xi. 9; Deut. iv. 34; vi. 22, and
often; Neh, ix. 10 ; Isal. viil. 18 ; xx. 3; Dan. iv. 2; vi. 27 ; Ps. Ixxxvii.
43; civ. 27; cxxxiv. 9, LXX); and no less in profane Greek (Polybius,
jii. 112, 8; Alian, V. H. xii. §7; Josephus, Antigg. xx. 8, 6; Philo,
De Vit. Mos. i. 16; Plutarch, Sept. Sap. Conv. iii.). The distinction
between them, as though the ripag were the more wonderful, the onueior
the less so,—as though it would be a mppueior to heal the sick, a réipag to
open the blind eyes, or to raise the dead (so Ammonius, Cat. in Joh.
iv. 48 : répag lovi 76 mapd ¢dowr, olov 76 dwvoifar SpIulpotc TvPAGY Kai iyeipas
vexoor * anueiov 8 16 obk ifw tijc ¢lotwe, oliv ioTw ldnactar djpworor),
is quite untenable, however frequent among some of the Greek Fathers
(see Suicer, Thes. 8. v. anpeior). Neither will Origen’s distinetion stand
(in Rom. xv. 19): Signa appellantur, in quibus cum sit aliquid mirabile,
indicatur quoque aliquid futurum. Prodigia vero in quibus tantum-
modo aliquid mirabile ostenditur, Rather the same miracle is upen
one side a téoac, on another & onpeior; and the words most often refer
not to different classes of miracles, but to different qualities in the
8a ce miracles; so Fritzsche: Fandem rem diverse sestimatam expri-
munt; and Lampe (Comm. in Joh. vol. i. p. 513) : Badem miracula dici
possunt signa, quatenus aliquid seu occultum seu futurum docent; et
prodigia (réipara), qnatenus aliquid extraordinarium, quod stuporem



6 ON TIHE NAMES

2, 17-20). Or it is possible for a man, under a strong
conviction that the hand of God is leading him, to set
such or such a contingent event as a ‘sign’ to himself,
the falling out of which in this way or in that he will
accept as an intimation from God of what He would have
him to do. Examples of this also are not uncommon in
Scripture (Gen. xxiv. 14-21; Judg. vi. 36—20; 1 Sam.
xiv. 8-13). Very curious, and standing by themselves,
are the ¢ signs *> which shall only come to pass, after that
of which they were the signs has actually befallen ; but
which shall still serve to confirm it, as having been
wrought directly of God; thus see Exod. iii. 12; 2 Kin.
xix. 29.

3. Frequently also the miracles are styled ¢ powers’ or
“maghty works,” that is, of God.! As in the term ¢ wonder’
or ‘ miracle,’ the effect is transferred and gives a name to
the cause, so here the cause gives its name to the effect.?
The ¢power’ dwells originally in the divine Messenger
(Acts vi. 8; x. 38; Rom. xv. 19); is one with which he is
himself equipped of God. Christ is thus in the highest
sense that which Simon blasphemously suffered himself to
be named, ¢ The great Power of God’ (Acts viil. 10). But
then, by an easy transition, the word comes to signify the
exertions and separate puttings forth of this power.
These are ¢ powers ’ in the plural, although the same word

excitat, sistunt. Hinc sequitur signorum notionem latius patere, quam
prodigiorum. Omnia prodigia sunt signe, quia in illum usum & Deo
dispensata, ut arcanum indicent. Sed omnia signa non sunt prodigia,
quia ad signandum res cwelestes aliguando etiam res communes adhi-
bentur. Cf. 2 Chron. xxxii. 24, 31; where at ver, 24 that is called a
anuciov, which at ver. 31 is a ripac (LXX). See my Synonyms of the
New Testament, § g1.

v Awvipeae = virtutes.

2 With this iZovsia is related, which yet cnly once occurs to de-
signate a miracle. They are termed #véoZa (Luke xiii. 17), as being
works in which the déZa of God came eminently out (see John il 113
xi. 40), and which in return caused men to glorify Him (Mark ii. 12).
They are peyaheia (= magnalia, Luke 1. 49), as outcomings of the greate
ness of God’s power.



OF THE MIRACLES. 7

is now tramnslated in our Version ¢ wonderful works > (Matt.
vii. 22), and now, ‘ mighty works’ (Matt. xi. 20; Mark
vi. 14; Luke x. 13), and still more frequently, ¢ miracles’
(Acts ii. 22; xix. 11; 1 Cor. xil. 10, 28; Gzal.iil. §); in
this last case giving such tautologies as this, ‘miracles
and wonders’ (Acts 1i. 22 ; Heb. ii. 4); and obscuring for
us the express purpose of the word, pointing as it does to
new powers which have entered, and are working in, this
world of ours.

These three terms, ¢ wonders,” ‘signs,” and €powers,’
occur three times in connexion with one another (Acts
ii. 22; 2 Cor. xii. 12; 2 Thess. ii. g), although on each
occasion in a different order. They are all, as has already
been noted in the case of two of them, rather descriptive
of different aspects of the same works, than themselves
different classes of works.! An example of one of our
Lord’s miracles will illustrate what I say. The healing
of the paralytic (Murk ii. 1—12) was a wonder, for they
who beheld it ¢ were all amazed;’ it was a power, for the
man at Christ’s word ¢ arose, took up his bed, and went
out before them all ;° it was a sign, for it gave token that
One greater than men deemed was among them; it stood
in connexion with a higher fact of which it was the sign
and seal (cf. 1 Kin. xiii. 3; 2 Kin. i. 10), being wrought
that they might ‘know that the Son of man hath power
on earth to forgive sins.’ 2

! Pelt’s definition (Comm. in Thess. p. 179) is brief and good:
Parum differunt tria ista fvidpeag, oyusia, répa-a.  Afwvapg numero sin-
gulari tamen est vis miraculorum edendorum; epucia guatenus com-
probande inserviunt doctrine sive missioni divine; réuara portenta
sunt, quee admirationem et stuporem excitant. Cf. Calvin on 2 Cor.
xii. 12 : Signa porro vocantur, quod non sunt inania spectacula, sed quoe
destinata sunt docendis hominibus. Prodigia, quod sué novitate experge-
facere homines debent, et percellere. Potentie aut virtutes, quod sunt
magis insignia specimina divinz potentiz, quam quee cernimus in ordi-
nario naturse cursu,

3 Of the verbs connected with these nouns we may observe in the
first three Evangelists, oyueia ddorva (Matt. xii. 39; xxiv. 24; Mark viil.
12), end still more frequently Sevdpes woriv (Matt. vil. 22; xiii. 58;
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4. Eminently significant is another term by which St.
John very frequently names the miracles. They are con-
stantly for him simply “works’? (v. 36; vii. 21; x. 23, 32,
38; xiv. 11, 12; xv. 24; cf. Matt. xi. 2); as though the
wonderful were only the natural form of working for Him
who is dwelt in by all the fulness of G&d; He must, out
of the necessity of his higher being, bring forth these
works greater than man’s. They are the periphery of
that circle whereof He is the centre. The great miracle
is the Incarnation ; all else, so to speak, follows naturally
and of course. It is no wonder that He whose name is
¢ Wonderful * (Isai. ix. 6) does works of wonder; the only
wonder would be if He did them not.? The sun in the
heavens is itself a wonder; but it is not a wonder that,
being what it is, it rays forth its effluences of light and
heat. These miracles are the fruit after its kind which
the divine tree brings forth ; and may, with a deep truth,
be styled the ¢ works ’2 of Christ, with no further addition
or explanation.

Mark ix. 39, &e.). Neither phrase occurs in St. John, but enpia wowew
continually (ii. 11 iil. 2; iv. §4; &ec.), which is altogether wanting in
the earlier Evangelists; but occurs in Acts (vii 36; xv. 12) and in the
Revelation (xiit. 13; xiz. 20). Once St. John has onpeic Sens dev
(ii. 18).

1 The miracles of the Old Testament are called #pya, Ileb. ii. g;
Ps. xciv. 9, LXX.

2 Augustine (In Iv. Joh. tract. xvii.) : Mirum non esse debet a Dec
factum miraculum. . . . . Magis gaudere et admirari debemus quis
Dominus noster et Salvator Jesus Christus homo factus est, quam quod
divina inter homines Deus fecit.

3 This interpretation of #pya, as used by St. John, has sometimes becn
called in question, and by this word has been understood the sum total
of his acts and his teachings, his words and his works, as they came
under the eyes of men; not indeed excluding the miracles, but including
very much besides. The one passage urged in proof with any apparent
force (John xvii. 4) is beside the question ; for that fpyev in the singular
way, and here does, signify his whole work and task, is beyond all doubt;
but that his {pya are his miracles, the following passages, v. 36; x. 23,
32, 38; xiv. 11; XV, 24; to which others might be added, decisively
prove.



CHOAPTER IL
THE MIRACLES AND NATURE.

N/ HEREIN, it may Dbe asked, does the miracle ditter
from any event in the ordinary course of nature?
For that too is wonderful ; the fact that it is a marvel of
continual recurrence may rob it, subjectively, of our ad-
miration; we may be content to look at it with a dull
incurious eye, and to think we find in its constant repeti-
tion the explanation of its law, even as we often find in
this a reason for excusing ourselves altogether from
wonder and reverent admiration ;! yet it does not remain
the less a marvel still.
To this queslion some have answered, that since all is
thus marvellous, since the grass growing, the seed sprout-
ing. the sun rising, are as much the result of powers

1 See Augustine De Gen. ad Lit. xii. 13 ; De Civ. Dei, xxi. 8, 3; and
Gregory the Great (Zlom. xxvi. sr Evang.) : Quotidiana Dei miracula ex
nssiduitate viluerunt. Cf. Cicero, De Nat. Deor. ii. 38 ; and Lucretius,
H. 1027-1038:—

Nil adeo magnum, nec tam mirabile quidquam
Principio, quod non minuant mirarier onines
Paulatim: ut celi clarum purumque colorem,
Quemque in se cohibent palantia sidera passim,
Lunzque, et soli preclard luce nitorem :

Omnia quee si nunc primum mortalibus adsint,
Ex improviso ceu sint objecta repente,

Quid magis his rebus poterat mirabile dici,

Aut minus ante quod auderent fore credere gentes §
Nil, ut opinor; ita hac species miranda fuisset ;
Quum tibi jam nemo fessus satiate videndi
Suspicere in czli dignatur lucida templa.
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which we cannot trace or measure, as the water turn~d
into wine, or the sick healed by a word, or the blind
restored to vision by a touch, there is therefore no such
thing as a miracle, eminently so called. We have no
right, they say, in the mighty and complex miracle of
nature which encireles us on every side, to separate off in
an arbitrary manner some certain facts, and to affirm of
this and that that they are wonders, and all the rest
ordinary processes of nature; but rather we must confine
ourselves to one language or the other, and count all
miracle, or nothing.

But this, however at first sight it may seem very Ceep
and true, is indeed most shallow and fallacious. There is
quite enough in itself and in its purposes te distinguish
that which we call by this name, from all with which it is
thus sought to be confounded, and in which to be lost.
The distinction indeed which is sometimes drawn, that in
the miracle God is immediately working, and in other
events is leaving it to the laws which He has established
to work, cannot at all be allowed: for it rests on a dead
mechanical view of the universe, altogether remote from
the truth. 'The clock-maker makes his clock, and leaves it ;
the ship-builder builds and launches his ship, which others
navigate ; but the world is no curious piece of mechanism
which its Maker constructs, and then dismisses from his
hands, only from time to time reviewing and repairing it,
but, as our Lord says, ¢ My Father worketh hitherto, and
I work’ (John v. 17); He €upholdeth all things by the
word of his power’' (Heb. i. 3). And to speak of ‘laws

1 Angustine: Sunt qui arbitrantur tantummodo mundum ipsum fact-
um & Deo; cetera jam fieri ab ipso mundo, sicut ille ordinavit et jussit,
Deum autem ipsum nihil operari. Contra quos profertur illa sententia
Domini, Pater meus usque adhuc o; eratur, et egn operor. , . . . Neque
enim, sicut a structurd sedium, cum fabricaverit quis, abscedit; atque illo
cessante et absente stat opus ejus; ita mundus vel ictu oculi stare poterit,
si ei Deus regimen suum subtraxerit. So Melanchthon (In loc. de Crea-
tione): Infirmitas humana etiamsi cogitat Deum esse conditorem, tamen
prstea imeginatur, ut faber discedit a navi exstructi et relinquit eam
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of God,” ‘laws of nature,” may become to us a language
altogether deceptive, and hiding the deeper reality from
our eyes. Lawsof God exist only for us. It is a will of God
for Himself.! That will indeed, being the will of highest
wisdom and love, excludes all wilfulness; it is a will upon
which we can securely count; from the past expressions
of it we can presume its future, and so we rightfully call
it a law. But still from moment to moment it is a will;
each law, as we term it, of nature is only that which we
have learned concerning this will in that particular region
of its activity. To say then that there is more of the will
of God in a miracle than in any other work of his, is
insufficient.

Yet while we deny the conclusion, that since all is won-
der, therefore the miracle, commonly so called, is only it
the same way as the ordinary processes of nature a mani-
festation of the presence and power of God, we must not
with this deny the truth which lies in this statement.
All is wonder; to make a man is at least as great a
marvel as to raise a man from the dead. The seed that
multiplies in the furrow is as marvellous as the bread that
multiplied in Christ’s hands. The miracle is not a greater
manifestation of God’s power than those ordinary and
ever-repeated processes; but it is a different manifesta-
tion.? By those other God is speaking at all times and to

pautis; ita Deum discedere a suo opere, et relinqui creaturas tantum
proprice gubernationi; heec imaginatio magnam caliginem offundit animis
it parit dubitationes. Goethe has well asked,

Was wiir’ ein Gott, der nur von aussen stiesse,
Im Kreis das All' am Finger laufen liesse ?
Thm ziemt’s, die Welt im Innern zu bewegen,
Natur in sich, sich in Natur zu hegen,

So dass, was in ihm lebt und webt und ist,
Nie seine Kraft, nie seineu Geist vermisst.

1 Augustine (De Civ. Dei, xxi. 8): Dei voluntas natura rerum est.
Augustine (Serm. cexlii. 1) : In homine carnali tota regula intelli-
gendi est consuetudo cernendi. Quod solent videre ecredunt: quod
aon tolent, non credurs. . . . Majora quidem miracula sunt, tot
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all the werld; they are a vast unbroken revelatin of
Him. ¢The invisible things of Him are clearly seen,
being understood by the things that are made, even his
eternal power and Godhead’ (Rom. i. 20). Yet from the
very circumstance that nature is thus speaking evermore
to all, that this speaking is diffused over all time, ad-
dressed unto all men, that its sound has gone out into all
lands, from the very constancy and universality of this
language, it may fail to make itself heard. It cannot be
said to stand in nearer relation to one man than to an-
other, to confirm one man’s word more than that of others,
to address one man’s conscience more than that of every
other man. However it may sometimes have, it must
often lack, a peculiar and personal significance. But in
the miracle, wrought in the sight of some certain men,
and claiming their special attention, there is a speaking
to them in particular. There is then a voice in nature
which addresses itself directly to them, a singling of them
oub from the multitude. It is plain that God has now a
peculiar word which they are to give heed to, a message to
which He is bidding them to listen.!

An extraordinary divine causality, and not that ordi-
nary which we acknowledge everywhere and in everything,

quotidie homines nasci qui non erant, quam paucns resurrexisse qui
erant ; et tamen ista miracula non consideratione comprehensa sunt, sed
assiduitate viluerunt. Cf. Gregory the Great, Moral. vi. 13.

T All this is brought out ina very instructive discussion on the miracle,
which finds place in Angustine’s great dogmatic work, De Trinit. iii. s,
and extends to the chapters upon either side, being the largest statement
of his views upon the subject which anywhere finds place in his works :
Quis attrahit humorem per radicem vitis ad botrum et vinum facit, nisi
Deus, qui et homine plantante et rigante incrementum dat? Sed cum
ad nutum Domini agua in vinum inusitati celeritate conversa est, etiam
stultis fatentibus, vis divina declarata est. Quis arbusta fronde et flore
vestit solemniter, nisi Deus? Verum cum floruit virga sacerdotis Aaron,
collocuta est quodam modo cum dubitante humanitate divinitas. . . . . .
Cum fiunt illa continuato quasi quodam fluvio labentium manantiumque
rerum, et ex occulto it promptum, atque ex prompto in occultum, usitato
itinere transeuntium, naturalia dicuntur: cum vero admonendis homini-
bus inusitatd mutabilitate ingeruntur, magnalia nominantur.
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belongs, then, to the essence of the miracle; powers of
God other than those which have always been working;
such, indeed, as most seldom or never have been working
before. The unresting activity of God, which at other
times hides and conceals itself behind the veil of what we
term natural laws, does in the miracle unveil itself; it
steps out from its concealment, and the hand which works
is laid bare. Beside and beyond ' the ordinary operations
of nature, higher powers (higher, not as coming from a
higher source, but as bearing upon higher ends) intrude
and make themselves felt even at the very springs and
sources of her power.

While it is of the very essence of the miracle that it
should be thus ¢a new thing,” it is not with this denied
that the mnatural itself may become miraculous fo us by
the way in which it is timed, by the ends which it is made
to serve. It is indeed true that aught which is perfectly
explicable from the course of nature and history is assur-
edly no miracle in the most proper sense of the word. At
the same time the finger of God may be so plainly dis-
cernible in it, there may be in it so remarkable a converg-
ence of many unconnected causes to a single end, it may so
meet a crisis in the lives of men, or in the onward march
of the kingdom of God, may stand in such noticeable
relation with God’s great work of redemption, that even
while it is plainly explicable by natural causes, while there
were such, perfectly adequate to produce the effects, we
yet may be entirely justified in terming it a miracle, a
providential, although not an absolute, miracle. Abso-
lute it cannot be called, since there were known causes
perfectly capable of bringing it about, and, these existing,
it would be superstition to betake ourselves to others, or
to seek to disconnect it from these. Yet the natural
may in a manner lift itself up into the miraculous, by the

1 Not, as we shall see the greatest theologians have always earnestly
sontended, contra naturam, but preter naturam and swpra naturain.
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moment at which it falls out, by the purposes which n
is made to fulfil. It is a subjective wonder, a wonder for
us, though not an objective, not a wonder in itself.

Thus many of the plagues of Egypt were the natural
plagues of the land,'—these, it is true, raised and quick-
ened into far direr than their usual activity. In itself it
was nothing miraculous that grievous swarms of flies
should infest the houses of the Egyptians, or that flights
of locusts should spoil their fields, or that a murrain should
destroy their cattle. None of these visitations were, or
are, unknown in that land ; but the intensity of all these
plagues, the dread succession in which they followed on
one another, their connexion with the word of Moses which
went before, with Pharaoh’s trial which was proceeding,
with Israel’s deliverance which they helped onward, the
order of their coming and going, all these entirely justify
us in calling them ¢ the signs and wounders of Egypt,’ even
as such is evermore the scriptural language about them
{Deut. iv. 34; Ps. Ixxviii. 43; Aects vii. 36). It is no
absolute miracle that a coin should be found in a fish’s
mouth (Matt. xvii. 27), or that a lion should meet a man
and slay him (1 Kin. xiil. 24), or that a thunderstorm
should happen at an unusual period of the year (1 Sam.
xil, 16-19); and yet these circumstances may be so timed
for strengthening fuith, for punishing disobedience, for
awakening repentance, they may serve such high purposes
in God’s moral government, that we at once range them
m the catalogue of miracles, without seeking to make an
anxious discrimination between the miracle absolute and
providential.? Especially have they a right to their place

1 See Hengstenberg, Die Biicher Mose's und Acgypten, pp. 93—129.

2 The attempt to exhaust the history of our Lerd's life of miracles by
the assumption of wonderful fortuitous coincidences is singularly self-
defeating. These might pass once or twice; but that such happy chances
should on every occasion recur, what is this for one who knows even but
a little of the theory of probabilities ? not the delivering the history of

its marvellous element, but the exchanging of one set of marvels for
another. If it be urged that this was not mere hazard, what manner of
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among these, when (as in each of the instances alluded to
above) the final event is a sealing of a foregoing word from
the Lord ; for so, as prophecy, as miracles of his foreknow-
ledge, they claim that place, even if not as miracles of his
power. It is true, of course, of these even more than of
any other, that they exist only for the religious mind,
for the man who believes that God rules, and not merely
in power, but in wisdom, in righteousness, and in love;
for him they will be eminently signs, signs of a present
working God. In the case of the more absolute miracle
it will be sometimes possible to extort from the ungodly,
as of old from the magicians of Egypt, the unwilling con-
fession, ¢ This is the finger of God’ (XExod. viii. 19); but
in the case of these this will be well nigh impossible;
since there is always the natural solution in which they
may take refuge, beyond which they will refuse, and
beyond which it will be impossible to compel them, to
proceed.

But while the miracle is not thus nature, so neither is it
against nature. That language, however common, is wholly
unsatisfactory, which speaks of these wonderful works of
God as violations of a natural law. DBeyond nature, beyond
and above the nature which we know, they are, but not
contrary to it.! Nor let it be said that this distinction
is an idle one; so far from being idle, Spinoza’s whole
person then must we conclude Him to be, whom nature was always thus
at such puins to serve and to seal ?

! Tt is impossible to accept the assistance which Perrone, the most in-
Juential dogmatic writer in the modern Roman Catholic Church, offers
us here. Ie, in a nominalism pushed to a most extravagant excess, de-
nies that the miracle is or can be either against or above the laws of
nature, seeing that in fact there are no such laws for it to violate or to
transcend, no working of God in the external world according to any
fixed and established rules (DPrelect. Theol. vol. i. p. 47): Deus non
revit genera vel species, que non sunt nisi idew abstractz, sed regit indi-
vidua, quae sola realia sunt, ncque regit legibus universalibus, quem
pariter non sunt ni~i in conceptu nostro, sed regit voluntate peculiari
individua singula. Extremes meet: he too, denying any law, has made

the miracle as intpossible as those who aftirm the law to be absolutely
immutable,
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assault upon the miracles (not his real objections, for they
lie much deeper, but his assault!} turns, as we shall see,
upon the advantage which he has known how to take of
this faulty statement of the truth; and, when that has
been rightly stated, becomes at once beside the mark.
The miracle is not thus unnatural; nor could it be such;
since the unnatural, the contrary to order, is of itself the
ungodly, and can in no way therefore be affirmed of a
divine work, such as that with which we have to do. The
very idea of the world, as more than one name which it
bears testifies, is that of an order; that, therefore, which
comes in to enable it to realize this idea which it has lost,
will scarcely itself be a disorder. So far from this, the
true miracle is a higher and a purer nature, coming down
out of the world of untroubled harmonies into this world
of ours, which so many discords have jarred and disturbed,
and bringing this back again, though it be but for one
mysterious prophetic moment, into harmony with that
higher.? The healing of the sick can in no way be termed
against nature, seeing that the sickness which was healed
was against the true nature of man, that it is sickness
which is abnormal, and not health. The healing is the
restoration of the primitive order. We should see in the
miracle not the infraction of a law, but the neutralizing of
a lower law, the suspension of it for a time by a higher.

1 Tract. Theol. Pol. vi. De Miraculis.

2 Augustine (Con. Faust. 1vi. 3) : Contra naturam non incongrue dici-
mus aliquid Deum facere, quod facit contra id quod novimus in natura.
Hanc enim etiam appellamus naturam, cognitum nobis cursum solitumque
naturze, contra quem cum Deus aliquid facit, magnalia vel mirabilia
nominantur. Contra illam vero summam natur® legem a notitié remo-
tam sive irapiorum sive adhuc infirmorum, tam Deus nullo modo fucit
quamn contra seipsum non facit. Cf. xxvi. 3: Deus creator et conditor
omnium naturarum nihil eontra naturam facit, quia id est naturale cuique
rei quod facit & quo est omuis modus, numerus, et ordo nature. Cf.
xxix. 2; and De Civ. Dei, xxi. 8. The speculations of the great thinkers
of the thirteenth century, on the subject of miracles, and especially on
thix part of the subject, are well brought together by Neander (Kirch
Gesch. vol. v. pp. 910-925).
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Of this abundant analogous examples are everinore going
forward before our eyes. Continually we behold in the
world around us lower laws held in restraint by higher,
mechanic by dynamie, chemical by vital, physical by
moral; yet we do not say, when the lower thus gives place
in favour of the higher, that there was any violation of
law, or that anything contrary to nature came to pass;!
rather we acknowledge the law of a greater freedom swal-
lowing up the law of a lesser.

When Spinoza affirmed that ncthing can happen in
nature which opposes its universal laws, he acutely saw
that even then he had not excluded the miracle, and there-
fore, to clench the exclusion, added—¢or which does not
follow from the same laws.” But all which experience can
teach us is, that these powers which are working in our
world will not reach to these effects. Whence dare we to
conclude, that because none which we know will bring
them about, so none exist which will do so? They exceed
the laws of our nature, but it does not therefore follow
that they exceed the laws of all nature. If the animals
were capable of a reflective act, man would appear a
miracle to them, as the Angels do to us, and as the
animals would themselves appear to a lower circle of
organic life. The comet is a miracle as regards our solar
gystem ; that is, it does not own the laws of our system,
neither do those laws explain it. Yet is there a higher
and wider law of the heavens, whether fully discovered or
not, in which its motions are included as surely as those
of the planets which stand in immediate relation to our
sun. When I lift my arm, the law of gravitation is not,
as far as my arm is concerned, denied or annihilated; it
exists as much as ever, but is held in suspense by the
higher law of my will. The chemical laws which would
bring about decay in animal substances still subsist, even

! See a very interesting discussion upon this subjeet in Augustine, /¢
Gen, ad Lit, vi. 14~18.
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when thLey are restrained and hindered by the salt which
keeps those substances from corruption. The law of sin
in a regenerate man is held in continual check by the law
of the spirit of life; yet is it in his inembers still, not in-
deed working, for a mightier law has stepped in and now
holds it in abeyance, but still there, and ready to work,
did that higher law cease from its more effectual operation.
‘What in each of these cases is wrought may be against
one particular law, that law being contemplated in its
isolation, and rent away from the complex of laws, whereof
it forms only a part. But no law does stand thus alone,
and it is not against, but rather in entire harmony with,
the system of laws; for the law of those laws is, that
where powers come into conflict, the weaker shall give
place to the stronger, the lower to the higher.! In the
miracle, this world of ours is drawn into and within a
higher order of things; laws are then working in it, which
are not the laws of its fallen condition, but laws of
mightier range and higher perfection; and as such they
claim to make themselves felt; they assert the prefmi-
nence and predominance which are rightly their own.? A

1 In remarkable words the author of the Iisdom of Solomon (x ix.)
describes how at the passage of the Red Sea all nature was in its kind
moulded and fashioned anew (;'] kTinle TANY dvw'sy c‘urvvoiru), that it
might serve God’s purposes for the deliverance of his people, and punish-
ment of his enemies (cf. xi. 16, 17); and Sedulius (Carm. DPasch. i. 85):

Subditur omnis
Impems natura tuis; rituque soluto
Transit in adversas jussu dominaunte figuras.

2 Martensen (Christ. Dogmatik, § 17) : Der Einheitspunkt des Natiir-
lichen und Uebernatiirlichen liegt in der teleologischen Bestimmung
der Natur fiir das Reich Gottes, und in der damit gegebenen Empfing-
lichkeit und Bildungsfahigkeit der Natur fiir die iibernatiirliche
Schopferthitigkeit. The whole passage is admirable, but too long to
quote. On the manner in which God in the old creation did not exclude
the possibilities of the new, but rather left room for them, Augustine has
in more places than one a very iuteresting discussion; here, as in such a
multitude of other instances, anticipating so much of the speculation of
the later world. Thus De Gen. ad L. x. 17: Elementa mundi hujus
corporei habent definitam vim qualitatemque suam, quid unumquodque
valeat vel non valeat, quid de quo fieri possit vel non possit. Super
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familiar illustration borrowed from our cwn church-system
of feasts and fasts may make this clearer. It is the rule
here, that if the festival of the Nativity fall on a day which
was designated in the ordinary calendar for a fast, the
former shall displace the latter, and the day shall be ob-
served as a festival. Shall we therefore say that the
Church has awkwardly contrived two systems which at this
point may, and sometimes do, come into collision with one
another? and not rather admire her more complex law,
and note how in the very concurrence of the two, with the
displacement of the poorer by the richer, she brings out
her sense that holy joy is a loftier thing even than holy
sorrow, and shall at last swallow it up altogether?!

hunc autem motum cursumque rerum naturalem, potestas Creatoris
habet apud se posse de his ommnibus facere aliud quam eorum quasi
seminales rationes habent, non tamen id quod non in eis posuit, ut de his
fieri vel ab ipso possit. Neque enim potentid temerarid sed sapientim
virtute omnipotens est; et Lhoc de uniquique re in tempore suo facit,
quod ante in ed fecit ut pos-it. Alius ergo est rerum miodus, quo illa
herba sic germinat, illa sic; illa retas parit, illa non parit; homo logqui
potest, pecus non potest. Horum et talium modorum rationes non
tautum in Deo sunt, sed ab illo etiam rebus creatis indite atque con-
createe. Ut autem lignum de terr excisum, aridum, perpolitum, sine radice
ulld, sine terrd et aqud repente floreat et fructum gignat, ut per juventam
sterilis feeiina in senectd pariat, ut asina loquatur, et ¢i quid ejusmodi
est, dedit quidem naturis quas ereavit ut ex eis et hac fieri possent,
(neque enim ex eis vel ille faceret quod ex eis fierl non posse ipse
preefigeret, quoniam se ipso non est nec ipse potentior,) vermmtamen
alio modo dedit, ut non hrec haberent in motu naturali, sed in eo gno
ita creata essent, ut eorwn natura voluntati potentiori amplius sub-
jaceret.

! Thus Aquinas, whose greatness and depth upon the subject of
miracles I well remember hearing Coleridge exalt, and painfully contrast
with the modern theology on the same subject (Swm. Theol. pars i.
qu. 103, art. 6): A quélibet causd derivatur aliquis ordo in suos effectus,
cum queelibet causa habeat rationem principii. Et ideo secundum
multiplicationem causarum multiplicantur et ordines, gquorum unus
continetur sub altero, sicut et causa continetur sub causd. Unde causa
superior non continetur sub ordine causw inferioris, sed e converso.
Cujus exemplum apparet in rebus humanis. Nam ex patrefamilids
dependet ordo domis, qni continetnr sub ordine civitatie, qui procedit a
civitatis rectore: cum et hic contineatur sub ordine regis, a quo totum
regonm ordinatur, 8 ergo ordo rerum consideretur prout dependet a
prima causd, sic contra rerum ordinem Deus facere non potest. Si enim
iic faceret, faceret contra suam preescientiam aut voluntatem aut bonita-

2
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It is with these wonders which have been, exactly as it
will be with those wonders which we look for in regard of
our own mortal bodies, and this physical universe. We do
not speak of these changes which are in store for this and
those, as violations of law. We should not speak of the
resurrection of the body as something contrary to nature;
as unnatural ; yet no power now working upon our.bodies
could bring it about; it must be wrought by some power
not yet displayed, which God has kept in reserve. So, too,
the mighty transformation which is in store for the out-
ward world, out of which it shall come forth a new heaven
and a new earth, ¢ the regeneration’ of Matt. xix. 18, far
exceeds any energies now working in the world, to bring
it to pass (however there may be predispositions for it now,
starting points from which it will proceed); yet it so be-
longs to the true idea of the world, now so imperfectly
realized, that when it does take place, it will be felt to be
the truest nature, which only then at length shall have
come perfectly to the birth. The miracles of earth, as
Jean Paul has said, are the laws of heaven.

The miracles, then, not being against nature, however
they may be beside and beyond it, are in no respect slights
cast upon its ordinary and every-day workings; but rather,
when contemplated aright, are an honouring of these, in
the witness which they render to the source from which
these also originally proceed. For Christ, healing a sick
man with his word, is in fact claiming in this to be the
lord and author of all the healing powers which have ever
exerted their beneficent influence on the bodies of men,
and saying, ‘I will prove this fact, which you are ever
tem. Si vero consideretur rerum ordo, prout dependet a quilibet secun-
darum causarum, sic Deus potest facere preter ordinem rerum; quia
ordini secundarum causarum ipse non est subjectus; sed talis ordo ei
subjicitur, quasi ab ev procedens, non per necessitatem naturse, sed per
arbitrium voluntatis; potuisset enim et alium ordinem rerum instituere.
And after a long discussion in his work Con. Gentiles, he thus defines

the miracles (ii. 102): Illa igitur proprie miracula dicenda sunt, quss
divinitus fiunt praeter ordinem communiter observatum in rebus.
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108ing sight of, that in Me the fontal power which goes
forth in a thousand gradual cures resides, by this time
only speaking a word, and bringing back a man unto
perfect health ;°—not thus cutting off those other and
more gradual healings from his person, but truly linking
them to it.! So again when He multiplies the bread, when
He changes the water into wine, what does He but say,
‘Tt is I and no other who, by the sunshine and the shower,
by the seed-time and the harvest, give food for the use of
man; and you shall learn this, which you are evermore
unthankfully forgetting, by witnessing for once or for
twice, or, if not actually witnessing, yet having it re-
hearsed in your ears for ever, how the essences of things
are mine, how the bread grows in my hands, how the
water, not drawn up into the vine, nor slowly transmuted
into the juices of the grape, nor from thence exprest in
the vat, but simply at my bidding, changes into wine. The
children of this world ‘ sacrifice unto their net, and burn
incense to their drag,” but it is I who, giving youin a mo-
ment the draught of fishes which you had yourselves long
laboured for in vain, will remind you who guides them
through the ocean paths, and suffers you either to toil long
and to take nothing, or crowns your labours with a rich
and unexpected harvest of the sea’—ZEven the single
miracle which wears an aspect of severity, that of the
withered fig-tree, speaks the same language, for in that
the same gracious Lord is declaring, ¢ These scourges of
mine, wherewith I punish your sins, and summon you to
repentance, continually miss their purpose altogether, or
need to be repeated again and again; and this mainly

+ Bernard Connor's Ervangelium Medier, sew Medicina Mystica, London,
1697, awakened some attention at the time of its publication, and drew
down many suspicions of infidelity on its author (see the Biographie

‘niverselle under his name). I have not mastered the book, as it seemed
hardly worth while ; but on a slight acquaintance, my impression is that
these charges against the author are without any ground. The book
bears on this present part of cur subject.
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because you see in them only the evil accidents of a blind
nature ; but I will show you that it is I and no other who
smite the earth with a curse, who both can and do send
these strokes for the punishing of the sins of men.’

And we can quite perceive how all this should have been
necessary.! For if in one sense the orderly workings of
nature reveal the glory of God (Ps. xix. 1-6), in another
they may hide that glory from our eyes; if they ought to
make us continually to remember Him, yet there is danger
that they lead us to forget Him, until this world around
us shall prove—not a translucent medium, through which
we behold Him, but a thick impenetrable curtain, con-
cealing IIim wholly from our sight. ¢There is in every
miracle,” says Donne, ‘a silent chiding of the world, and
a tacit reprehension of them who require, or who need,
miracles.” Did they serve no other purpose than this,
namely to testify the liberty of God, and to affirm his
will, which, however it habitually shows itself ¢ nature, is
yet more than and above nature, were it only to break a link
in that chain of cause and effect, which else we should
come to regard as itself God, as the iron chain of an inex-
orable necessity, binding heaven no less than earth, they
would serve a great purpose, they would not have been
wrought in vain. But there are other purposes than these,
and purposes yet more nearly bearing on the salvation of
men, to which they serve, and to the consideration of these
we have now arrived.?

! Augustine (Erarr. in Is. cx. 4): [Deus] reservans opportune inusitata
prodigia, quee infirmitas hominis novitati intenta mewminerit, cum sint
¢jus miracula quotidiana majora. Tot per universam terram arbores creat,
et nemo miratur; arefecit verbo unam, et stupefacta sunt corda morta-
Hum. . . . Hoc enim miraculum maxime adtentis cordibus inhzerebit,
quod assiduitas non vilefecerit.

2 J. Muller (De Mirac. J. C. Nat. & Necess. par. i. p. 43): Etiamsi
nullus alius miraculorum esset usus, nisi ut absolutam illam divina
voluntatis libertatem demonstrent, humanamque arrogantiam, immodice
legis naturalis admirationi junctam, compescant, miracula haud temere
sssent edita.



CHAPTER 1L
THE AUTHORITY OF MIRACLES.

S the miracle to command absolutely, and without fur.
ther question, the obedience of those in whose sight it

is done, or to whom it comes as an adequately attested
fact, so that the doer and the doctrine, without further
debate, shall be accepted as from God? It cannot be so,
for side by side with the miraeles which serve for the
furthering of the kingdom of God, runs another line of
wonders, the counterworkings of him, who is ever the ape
of the Most High; who has still his caricatures of the
holiest; and who knows that in no way can he so realize
his character of Satan or ‘the Hinderer,” as by offering
that which shall either be accepted instead of the true, or,
being discovered to be false, shall bring the true into like
discredit with itself. For that Seripture attributes rcal
wonders to him, though miracles wrought in a sphere
rigidly defined and shut in by the power of God, there
seems to me no manner of doubt. His wonders are ‘lying’
{2 Thess. ii. g9}, not because in themselves mere illusions
and jugglery, but because they are wrought to support the
kingdom of lies.! The Egyptian magicians, his servants,
3 Gerhard (Loe. Theoll. loc. xxiii. 11, 274): Antichristi miracula dicun-
tur mendacia, . . . . non tam ratione forme, quasi omnia futura sint
falsa et adparentia duntaxat, quam ratione finis, quia scilicet ad confirma-
tionem mendacii erunt directa. Chrysostom, who explains the passage

in the other way, that they are ‘lying’ quoad formam (3éer «rn i,
a\N} mpdg dmdryy T wdvra), yet snggests the correcter explanation,
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stood in relation to a spiritual kingdom as truly as did
Moses and Aaron. Only when we recognize this, does the
conflict between those and these come out in its true sig-
nificance. It loses this nearly or altogether, if we con-
template their wonders as mere conjurors’ tricks, dexterous
sleights of hand, with which they imposed upon Pharaoh
and his servants ; making believe, and no more, that their
rods also changed irfo serpents {Kxod. vii. 11, 12), that
they also changed water into blood (Exod. vii. 22). Rather
was this a conflict not merely between the might of
Egypt’s king and the power of God ; but the gods of Egypt,
the spiritual powers of wickedness which underlay, ard
were the informing soul of, that dark and evil kingdom,
were in conflict with the God of Israel. In this conflict,
it is true, their nothingness very soon was apparent ; their
resources came very soon to an end; but yet most truly
the two unseen kingdoms of light and darkness did then
in presence of Pharaoh do open battle, each seeking to win
the king for itself, and to draw him into its own element.!

7 dwdevapivere, @ eig Weblog dyover. Augustine (De Civ. Dei, xX. 19) does
not absolutely determine for either: Solet ambigi, utrum propterea
dicta sint signa et prodigia mendacii, quoniam mortales sensus per
phantasmata decepturus sit [Antichristus]; ut quod non faciat, facere
videatar; an quia illa ipsa, etiamsi erunt vera prodigia, ad mendaciom
pertrahent credituros non ea posuisse, nisi divinitus fieri, virtutem diaboli
nescientes. According to Aquinas they will only be relative wonders
(Summ. Theol. p. 1%, qu. 114, art. 4) : Demones possunt facere miracula,
quee scilicet homines mirantur, in quantum eorum facultatem et cogni-
tionem excedunt. Nam et unus homo in quantum facit aliquid quod est
supra facultatem et cognitionem alterius, ducit alium in admirationem sui
operis, et quodam modo miraculum videatur operari. And again, qu. 110,
art. 4 : Miraculum proprie dicitur, cum aliquid fit preeter ordinem natu-
re. Sed non sufficit ad rationem miraculi, si quid fiat preter ordinem
saturse alicujus particularis; quia sic, cum aliguis projicit lapidem sur-
sum, miraculum faceret, cum hoc fit preeter ordinem nature lapidis.
Ex hoc ergo aliquid dicitur miraculum, quod fit preeter ordinem totius
nature creatm. Iloc autem non potest facere nisi Deus.

! The principal argument against this, is the fact that inexplicatle
feats of exactly like kinds are done by the modern Egyptian charmers
some are recounted in the great French work upon Egypt, and attested by
keen and sharp-sighted observers. But taking into consideration ail
which we know about these magicians that they apparently have always
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Else, unless it had been such a conflict as this, what
meaning would such passages have as that in Moses’ Song,
¢Who is like unto thee, O Lord, among the gods’ (Exod.
xv. 11)? or that earlier, ¢ Against all the gods of Egypt I
will execute judgment; I am the Lord’ (Exod. xii. 12;
cf. Numb. xxxiii. 4). As it was then, so probably was it
again at the Incarnation, for Satan’s open encounter of
our Lord in the wilderness was but one form of his mani-
fold opposition ; and we have a hint of a resistance similar
to that of the Egyptian magicians in the ¢ withstanding ’
of Paul ascribed to Elymas (Acts xiil. §; cf. 2 Tim. iii. 8).!
But whether at that time it was so, or not, so will it be
certainly at the end of the world (Matt, xxiv. 24 ; 2 Thess.
il. 9; Rev. xiii, 13). Thus it seems that at each great
crisis and epoch of the kingdom, the struggle between the
light and the darkness, which has ever been going forward,
comes out into visible manifestation.

Yet, while the works of Antichrist and his organs are
not mere tricks and juggleries, neither are they miracles
in the very highest sense of the word ; they only in part
partake of the cssential elements of the miracle.* This

constituted an hereditary guild, that the charmer throws himself into an
ecstatic state, the question remains, how far there may not be here a
wreck and surviving fragment of a mightier system, how far the charmers
do not even now, cousciously or unconsciously, bring themselves into
relation with those evil powers, which more or less remotely do at the
last underlie every forin of heathen superstition. On this subject see
Hengstenberg (Die Diicher Mose’s und Aegypten, pp. 97-103). I have
had no opportunity of consulting Dierenger’s apologetic work, On Heathen
Magie, Divination, and Svothsaying; but doubt not that it must contain
much of interest on this and kindred matters.

1 According to Gregory the Great (Moral. xxxiv. 3) one of the hardest
trials of the elect in the last great tribulation will be, the far more
glorious miracles which Antichrist shall show, than any which the
Church shall then be allowed to accomplish. Irom the Church signs
and wonders will be well nigh or altogether withdrawn, while the great-
est and most startling of these will be at his beck.

2 ¢ Therefore hath God reserved to IIimself the power of miracles as a
prerogative; for the devil does no miracles; the devil and his instru-
merts do but hasten nature, or hinder nature, antedate nature, or
postdate nature, bring things sooner to pass, or retard them ; and how-
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they have, indeed, in common with it, that they are real
works of a power which is suffered to extend thus far, and
not merely dexterous feats of legerdemain ; but this, also,
which is most different, that they are abrupt, isolated,
parts of no organic whole ; not the highest harmonies, but
the deepest discords, of the universe ;! not the omnipotence
of God wielding his own world to ends of grace and wis-
dom and love, but evil permitted to intrude into the hidden
springs of things just so far as may suffice for its own
deeper confusion in the end, and, in the mean while, for
the needful trial and perfecting of God’s saints and ser-
vants.?

This fact, however, that the kingdom of lies has its won-
ders no less than the kingdom of truth, is itself sufficient
evidence that miracles cannot be appealed to absolutely
and finally, in proof of the doctrine which the worker of
them proclaims; and God’s word expressly declares the
same (Deut. xiil. 1-5). A miracle does not prove the
truth of a doctrine, or the divine mission of him that
brings it to pass. That which alone it claims for him at
the first is a right to be listened to: it puts him in the
alternative of being from heaven or from hell. The doc-
trine must first commend itself to the conscience as being
good, and only then can the miracle seal it as divine?

soever they pretend to oppose nature, yet still it is but upon nature, and
but by natural means, that they work. Facit mirabilia magna solus,
gays David {Ps. cxxxvi. 4]; there are mirabilia parva, some lesser won-
ders, that the devil and his instruments, Pharaoh’s sorcerers, can do ;
but when it comes to mirabilia magna, great wonders, s0 great as that
they amount to the nature of a miracle, facit sclus, God and God only
does them.'—Donne, Sermons, p. 215.

! They have the veritas forme, but not the veritas finss.

2 See Augustine, De Trin. iii. 7—9.

8 Jeremy Taylor (Liberty of Prophesying): ¢ Although the argument
drawn from miracles is good to attest a holy doctrine, which by its own
worth will support itself after way is a little made by miracles; yet of
itself and by 1ts own reputation it will not support any fabric: for in-
stead of proving a doctrine to be true, it makes that the miracles them-
relves are suspected to be illusions, if they be pretended in behalf of &
docirine which we think we have reason to account false,
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But the first appeal is from the doctrine to the conscience,
to the moral nature in man. For all revelation presup-
poses in man a power of recognizing the truth when it is
shown him,—that it will find an answer in him,—that he
will trace in it the lineaments of a friend, though of a
friend from whom he has been long estranged, and whom
he has well nigh forgotten. It is the finding of a trea-
sure, but of a treasure which he himself and no other had
lost. The denial of this, that there is in man any organ
by which truth may be recognized, opens the door to the
most boundless scepticism, is indeed the denial of all that
is godlike in man. But ‘he that is of God, heareth God’s
word,” and knows it for that which it proclaims itself
to be.

It may be objected, indeed, If this be so, if there be
*his inward witness of the truth, what need then of the
miracle ? to what end does it serve, when the truth has
accredited itself already ? It has indeed accredited it-
self as good, as from God in the sense that all which is
good and true is from Him, as whatever was precious in
the teaching even of heathen sage or poet was from
Hini ;—but not as yet as a new word directly from Him,
a new speaking on his part to man. The miracle shall be
credentials for the bearer of that good word, signs that
he has a special mission for the realization of the pur-
poses of God in regard of humanity.! When the truth
has found a receptive heart, has awoke deep echoes in the
innermost soul of man, he who brings it may thus show
that he stands yet nearer to God than others, that he is
to be heard not merely as oune that is true, but as himself
the Truth (see BMatt. xi. 4, 5; John v. 36); or at least,
as a messenger standing in direct connexion with Him
who is the Truth (1 Kin. xiii. 3); claiming unreserved

! Gregory the Great (Ilom. iv. in Lrvang.): Unde et adjuncta sunt
preedicationibus sanctis miracula; ut fidem verbis deyet virtus ostensa,
o nova facerent, gui nova predicerent,
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submission, and the reception, upon his authority, of other
statements which transcend the mind of man,—mysteries,
which though, of course, not against that measure and
standard of truth which God has given unto every man,
yet cannot be weighed or measured by it.

To demand such a sign from one who comes professing
to be the utterer of a new revelation, the bringer of a
direct message from God, to demand this, even when the
word already commends itself as good, is no mark of
unbelief, but on the contrary is a duty upon his part to
whom the message is brought. Else might he lightly be
persuaded to receive that as from God, which, indeed, was
only the word of man. Credulity is as real, if not so
great, a sin as unbelief. It was no impiety on the part of
Pharaoh to say to Moses and Aaron, ¢ Show a miracle for
you’ (Exod. vii. g, 10) ; on the contrary, it was altogether
right for him t{o require this. They came, averring they
had a message for him from God : it was his duty to put
them to the proof. His sin began, when he refused to
believe their credentials. On the other hand, it was a
mark of unbelief in Ahaz (Isai. vii. 10-13), however he
might disguise it, that he would nof ask a sign from God
in confirmation of the prophet’s word. Had that word been
more precious to him, he would not have been satisfied
till the seal was set to it ; and that he did not care for the
seal was a sure evidence that he did not truly care for the
promise which should receive the seal.

But the purpose of the miracle being, as we have seen,
to confirm that which is good, so, upon the other hand,
where the mind and conscience witness against the doc-
trine, not all the miracles in the world have a right to
demand submission to the word which they seal.! On the
contrary, the great act of faith is to believe, against, and

1 As Gregory the Great says well, The Church does not so much deny,
a3 despise the miracles of heretics (Moral. xx. 7): Sancta Ecclesia, etiam

2 qua fiunt hereticorum miracula, despicit; quia htec sanctitatis speels
nien non esse cognoscit.
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in despite of, them all, in what God has revealed to, and
implanied in, the soul, of the holy and the true; not to
believe another Gospel, though an Angel from heaven, or
one transformed into such, should bring it (Deut. xiii. 3;
Gal. i. 8);! and instead of compelling assent, miracles
are then rather warnings to us that we keep aloof, for
they tell us that not merely lies are here, for to that the
conscience bore witness already, but that he who utters
them is more than a common deceiver, is eminently ‘a
liar and an Antichrist,’ a false prophet,—standing in more
immediate connexion than other deceived and evil men to
the kingdom of darkness, so that Satan has given him his
power (Rev. xiii. 2), is using him to be an especial organ of
his, and to do a special work for him.?

But if these things are so, there might scem a twofold
danger to which the simple and unlearned Christian would
be exposed—the danger, first, of not receiving that which
indeed comes from God, or secondly, of receiving that which
comes from an evil source. But indeed these dangers do
not beset the unlearned and the simple more than they

! Augustine (De Civ. Det, x. 16): Si tantum hi [angeli] mirabilibus
factis humanas permoverent mentes, qui sacrificia sibi expetunt: illi
autem qui hoc prohibent, et uni tantum Deo sacrificari jubent, nequaquam
ista visibilia miracula facere dignarentur, profecto non sensu corporis,
sed ratione mentis preeponenda eorum esset auctoritas. So to the Mani-
cheeans he says (Con. Faust. xiii. 5): Miracula non facitis ; quee si faceretis,
etiam ipsa in vobis caveremus, praestruente nos Domniino, et dicente, Ex-
surgent multi pseudo-christi et pseudo-prophetm, et facient signa et
prodigia multa. Theodoret too comments on Deut. xiii. 3 thus: ¢éamd-
peba i) wpoaixew enuelog, otav b Tabra dpov tvavria ty edaiBag fldare.

% Thus Ireneus (Adv. Her. 11 xxxi. 3) calls such deceitful workers
¢precursors of the great Dragon,” quos similiter atque illum devitare
oportet, et quanto majore phantasmate operari dicuntur, tanto magis
observare eos, quasi majorem nequitize spiritum perceperint. And Ter-
tullian, refuting Gnosties, who argned that there was no need that Christ
should have been prophesied of beforehand, since He could at once prove
his mission by his miracles [per documenta virtutum7, replies (Adv. Marec.
iil. 1)+ At ego negabo solam hanc illi speciem ad testimonium competisse,
quam et Ipse postmodum exauctoravit. Siquidem edicens multos venturos,
et signa facturos, et virtutes magnas edituros, aversionem [eversionem P}
etiam electorum; nec ideo tamen admittendos, temerariam signorum et
sirtntum fidem ostendit, ut etiam apud p eudo-christos facillimarum.



30 THE AUTIHORITY OF

beset and are part of the trial and temptation of every
man ; the safeguard from either of these fatal errors lying
altogether in men’s moral and spiritual, and not at all in
their intellectual, condition. They only find the witness
which the truth bears to itself to be no witness, they only
believe the lying wonders, in whom the moral sense is
already perverted ; they have not before rcceived the love
of the truth, that they might be saved from believing a lie.
Thus, then, their believing this lie and rejecting that truth
is, in fact, but the final judgment upon them that have
had pleasure in unrighteousness. With this view exactly
agree the memorable words of St. Paul (2 Thess. ii. g~12),
wherein he declares that it is the anterior state of every
man which shall decide whether he shall receive the lying
wonders of Antichrist or reject them (cf. John v. 43).!
For while these come ‘with all deceivableness of un-
righteousness’ to them whose previous condition has
fitted them to embrace them, who have been ripening
themselves for this extreme judgment, there is ever some-
thing in these wonders, something false, or immoral, or
ostentatious, or something merely idle, which detects and
lays them bare to a simple faith, and for that at once
broadly differences them from those which belong to the
kingdom of the truth.?

These differences have been often brought out. Such
miracles are immoral ;3 or if not immoral, they are idle,

* Augustine (De Civ. Dei, xx. 19): Seducentur eis signis atque pro-
digiis qui seduci merebuntur. Proinde judicati seducentur, et seducti
judicabuntur.

3 ¢You complain,’ says Dr. Arnold, in a letter to Dr. ITawkins (Life,
vol. ii. p. 226), ¢ of those persons who judge of a revelation not by its
evidence, but by its substance. It has always seemed to me thatits sub-
stance is a most essential part of its evidence; and that miracles wrought
in favour of what was foolish or wicked, would only prove Manicheism.
We are so perfectly ignorant of the unseen world, that the character of
eny supernatural power can only be judged by the moral character of the
statements which it sanctions. Thus only can we tell whether it be a
¥evelation from God or from the Devil’

3 Thus Arnobius (Ade. Gen. i. 43) of the heathen wonder-workers
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leading to and ending in nothing. For as the miracle,
standing in connexion with highest moral ends, must
not be itself an immoral act, as little may it be an act
merely futile, issuing in vanity and nothingness. This argu-
ment Origen continually uses, when plied with the alleged
miracles of heathen saints and sages. e counts, and
rightly, that he has abundantly convinced them of false-
hood, when he has asked, and obtained no answer to, this
question, ¢ What came of these? In what did they
issue? Where is the society which has been founded by
their help? What is there in the world’s history which
they have helped forward, to show that they lay deep in
the mind and counsel of God? The miracles of Moses
issued in a Jewish polity; those of Jesus Christ in a
Christian Church ; whole nations were knit together
through their help.! What have your boasted Apollonius
or Esculapius to show as the fruit of theirs? What traces
have they left behind them #’2 And not merely, he goes
on to say, were Christ’s miracles effectual, but effectual
for good,—and such good was their distinct purpose and
aim ; for this is the characteristic distinction between the
dealer in false shows of power and the true worker of
divine works, that the latter has ever the reformation of
men in his eye, and seeks always to forward this; while
the first, whose own work is built upon fraud and lies, can
have no such purpose of destroying that very kingdom out
of which he himself grows.?

Quis enim hos nesciat aut imminentia studere preenoscere, quée necessario
(velint nolint) suis ordinationibus veniunt? aut mortiferam immittere
quibus libuerit tabem, aut familiarium dirumpere caritates: aut sine
clavibus reserare, qua clausa sunt; aut ora silentio vincire, aut in curri-
culis equos debilitare, incitare, tardare; aut uxoribus et liberis alienis
(sive illi mares sint, sive feminel generis) inconcessi amioris flammas et
furiales immittere cupiditates? Cf. lrenw®us, Adv. Her. 11. 31, 2, 3.

1 Con. Cels. 1i. §1: "Ed1dr 6Awrv avardvrov perd rd onpeda abrov.

2 Ibid.i. 67 : Aexvirwoay fuiv “EXAyreg 1@y careeypivmy Twoc Srwpshicy
Napmpdry xai waparsivay iml tag Yarepov ysvedg, kal Tphiodrov fpyov, Gg
tnwugy mlavéryra Ty wepi abriy pblp, Neyovre amd Beiag abrotc yeyovévu
sTopag.

3 Con. Ceis. 1. 63 ; cf. Eusebius, Demn. Evany. iil. 6.
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These, too, are marks of the true miracle, and marks very
nearly connected with the foregoing, that it is never a
mere freak of power, done as in wantonness, with no need
compelling, for show and ostentation.! With good right
in that remarkable religious romance of earliest Christian
times, The Recognitions of Clement,® and in the cognate
Clementine Homilies,® Peter draws a contrast between the
wonderful works of Christ and those alleged by the follow-
ers of Simon Magus to have been wrought by their master.
What profit, he asks, what significance was there in
Simon’s speaking statues, his dogs of brass or stone that
barked, his flights through the air, his transformations of
himself now into a serpent, now into a goat, his putting
on of two faces, his rolling himself unhurt upon burning
coals, and the like ?—which even if he had done, the works
possessed no meaning; they stood in relation to nothing ;
they were not, what each true miracle is always more or
less, redemptive acts ; in other words, works not merely of
power but of grace, each one an index and a prophecy of
the inner work of man’s deliverance, which it accompanies
and helps forward. But, as we should justly expect, it
was preéminently thus with the miracles of Christ. Each
of these isin small, and upon one side or another, a partial
and transient realization of the great work, which He
came that in the end e might accomplish perfectly and
for ever. Theyare all pledges, in that they are themselves
first-fruits of his power; in each of them the word of

! Gerson (De Distinct. Ver. Mwrac.): Miraculum, si pid utilitate aut
necessitate careat, eo facto suspectum est.

? jii, 6 (Cotelerii Patt. Apost. vol. i. p. 529).

$ Hom. ii. 32—-44 (ibid. p. 629).

4 Hom.iil. 60 (ibid. p. 529) : Nam dis, queeso, quse utilitas est ostendere
statuas ambulantes ? latrare wereos aut lapideos canes? salire montes?
volare per aérem ? et alia his similia, quee dicitis fecizse Sinonem ? Qnuam
putem a Bono sunt, ad hominum salutem deferuntur ; ut sunt illa que
fecit Dominus noster, qui fecit ceecos videre, fecit surdos audire; debiles
et claudos erexit, languores et demones effugavit. . . . . Ista ergo signa

que ad salutem hominum prosunt, et aliquid boni hominibus conferunt.
Malignus facere non potest.  Cf. Irengeus, Con. Her. 11. xxxii. 3.
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sulvation is incorporated in an act of salvation. Only when
regarded in this licht do they appear not merely as illus-
trious examples of his might, but also as glorious manifes-
tations of his holy love.!

It is worth while to follow this a little in detail. What
evils are they, which hinder man from reaching the true
end and aim of his creation, and from which he needs a
redemption ? It may briefly be answered that they are sin
in its moral and in its physical manifestations. If we
regard its moral manifestations, in the darkness of the
understanding, in the wild discords of the spiritual life,
none were such fearful examples of its tyranny as the
demoniacs ; they were special objects, therefore, of the
miraculous power of the Lord. Then if we ask ourselves
what are the physical manifestations of sin; they are
sicknesses of all kinds, fevers, palsies, leprosies, blindness,
each of these death beginning, a partial death—and finally,
the death absolute of the body. This region therefore is
fitly another, as it is the widest region, of his redemptive
grace. In the conquering and removing of these evils, He
eminently bodied forth the idea of Himself as the Re-
deemer of men. But besides these, sin has its manifesta-
tions more purely physical ; it reveals itself and its conse-
quences in the tumults and strife of the elements among
themselves, as in the rebellion of nature against man; for
the destinies of the natural world were linked to the des-
tinies of man; and when he fell, he drew after him his
whole inheritance, which became subject to the same

! No one will, I think, deny to the historian Niebuhr the possession in
a very high degree of that critical faculty, which judges of the credibility,
or the contrary, of events presented as true, and this is his remarkable
testimony on this matter (Lebensnachrichten, vol. i. p. 470): Was nun
Waunder im strengsten Sinne betrifft, so bedarf es wahrhaftiz nur einer
unbefangenen uud scharfblickenden Naturforschung damit wir einsehen,
dass die erzihlten der christlichen Geschichte nichts weniger als wider-
sinnig sind, und einer Vergleichung mit Legendenmirchen oder den angeb-
lichen anderer Religiomen um wanrzunehmen, welch ein anderer Geist
in ihnen lebt.
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vanity as himself. Therefore do we behold Him, in whom
the lost prerogatives of the race were recovered, walking
on the stormy waves, or quelling the menace of the sea
with his word ; incorporating in these acts the deliverance
of man from the rebellious powers of nature, which had
risen up against him, and instead of his willing servants,
were oftentimes now his tyrants and his destroyers. These
also were redemptive acts. Even the two or three of his
works which do not range themselves so readily under any
of these heads, yet are not indeed exceptions. Take, for
example, the multiplying of the bread. The original curse
of sin was the curse of barrenness,—the earth yielding
hard-won and scanty returns to the sweat and labour of
man ; but here this curse is removed, and in its stead the
primeval abundance for a moment re-appears. All scant-
ness and scarceness, such as this lack of bread in the
wilderness, that failing of the wine at the marriage-feast,
were not man’s portion at the first; for all the earth was
appointed to serve him, and to pour the fulness of its treasure
into his lap. That he ever should hunger or thirst, that
he should ever have lack of anything, was a consequence
of Adam’s sin,—fitly, therefore, removed by Him, the
second Adam, who came to restore to him all which Lad
been forfeited by the first.

The miracle, then, being this ethical act, and only to
be received when it is so, and when it seals doctrines of
holiness, the forgetting or failing to bring forward that
the divine miracle must, of necessity, move in this sphere
of redemption only, that the doctrine also is to try the
miracle, as well as the miracle to seal the doctrine, is a
dangerous omission on the part of some who, in modern
times, have written ¢ Evidences of Christianity,’> and have
found in the miracles wrought by its Fouuder, and in
these mainly as acts of power, well-nigh the exclusive
argument for its reception as a divine revelation. On the
place which these works should take in the array of proofs
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for the things which we believe, there will be occasion, by
and by, to speak. For the present it may be sufficient to
observe, that if men are taught to believe in Christ upon
no other grounds than because He attested his claims by
works of wonder, and that they are therefore bound to do
80, how shall they consistently refuse belief to any other,
who may come hereafter attesting his claims by the same?
We have here a paving of the way of Antichrist; for as
we know that he will have his ¢signs and wonders’
(2 Thess. ii. g), so, if this argument is good, he will have
right on the score of these to claim the faith and allegi-
ance of men. But no; the miracle must witness for itself,
and the doctrine must witness for itself, and then, and
then only, the first is capable of witnessing for the
second ;! and those books of Christian Evidences are
maimed and imperfect, franght with the most perilous
censequences, which reverence in the miracle little else
but its power, and see in that alone what gives either to
it its attesting worth, or to the doctrine its authority as
adequately attested truth.

! Gerhard (Zoc. Theoll. loc. xxiil. 11): Miracula sunt doctrine tessers
ac sigilla; quemadmodum igitur sigillum a literis avulsum nihil probat,
ita quoque miracula sine doctrind nihil valent,



CHAPTER 1V.

THE EVANGELICAL, COMPARED WITH OTIER
CYCLES OF MIRACLLS.

1. Tee MiracLEs oF THE OLD TESTAMENT.

HE miracles of our Lord and those of tbe Old Testa
ment afford many interesting points of comparison,

a comparison equally instructive, whether we trace the
points of likeness, or of unlikeness, which exist between
them. 'Thus, to note first a remarkable difference, we
find oftentimes the holy men of the older Covenant
bringing, if one may venture so to speak, hardly, and
with difficulty, the wonder-work to pass; it is not born
without pangs; there is sometimes a momentary pause, a
geeming uncertainty about the issue; while the miracles
of Christ are always accomplished with the highest ease ;
He speaks, and it is done. Thus Moses must plead and
struggle with God, ‘Heal bher now, O God, I beseech
Thee,” before the plague of leprosy is removed from his
sister, and not even so can he instantly win the boon
(Num. xii. 13-15); but Christ heals a leper by his touch
(Matt. viii. 3) or ten with even less than this, merely by
the power of his will and at a distance! (Luke xvii. 14).
Elijah must pray long, and his servant go up seven times,
before tokens of the rain appear (1 Kin. xviii. 42-44) ; he
stretches himself thrice on the child and crics unto the

1 Cyril of Alexandria (Cramer’s Caf. tn Lue. v. 12) has observed and
drawn out the contrast.
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Lord, and painfully wins back its life (1 Kin. xvii. 21,
22) ; and Elisha, with yet more of effort and only after
partial failure (2 Kin. iv. 31-35), resbores the child of the
Shunammite to life. Christ, on the other hand, shows
Himself the Lord of the living and the dead, raising the
dead with as much ease as He performs the commonest
transactions of life.—In the miracles wrought by men,
glorious acts of faith as they are, for they are ever
wrought in reliance on the strength and faithfulness of
God, who will follow up and seal his servant’s word, it is
yet possible for human impatience and human unbelief to
break out. Thus Moses, God’s instrument though he be
for the work of power, speaks hastily and acts unbeliev-
ingly (Num. xx. 11). It is needless to say of the Son,
that his confidence ever remains the same, that his
Father hears Him always; no admixture of the slightest
hwmnan infirmity mars the completeness of his work.
Where the miracles are similar in kind, Christ’s are
larger, freer, and more glorious. ZElisha, indeed, feeds a
hundred men with twenty loaves (2 Kin. iv. 42~44), but
He five thousand with five.! Others have their instru-
ment of power to which the wonder-working energy is
linked. Thus Moses has Lis rod, his staff of wonder, to
divide the Red Sea, and to accomplish his other mighty
acts; without which he is nothing (Exod. vii. 19 ; viii. g,
16; ix. 23; x. 13; Xiv. 16, &c.); his tree to heal the
bitter waters (Exod. xv. 25); Elijah divides the river with
his mantle (2 Kin. ii. 8); Elisha heals the spring with a
cruse of salt (2 Kin. ii. 20). But Christ accomplishes his
miracles simply by the agency of his word (Matt. xii. 13),
or by a touch (Matt. viil, 3; xx. 34); or if He takes any
material substance as the conductor of his healing power,

1 Tertullian (Adv. Mare. iv. 35): Aliter Dominus per semet ipsum
operatur, sive per Filium; aliter per prophetas famulos suos; maxime
documenta virtutis et potestatis; quae ut clariora et validiora, qua pro-
pria, distare a vicariis fas est.
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it is from Himself He takes it (Mark vii. 33; viil. 23) ;' or
should He, as once He does, use any foreign medium in
part (John ix. 6), yet by other miracles of like kind, in
which He has recourse to no such extraneous helps, He
declares plainly that this was of free choice, and not of
necessity. And which is but another side of the same
truth, while the miracles of Moses, or of the Apostles, are
ever done in the name of, and with the attribution of the
glory to, another, ¢ Stand still and see the salvation of the
Lord, which He will show you’ (Exod. xiv. 13), ‘In the
name of Jesus Christ of Nazareth rise up and walk’ (Acts
iii, 6), ¢ Eneas, Jesus Christ maketh thee whole’ (Acts ix.
34; cf. Mark xvi. 17; Luke x. 17; John xiv. 10); his are
ever wrought in his own name and by a power immanent
and inherent in Himself: ¢I will, be thou clean’ (Matt.
viii. 3); ¢ Thou deaf and dumb spirit, I charge thee come
out of him’ (Mark ix. 25); ¢ Young man, I say unto thee,
Arise’ (Luke vii. 14).2 Where He prays, being about to
perform one of his mighty works, his disciples shall learn
even from his prayer itself that herein He is not asking
for a power not indwelling in Him, but indeed only testi-
fying thus to the unbroken oneness of his life with his
Father’s (John xi. 41, 42) ;3 just as on another occasion
He will not suffer his disciples to suppose that it is for
other than their sakes that the testimony from heaven is
borne unto Him (John xii. 30). Thus needful was it for

1 In the East the Mahometans had probably a sense of this fitness that
Christ should find all in Himself, when they made his healing virtue to
have resided in his breath (Tholuck, Blithensamml. aus d. Morgenl. Myst.
P. 62); to which also they were led as being the purest and least material
efffuence of the body (cf. John xx. 22). So Abgarus, in the apocryphal
letter which bears his name, magnifies Christ’s healings, in that they were
done drev pappdxwy car Boravov.  Arnobius too (Adv. Gert. 1. 43, 44, 48,
52) lays great stress upon the point, that all which He did was done sine
ullis adminiculis rerum ; he is comparing, it is true, our Lord’s miracles
with the lying wonders of the ydyrec, not with the only relatively inferior
of the Old Testament.

3 See Pearson, On the Creed, Art. 2; Gerhard, Loc. Theoll. 1oc. iv, s, 59.

3 Cf. Ambrose, De Fide, iii. 4.
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them, thus needful for all, that they should have high and
exclusive thoughts of Him, and should not class Him with
any other, even the greatest and holiest of the children
of men.

These likenesses, and these unlikenesses no less, are
such as beforebhand we shoild naturally expect. We
should expect the mighty works of either Covenant to be
like, since the old and new form parts of one organic
whole ; and it is ever God’s law, alike in the kingdoms
of nature and of grace, that the lower should contain the
germs and prophetic intimations of the higher. We
should expect them to be unlike, since the very idea of
God's kingdom is that of progress, of a gradually fuller
communication and larger revelation of Himself to men,
so that He who in times past spake unto the fathers by
the prophets, did at length speak unto us by his Son;
and it was only meet that this Son should be clothed
with mightier powers than theirs, and powers which He
held not from another, but such as were evidently his own
in fee.!

This, too, explains a difference in the character of the
wmiracles of the two Covenants, and how it comes to pass
that those of the Old wear oftentimes a far severer aspect
than those of the New. They are miracles, indeed, of
God’s grace, but yet also miracles of the Law, of that
Law which worketh wrath, which will teach, at all costs,
the lesson of the awful holiness of God, his hatred of the
sinner’s sin,—a lesson which men needed thoroughly to
learn, lest they should mistake and abuse the new lesson
which a Saviour taught, of God’s love at the same time
toward the sinner himself. Miracles of the Law, they

1 Tertullian (Adv. Mare. iii. passim) urges this well. Eusebius (Dem.
Evanrg. iii. 2) traces in the same way the parallelisms between the life of
Moses and of Christ. They supposed that in so doing they were, if any-
thing, confirming the truth of each, though now the assailants of Reve-
lation will have it that these coincidences are onmly calculated to cast
suspicion upon both.
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preserve a character that accords with the Law; being
oftentimes fearful outbreaks of God’s anger against the
unrighteousness of men; such for instance are the signs
and wonders in Egypt, many of those in the desert (Num.
xvi. 313 Lev. x. 2), and some which the later prophets
wrought (2 Kin. i. 10-12; ii. 23-25); leprosies are in-
flicted (Num. xii. 10; 2 Chr. xxvi. 19), not removed; a
sound hand is withered and dried up (1 Kin. xiii. 4), not
a withered hand restored. Not but that these works also
are for the most part what our Lord’s are altogether and
with no single exception, namely, works of evident grace
and mercy. I affirm this of all our Lord’s miracles; for
that single one, which seems an exception, the cursing of
the barren fig-tree, has no right really to be considered
such. Indeed it is difficult to see how our blessed Lord
could more strikingly have shown his purpose of preserv-
ing throughout for his miracles their character of bene-
ficence, or have witnessed for Himgelf that He was come
not to destroy men’s lives but to save them, than in this
circumstance,—that when He needed in this very love to
declare, not in word only but in act, what would be the
consequences of an obstinate unfruitfulness and resistance
to his grace, and thus to make manifest the severer side
of his ministry, He should have chosen for the showing
out of this, not one among all the sinners who were about
Him, but displayed his power upon a tree, which, itself
incapable of feeling, might yet effectually serve as a
sign and warning to men. He will allow no single
exception to the rule of grace and love.! When He

1 Lord Bacon (Meditationes Sacr@) >n the words, Bene omnia fecit
(Mark vii, 37), in which he sees rightly an allusion to Gen. i. 31, goes
on to say: Verus plausus: Deus cum universa crearet, vidit quod singula
et omnia erant bona nimis. Deus, Verbum in miraculis quee edidit (omne
autem miraculum est nova creatio, et non ex lege prime creationis) nil
facere voluit, quod non gratiam et beneficentiam vmnino spiraret. Moses
edidit miracula, et profligavit Egyptios pestibus multis: Llias edidit,

et occlusit czelum ne plueret super terram; et rursus eduxit de calo
ignem Dei super duces et cohortes: Elizeeus edidit, et evocavit ursas e
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blesses, it is men ; but when He smites, it is an unfeeling
tree.!

It is also noticeable that the region in which the miracles
of the Old Testament chiefly move, is that of external
nature ; they are the dividing of the sea (Exod. xiv.21), or
of a river (Josh. iil. 14; 2 Kin. ii. 8, 14), yawnings of the
earth (Num. xvi. 31), fire falling down from heaven (1 Kin.
xviii. 38; 2 Kin. i. 10, 12), furnaces which have lost their
power to consume (Dan. iii.), wild-beasts which have laid
aside their inborn fierceness in whole (Dan. vi. 18, 22), or
in part (1 Kin. xiii. 24, 28), and the like. Not of course
that there are no other miracles but these in the Old
Testament ; but this nature is the haunt and main region
of the miracle there, as in the New it is mainly the sphere
of man’s life in which it moves. And consistently with
this, the earlier miracles, done as the greater number of
them were, in the presence of the giant powers of heathen-
dom, have oftentimes a colossal character. Those powers
of the world are strong, but the God of Israel will show
Himself to be stronger than them all. Thus it is with
the miracles of Egypt, the miracles of Babylon: they are

deserto, quee lanjarent impuberes; Detrug Ananiam sacrilegum hypoeri-
tam morte, Paulus Elymam magum ceecitate, percussit : sed nihil hujus-
modi fecit Jesus, Descendit super eum Spiritus in formi columbz, de
quo dixit, Nescitis cujus Spiritssitis. Spiritus Jesu, spiritus columbinus:
fuerunt illi servi Dei tanquam boves Dei triturantes granum, et concul-
cantes paleam; sed Jesus agnus Dei sine ird et judiciis. Omnia ejus
miracula circa corpus humanum, et doctrina ejus circa animam humanam.
Indiget corpus hominis alimento, defensione ab externis, et curd. Ille
multitudinem piscium in retibus congregavit, ut uberiorem victum
heminibus preeberet: ille alimentum aquee in dignius alimentum vini
ad exhilarandum cor hominis convertit: ille ficum quod officio suo
ad quod destinatum fuit, ad cibum hominis videlicet, non fungeretur,
arefieri jussit: ille penuriam panum et piscium ad alendum exerci-
tum populi dilatavit: ille ventos, quod navigantibus minarentur,
corripuit, . . . . Nullum miraculum judicii, omnia beneficentize, et
circa corpus humanum.

} From this point of view we should explain our Saviour’s rebuke to
the sons of Zebedee, when they wanted to call down fire from heaven on
a village of the Samaritans, ¢ as Elias did’ (Luke ix. 54); to repeat, that
is, an Old-Testament miracle,
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miracles eminently of strengtb ;! for under the influence of
the grea. nature-worships of those lands, all religion had
assumed a colossal grandeur in its outward manifestations.
Compared with our Lord’s works, wrought in the days of
his flesh, those were the whirlwind and the fire, and his as
the still small voice which followed. In that old time God
was teaching his people, He was teaching also the nations
with whom his people were brought wonderfully into con-
tact, that He who had entered into covenant with one
among all the nations, was not one God among many, the
God of the hills, or the God of the plains (1 Kin. xx. 23),
but that the God of Israel was the Lord of the whole
earth, who wielded all its elements at his will.

But Israel at the time of the Incarnation had thoroughly
learned that lesson, much else as it had still to learn:
and the whole civilized world had practically outgrown
polytheism, however as the popular superstition it may
have lingered still. And thus the works of our Lord,
though they bear not on their front the imposing charac-
ter which did those of old, yet contain higher and deeper
truths. They are eminently miracles of the Incarnation,
of the Son of God who had taken our.flesh, and who,
having taken, would heal it. They have predominantly a
relation to man’s body and his spirit. DMiracles of nature
assume now altogether a subordinate place: they still
survive, even as we could ill afford wholly to have lost
them ; for this region of nature must still be claimed as
part of Christ’s dominion, though not its chiefest or its

1 We find the false Christs, who were so plentiful about the time of
our Lord's coming, professing and promising to do exactly the same
works as those wrought of yore,—to repeat even on a larger scale these
Old-Testament miracles. Thus ¢ that Egyptian’ whom the Roman tri-
bune supposed that he saw in Paul (Acts xxi. 38), and of whom Josephus
gives us a fuller account (4ntt. xx. 8, 6), led a tumultuous crowd to the
Mount of Olives, promising to show them from thence how, as a second
and a greater Joshua, he would cause the walls, not of Jericho, but of
Jerusalem, to fall to the ground at his bidding. See Vitringa, De Signis
& Messid edendis in his Olbss. Sac. vol. i. p. 482.
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noblest province. But man, and not nature, is now the
main subject of these mighty powers; and thus it comes
to pass that, with less of outward pomp, less to startle

and amaze, the new have a far deeper inward significance
than the old.!

2. Tone MIRACLES OF THE APOCRYPHAL (GOSPELS.

The apocryphal gospels, abject productions as, whether
contemplated in a literary or moral point of view, they
must be allowed to be, are yet instructive in this respect,
that they show us what manner of gospels were the re-
sult, when men drew from their own fancy, and devised
Christs of their own, instead of resting upon the basis of
historic truth, and delivering to the world faithful records
of Him who indeed had lived and died among them. Here,
as ever, the glory of the true comes out into strongest
light by its comparison with the false. But in nothing,
perhaps, are these apocryphal gospels more worthy of
note, than in the difference between the main features of
their miracles and of those of the canomical Gospels.
Thus in the canonical, the miracle is indeed essential, but,
at the same time, ever subordinated to the doctrine which
it confirms,—a link in the great chain of God’s manifesta-
tion of Himself to men ; its ethical significance never falls
into the background, but the wonder-work of grace and
power has, in every case where this can find room, nearer
or remoter reference to the moral condition of the person
or persons in whose behalf it is wrought. The miracles
ever lead us off from themselves to their Author; they
appear as emanations from the glory of the Son of God;
but it is in Him we rest, and not in them ; they are but

1 Julian the Apostate had indeed so little an eye for the glory of such
works as these, that in one place he says (Cyril, ddv. Jul. vi.), Jesus did
nothing wonderful, ¢ unless any should esteem that to have healed some
lame and blind, and exorcised some demoniacs in villages like Bethsuids
and Bethany, were very wonderful works
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the halo round Him, and derive their worth from Him,
not contrariwise He from them. They are held, too, to-
gether by his strong and central personality, which docs
not leave them a conglomerate of marvellous anecdotes
accidentally heaped together, but parts of a vast organie
whole, of which every part is in vital coherence with all
other. . But it is altogether otherwise in these apocryphal
narratives. To say that the miracles occupy in them the
foremost place would very inadequately express the facts
of the case. They are everything. Some of these so-
called histories are nothing else but a string of these;
which yet (and this too is singularly eharacteristic) stand
wholly disconnected from the ministry of Christ. Not one
of them belongs to the period after his Baptism, but they
are all miracles of the Infancy,—in other words, of that
time whereof the canonical history relates no miracle, and
not merely does not relate any, but is at pains to tell us
that during it no miracle was wrought, the miracle in
Cana of Galilee being his first (John ii. 11).

It follows of necessity that they are never seals of a
word and doctrine which has gone before; they are never
¢signs,” but at the best wonders and portents. Every
higher purpose and aim is absent from them altogether,
It is never felt that the writer is writing out of any higher
motive than to excite and feed a childish love of the mar-
vellous, never that he could say, ¢ These are written that
ye might believe that Jesus is the Christ, the Son of God,
and that believing ye might have life through his name’
‘John xx. 31). Indeed, so far from having a religious, they
are often wanting in an ethical element.! The Lord Jesus
appears in them as a wayward, capricious, passionate
child ; to be feared indeed, seeing that He is furnished
with such formidable powers of avenging every wrong o:
scecidental injury which He meets, every offence which He

1 See on this matter Nicolas, Ltude sur les Evangiles Apocryphes, Paria,
865,
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may take ; and so bearing Himself, that the request which
the parents of some other children are represented as
making, that He may be kept within the house, for He
brings harm and mischief wherever He comes, is perfectly
justified by the facts.

It may be well to cite a few examples in proof, however
harshly some of them may jar on the Christian ear. Thus
some children refuse to play with Him, hiding themselves
from Him ; He pursues and turns them into kids.! An-
other child by accident runs against Him, and throws Ilim
down; whereupon He, being exasperated,? exclaims, ¢ As

" thou hast made Me to fall, so shalt thou fall and not rise;’
at the same hour the child fell down and expired.* He
has a dispute with the master who is teaching Him letters,
concerning the order in which He shall go through the
Hebrew alphabet, and his master strikes Him ; whereupon
Jesus curses him, and straightway his arm is withered, he
falls on his face and dies.* This goes on, till at length
Joseph says to Mary, ¢ Henceforward let us keep Him within
doors, for whosoever sets himself against Him perishes.’
His passionate readiness to avenge Himself shows itsclf
at the very earliest age. At five years old He has made a
pool of water, and is moulding sparrows from the clay.
Another child, the son of a scribe, displeased that He
should do this on the Sabbath, opens the sluices of his
pool and lets out the water. On this Jesus is indignant,
gives him many injurious names, and causes him to wither
and wholly dry up with his curse.® Such is the image

¥ Ecang. Infant. 40,in Thilo's Codex Apocryphus,p. 115 ; to whose ex-
cellent edition of the apocryphal gospels the references in this section
are made throughout.

2 [woav e,

3 Evang. Infant. 47, p. 123 ; cf. Evang. Thom. 4, p. 284.

4 Erang. Infant. 49, p. 125. In the Evang. Thom. 14, p. 307, he only
falls into a swoon, and something afterwards pleasing Jesus (13), he
roises him up again.

5 Evang. Thom. 3,p.282. This appears with variutions in the Evuiy.
Infent. 46, p. 122.
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which the authors of these books give us of the holy
child Jesus;—and yet we need not wonder; for man is
not only unable to realize the perfect, he is unable to con-
ceive it. The idea is as much a gift, as the power to
realize that idea. Even the miracles which are not of
this revolting character are childish tricks, like the tricks
of a conjuror, never solemn acts of power and love. Jesus
enters the shop of a dyer, who has received various cloths
from various persons to be dyed of divers colours. In the
absence of the master, He throws them all into the dyeing
vat together, and when the dyer returns and remonstrates,
draws them out of the vat, each dyed according to the-
colour which was enjoined.! He and some other children
make birds and animals of clay; while each is boasting
the superiority of his work, Jesus says, ‘I will cause
those which I have made to go;’—which they do, the
animals leaping and the birds flying, and at his bidding
returning, and eating and drinking from his hand.?
‘While yet an infant at his mother’s breast, He bids a
palm-tree to stoop that she may pluck the dates; it obeys,
and only returns to its position at his command.? His
mother sends Him to the well for water; the pitcher
breaks, and He brings the water in his cloak. And as
the miracles which He does, so those that are done in
regard of Him, are idle or monstrous; the ox and the ass
worshipping him, a new-born infant in the erib, may serve
for an example.?

In all these, as will be observed, the idea of redemptive
acts is wanting altogether; they are none of them the
outward clothing of the inward facts of man’s redemption.
Of course it is not meant to be affirmed that miracles of
nealing and of grace are altogether absent from these
books ; ¢ that would evidently have been incompatible with

v Evang. Infant. 37, p. 111.

2 Ibid. 36. 3 ILid. p. 395. ¢ Ibid. p. 121.

5 Ibid. p. 382.

¢ For instance, Simon the Canaanite (ibid. p. 117) is healed, while yet
a child, of the bite of a serpent.  Yet even in miracles such as this thers
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any idea of a Redeemer ; but only that they do not present
to us any clear and consistent image of a Saviour full of
grace and power, but an image rather, continually dis-
torted and defaced by lines of passion and caprice, of
peevishness and anger. The most striking, perhaps, of
the miracles related in regard of the child Jesus, is that
of the falling down of the idols of Egypt at his presence
in the land ; for it has in it something of a deeper signifi-
cance, as a symbol and prophecy of the overthrow of the
idol worship of the world by Him who was now coming
into the worid.! Again, the lions and the leopards gather-
ing harmlessly round Him as He passed through the desert
on the way to Egypt, is not alien to the true spirit of the
Gospel, and has its analogy in the words of St. Mark, that
He ¢was with the wild-beasts’ (i. 13); words not intro-
duced merely to enhance the savageness of the wilderness
where He spent those forty days of temptation, but a hint
to us that in Him, the new head of the race, the second
Adam, the Paradisaical state was once more given back
(Gen. i. 28). But with a very few such partial exceptions
as these, the apocryphal gcspels are a barren and dreary
waste of wonders without object or aim; and only instruc-
tive as making us strongly to feel, more strongly than but
for these examples we might have felt, how needful are
otker factors besides power for the producing of a true
miracle ; that wisdom and love must be there also; that
where men conceive of power as its chiefest element, they
give us only a hateful mockery of the divine. Had a
Christ, such as these gospels portray, actually lived upon
the earth, he had been no more than a potent and wayward
magician, from whom all men would have shrunk with a
natural instinet of distrust and fear.

is always something that will not let us forget that we are moving in
snother world from that in which the sacred Evangelists plant us,
1 Evang. Infant. 10~12, pp. 75-77 ; cf. 1 Sam. v. 3, 4.
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3. T LaTer, or EccLESIASTIOAL, MIRACLES.

It would plainly lead much too far from the subject ir
hand to enter into any detailed examination of the
authority with which the later, or, as they may be con-
veniently termed, the ecclesiastical, miracles come to us
the claims they have on our belief. Yet a few words mnus
of necessity find place concerning the permanent miracul-
ous gifts which have been challenged for the Church ashe:
rightful heritage, alike by some who have gloried in their
presumed presence, and by others who have lamented
their absence—by those who have seen in their presence
the evidences of her sanctity, or in their absence, of her
degeneracy and fall. It is not my belief that she has this
gift of working miracles, nor yet that she was intended to
have, and only through her own unfaithfulness has lost,
it; nor that her Lord has abridged her of aught that
would have made her strong and glorious in not endowing
her with powers such as these. With reasons enough fo1
humbling herself, I cannot think that among those is to
be reckoned her inability to perform these works that
should transcend nature. So many in our own day have
arrived at a directly opposite conclusion, that it will be
needful shortly to justify the opinion here exprest.

And first, as a strong presumption against the intended
continuance of these powers in the Church, may be taken
the analogies derived from the earlier history of God’s
dealings with his people. We do not find the miracles
sown Dbroadcast over the whole Old-Testament history,
but they all cluster round a very few eminent persons, and
have reference to certain great epochs and crises of the
kingdom of God. Abraham, the ¢friend of God’ and
¢ father of the faithful,’—David, the theocratic king,—
Daniel, the ‘man greatly beloved,’ are alike entirely with-
out them; that is, they do no miracles; such may be ac-
complished in their behalf, but they themselves accomplish
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rone. In fact there are but two great outbursts of
these ; the first, at the establishing of the kingdom under
Moses and Joshua, when, as at once is evident, they could
not have been wanting ; the second in the time of Elijah
and Elisha; that also a time of the utmost need, whefi,
the Levitical priesthood being abolished, and the faithful
only a scattered few among the ten tribes, it was a ques-
tion whether the court-religion which the apostate kings
of Israel had set up, should not quite overbear the true
worship of Jehovah. Then, in that decisive epoch of the
kingdom’s history, the two great prophets, they too in a
subordinate sense the beginners of a new period, arose,
equipped with powers which should witness that He whose
servants they were, was the God of Israel, however Israel
might refuse to acknowledge Him. There is in all this
an entire absence of prodigality in the employment of
miracles ; they are ultimate resources, reserved for the
great needs of God’s kingdom, not its daily incidents;
they are not cheap off-hand expedients, which may always
be appealed to, but come only into play when nothing else
would have supplied their room. How unlike this modera-
tion o the wasteful expenditure of miracles in the legends
of the middle ages! There no perplexity can oceur so
trifling that a miracle will not be brought in to solve it}
there almost no saint, certainly no distinguished one, is
without his némbus of miracles around his head ; they are
adorned with these in rivalry with one another, in rivalry
with Christ Himself. That remarkable acknowledgment,
¢John did no miracle’ (John x. 41}, finds no parallel in
the records of their lives.

We must add to this the declarations of Scripture, which
I have already treated at large, on the chject of miracles,
that they are for the confirming the word by signs follow-
ing, for authenticating a message as being from heaven—
that signs are for the unbelieving (1 Cor. xiv. 22). What
do they then in a Christendom ? It may indeed be
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answered, that in it are unbelievers still; yet not in the
sengse in which St. Paul uses the word, for he means not
the positively unbelieving, not those that in heart and will
are estranged from the truth, but the negatively, and that,
because the truth has never yet sufficiently accredited
itself to them; the dmioror, not the dweabels. Signs are
not for these last, the positively unbelieving, since, as we
have seen, they will exercise no power over those who
harden themselves against the truth ;—such will resist or
evade them as surely as they will resist or evade every
other witness of God’s presence in the world ;—but for the
unbelieving who hitherto have been such by no fault of
their own, for them to whom the truth is now coming for
the first time. And if not even for them now,—as they
exist, for instance, in a heathen land,—we may sufficiently
account for this by the fact that the Church of Christ,
with its immense and evident superiorities of all kinds
over everything with which it is brought in contact, and
some portions of which superiority every man must recog-
nize, is itself now the great witness and proof of the truth
which it delivers. The truth, therefore, has no longer
need to vindicate itself by an appeal to something else;
but the position which it has won in the very forefront of
the world is itself its vindication now, and suffices to give
it a first claim on every man’s attention.

And then further, all that we might ourselves before-
hand presume from the analogy of external things leads
us to the same conclusions. We find all beginning to be
wonderful—to be under laws different from, and higher
than, those which regulate ulterior progress. Thus the
powers evermore at work for the upholding the natural
world would have been manifestly insufficient for its first
creation ; there were other which must have presided at
its birth, but which now, having done their work, have
fallen back, and left it to its ordinary development. The
multitudinous races of animals which people the earth,
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end of plants which clothe it, needed infinitely more for
their first production than suffices for their present up-
holding. It is only according to the analogies of that
which thus everywhere surrounds us, to presume that it
was even so with the beginnings of the spiritual creation
—the Christian Church. It is unquestionably so with
the beg'nnings of that new creation in any single heart.
Then, in the regeneration, the strongest tendencies of the
old nature are overborne ; the impossible has become pos-
sible, in some measure easy; by a mighty wonder-stroke
of grace the polarity in the man is shifted; the flesh,
that was the positive pole, has become the negative, and
the spirit, which was before the negative, is henceforth the
positive. Shall we count it strange, then, that the coming
in of a new order, not into a single heart, but into the
entire world—a new order bursting forcibly through the
boads and hindrances of the old, should have been won-
derful ? It would have been inexplicable if it had been
otherwise. The son of Joseph might have lived and dicd,
and done no miracles: but the Virgin-born, the Son of the
Most Highest, Himself the middle point of all wonder,—
for Him to have done none, herein, indeed, had been the
greatest marvel of all.

But this new order, having not only declared but consti-
tuted itself, having asserted that it is not of any inevitable
necessity bound by the heavy laws of the old, henceforth
submits itself in outward things, and for the present time,
to those laws. All its true glory, which is its inward, it
retains; but these powers, which are not the gift—for
Christ Himself is the gift—Dbut the signs of the gift, it
foregoes. ¢ Miracles,” says Fuller, ‘are the swaddling
clothes of the infant Churches;’ and, we may add, not
the garments of the full grown. They were as the pro-
clamation that the king was mounting his throne; who,
howerver, is not proclaimed every day, but only at his
aceession; when he sils acknowledged on his throne, the
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proclamation ceases. They were as the bright clouds
which gather round, and announce the sun at his Hrst
appearing : his mid-day splendour, though as full, and
indeed "fuller, of light and heat, knows not those brizht
heralds and harbingers of his rising. Or they may be
likened to the temporary framework on which the arch is
rounded, a framework taken down so soon as that is com-
pleted. That the Church has had these wonders,—that its
first birth was, like that of its wondrous Founder, wonder-
ful,—of this it preserves a record and attestation in the
Scriptures of truth. The miracles recorded there live
for the Church; they are as much present witnesses for
Christ to us now as to them who actually saw them with
their eyes. For they were done once, that they might be
believed always ; that we, having in the Gospels the lively
representation of our Lord portrayed for us, might as
surely believe that He was the ruler of nature, the healer
of the body, the Lord of life and of death, as though we
had actually ourselves seen Him allay a storm, or heal a
leper, or raise one dead.

Moreover, a very large proportion of the later miracles
presented to our belief bear inward marks of spuriousness.
The miracles of Scripture,—and among these, not so much
the miracles of the Old Covenant as the miracles of Christ
and his Apostles, being the miracles of that highest and
latest dispensation under which we live,—we have a right
to consider as normal, in their chief features at least, for
all future miracles, if such were to continue in the Church.
The details, the local colouring, might be different, and
there would be no need to be perplexed at such a difference
appearing ; yet the later must not, in their inner spirit,
be totally unlike the earlier, or they will carry the sentence
of condemnation on their front. They must not, for in-
stance, lead us back under the bondage of the senses,
while those other were ever framed to release fiom that
bondage. They must not be aimless and objectiess, fan.
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tastic freaks of power, while those had every one of them
3 meaning and distinct ethical aim,—were bridges by
which Christ found access from men’s bodies to their souls,
—manifestations of his glory, that men might be drawn to
the glory itself. They must not be ludicrous and grotesque,
saintly jests, while those were evermore reverent and
solemn and awful. And lastly, they must not be seals and
witnesses to aught which the conscience, enlightened by
the Word and Spirit of God,—whereunto is the ultimate
appeal, and which stands above the miracle, and no$
beneath it,—protests against as untrue (the innumerable
Romish miracles which attest transubstantiation), or as
error largely mingling with the truth (the miracles which
go to uphold the whole Romish system), those other having
set their seal only to the absolutely true. Miracles with
these marks upon them we are bound by all which we
hold most sacred, by all which the Word of God has
taught us, to reject and to refuse. Itis for the reader,
tolerably acquainted with the Church-history of the Middle
Ages, to judge how many of its miracles will, if these tests
be acknowledged and applied, at once fall away, and, fail-
ing to fulfil these primary conditions, will have no right
even to be considered any further.!

! The resnlts are curious, which sometimes are come to through the
following up to their first sources the biographies of eminent Romish
raints. Tholuck has done this in regard of Ignatius Loyola and Francis
Xavier; and to him (Ferm. Schrift. pp. s0-57) I am mainly indebted
for the materials of the fullowing note.—Few, perhaps, have been sur-
rounded with such a halo of wonders as the two preat pillars of the
order of the Jesuits, Loyola and Xavier. Upwards of two hundred
wiracles of Loyola were laid before the Pope, when his canonization was
in question,—miracles beside which those of our Lord shrink into insig-
niticance. If Christ by his word and look rebuked and expelled demons,
Ignatius did the same by a letter, If Christ walked once upon the sea,
Ipmatius many tinmes in the air. If Christ, by his countenance shining as
the sun and his glistering garments, once amazed bis disciples, Ignatius
did it frequently, and, entering into dark chambers, could, by his presence,
light them up as with candles. If sacred history records three persons
whom Christ raised from the dead, the number which Xasier raised
exceeds a'l connt.  In lilte manner the miracles of his great namesake of
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Very interesting is it to observe how the men who in
some sort fell in with the prevailing tendencies of their age
(for, indeed, who escapes them?), yet did ever, in their

Assisi rivalled, when they did not leave behind, those of Christ. The
author of the Liber Conformitatum, writing of him less than a century
after his death, brings out these conformities of the Master and the
servant: Hic sicut Jesus aquam in vinum convertit, panes multiplicavit,
et de naviculd in medio fluctuum maris miraculose immot4, per se a terrd
abducté, docuit turbas audientes in littore. Huic omnis creatura quasi
ad nutum videbatur parere, ac si in ipso esset status innocentize restitu-
tus. KEt ut cetera taceam: ceecos illuminavit; surdos, claudos, para-
lyticos, omnium infirmitatum generibus laborantes curavit, leprosos
mundavit; demones efflugavit; captivos eripuit; naufragis succurrit, et
quam plures mortuos suscitavit (Gieseler, Lehrbuch der Kirchengeschichte,
vol. ii. part 11. p. 355). DBut to return to Ignatius, and the historic evi-
dence of his miracles. Ribadeneira, from early youth his scholar and
companion, published, fifteen years after his death, in 1572, a life of his
departed master and friend ; which book appeared again in 1587, aug-
mented with much additional matter communicated by persons who,
having lived in familiar intercourse with Ignatius, must have been well
acquainted with all the facts of Lis life (gravissimi viri et Ignatio valde
familiares). Notably enough, neither in the first, nor yet in the second
so greatly enlarged edition, does the slightest trace of a miracle appear.
So far from this, the biographer discusses at length the reasons why it
did not please God that miracles should be wrought by this eminent
gervant of his: Sed dicat aliquis, &l hiec vera sunt, ut profecto sunt,
quid causz est, quam ob rem illius sanctitas minus est testata miraculis,
et, ut multorum Sawctorum vita, signis declarata, viitutumque opera-
tionibus insignita? Cui ego; Quis cognovit sensum Domini, aut quis
conciliarius ejus fuit? Ille enim est qui facit mirabilia magna solus,
propterea illius tantummode infinitd virtute fieri possunt, quecumque
aut natur® vim aut modumn excedunt. Kt ut solus ille hae potest efli-
cere, ita ille solus novit, quo loco, quo tempore miracula et quorum
precibus facienda sint. Sed tamen neque omnes sancti viri miraculis
excelluerunt ; neque qui illorum aut magnitudine preestiterunt, aut copia,
ideirco religuos sanctitate superarunt. Non enim sanctitas cujusque
siguis, sed caritate sestimanda est. Two years before the appearance of
the second edition, in 1585, Maffei, styled the Jesuit Livy, published at
Rome his work, De Vitd et Moribus S. Ignatii Loyole Libri tres; and
neither in this is aught related of the great founder of the Order, which
deserves the name of a miracle, although here are some nearer approaches
to such than in the earlier biography—remarkable intimations, as of the
death or recovery of friends, glimpses of their beatified state, ecstatic
visions in which Christ appeared to him; but even these introduced in
a half-apologetic tone, the kistoiian evidently declining to pledge him-
self to their truth: Non pauca de eodem admirabilia predicantur, quo-
rum aliqua nobis hoc loco exponere visum est. But with miracles far
more astounding and more numerous the Romish church Las surrounded
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higher moods, with truest Christian insight, witness against
those very tendencies by which they, with the rest of their
contemporaries, were more or less borne away. Thus was
it with regard to the over-valuing of miracles, the esteem-
ing of them as the only evidences of an exalted sanctity.
Against this what an unbroken testimony in all ages of
the Church was borne ; not, indeed, sufficient to arrest the
progress of an error into which the sense-bound generations
of men only too naturally fall, yet witnessing that the
Church herself was ever conscious that the holy life was in
the sight of God of higher price than the wonderful works
—that love is the greatest miracle of all—that to overcome
the world, this is the greatest manifestation of the power
of Christ in his servants.! Upon this subject one passage
from Chrysostom, in place of the many that might be
quoted, and even that greatly abridged, must suffice.? He
is rebuking the faithful, that now, when their numbers
were so large, they did so little to leaven the world, and
this, when the Apostles, who were but twelve, effected so
much; and he puts aside the excuse, ‘But they had
miracles at command,’ not with the answer, ¢ So have we;’
but in this langnage: ‘How long shall we use their

his great scholar, Francis NXavier. Miracles were as his daily food; to
raise the deac. was as common as to heal the sick. Even the very boys
who served him as catechists received and exercised a similar power of
working wonders. Now there are, I believe, no historic documents
whatever, of a contemporary date, which profess to vouch for these.
‘We have further a series of letters written by this great apostle to the
heatben, out of the midst of his work in the far East (S. Francisci
Naverti Epistolarum Librt tres; Prage, 1750); letters showing him to
have been one of the discreetest, as he was one of the most fervent,
preachers of Clirist that ever lived, and full of admirable hints for the
missionary ; but of miracles wrought by himself, of miracles which the
missionary may expect in aid of his work, there occurs not a single
word.
! Thus compare Augustine’s admirable treatment of the subject,
" Enarr. in Ps. cxxx., beginning with the words : Ergo sunt homines, quos
delectat miraculum facere, et ab eis qui profecerunt in Ecclesid miraculum
exigunt, et ipsi qui quasi profecisse sibi videntur, talia volunt facere, et
putant se ad Deum non pertinere, si non fecerint.
2 Hom. xlvi. tn Matth.



56 THE EVANGELICAL, COMPARED

miracles as a pretext for our sloth? “And what was
it then,” you say, ¢ which made the Apostles so great?
I answer, This, that they contemned money; that they
trampled on vain-glory; that they renounced the world.
If they had not done thus, but had been slaves of their
passions, though they had raised a thousand dead, they
would not merely have profited nothing, but would have
been counted as impostors. What miracle did John, who
reformed so many cities, of whom yet it is expressly said,
that he did no sign? And thou, if thou hadst thy choice,
to raise the dead in the name of Christ, or thyself to die
for his name, which wouldst thou choose? Would it not
be plainly the latter? And yet that were a miracle, and
this is but a work. And if one gave thee the choice of
turning all grass into gold, or being able to despise all gold
as grass, wouldst thou not choose the latter? And rightly;
for by this, thou wouldst most effectually draw men to the
truth. This is not my doctrine, but the blessed Paul’s:
for when he had said, < Covet earnestly the best gifts,” and
then added, “yet show I unto you a more excellent way,”
he did not adduce miracles, but love, as the root of all
good things.’!

Few points present greater difficulties than the attempt
to fix accurately the moment when these miraculous
powers were withdrawn from the Church, and it entered
into its permanent state, with only its present miracles of
grace and the record of its past miracles of power; instead

I Compare a beautiful passage by St. Bernard, Serm. xlvi. 8, in Cant.
Neander (Kirch. Gesch. vol. iv. pp. 255~257) quotes many like utterances
coming from the chief teachers of the Church, even in the midst of the
darkness of the ninth century. Thus Odo of Clugny relates of a pious
Jayman, to whom some grudged his reputation for sanctity, seeing that
Le wrought no miracles, how that once detecting a thief in the act of
robbing him, he not merely dismissed him, but gave him all that which
he would wrongfully have taken away, and adds, Certe niihi videtur, quod
id magis admiratione dignum sit, quam si furem rigere in saxi duritiem
fecisset. Neander (vol. v. pp. 477, 606) collects other medieval togti-
monies to the same effeet.
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of having actually going forward in the midst of it those
miracles of power as well, with which it first asserted it-
self in the world. This is difficult, because it is difficult
to say at what precise moment the Church was no longer
in the act of becoming, but contemplated in the mind of
God as now actually being; when to the wisdom of God
it appeared that He had adequately confirmed the word
with signs following, and that this framework might be
withdrawn from the completed arch, these props and
strengthenings of the infanf, plant might safely be re-
moved from the hardier tree.!

That their retrocession was gradunal, that this mighty
tide of power should have ebbed only by degrees,® this was
what was to be looked for in that spiritual world which,
like God’s natural world, is free from all harsh and abrupt

t This image is Chrysostom’s (Hom. vlii. tn Iiscript. Acl. Aposit.):
¢ As therefore a husbandman, having lately committed a young tree to
the bosom of the earth, counts it worthy, being yet tender, of much
attention, on every side fencing it rourd, protecting it with stones and
thorns, so that neither it may be torn ap by the winds, nor harmed by
the cattle, nor injured by any other injury; but when he sees that it is
tast rooted and has sprung up on high, he takes away the defences, since
now the tree can defend itself from any such wrong; thus has it been in
the maiter of our faith. When it was newly planted, while it was yet
tender, great attention was bestowed on it on every side. But after it
was fixed and rooted and sprung up on high, after it had filled all the
world, Christ both took away the defences, and for the time to come
removed the other strengthenings. Wherefore at the beginning I1e gave
gifts even to the unworthy, for the early time had need of these helps to
tuith. DBut now He gives ther1 not even to the worthy, for the strength
of faith po longer needs this assistance.” Compare Gregory the Great
(Ilom. xxix. in FEvang.): Ic [signa] necessaria in exordio Ecclesie
fuerunt. Ut enim fides cresceret, miraculis fuerat nutrienda: quia et
nos cum arbusta plantamus, tamdiu eis aquam infundimus, quousque ea
in terrd jam convaluisse videamus; et si semel rudicem fixerint, in rigande
cessamus,

2 ThusOrigen (Con. Cels. ii. 45) calls the surviving gifts in the Church
vestiges (ixrn) of former powers; and again (ii. 8) he speaks of them as
ixrn ki rwd ye pefora.  Compare ii. 33; Irensus, ii. 32 ; Justin Martyr,
Apol. ii. 6. There is a curious passage in Abelard (Sermo de Joan. Bapt.
p- 967), directed against the claimants to the power of working miracles
in his day. Though he does not mention St. Bernard, one cannot doubt
that he has him in his eve.
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transitions, in which each line melts imperceptibly into
the next. We can conceive the order of retrocession to
have been in this way ; that divine power which dealt in
all its fulness and intensity in Christ, was first divided
among his Apostles, who, therefore, individually wrought
fewer and smaller works than their Lord. It was again
from them further subdivided among the ever-multiplying
numbers of the Church, who, consequently, possessed not
these gifts in the same intensity and plenitude as did the
twelve. At the same time it must always be remnembered
that these receding gifts were ever helping to form that
which should be their own substitute; that if they were
waning, that wbich was to supply their room was ever
waxing,—that they only waned as that other waxed; the
flower dropped off only as the fruit was being formed. If
those wonders of a first creation have left us, yet they did
not this till they could bequeath in their stead the standing
wonder of a Church,! itself a wonder, and embracing
manifold wonders in its bosom.? Tor are not the laws of
the spiritual world, as they are ever working in the midst
of us, a continual wonder? What is the new birth in
Baptism, and the communion of Christ’s body and blood
in the Holy Eucharist, and the life of God in the soul, and
a kingdom of heaven in the world, what are these but

T Augustine (De Civ. Dei, xxii. 8): Quisquis adhue prodigia, uti
credat, inquirit, magnum e-t ipse prodigium, qui mundo credente, non
credat.

2 Coleridge (Literary Remains, vol. iv. p. 260): ‘ The result of my
own meditations is, that the evidence of the Gospel, taken as a total, is
as great for the Christians of the nineteenth century as for those of the
apostolic age. I should not be startled if I were told it were greater.
But it does not follow that this equally holds good of each component
part. An evidence of the most cogent clearness, unknown to the primi-
tive Christians, may compensate for the evanescence of some evidence
which they enjoyed. Evidences comparatively dim have waxed into
noonday splendour, and the comparative wane of others once effulgent
is more than indemnified by the synopsis rod warré, which we enjoy, and
by the standing miracle of a Christendom eommensurats and almost
synonymous with the civilised world.’
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every one of them wonders?! wonders in this like the
wonders of ordinary nature, as distinguished from those
which accompany a new in-coming of power, that they are
under a law which we can anticipate; that they conform
to an absolute order, and one the course of which we can
understand ;—but not therefore the less divine.? How

! The wonder of the existence and subsistence of a Church in the
world is itself so great, that Augustine says strikingly, that to believe,
or not to believe, the miracles is only an alternative of wonders. If you
believe not the miracles, you must at least believe this miracle, that the
world was converted without miracles (si miraculis non creditis, saltem
huic miraculo credendum est, mundum sine miraculis fuisse conversum ;
¢f. De Civ. Det, xxii. 8, 1). And on the relation of the helps to faith,
the witnesses of God’s presence in the midst of his Church, which
severally we have, and which the early Christians had, he says (Serm.
cexliv. 8): Apostoli Christum preesentem videbant: sed toto orbe terra-
rum diffusam Ecclesiam non videbant: videbant caput, et de corpore
credebant. Habemus vices nostras: habemus gratiam dispensationis et
distributionis nostree: ad credendum certissimis documentis tempora
nobis in una fide sunt distributa. Illi videbant caput, et credebant de
corpore : nos videmus corpus, et credamus de capite. Augustine’s own
judgment respecting the continuance of miracles in the Church varied
at different times ot his life. In an early work, De Vera Religione, xxv.
47, he denies their continvance : Cum enim Ecclesia Catholica per totum
orbem diffusa atque fundata sit, nec miracula illa in nostrum tempus
durare permissa sunt, ne animus semper visibilia queereret; while in hie
Retractations (1. 13, 25) he withdraws this statement, or limits it to such
miracles as those which accompanied baptism at the first; and De Civ.
Dei, xxii. 8, he enumerates at great length miracles, chiefly or exclusively
miracles of healing, which he believed to have been wrought in his own
time, and coming more or less within his own knowledge. On this
whole subject see Mozley, Eight Lectures on Miracles, pp. 210, 373, 383.

2 Gregory the Great (Hom. xxix. in Evang.): Sancta quippe Ecclesia
quotidie spiritaliter facit quod tunc per Apostolos corporaliter faciebat.
Nam sacerdotes ejus cum per exorcismi gratiam manum credentibus im-
ponunt, et habitare malignos spiritus in eorum mente contradicunt, quid
aliud faciunt, nisi deemonia ejiciunt? Et fideles quique qui jam vite
veteris secularia verba derelinquunt, sancta autem mysteria insonant,
Conditoris sui laudes et potentiam, quantum prevalent, narrant, quid
aliud faciunt, nisi novis linguis loquuntur? Qui dum bonis suis exhor-
tationibus malitiam de alienis cordibus auferunt, serpentes tollunt. Et
dum pestiferas suasiones audiunt, sed tamen ad operationem pravam
minime pertrahuntur, mortiferun quidem est quod bibunt, sed non eis
nocebit.  Qui quoties proxinios suos in opere bono infirmari conspiciunt,
dum eis totd virtute concurrunt, et exemplo su® operationis illorum
vitam roborant qui in proprid actione titubant, quid aliud faciunt, nisi
super segros manus imponuut, ut bene habeant? Quee nimirum miracula
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meanly do we esteem of a Church, of its marvellous gifts,
of the powers of the coming world which are working
within it, of its Word, of its Sacraments, when it seems
to us a small thing that in it men are new born, raised
from the death of sin to the life of righteousness, the eyes
of their understanding enlightened, and their ears opened,
unless we can tell of more visible and sensuous wonders as
well. It is as though the heavens should not declare to
us the glory of God, nor the firmament show us his handi-
work, except at some single moment such as that when
the sun was standing still upon Gibeon, and the moon in
Ajalon.

While then it does not greatly concern us to know when
this power was withdrawn, what does vitally concern us is,
that we suffer not these carnal desires after miracles, as
though they were necessarily saints who had them, and
they but imperfect Christians who were without them, as
though the Church were inadequately furnished and
spiritually impoverished which could not show them, to
rise up in our hearts; being, as they are, ever ready to
rise up in the natural heart of man, to which power is so
much dearer than holiness. There is no surer proof than

tanto majora sunt, quanto spiritalia, tanto majora sunt, quanto per hwee
non corpora sed animge suscitantur, . . . Corporalia illa miracila osten-
dunt aliquando sanctitatem, non autem faciunt: hwc vero spiritalia, quae
aguntur in mente, virtutem vit@ non ostendunt, sed faciunt. Illa habere
et mali possunt; istis autem perfrui nisi Loni non possunt. . . . Nolite
ergo, fratres carissimi, amare signa quas possunt cum reprobis haberi
communia, sed hzee que modo diximus, caritatis atque pietatis miracula
amate ; quée tanto securiora sunt, quanto et occulta; et de quibus apud
Dominum eo major fit retributio, quo apud homines minor est gloria.
Compare Augustine, Serm. lxxxviii. 3; and Origen (Con. Cels. ii. 48)
finds in these wonders of grace which are ever going forward, the fulfil-
ment of the promise that those who believed should do greater things
than Christ Himself (John xiv. 12). Dernard too, In Ascen. Dom.
Serm. i., bas some beautiful remarks on the better miracles, which are
now evermore finding place in Chiist’s Church. For the literature upon
this, and indeed upon every other part of tlie subject, see the admirable
article on Miracles by the Bishop of Killaloe in the Dictionary of the
Bible, vol. ii. p. 283.
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the utterance of sentiments such as these, that the true
glory of the Church is hidden from our eyes—that some
of its outward trappings and ornaments have caught our
fancy ; and not the fact that it is all-glorious within, an
answer to the deepest needs of the spirit of man, which
has taken possession of our hearts and minds. It is little
which we ourselves have known of the miracles of grace,
when they seem to us poor and pale, and only the miracles
of power have any attraction in our eyes.



CHAPTER V.

THE ASSAULTS ON THE MIRACLES.

1. TaE JEWISH.

RIGID monotheistic religion like the Jewish left but
one way of escape from the authority of miracles,
which once were acknowledged to be such, and not mere
collusions and sleights of hand. There remained nothing
to say, but that which the adversaries of the Lord con-
tinually did say, namely, that the works wrought by Him
were wrought from beneath: ¢This fellow doth not cast
out devils but by Beelzebub, the prince of the devils’!
(Matt. xii. 24 ; ef. Mark iii. 22-27 ; Luke xi. 15-22). We
have our Lord’s own answer to the deep malignity of this
assertion; his appeal, namely, to the whole tenor of his
doctrine, and of the miracles wherewith He confirmed that
doctrine—whether they were not altogether for the over-
throwing of the kingdom of evil,—whether a lending by
Satan of such power to Him would not be wholly incon-
ceivable, since it were merely and altogether suicidal.
For though it might be quite intelligible that Satan
should bait his hook with some good, array himself as an
angel of light, and do for a while deeds that might appear
as deeds of light, so better to carry through some mighty
delusion—

¢ Win men with honest trifles, to bet:ay them
In deepest consequence,’

! They regarded Ilim as planum in signis (Tertullian, Adv. Mare.
iii. 6; cf. Apolog. xxi.). This charge is drest out with infinite blas-
phemous additions in the later Jewish books (see Lisenmenger, Eatdeckt.
Judenth, vol. 1. p. 148, seq.).
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just as Darius was willing that a small detachment of his
army should perish, that so the mighty deceit which Zopyrus
was practising against Babylon might succeed,!—jyet the
furthering upon his part of such an assault on his own king-
dom as, if successful, must overturn it altogether, is quite
inconceivable. That kingdom, thus in arms against itself,
could not stand, but must have an end. He who came, as
all his words and his deeds testified, to ¢ destroy the works
of the devil,’ could not have come armed with kis power,
and helped onward by his aid. It is not of a pact with
the Evil One which this tells, but of Another mightier than
that Evil One, who has entered with power into his strong-
hold, and who, having bound him, is now spoiling his goods.
Our Lord does in fact repel the accusation, and derive
authority to his miracles, not from the power which they
display, however that may be the first thing that brings
them into consideration, but from the ethical ends which
they serve. He appeals to every man’s conscience, whether
the doctrine to which they bear witness, and which bears
witness to them, be from above, or from beneath: and if
from above, then the power with which e accomplished
them could not have been lent Him from beneath, since
the kingdom of lies would never so contradict itself, as
seriously to help forward the establishment of the kingdom
of truth.?

There is, indeed, at first sight a difficulty in the argu-
ment which our Saviour draws from the oneness of the
kingdom of Satan—namely, that the very idea of this
kingdom, as we present it to ourselves, is that of an
anarchy, of blind rage and hate not merely against God,
but every part of it warring against every other. And this
is most deeply true, that hell is as much in arms against
itself as against heaven; neither does our Lord deny that
in respect of ifself that kingdom is infinite contradiction

1 Herodotus, iii. 155.
2 Eusebius (Dem. Evang. iii. 6) makes much of ‘his argument.
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and division: only He asserts that in relation to the king-
dom of heaven it is at one: there is one life in it and one
soul in opposition to that. Just as a nation or kingdom
may embrace within itself infinite parties, divisions, dis-
cords, jealousies, and heart-burnings; yet, if it is to
subsist as a nation at all, it must not, as regards other
nattons, have lost its sense of unity; when it does so, of
necessity it falls to pieces and perishes. To the Pharisees
He says: ‘This kingdom of evil subsists; by your own
confession it does so; it cannot therefore have denied the
one condition of its existence, which is, that it should
not lend its powers to the overthrowing of itself, that it
should not side with its own foes; my words and works
declare that I am its foe, it cannot therefore be siding
with Me.’

This accusation brought against the miracles of Christ,
that they were done by the power of an evil magic, the
heathen also sometimes used; but evidently having bor-
rowed this weapon from the armoury of the Jewish adver-
saries of the faith.! And in their mouths, who had no
such earnest idea of the kingdom of God upon one side
and the kingdom of evil on the other, and of the fixed
limits which divide the two, who had peopled the inter-
mediate space with middle powers, some good, some evil,
some mingled of both, the accusation was not at all so
deeply malignant as in the mouth of a Jew. It was little

1 See a curious passage, Origen, Con. Cels. i. 68 ; cf. 1. 6; ii. 49 ; viil.
9; and compare Augustine, De Cons. Evang.i. 9-11; Jerome, Brev. in
Psal. 1xxxi. in fine ; Arnobius, Adv. Gen. i. 43, who mentions this as one
of the calumnies of the heathen against the Lord: Magus fuit, clandes-
tinis artibus omnia illa perfecit: Algyptiorum ex adytis angelorum
potentium nomina et remotas furatus est disciplinas; cf. s3. This
charge of fetching his magical skill from Egypt, which Celsus repeats
(Origen, Con. Cels. i. 28, 385 cf. Eusebius, Dem. Evang. iii. 6, betrays
at once the Jewish origin of the accusation. It is evermore recurring
in Jewish books. Egypt, say they, was the natural home of magic, »o
that if the magic of the world were divided into ten parts, Egypt would
possess nine ; and there, even as the Christian histories confess, Jesus
resided two years (Eisenmenger, Entdcckt. Judenth. vol. i. pp. 149, 166).
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more than a stone which they found conveniently at hand
to fling, and with them is continually passing over into
the charge that those works were wrought by trick—-that
they were conjuror's arts ; the line between the two charges
is continually disappearing. The heathen, however, had a
method more truly their own of evading the force of the
Christian miracles, which is now to consider.

2. Tee Hearrex. (CeLsus, HierocLEs, PORPHYRY.)

A religion like the Jewish, which, besides God and the
Angels in direct and immediate subordination to Him, left
no spirits conceivable but those in rebellion against Him,
the absolutely and entirely evil, this, as has been observed
already, left no choice, when once the miracle was ad-
judged not to be from God, but to ascribe it to Satan.
There was nothing between ; it was from heaven, or, if
not from heaven, from hell. But it was otherwise in the
heathen world, and with the ‘gods many ’ of polytheism.
So long as these lived in the minds of men, the argument
from the miracles was easily evaded. For what at the
utmost did they prove in respect of their author? What
but this, that a god, it might be one of the higher, or
it might be one of the middle powers, the Saluoves, the
intermediate deities, was with him? What was there, men
replied, in this circumstance, which justified the demand
of an absolute obedience upon their parts? Wherefore
should they yield exclusive allegiance to Him that wrought
these works? The gods had spoken often by others also,
had equipped them with powers equal to or greater than
those claimed by his disciples for Jesus ; yet no man there-
fore demanded for them that they should be recognized as
absolute lords of the destinies of men. Esculapius per-
formed wonderful cures; Apollonius went about the world
kealing 1he sick, expelling demons, raising the dead;’!

' Lactantius, Inst. Dsv. v. 3.
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Aristeas disappeared from the earth in as marvellous a
way as the founder of the Christian faith:! yet no man
built upon these wonders a superstructure so immense
as that which the Christians built upon the wonders of
Christ.?

Thus Celsus, as we learn from more than one passage
in Origen’s reply, adduces now the mythic personages ot
antiquity, now the magicians of a later date; though
apparently with no very distinct purpose in his mind, but
only with the feeling that somehow or other he can play
them off against the divine Author of our religion, and
defeat his claims to the allegiance of men. For it cer-
tainly remains a question how much credence he gave
himself to the miracles which he adduced — Origen?
charges him with not believing them-—whether, sharing
the almost universal scepticism of the educated classes of
his day, it was not rather his meaning that all should fall,
than that all should stand, together. Hierocles, governor
of Bithynia, a chief instigator of the cruelties under Dio-
cletian,—and who, if history does not belie him, wielded
arms of unrighteousness on both hands against the Chris-
tian faith, the persecutor’s sword and the libeller’s pen,—

' Origen, Con. Cels. iii. 27.

2 The existence of false cycles of miracles should no more cast a sus-
picion upon all, or cause to doubt those which present themselves with
marks of the true,thban the appearance of a parhe’:on forerunning the sun
should cause us to deny that he was travelling up from beneath the
horizon, for which rather it is an evidence. The false money passes. not
because there is none better, and ther«fore all have consented to receive
it, but because there is a good morey, under colour of which the false is
accepted. Thus is it with the longing which has existed ¢ at all times
and in all ages after some power which is not circumscribed by the rules
of ordinary visible experience, but which is superior to these rules and
»an transgress them.” The mythic stories in which such longings find
an apparently historic clothing and utterance, so far from being eved
with suspicion, should be most welcone to the Christian inquirer. The
eneniies of the faith will of course parade these shadows, in the hopes of
meking ns helleve that our substance is a shadow too; but they are
worse than simple who are cozened by so palpable a fraud.

3 Con. Cels. iii. 22.
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followed in the same line. His book we know from the
extracts in the answer of Eusebius, and the course of his
principal arguments. Having recounted various miracles
wrought, as he affirms, by Apollonius, he proceeds thus:
“Yet do we not account him who has done such things for
a god, only for a man beloved of the gods: while the
Christians, on the contrary, on the ground of a few insig-
nificant wonder-works, proclaim their Jesus for a God.’?}
He presently, it is true, shifts his arguments, and no
longer admits the miracles, only denying the conclusions
drawn from them ; but rather denies that they have any
credible attestation: in his blind hate setting them in
this respect beneath the miracles of Apollonius, which
this ¢lover of truth,” for he writes under the name of
Philalethes, declares to be far more worthily attested.

This Apollonius (of Tyana in Cappadocia), whose his-
torival existence there seems no reason to call in question,
was probably born about the time of the birth of Christ,
and lived as far as into the reign of Nerva, A.p. g7. Save
two or three isolated notices of an earlier date, the only
record which we have of him is a Life, written by Philo-
stratus, a rhetorician of the second century, and pro-
fegsing to be founded on contemporary documents, yet
everywhere befraying its unhistoric character. It is in
fact a philosophic romance, in which the revival and re-
action of paganism in the second century is portrayed.
Yet I cannot think that Life to have been composed with
any purpose directly hostile to the new faith, but only to
prove that they of the old religion had their mighty
wonder-worker as well. It was composed indeed, as seems
to me perfectly clear, with an eye to the life of our Lord;
the parallels are too remarkable to have been the effect of

! In the same way Arnobius (Adv. Gen. i. 48) brings in the heathen
adversary saying it is idle to make these claims (frustra tantum arrogas
Christo) on the score of the miracles, when so many otkers have done
the like.

4
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chance ;! in a certain sense also in emulation and rivalry;
yet not in hostile opposition, not as implying this was
the Saviour of men, and not that; nor, yet as some of
Lucian’s works, in a mocking irony of the things which are
written concerning the Lord.? This later use which has
often been made of the book, must not be confounded with
its original purpose, which was different. The first, T
believe, who so used it, was Charles Blount,? one of the ear-
lier English Deists. And passing over some other insig-
nificant endeavours to make the book tell against revealed
religion, endeavours in which the feeble hand, however
inspired by hate, yet wanted strength and skill to launch
the dart, we come to Wieland’s Agathodemon, in which
neither malice nor dexterity was wanting, and which, pro-
fessing to explain upon natural grounds the miracles of
Apollonius, yet unquestionably points throughout at one
greater than the wonder-worker of Tyana, with a hardly
suppressed de te fabula marratur running through the
whole.*

1 See, for instance, upon the raising of the widow’s som, the parallel
miracle which I have adduced from the life of Apollonius. The above
is Baur’s conclusion in his instructiy e little treatise Apollonius von Tyana
wnd Christus, Tibingen, 1834,

2 Ilis Philopseudes, for instance, and his Vera Ilistoria. Thus I ean
assent only to the latter hulf of Iuet's judgment (Dem. Evarg. prop. ix.
147): Id spectiisse imprimis videtur Philostratus, ut invalescentem
jam Christi fidem ac doctrinam deprimeret, opposito hoc omnis doctrinze,
sanctitatis, ac mirifices virtutis feeneo simulacro. Itaque ad Christi
exemplar hanc expressit effigiem, et pleraque ex Christi Jesu historid
Apollonio accommodavit, ne quid ethnici Christianis invidere possent.

$ In his now scarce translation, with notes, of The two first books of
DPhilostratus, London, 1680, with this significant motto from Seneca, Cum
omnia inincerto sint, fave tibi, et crede quod mavis. Compare Apollonius
of Tyana, the Pagan Christ of the Third Century, by Albert Réville,
English Translation, London, 1366.

4 The work of Philostratus has been used with exactly an opposite
aim by Christian apologists, namely, to bring out, by comparison with
the best which heathenism could offer, the surpassing glory of Christ.
Cudworth, in his Intellectual System, iv. 15, occupies himself at a con-
siderable length with Apollonius. Here may probably have been the
motive to Blount's book, which followed only two years after the publi~
eation of Cndworth’s great work. Henry More, too (Mystery of Goa-
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The arguments drawn from these parallels, so far as they
were adduced in good faith and in earnest, have, of course,
perished with the perishing of polytheism from the minds
of men. Other miracles can no longer be played off against
Christ’s miracles; the choice which remains. now is between
these and none.

3. Toe PaxtrEIsTIC. (SPINOZA.)

These two classes of assailants of the Seripture miracles,
the Jewish and the heathen, allowed the miracles them-
selves to stand unquestioned as facts, but either challenged
their source, or denied the consequences drawn from them
by the Church. Not so the pantheistic deniers of the
miracles, who assailed them not as being of the devil, not
as insufficient proofs of Christ’s claims of absolute lordship;
but cut at their very root, denying that any miracle was
possible, since it was contrary to the idea of God. For
these opponents of the truth Spinoza may be said, in
modern times, to bear the word ; the objection is so con-
nected with his name, that it will be well to hear it as he
has uttered it. That objection is indeed only the necessary
consequence of his philosophical system. Now the first
temptation on making acquaintance with that system is
to contemplate it as a mere and sheer atheism ; and such
has ever been the ordinary charge against it ; nor, in study-
ing his works, is it always easy to persuade oneself that
it is anything else, or that the various passages in which
Spinoza himself assumes it as something different, are
more than inconsequent statements, with which he sceks
to blind the eyes of others, and to avert the odium of this
charge of atheism from himself. And yet atheism it is
not, nor is it even a material, however it may be a formal,

kiness, iv. 9-11), compares at large the miracles of Christ with those of
Apollcnius,
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pantheism. He does not,—and all justice requires that
this should be acknowledged,—bring down and resolve God
into natuare, but rather takes up and loses nature in God.
1t is only man whom he submits to a blind fate, and for
whom he changes, as indeed for man he does, all ethics
into physics. But the idea of freedom, as regards God, is
saved ; since, however, he affirms Him immanent in nature
and not transcending it, this is only because He has Him-
self chosen these laws of nature as the one unchangeable
manner of his working, and constituted them in his wis-
dom so elastic, that they shall prove, under every circum-
stance and in every need, the adequate organs and servants
of his will. He is not bound to nature otherwise than by
that, his own will; the laws which limit Him are of his
own imposing ; the necessity which binds Him to them is
not the necessity of any absolute fate, but of the highest
fitness. Still, however, Spinoza does affirm such a neces-
gity. The natura naturans must unfold itself in the natura
naturata, and thus excludes the possibility of any revela-
tion, whereof the very essence is that it is a new beginning,
a new unfolding by God of Himself to man, and especially
excludes the miracle, which is itself at once the accompani-
ment, and itself a constituent part, of a revelation.
Let me here observe, that to deny that miracles can
find a fifting place in God’s moral and spiritual govern-
ment of the world is one thing; to deny that they can
find a possible place, that there is any room for them
there, is another. It may be indeed a question whether the
Iatter has not sometimes been intended when the former
only was pretended. Still the denial of their fitness, where
honestly meant, and where nothing else is lurking behind,
involves no necessary assault on the essential attributes of
3od. With the denial of the possibility of miracles it is
otherwise. In this denial there is in fact a withdrawal
from Him of all which constitutes Him more than the
animating principle of the world. He is no longer a Ged
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of freedom, a living God, above nature and independent of
nature; but nature is the necessary form of his existence,
and condition of his manifestation. Shut up and confined
within limits which He is impotent to overpass, in this
strait-waistcoat of nature, He is less favoured than some
of the meanest of his creatures. If the snail is tied to its
house, it can at worst move up and down with this house
whither it will; if the silkworm is closely enveloped in the
cerements of its cocoon, it at all events has the prospect
of bursting as a butterfly from these. But there is no
such liberty, no such hope of liberty, for a God who is
enclosed within the limits of nature, and of nature as we
know it now, and who can only manifest Himself through
this.

It would profit little to enter in detail on the especial
charges which Spinoza brings against the miracle, as low-
ering, and unworthy of, the idea of God. They are but the
application to a particular point of the same charges which
he brings against all revelation, namely, that to conceive
any such is to dishonour, and cast a slight upon, God’s
great original revelation of Himself in nature and in man;
a charging of that with such imperfection and incomplete-
ness, as that it needed the author of the world’s laws
to interfere in aid of those laws, lest they should prove
utterly inadequate to his purposes.? With the miracle in

1 Tn that half-recantation which ITenry Ileine made at the last of all
the proud things that he had spoken against God, and which, imperfect
though it be, none can read without the deepest interest, these remark-
able words occur; he is tracing the steps of his return to God,—may it
indeed have been a return to Him!—and says: ‘On my way I found the
god of the Pantheists, but 1 could make nothing of him. This poor
visionary creature is interwoven with and grown into the world. Indeed
he is almost imprisoned in it, and yawns at you, without voice, without
power. To have will, one must have personality, and to manifest oneself,
one must have elbow-room.’

3 Tract. Theol. Pol. vi.: Nam cum virtus et potentia nature sit ipsa
Dei virtus et potentia, leges autem et regulee naturee ipsa Dei decreta,
snmino credendum est, potentiam naturee infinitam esse, ejusque leges

adeo latas, ut ad omnia quae et ab ipso divino intellectu coucipiuntur, se
extendant ; alias enim quid aliud statuitur, quam quod Deus naturam
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particular he finds fault, as a bringing in of disorder into
that creation, of which the only idea worthy of God is
that of an unchangeable order. It is a making of God to
contradict Himsclf, for the law which was violated by the
miracle is as much God’s law as the miracle which vio-
lated it.! The answer to this objection has becn already
anticipated ; the miracle is not a discord in nature, but the
coming in of a higher harmony ; not disorder, but instead
of the order of earth, the order of heaven; not the viola-
tion of law, but that which continually, even in this na-
tural world, is taking place, the comprehension of a lower
law in a higher ; in this case the comprehension of a lower
natural, in a higher spiritual law; with only such orderly
violence done to the lower as is neccessarily consequent
upon this.?

‘When, further, he imputes to the miracle that it rests
on a false assumptlion of the position which man occupies
in the universe, flatters the notion that nature is to serve
him, not he to bow to nature, it cannot be denied that it
does rest on this assumption. But this were only a charge
which would tell against it, supposing that true, which so
far from being truth, is indeed his first great fulsehood of
all, namely, that God is first a God of nature, and ounly a
adeo impotentem creaverit, ejusque leges et regulas aden steriles
statuerit, ut swepe de novo ei subvenire cogatur, si eam conservatam vult,

et ut resex voto succedant? quod sane & ratione alienissimum esse
existimo,

! On this matter Godet (Comm. sur I Eiang. de St.-Jean, p. 361) has
very excellently said : “Si 'ceuvre de la pature était la persée définitive
du Créateur, il est certain que le miracle serait souverainement impro-
bable. Car un fait de ce genre ressemblerait & une retouche, et ce pro-
cédé serait indigne d’un tel artiste. Mais si la nature actuelle est une
ébauche, d’olt doit se dégager, avec le concours de la créature libre, une
ceuvre supérieure, dans laquelle la matiére sera purement l'orgzane et la
splendeur de l'esprit, le miracle est, aux yeux du pen:eur, 'apparition
anticipée et le prélude ravissant de ce nouvel ordre de cheses. Ce n'est
puint un solde ; c'est une arihe.

2 Emerson adopts Spinoza's aspect of a miracle when he sayvs, ‘The
word miracle, as pronounced by Christian churches, gives a false impres-
sion. It is a monster; it is not one with the blowing clouds and the
tuiling rain.’
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God of men as they find their place in the order of nature.
If God be indeed only or chiefly the God of nature, and
not in a paramount sense the God of grace, the God of
men, if nature be indeed the highest, and man only created
as furniture for this planet, it would be indeed absurd and
inconceivable that the higher should serve, or give place
to, the lower. DBut if, rather, man is ‘the crown of things,’
the end and object of all, if he be indeed the vicegerent
of the Highest, the image of God, the first-fiuits of his
creatures, this world and all that belongs to it being but a
school for the training of men, only having a worth and
meaning when contemplated as such, then that the lower
should serve, and, where nced is, give way to the interests
of the highest, were only beforehand to be expected.!

Here, as is so often the case, something much behind
the miracle, something much earlier in men’s view of the
relations between God and his creatures, has already deter-
mined whetlhier they should aceept or reject it, and this,
long before they have arrived at the consideration of this
specific matter.

4. Taz Sceprican. (Huuz.)

Yhile Spinoza rested his objection to the miracles on
the ground that the everlasting laws of the universe left
no room for such, while, therefore, the form which the
question in dcbate assumed in his hands was this, Are
miracles (objectively) possible? Hume, the legitimate child
and pupil of the empiric philosophy of Locke, started his
objection in altogether a different shape, namely, in this,
Are miracles (subjectively) credible? He is, in fact, the
sceptic, which,—taking the word in its more accurate sense,
not as a denier of the truths of Christianity, but a doubter

1 They are the truly wise, he says (Tract. Theol. Pol. vi.), who aim not
at this, ut natura iis, sed contra ut ipsi nature pareant, utpote qui certe
sciunt, Deum naturam dirigere prout ejus leges universales, non autem

prout humanwe naturse particul.res leges exigunt, adeoque Deum nom
solius humam gereris, sed totius naturwe rationem habere.
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of the possibility of arriving at any absolute truth,—Spinoza
is as far as possible from being. To this question Hume’s
answer is in the negative; or rather, in the true spirit of
that philosophy which leaves everything in uncertainty,
¢It is always more probable that a miracle is false than
true; it can therefore in no case prove anything else,
since it is itself incapable of proof;’—which thus he
proceeds to show. In every case, he observes, of conflicting
evidence, we weigh the evidence for and against the
alleged facts, and give our faith to that side upon which
the evidence preponderates, with an amount of confidence
proportioned, not to the whole amount of evidence in its
favour, but to the balance which remains after subtracting
the evidence against it. Thus, if the evidence on the side
of A might be set as =20, and that on the side of B as
= 15, then our faith in A would remain 20 —15=75; we
giving our faith upon the side on which a balance of
probabilities remains, and only to the extent of that
balance. But every miracle, he goes on to say, is a case
of conflicting evidence. In its favour is the evidence of
the attesting witnesses; against it the testimony of all
experience which has gone before, and which witnesses for
an unbroken order of nature. When we come to balance
these against one another, the only case in which the
evidence for the miracle could be admitted as prevailing
would be that in which the falseness or error of the attesting
witnesses would be a greater miracle than the miracle which
they afiirm. But no such case can occur. The evidence
against a miracle having taken place is as complete as can
be conceived. FEven were the evidence in its favour as
complete, it would only be proof against proof, and absolute
suspension of judgment would be the wise man’s part.
But the evidence in favour of the miracle never makes
claim to any such completeness. It is always more likely
that the attesting witnesses were deceived, or were willing
to deceive, than that the miracle took place. For, however
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many they may be, they must always be few compared with
the multitudes who attest a fact which excludes their fact,
namely, the uninterrupted succession of a natural order in
the world; and those few, moreover, submitted to divers
warping influences, from which the others, nature’s wit-
nesses, are altogether free. Therefore there is no case in
which the evidence for any one miracle is able to outweigh
the a priori evidence which is against all miracles. Such
is the conclusion at which Hume arrives. The argument,
it will be seen, is sceptical throughout. Hume does not,
like Spinoza, absolutely deny the possibility of a miracle;
all he denies is that we can ever be convinced of one, Of
two propositions or assertions that may be true which has
the least evidence to support it; but according to the
necessary counstitution of our mental being, we must give
our adherence to that which presents itself to us with the
largest amount of evidence in its favour.

Here again, as on a former occasion, so long as we abide
in the region of nature, miraculous and improbable, mira-
culous and incredible, may be admitted as convertible
terms. But once lift up the whole discussion into a
higher region, once acknowledge something higher than
nature, a kingdom of God, and men the intended denizens
of it, and the whole argument loses its strength and the
force of its conclusions. Against the argument from ex-
perience which tells against the miracle, is to be set, not, -
as Hume asserts, the evidence of the witnesses, which it is
quite true can in no case itself be complete and of itself
sufficient, but this, p’us the anterior probability that God,
calling men to live above nature and sense, would in this
manner reveal Himself as the Lord paramount of nature,
the breaker through and slighter of the apparitions of
sense; plus also the testimony which the particular miracle
by its nature, its fitness, the glory of its circumstances, its
intimale coherence as a redemptive act with the personality
of the doer, in Coleridge’s words, ‘its exact accordance
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with the ideal of a true miracle is the reason,’ gives to the
conscience that it isa divine work. The moral probabilities
Hume has altogether overlooked and left out of account,
and when they are admitted,—dynamic in the midst of his
merely mechanic forces,—they disturb and indeed utterly
overbear and destroy them. His argument is as that
fabled giant, unconquerable so long as it is permitted to
rest upon the earth out of which it sprung; but easily
destroyed when once it is lifted into a higher world. Itis
not, as Hume would fain have us to belicve, solely an
intellectual question ; but it is in fact the moral condition
of men which will ultimately determine whether they will
believe the Seripture miracles or not; this, and not the
exact balance of argument on the one side or the other,
which will cause this scale or that to kick the beam.

He who already counts it likely that God will interfere
for the higher welfare of men, who believes that there is a
nobler world-order than that in which we live and move,
and that it would be the blessing of blessings for that
nobler to intrude into and to make itself felt in the region
of this lower, who has found that here in this world we
are bound by heavy laws of nature, of sin, of death, which
no powers that we now possess can break, yet which must
be broken if we are truly to live,—he will not find it harl
to believe the great miracle, the coming of the Son of God
in the flesh, and his declaration as the Son of God with
power by the resurrection from the dead ; because all the
deepest desires and longings of his heart have ycarned
after such a deliverer, however little he may have been
able even to dream of so glorious a fulfilment of those
longings. And as le believes that greatest miracle, so
will he believe all other miracles, which, as satellites of a
lesser brightness, mnaturally wait upon that, clustering
round and drawing their lustre from the central brightness
of that greatest. e, upon the other hand, to whom this
worid is all, who has lost all sense of a higher world witn
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rhich it must once have stood connected, who is disturbed
with no longings for anything nobler than it gives, to
whom ‘the kingdom of God’ is an unintelligible phrase,
he will resist, by an intellectual theory if he can, or if not
by that, by instinct, the miracle. Everything that is in
him predisposes him to disbelieve it and the doctrines
which it seals. To him who denies thus any final causes,
who does not believe that humanity is being carried forward
under a mightier leading than its own to a certain and
that a glorious end, who looks at the history of this world
and of man as that of a bark tempest-tost long, with no
haven to which it is bound, to him these moral probabilities
are no probabilities; and this being so, we should learn
betimes how futile it is to argue with men about our
faith, who are the deniers of all upon which any faith can
be built.!

5. THE MIRACLES ONLY RELATIVELY MIRACULOTUS.
(SCHLEIERMACHER.)

Another scheme for getting rid of the miraculous ele-
ment in the miracle, one often united with Spinoza’s
a priort argument against it,2 and brought forward to
explain the phenomenon of an apparent miracle, after that
has shown that a real one was impossible, has been this.
These works, it is said, were relative miracles,—miracles,
in other words, for those in regard of whom they were first
done,—as when a savage believes that a telescope has the
power of bringing the far instantaneously near,—but no
miracles in themselves, being but iu fact the anticipation

? Augustine (De Utid. Cred. xvi.): Si enim Dei providentia non pre-
sidet rebus humanis, nihil est de religione satagendum. See some
valuable remarks on ITume and on his position in Mill's Zogie, vol. ii.
p- 187, 2d edit.

2 As by Spinoza himself, Ep. xxiii.: Rogare mihi liceat an nos
homunciones tantam nature cognitionem habeamus, ut determinare

possimus, quousque ejus vis et potentis se extendit, ot quid ejus vim
superat P
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of discoveries in the kingdom of nature, the works of one
who, having penetrated deeper into her mysteries than
those around him, could therefore wield powers which
were unknown, and bring about results which were inex-
plicable, to them.! It must be evident to the least
thoughtful, that, however it may be sought to disguise
the fact, the miracle does thus become no miracle,? and
the doer of it can no longer be recognized as commanding
nature in a way specifically different from other men, but
only as one who has a clearer or earlier insight than others
into her laws and the springs of her power. We have
indeed here nothing else but a decently veiled denial of
the miracle altogether.® For thus it has no longer an
eternal significance. The circle of these wondrous works
is no longer a halo which is to surround the head of him

! Thus ITase (Leben Jesw, p. 108): Sie sind zwar nothwendig begriffen
im Naturzusammenhange, daher nach diesem iiberall zu forschen ist,
aber sie iiberschritten weit die Kenntniss und Kraft der Zeitgenossen.
Reinhard : Miraculum est mutatio a manifestis naturee legibus abhorrens,
cujus ¢ nobis nulla potest e viribus naturalibus ratio reddi. Bonnet
(Recherches Philosoph. sur les Preuves du Christiunisme, Geneva, 1769)
had alveady anticipated this definition of the miracle.

? Mirabile, but not miraculum. Augustine's definition in one place
De Ttil. Cred. xvi.), Miraculum voco quicquid arduum aut insolitum
supra spem vel facultatem wirantis apparet, is plainly faulty; it is the
definition of the mirabile, not of the miraculum. Agquinas is more dis-
tinet (Summ. Theol. 1, qu. 110, art. 4): Non sufficit ad rationem mira-
culi, si aliquid fiat preeter ordinem alicujus naturse particularis, sic enim
aliquis miraculum faceret lapidem sursum projiciendo; ex hoc autem
aliquid dicitur miraculum, quod fit practer ordinem totius naturee create,
quo sensu solus Deus facit miracula. Nobis enim non omnis virtus
naturae creatse nota; cum ergo fit aliquid preter ordinem nature creatxe
mobis notge per virtutem creatam nobis ignotam, est quidem niiraculum
quoad nos, sed non simpliciter.

3 J. Miller (De Mirac. J. C. Nut. et Necess. par. il. p. 1) well charac-
terizes this scheme: Quid vero? num de miraculorum necessitate ordia-
mur a notione miraculi tollendd? Si enim ex ed sententid mirabilia
Christi opera e propriis nature viribus secundum hujus legem, at
absconditam, orta sunt, certum et constans diserimen hee inter et illa
quze quotidie in naturd fieri videmus, remanet nullum; omnia fluunt
et miscentur; quee rerum natura heri gremio suo operuit, aperit hodie;
quée etiam nunc abscondita sunt, posthac patebunt. i vero, quod hodie
miraculum, cras non erit, et hodie non est, sed esse tantum videfur.
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who wrought them for ever. With each enlargement of
meu's knowledge of nature a star in his crown of glory is
extinguished, till at length it fades altogether into the
light of common day, nay, rather declares that it was
never more than a deceitful and meteor fire at the best.
For it implies a serious moral charge against the doer of
these works, if he vents them as wonders, as acts of a
higher power than nature’s, or allows others so to receive
them, when indeed he entirely knows that they are
wrought but according to her ordinary laws. It was well
enough, according to the spirit in which he was working,
for one of the early conquerors of the New World to make
the Indians, whom he wished to terrify, believe thatin his
displeasure with them he would at a certain hour darken
the moon, when indeed he did but foreknow an eclipse of
her orb:! but in the kingdom of truth to use artifices like
these were nothing else but by lies to seek to overturn the
kingdom of lies.

Schleiermacher? endeavours so to guard this view as
that it shall not appear an entire denial of the miracles, to
dress it out and prevent its nakedness from being seen;
but he does not, in fact, lift himself above it. Christ, he
says, had not merely this deeper acquaintance with nature
than any other that ever lived, but stands in a more in-
ward connexion with nature. He is able to evoke, as from
her hidden recesses and her most inward sanctuary, powers
which none other could ; although still powers which lay
in her already. These facts, which seem exceptional,
were deeply laid in the first constitution of the law ; and
wow, at this turning-point of the world’s history, by the
providence of God, who had arranged all things from the
beginning of the world for the glory of his Son, did at

! Plutarch (De Def. Orac. xii.) mentions exactly the same trick of a
Thessalian sorceress. A late writer upon the rule of the Jesuits in
Parcguay accuses them of using artifices of the like kind for requiring

and maintaining an influence over their converts.
3 Der Christl, Glaube, vol. i. p. 1o0; vol. ii. p. 135.
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kis bidding emerge. Yet, single and without analogy as
these ‘wonders of preformation’ (for so one has called
them) were, they belenged to the law as truly as, when the
aloe flowers, or is said to flower, once in a hundred years,
it yet does this according to the law of its being. For
ninety and nine years it would have seemed to men not to
be the nature of the plant to flower, yet the flowering of
the hundredth year is only the unfolding of a germ latent
in the heart of the plant from the beginning.

We see in this scheme that attempt to reconcile and
atone between revelation and science, which was the main
purpose of all Schleiermacher’s writings.  Yet is it iin-
possible to accept the reconciliation which he offers; as it
is really made, however skilfully the sacrifice may be con-
cealed, altogether at the expense of the miracle!'—which,
in fact, is no miracle, if it lay in pature already, if il was
only the evoking of forces latent therein, not a new thing,
not the bringing in of the novel powers of a higher world ;
if the mysterious processes and powers by which those
works were brought about, had been only undiscovered
kitherto, and not undiscoverable, by the efforts of human
inquiry.?

Augustine has been sometimes quoted, but altogether
unjustly, as maintaining this scheme of the relatively
miraculous.® It is quite true that, when arguing with the
Leathen, be does demand why they refuse to give credence
to the Scripture miracles, when they believe so much that

1 Schleiermacher indeed himself, in some letters of his in the Studien
und Krittken, 1838, confesses as much, and does not shrink from this con-
clusion : ¢ If they [the miracles] be really regarded as matters of fact, we
must grant that so far as they have been produced in nature, analogies to
them must be also found in nature ; and thus the old idea of a miracle
must be given up.’

* See Kostlin, De Miraculorum Naturd et Ratione, 1860, p. 9.

3 A certain favouring of this explanation of the miracle has in like
manner been sometimes ascribed to Bishop Butler on the strength of a
passage in his Analogy, pt 1, c. 2; in which, however, the understanding
reader will at once recognize that he has quite another purpose in visw;
sce Mozley, Fight Lectures on Miracles, p. 156.
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{s inexplicable by any laws which their experience sup-
plied ; that he instances some real, some also entirely fabul-
ous, phenomena of the natural world, such as fountains
cold by night and hot by day,—others which extinguiched
a lighted torch, but set on fire an extinguished one,—
stones which, once kindled, could not be quenched,—
magnets which attracted iron, and other wonders, to
which he and they gave credence alike.! But it is not
herein his meaning to draw down the miracles to a level
with natural appearances, hitherto unexplained, but
capable of and waiting their explanation. Rather in these
natural appearances he sees direct interpositions c¢f the
Divine Power; he does mot reckon that any added
knowledge will bring them under laws of human ex-
perience, and therefore he lifts them up to a level with
the miracles, He did not merge the miracles in nature,
but drew up a portion of nature into the region of the
miraculous. However greatly as a natural philosopher he
may have been here at fault, yet all extenuating of the
miracle was far from him ; indeed he ever refers it to the
omnipotence of God as to its ultimate ground.?

‘When he affirms that much seems to be against nature,
but nothing truly is, this may sound at first like the same
statement of the miraculous being such merely in relation
to certain persons and certain stages of our knowledge of
this material world. But it is only in sound that it is
similar. He has quite a different thought of nature from
any that will admit such to be his meaning. Nature is
for him but the outward expression of the will of God;
and all which he affirms is, that God never can be con-
trary to God ; that there can be no collision of his wills;
that whatever comes in is as true an order, the result
of as real a law, as that which gives place to it; which
must needs be, since it has come in according to the will of

I De Civ. Der, xxi. 3. € Thed, =xi, 7,
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God, which will is itself the highest order, and law, and
harmony.!

6. Tae Rarroravistic. (Paunus.)

The rise of rationalism,—which term I use for con-
venience sake, and without at all consenting to its fitness,
for it is as absurd a misnomer as when in the last
century that was called free-thinking, which was assuredly
to end in the slavery of all thought,—seems to have been
in this manner. It may be looked at as an escape from
the conclusions of mere Deists concerning Christ’s Person
and his Word, upon the part of some, who had indeed
abandoned the true faith of the Church concerning its
Head, yet were not prepared to give up the last lingering
vesliges of their respect for Holy Scripture and for Him
of whom Scripture testified. They with whom this sys-
tem grew up could no longer believe the miracles, they
could no longer believe the great miracle in which all
other are easily included, a Son of God in the Church’s
sense of the term. They, too, were obliged to fall in with
the first principles of the infidel adversary, that any who
professed {v accomplish miracles was either sell-deceived
or a deceiver, even as those who related such as having
happened must be regarded as standing in the same
dilemma. But what if it could be shown that Christ never
professed to do any miracles, nor the sacred historians to
record any ? if it could be shown that the sacred narratives,
rightly read, gave no countenance to any such assumption,
and that it was only the lovers of, and cravers after, the
marvellous, who had found any miracles there ;—the
books themselves having been intended to record merely

1 See the guotation from Augustine, p. 12. That he had perfectly
seized the essential property of a miracle, and distinguished it broadly
from the relatively miraculous, is plain from innumerable passages.
Thus (De Civ. Dei, x. 16): Miracula, . . . non ea dico qua intervallis
temporum occultis ipsius mundi caussis, verumtamen sub divind provi-

dentid constitutis et ordinatis monstrosa contingunt, quales sunt inusitati
partus animelium, et celo terrique rerum insolita facies.
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natural events ? 'Were not this an escape from the whole
dificulty ¢ The divine, it is true, in these narratives
would disappear; that, however, they did not desire to
save; that they had already given up: but the human
would be vindicated; the good faith, the honesty, the
entire credibility of the Scripture historians, would remain
unimpeached. And in Christ Himself there would be still
that to which they could look up with reverence and love ;
they could still believe in Him as the truthful founder of a
religion which they shrunk from the thought of renoun-
cing altogether. No longer being, as the Church declared
Him, the worker of wonders, clothed with power from on
high, nor professing to be that which He was not, as the
blasphemers affirmed, He would still abide for them, the
highest pattern of goodness which the world hitherto had
seen, as He went up and down the world, healing and
blessing, though with only the same means at his command
as were possessed by other men.

Their attempt was certainly a bold one. To suffer the
sacred text to stand, and yet to find no miracles in it, did
appear a hopeless task. For this, it must be always re-
membered, altogether distinguishes this system from later
mythic theories, that it docs accept the New Testament us
entirely historic; it docs appeal to the word of Scripture as
the ground and proof of its assertions ; its great assertion
being that the Evangelists did not intend to relate miracles,
but ordinary facts of everyday experience, works done by
Jesus, now of friendship and Lmmanity, now of medical
skill, now, it might be, of chance and good fortune, or
other actions which from one cause or other seemed to
them of sufficient significance to be wortk recording.
Thus Christ, they say, did not heal ar impotent man at
Bethesda, but only detected an impostor; He did not
change water into wine at Cana, but brought in a new
supply of wine when that of the house was exhausted ;
He did not multiply the loaves, but, distributing his own
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and his disciples’ little store, set an example of liberality,
which was quickly followed by others who had like stores,
and thus there was sufiicient for all; He did not cure
blindness otherwise than any skilful oculist might do it ;—
which indeed, they observe, is clear; for with his own
lips He declared that He needed light for so delicate an
operation—¢ I must work the works of Him that sent Me,
while it is day ; the night cometh, when no man can work’
(John ix. 4); He did not walk on the sea, but on the
shore ; He did not tell Peter to find a stater in the fish’s
mouth, but to catch as many fish as would sell for that
money; He did not raise Lazarus from the dead, but
guessed from the description of his disease that he was
only in a swoon, and happily found it as He had guessed.

This scheme, which many had already tried here and
there, but which first appeared full blown and consistently
carried through in the Commentary of Dr. Paulus, pub-
lished in 1800, did not long survive in its first vigour.
It perished under blows received from many and the most
different quarters; for, not to speak of a reviving faith
in the hearts of many, that God cculd do more than man
could understand, even the children of this world directed
against it the keenest shafts of their ridicule. Every
philologist, nay, every man who believed that language
had any laws, was its natural enemy, for it stood only by
the violation of all these laws. KEven the very advance of
unbelief was fatal to it, for in it there was a slight linger-
ing respect to the Word of God ; moved by which respect,
it sought forcibly to bring that Word into harmony with
its theory, as a better alternative than the renouncing of
the authority of that Word altogether. But when men
arose who did not shrink from the other alternative, who
bad non desire to hold by that Word at all, then there was
nothing to hinder them from at once coming back to the
common-sense view of the subject, one which no art could
long succeed in concealing, namely that the Evangelists
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did at any rate intend to record supernatural events.
Those to whom the Scriptures were no authority were,
thus far at least, more likely to interpret them aright,
that they were not under the temptation to twist and
pervert them, so to bring them into apparent agrcement
with their own systems.

This scheme of interpretation, thus assailed from so
many sides, and itself merely artificial, quickly succumbed.
And now, cven in the land of its birth, it has entirely
perished ; on the one side a deeper faith, on the other a
more rampant unbelief, have encroached on, and wholly
swallowed up, the territory which it occupied for a while.
It i3 indeed so little the form in which an assault on
Revelation will ever again clothe itself, and may be so
entirely regarded as one of the cast-off garments of
unbelief, now despised and trodden under foot even of
those who once glorified themselves in it, that I have not
alluded, save very slightly and passingly, to it in the body
of my book. Once or twice I have noticed its curiosities
of interpretation, its substitutions, as they have been
happily termed, of philological for historical wonders. The
reader who is curious to see how Dr. Paulus and his com-
peers arrived at the desired result of exhausting the
narrative of its miraculous element, will find specimens in
the notes upon The feeding of the five thousand, and The
stater in the fish’s mouth.

7. Tee Hisrorico-CRriTiCAL. (WOOLSTON, STRAUSS.)

The latest assault upon the miracles may not unfitly be
termed the historico-critical. It declares that the records
of them are so full of contradictions, psychological and
other improbabilities, discrepancies between the account
of one Evangelist and another, that upon close handling
they crumble to pieces, and are unable to maintain their
ground as history. Among the English Deists of the last
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century, Woolston especially addressed himself in this way
to the undermining the historic credit of these narratives.
He was brought to this evil work in a singular way, and
abides a mournful example of the extremes to which spite
and mortified vanity may carry a weak man, though, as
all testimonies concur in acknowledging, at one time of
estimable conversation, and favourably known for his
temperate life, his charity to the poor, and other evidences
of an inward piety. Born in 1669, and educated at Cam-
bridge, where he became a fellow of Sidney, he first
attracted unfavourable notice by a certain crack-brained
enthusiasm for the allegorical interpretation of Scripture,
which he carried to all lengths. Whether he owed this
bias to the works of Philo and Origen, or only strengthened
and nourished an already existing predilection by the
study of their writings, is not exactly clear; but it became
a sort of ¢ fixed idea’ in his mind. At first, although just
offence was taken at more than one publication of his, in
which his allegorical system was carried out at the expense
apparently of the historic truth of the Scripture, yet, as it
was not considered that he meant any mischief, as it was
not likely that he would exert any very wide influence, he
was suffered to follow his own way, unvisited by any
serious censures from the higher authoritics of the Church.
Meeting, however, with opposition in many quarters, and
unable to carry the clergy with him, he broke out at last
in unmeasured invectives against them, and in a virulent
pamphlet! styled them ¢ slaves of the letter,” ¢ Baal-priests,’
‘blind leaders of the blind,” and the like, and was on
account of this pamphlet deprived of his fellowship (1721).

From this time it scemed as if an absolute fury possessed
him. Not merely the Church, but Christianity itself, was
the object of his attack. Whether his allegorical system

! In his Leiter to the Rev. Dr. Dennett upon this question, TV hither the
Quakers do not the nearest of any other sect resemble the primitive Christians
tn prénciple and preetices. Dy Aristobulus. London, 1720,
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of interpretation had indeed ended, as it was very likely to
end, in depriving him of all faith in God’s Word, and he
professed to retain his veneration for its spiritual meaning,
only that he might, under skelter of that, more securely
advance to the assault of its historical foundations, or
whether he did still retain this in truth, it was now at any
rate only subordinate to his purposes of revenge. To
these he was ready to offer up every other consideration.
When, then, in that great controversy which was raging
in the early part of the last century, the defenders of re-
vealed religion entrenched themselves behind the miracles,
as defences from which they could never be driven, as
irrefragable proofs of the divine origin of Christianity,
Woolston undertook, by the engines of his allegorical
interpretation, to dislodge them from these also, and with
this view published his notorious Letters on the Miracles.!

! These six Letlers, first published as scparate pamphlets between
1727~29, had an immense circulation, and were read with the greatest
avidity. Voltaire, who was in England just at the time of their publi-
cation, says that thirty thousand copies were sold, and that large packets
were forwarded to the American colonies, In the copy I am using, the
different letters range from the third to the sixth edition, and this almost
immediately after their first publication. Swift, in his lines on his own
death, written 1731, quite consents with Voltaire’s account of the im-
mense popularity which they enjoyed ; and makes Lintot, the bookseller,
say,—
- ¢Iere's Woolston’s tracts, the twelfth edition,

*Tis read by every policitian :

The country members when in town

To all their boroughs send them down:
You never met a thing so smart;

The courtiers have them all by heart;’ &c.

Their circulation was so great, and their mischief so wide, that above
sixty answers were published within a very short period. Gibson, then
Bishop of London, addresced five pastoral letters to his diocese against
them; and other chief divines of England, as Sherlock, Pearce, Small-
brooke, found it needful to answer them. Of the replies which I have
seen, fmallbrooke’s (Bizhop of St. David's) Vindication of our Saviour's
Miracles, 1729, is the most learned and the best. But one cannot he'p
being painfully struck upon this and other occasions with the poverty
and feebleness of the anti-deistical literature of England in that day ot
ueed ; the low grounds which it occupies; the little enthusiasm which
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It is his manner in these to take certain miracles which
Christ did, or which were wrought in relation of Him, two
or three in aletter ; he then seeks to show that, understood
in their literal sense, they are stuffed so full with extrava-
gances, contradictions, absurdities, that no reasonable man
can suppose Christ actually to have wrought them ; while
as little could the Evangelists, as honest men, men who had
the credit of their Lord at heart, have intended to record
them as actually wrought, or desired us to receive them as
other than allegories, spiritual truths clothed in the garb
of historic events. The enormous difference between him-
self and those early Church writers, to whom he appeals,
and whose views he professes to be only re-asserting,—a
difference of which it is impossible that he could have
been ignorant,—is this: they said, This history, being
real, has also a deeper ideal sense ; he upon the contrary,
Since it is impossible that this history can be real, therefore
it must have a spiritual significance. They build upon the
establishment of the historic sense, he upon its ruins.!
‘When he desires to utter grosser blaspliemies than in
Lis own person he dares, or than would befit the position

the cause awakened in its defenders. The paltry shifts with which
‘Woolston sought to evade the consequences of his blasphemy,—and there
is an infinite meanness in the way in which he professes, while blas-
pheming against the works of Christ, to be only assailing them in the
letter that he may vindicate them in the spirit,—failed to protect him
from the pains and penulties of the law. lle was fined twenty-five
pounds for each of his Lcfters, sentenced to be imprisoned for a year,
and was not to be released till he could find sureties for his good
behaviour. These he was unable to procure, and died in prison in
1731,

! Their canon was ever this of Gregory the Great (Hom. x1. in Evang.):
Tunc namque allegorize fructus suaviter carpitur, cum prius per histo-
riam in veritatis radice solidatur; and they abound in such earnest warn-
ings as this of Augustine’s: Ante omnia tamen, fratres, hoc in nomine
Dei admonemus, ut quando auditis exponi Sacras Seripturas narrantes
que gesta sunt, prius illud quod lectum est credatis sic gestum quomodo
lectum est, ne subtracto fundamento rei gest:e, quasi in aére queeretis
sedificare. Compare what he says on the history of Jonah, Ep. cii qu.
vi. 33
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which he has assumed from whence to assault Revelation,
Le introduces a Jewish Rabbi, and suffers him to speak
without restraint, himself only observing, ¢ This is what
an adversary might say ; to these accusations we Christians
expose oursclves, so long as we cleave to the historie
letter ; we only can evade their force by forsaking that,
and holding fast the allegorical meaning alone.” T shall
not (as it is not needful) offend the Christian reader by
the reproduction of any of his coarser ribaldry, which has
sufficient cleverness to have proved mischievous enough ;
but will show by a single example the manner in which he
seeks to make weak points in the Scripture narratives.
He is dealing with the miracle of the man sick of the
palsy, who was let through the broken roof of the house
where Jesus was, and thereupon healed (Mark ii. 1-12).
But how, he demands, should there have been such a
crowd to hear Jesus preach at Capernaum, where He was
so well known, and so little admired? And then, if there
was that crowd, what need of such urgent haste? it was
but waiting an hour or two, and the multitude would have
dispersed ; ‘I should have thought their faith might have
worked patience.” Why did not Jesus tell the people to
make way? would they not have done so readily, since a
miracle was the very thing they wanted to see? How
should the pulleys, ropes, and ladder have been at hand to
haul the sick man up? How strange that they should
have had hatchets and other tools ready at hand, to break
through the spars and rafters of the roof; and stranger
still, that the good man of the house should have endured,
without a remonstrance, his property to be so injured!
How did those below escape without hurt from the falling
tiles and plaster? And if there were a door in the roof,
as some, to mitigate the difficulty, tell us, why did not
Jesus go up to the roof, and there speak the healing word,
and so spare all this trouble and damage and danger ?
But enough ;—it is evident that this style of objection
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could be infinitely multiplied. There is always in every
story something else that might have happened bcsides
the thing that did happen. If is after this taking to
pieces of the narrative, this trinmphant showing, as he
affirms, that it cannot stand in the letter, that he proceeds,
as a sort of salvo, to say it may very well stand in its
spirit, as an allegory and symbol of something else; and
that so, and so only, it was intended. This is what he
offers by way of this higher meaning in the present case :
By the palsy of this man is signified ‘a dissoluteness of
morals and unsteadiness of faith and principles, which is
the condition of mankind at present, who want Jesus’ help
for the cure of it.” The four bearers are the four Evan-
gelists, ‘on whose faith and doctrine mankind is to be
carried unto Christ.” The house to the top of which he is
to be carried is ‘the intellectual edifice of the world,
otherwise called Wisdom’s house.” Bat ‘to the sublime
sense of the Scriptures, called the top of the house, is man
to be taken; he is not to abide in the low and literal
sense of them.” Then if he dare to ¢ open the house of
wisdom, he will presently be admitted to the presence and
knowledge of Jesus.”!

1 Fourth Discowrse on the Miracles, pp. §1—67. Strauss's own judg-
ment of his predecessor in this line very much agrees with that given
sbove. 1Ile says, ¢ Woolston’s whole presentation of the case veers
between these alternatives. If we are determined to hold fast the
miracles as actual history, then they forfeit all divine character, and
sink down into unworthy tricks and common frauds. Do we refuse, on
the other hand, to let go the divine in these narratives, then must we,
with the sacrifice of their historic character, understand them only as
the setting forth, in historic guise, of certain spiritual truths; for which,
indeed, the authority of the chiefest allegorists in the Church, as Origen
and Augustine and others, may be adduced ;—yet so, that Woolston im-
putes falsely to them the intention of thrusting out, as he would do, the
literal interpretation by the allegorical altogether; when indeed they, a
few instances on Ouigen’s part being excepted, are inclined to let both
explanations stand, the one beside the other. Woolston’s statement of
the cuse may leave a doubt to which of the two alternatives that ke sets
over against one another, he with his own judgment inclines. If one
calls to mind, that before he came forward as an opponent of Christianity
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Not very different is Strauss’s own method of proceeding.
He wields the same weapons of destructive eriticism,
thinking to show how each history will crumble at his
touch, resolve into a heap of improbabilities, which no one
can any longer maintain. It needs not to say that he is
a more accomplished adversary than Woolston, with far
ampler resources at command,—more, if not of his own,
yet of other men’s learning ; inheriting as he does all the
negative criticism of the last hundred years, of an epoch,
that is, which has been sufficiently fiuitful in this kind.
Here indeed is in great part the secret of the vast
sensation which his work for a season produced. All that
was scattered up and down in many books he has brought
together and gathered into a single focus. 'What other
men had spoken faintly and with reserve, he has spoken
out; lias been bold to give utterance to all which was
trembling upon the lips of numbers, but which, from one
cause or another, they had shrunk from openly avowing.
At the same time in Lhe treatment of the miracles,—for
with that only we have now to do,—there are differences
between bim and Woolston. He unites in his own person
the philosophical and the critical assailant of these. He
starts from the philosophic ground of Spinoza, that the
miracle is impossible, since the laws of nature are the only
and the necessary laws of God and of his manifestation ;
and he then proceeds to the critical examination of the
evangelical miracles in detail ; but of course in each case
as received in his day, he occupied himself with allegorical interpretations
of the Scripture, one might regard this as the opinion which was most
truly his own. But, on the other hand, all that he can adduce of incon-
gruities in the literal sense of the miracle histories is brought forward
with such one-sided zeal, and so colours the whole with its mocking
tone, that one must rather conjecture that the Deist seeks ouly, by
urging the allegorical sense, to secure his own rear, that so he may the
more boldly let himself loose on the literal meaning’ (ZLeben Jesu, 3d
edit. vol. i. p. 14). There is a very accurate and carefully written account
of Woolston, and his life and writings, in Lechler, Geschichte des Eng«

lischen Delsmus, pp. 289~311.
5
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to the trial of that which is already implicitly tried and
condemned. Thus, if he is ever at a loss, if any of them
give him trouble, if they oppose a too stubborn resistance
to the powerful solvents which he applies, threatening to
stand in despite of all, he immediately falls back on his
philosophic ground, and exclaims, ¢ But if we admit it was
thus, then we should have here a miracle, and we have
started from the first principle, that such is inconceivable.’
This mockery in every case he repeats, trying them one by
one, which have all been condemned by him beforehand
in the gross.

There i3, too, this further difference, that while Woolston
professed to consider the miracles as the conscious clothing
of spiritual truth, allegories devised artificially, and, so to
speak, in cold blood, for the setting forth of the truths
of the kingdom, Strauss gives them a freer birth and a
somewhat nobler origin. They are the halo of glory with
which the Infant Church gradually and without any
purposes of deceit clothed its Founder and Head. His
mighty personality, of which it was livingly conscious,
caused it ever to surround Him with new attributes of
glory. All that men had ever craved and longed for—
deliverance from physical evil, dominion over the erushing
powers of nature, victory over death itself,—all that had
ever in a lesser measure been attributed to any other,—
they lent in larger abundance, in unrestrained fulness, to
Him whom they felt greater than all. The Church in fact
made its Christ, and not Christ his Church.!

With one only observation I will pass on, not detaining
the reader any longer from more pleasant and more pro-
fitable portions of the subject. It is this,—that here, as
so often, we find the longings and cravings of men after a
redemption, in the widest sense of that word, made to
throw suspicion upon Him in whom these longings and

! See the very remarkable chapter, anticipating so much of modern
speculation on this subjoct, in Augustine, De Cvv. Dei, xxii. 6.
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eravings are affirmed to have been satisfied. But if we
believe a divine life stirring at the root of our humanity,
the depth and universality of such longings is a proof
rather that they were meant some day to find their satis-
faction, and not always to be mere hopes and dreams;
and if so, in whom, but in Him whom we preach and
believe—in whom, but in Christ? What other beside
Him could, with the slightest show of reason, be put
forward as a fulfiller of the world’s hopes, the realizer of
the world’s dreams? If we do nmof believe in this divine
life, nor in a divine leading of our race, if we hold a mere
brutal theory about man, it were then better altogether to
leave discussing miracles and Gospels, which indeed have
no meaning for, as they can stand in ro relation to, us.



CHAPTER VI.
TIHE APOLOGETIC WORTH OF THE MIRACLES.

MOST interesting question remains; What place

should they who are occupied with marshalling and
presenting the evidences of Revelation ascribe to the
miracles ? what is the service which they may render
here? The circumstances have been already noticed
which hindered them from taking a very prominent place
in the early apologies for the faith.! The Christian mira-
cles had not as yet sufficiently extricated themselves from
the multitude of false miracles, nor was Christ sufficiently
discerned and distinguished from the various wonder-
workers of his own and of past ages; and thus, even if
men had admitted his miracles to be true and godlike,
they would have been hardly nearer to the acknowledging
of Christianity as the ome faith, or to the accepting of
Christ as ¢ the way, the truth, and the life.

A far more prominent position has been assigned them
in later times, especially during the last two centuries;
and the tone and temper of modern theology abundantly
explains the greater, sometimes, I believe, the undue,
because the exclusive, prominence, which in this period

1 Thus, in the Apologies of Justin Martyr, they are scarcély made use
of at all. It is otherwise indeed with Arnobius, who (Adv. Gen. 1. 42)
lays much stress on them. Speaking of the truth of Christianity and
of Christ’s mission, he says, Nulla major est comprobatio quam gestarum

ab eo fides rerum, quam virtutum,—and then appeals through ten elo-
guent chapters to his miracles.
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they have assumed. The apologetic literature of this time
partook, as was inevitable, in the general depression of
all its theology. No one, I think, would now be satisfied
with the general tone and spirit in which the defences of
the faith, written during the last two centuries, and begin-
ning with the memorable work of Grotius,! are composed.
Much as this book and others of the same character con-
tain of admirable, yet in well nigh all that great truth of
the Italian poet scems to have been forgotten,

¢ They struggle vainly to preserve a part,
‘Who have not courage to contend for all.’

These apologists seem very often to have thought that
Deism would best be resisted by reducing Christianity to
a sort of revealed Deism. As men that had renounced
the hope of defending all, their whole endeavour was to
save something; and when their pursuers pressed them
hard, they were willing to delay the pursuit by casting to
these much that should have been far dearer to them than
to be sacrificed thus. They have been well compared to
men, who should cry ¢ Thieves and robbers !’ and were yet
themselves all the while throwing out of the windows the
most precious things of the house. And thus it some-
{imes happened that the good cause suffered quite as much
from its defenders as its assailants : for that enemies should
be fierce and bitter, this was only to be looked for; but
that friends, those in whose keeping was the citadel, should
be timid and half-hearted and ready for a compromise, if
not for a surrender, was indeed an aungury of ill. Now
this, which caused so much to be thrown greatly out of
sight, as generally the deeper mysteries of our faith, which
brought about a slight of the inner arguments for the
truth of revelation, caused the argument from the miracles
to assume a disproportionate importance. A va'ue too
exclusive was sct on them ; they were rent away from the

v De Teritate Religionis Chrigtiane.
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truths for which they witnessed, and which witnessed
for them,—only too much like seals torn off from the
document which at once they rendered valid, and which
in return gave importance to them. And thus, in this
unnatural isolation, separated from Christ’s person and
doctrine, the whole burden of proof was laid on them. They
were the apology for Christianity, the reason men should
give for the faith which was in them.!

It is not hard to see the motives which led to this. Men
wanted an absolute demonstration of the Christian faith,—
one which, objectively, should be equally good for every
man : they desired to bring the matter to the same sort of
proof as exists for a problem in mathematics or a propo-
sition in logic. And consistently with this we see the
whole argument cast exactly into the same forms of defi-
nitions, postulates, axioms, and propositions.? Yet the
state of mind which made men desire either to find for
themselves, or to furnish for others, proofs of this nature,
was not altogether a healthy one. Tt was plain that their
faith had become very much an external historic one, who
thus eagerly looked round for outward evidences, and found
a value only in such ; instead of turning in upon them-
selves as well, for evidence that they had ‘not followed
cunningly devised fables,” and saying. ¢ We know the things
which we believe,—they are to us truer than aught else
can be, for we have the witness of the Spirit for their truth.

1 T include, in the proofs drawn from the miracles, those drawn from
the Old-Testament prophecies,—for it was only as muiracles (miracula
praescientice, as the others are miracula potentiz) that these prophecies
were made to do service and arrayed in the forefront of this battle; as
by the learned and acute Huet, in his Demonsiratio Evangelica, in which
the fulfilment of prophecy in the person of Jesus of Nazareth is altoge-
ther the point round which the whole argument turns, as be himself in
the I'reface, § 2, declares,

2 Tor example, by Huet in his work referred to above. Ile claims for
the way of proof upon which he is entering that it is the safest, and hus
the precision, and carries the conviction, of & geometrical proof (I’refaliv,
§ 2): Utpote quae constet hoc genere demonstrationis, quod non minus
certum sit quam demonstratio quicvis geometrica.
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We have found these things to be true, for they have come
to us in demonstration of the Spirit and in power.” Ip
place of such an appeal to those mighty influences which
Christ’s words and doctrine exercise on every heart that
receives them, to their transforming, transfiguring power,
to the miracles of grace which are the heritage of every
one who has believed to salvation, in place of urging on
the gainsayers in the very language of the Lord, ¢If any
man will do his will, he shall know of the doctrine whether
it be of God’ (John vii. 17), this all has vague and my-
stical (instead of being seen to be, as it truly was, the most
sure and certain of all) was thrown into the background.
Men were afraid to trust themselves and their cause to
evidences like these, and would know of no other state-
ment of the case than this barren and hungry one:—
Christianity is a divine revelation, and this the miracles
which accompanied its promulgation prove.

What must first be found fault with here is the wilful
abandonment of such large regions of proof, which the
Christian apologist ought triumphantly to have occupied
as his proper domain—the whole region, mainly and chiefly,
of the inner spiritual life ; the foregoing of any appeal to
the mysterious powers of regeneration and renewal, which
are ever found to follow upon a true affiance on Him who
is the Giver of this faith, and who has pledged Himself to
these very results in those who rightly receive it.

To these proofs he might at least have ventured an
appeal, when seeking not to convince an unbeliever, but,
as would be often his aim, tc carry one that already be.
lieved round the whole circle of the defences of his position,
to make him aware of the relative strength of each, to
give him a scientific insight into the grounds on which his
faith rested. Mere, at any rate, the appeal to what he
bad himself known and tasted of the powers of the world
to come, might well have found room. For, to use the
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words of Coleridge,' ‘Is not a true, efficient conviction of
a moral truth, is not the creating of a new heart, which
collects the energies of a man’s whole being in the focus
of the conscience, the one essential miracle, the same and
of the same evidence to the ignorant and to the learned,
which no superior skill can counterfeit, human or demo-
niacal ; is it not emphatically that leading of the Father,
without which no man can come to Christ; is it not that
implication of doctrine in the miracle, and of miracle in
the doctrine, which is the bridge of communication be-
tween the senses and the soul ;—that predisposing warmth
which renders the understanding susceptible of the specific
impressions from the history, and from all other outward
seals of testimony?’ And even were the argument with
one who had never submitted himself to these blessed
powers, and to whose experience therefore no like appeal
could be made, yet even for him there is the outward utter-
ance of this inward truth, in that which he could not deny,
save as he denied or was ignorant of everything, which
would make him one to be argued with at all,—the stand-
ing miracle, I mean, of a Christendom ¢ commensurate and
almost synonymons with the civilized world,’—the mighty
changes which this religion of Christ has wrought in the
earth,—the divine fruits which it everywhere has borne,—
the new creation which it has everywhere brought about,—
the way in which it has taken its place in the world, not
a8 a forcible intruder, but finding all that world’s preéstab-
lished harmonies ready to greet and welecome it, to give it
play and room,—philosophy, and art, and science practi

cally confessing that only under it could they attain their
highest perfection, that in something they had all been
dwarfed and stunted and incomplete till it came. Little
as it wears of the glory which it ought, yet it wears enough
to proclaim thatits origin was more than mundane. Surely
from a Christendom, even such as it shows itself now, it i3

Y The Friend, vol. iii, Essay ii.
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fair to argue back to a Christ such as the Church receives
as the only adequate cause, It is an oak which from no
other acorn could have unfolded itself into so tall and
stately a tree.

[t is true that in this there is an abandoning of the at-
tempt to put the proof of Christianity into the same form
as that of a proposition in an exact science. There is no
more the claim made of giving it that kind of certainty.
But this, which may seem at first sight a loss, is indeed a
gain ; for the argument for all which as Christians we be-
lieve, is in very truth not logical and single, but moral and
cumulative ; and the attempt to substitute a formal proof,
where the deepest necessities of the soul demand a moral,
is one of the most grievous shocks which the moral sense
can receive, as it is also a most fruitful source of unbelief.
Few in whose hands books of Evidences constructed on
this scheme have fallen, but must painfully remember the
shock which they suffered from their perusal,—how it took
them, it may be, some time to recover the healthy tone of
their minds, and confidence of their faith; and how, only
by falling back upon what they themselves had felt and
known of the living power of Christ’s words and doctrine
in their own hearts, could they deliver themselves from
the injurious influences, the seeds of doubt and misgiving,
which these books had now, for the first time perhaps, sown
in their minds. They must remember how they asked
themselves, in deep inner trouble of soul: ¢ Are these in-
deed the grounds, and the only grounds, upon which the
deep foundations of my spiritual life repose? is this all
that I have to answer? are these, and no more, the reasons
of the faith that is in me ?’ And then, if at any moment
there arose a suspicion that some link in this chain of out-
ward proof was wanting, or was too weak to bear all the
weight which was laid upon it,—and men will be con-
tinually tempted to try the strength of that to which they
have trusted all,— there was nothing to fall back upon, with
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which to scatter and put to flight suspicions and msgivings
such as these. And that such should arise, at least in
many minds, is inevitable; for how many points, as we
have seen, are there at which a suspicion may intrude. Is
a miracle possible? Is a miracle provable? Were the
witnesses of these miracles competent? Did they not too
lightly admit a supernatural cause, when there were ade-
quate natural ones which they failed to note? These works
may have been good for the eye-witnesses, but what are
they for me? Does a miracle, admitting it to be a real
one, anthenticate the teaching of him who has wrought it ?
And these doubts and questionings might be multiplied
without number. Happy is the man, and he only is happy,
who, if the outworks of his faith are at any time thus
assailed, can betake himself to an impregnable inner cita-
del, from whence in due time to issue forth and repossess
even those exterior defences, who can fall back on those
inner grounds of belief, in which there can be no mistake,
the testimony of the Spirit, which is above and better
than all.!

And as it is thus with him, who entirely desiring to be-
lieve, is only unwillingly disturbed with doubts and sugges-
tions, which he would give worlds to e rid of for ever, so
not less the expectation that by arguments thrown into
strict syllogistic forms there is any compelling to the faith
one who does not wish to believe, is absurd, and an expec-
tation which all experience contradicts. All that he is,
and all that he is determined to be, has pledged him to an
opposite conclusion. Rather thun believe that a miracle
has taken place, a miracle from the upper world, and con-
nected with precepts of holiness, to which precepts he is
resolved to yield no obedience, he will take refuge in any
the most monstrous supposition of fraud, or ignorance, or
folly, or collusion. If no such solution presents itself, he

1 See the admirable words of Calvin, Instit. 1. 7, §§ 4, 5, on the Holy
Seripture as ultimately adrémaroc,
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will wait for such, rather than accept the miracle, with the
hated adjunct of the truth which it confirms. In what
different ways the same miracle of Christ wrought upon
different spectators! He raised a man from the dead;
here was the same outward fact for all; but how diverse
the effects I—some believed, and some went and told the
Pharisees (John xi. 45, 46). Heavenly voices were heard.
—and some said it thundered, so dull and inarticulate
were those sounds to them, while others knew that they
were voices wherein was the witness of the Father to his
own Son (John xii. 28-30).

Are then, it may be asked, the miracles to occupy no
place at all in the array of proofs for the certainty of the
things which we have believed ? So fur from this, a most
important place. Our loss would be irreparable, if they
did not appear in sacred history, if we could not point to
them there. It is not too much to say that their absence
would be fatal. There are indeed two miracles, those of
the Conception and of the Resurrection, round which the
whole scheme of redemption revolves, and without which
it would cease to be such at all. But we are speaking
lere not of miracles whereof Christ was the subject, but
of those which He wrought ; and of them too we affirm that
they belong to the very idea of a Redeemer, which would
remain altogether incomplete without them. They are
not, as Lessing declared, a part of the scaffolding of
revelation, which as such yielded a temporary service;
but which, now that the house is finished and stands
without them, retain no further significance; and cannot
be considered binding on any man’s faith. They are
rather a constitutive element of the revelation of God
in Christ. We could not conceive of Him as not doing
such works; and those to whom we presented Him as
T.ord and Saviour might very well answer, ¢ Strange, that
one should come to deliver men from the bondage of nature
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which was crushing them, and yet Himself have been
subject to its heaviest laws,—Himself wonderful, and yet
his appearance accompanied by no analogous wonders in
nature,—claiming to be the Life, and yet Himself helpless
in the encounter with death; however much He promised
in word, never realizing any part of his promises in deed ;
giving nothing in hand, no first-fruits of power, no pledges
of greater things to come.” They would have a right to
ask, ¢ Why did He give no signs that He came to connect
the visible with the invisible world? why did He nothing
to break the yoke of custom and experience, nothing to
show men that the constitution which He pretended to
reveal has a true foundation?’! And who would not feel
that they had reason in this, that a Saviour who <o bore
Himself during his earthly life, and his actual daily en-
counter with evil, would bring into question, nay, would
forfeit his right to this name ? that He must needs show
Himself, if He were to meet the wants of men, mighty not
only in word but in work? claiming more than a man’s
authority that He should have displayed more than a man’s

power??
‘When we object to the use often made of these works,

1 Maurice, The Kingdom of Christ, vol. ii. p. 264. Compare Delitzsch
(Apologetik, 1869, p. 9): Die Erlosung hort auf zu sein was sie biblischem
Begriffe nach ist, wenn sie nicht, sowohl objectiv als aneignungsweise,
sich als iibernatiirliche schopferische Setzung eines neuen Anfangs inner-
halbh der alten Welt der Siinde und des Todes, also als wunderbare Durch-
brechung der patiirlichen Iintwickelung, erweist. Nimmt man also
das Wunder aus dem Christhenthume hinweg, so fillt das ganze Gebiude
zusammen, und es bleibt nichts iibrig als eine durch Sage, Mythus und
dogmatische Uceberspannung entstellte und, wenn auf ihren wahren That-
bestand zuriickgebracht, mit natiirlichem Mitteln zu begreifende cultur-
geschichtliche Erscheinung innerhalb des mit der Grundrichtung auf das
Religidse ausgestatteten semitischen Volkerstamnies,

2 It was the wealkness of Mahomet, and it is plain from many utter-
ances of his, that he constantly felt it as such, that he could shew no
miracles with which to attest his mission as divine. It is true thatina
measure he won acceptance for himself and his teaching without them;
but Le did this by flinging the sword, where Christ had flung the cross,
into the scale,
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it is only because they have been forcibly severed from the
whole complex of Christ’s life and doctrine, and presented
to the contemplation of men apart from these; it is only
because, when on his head are ¢ many crowns’ (Rev. xix.
12), one only has been singled out in proof that He is
King of kings and Lord of lords. The miracles have been
spoken of as though they borrowed nothing from the
truths which they confirmed, but those truths everything
from the miracles by which they were confirmed ; when,
indeed, the true relation is one of mutual interdependence,
the miracles proving the doctrines, and the doctrines
approving the miracles,! and both held together for us in
a blessed unity, in the person of Him who spake the
words and did the works, and through the impress of
highest holiness and of absolute truth and goodness, which
that person leaves stamped on our souls ;—so that it may
be more truly said that we believe the miracles for Christ’s
sake, than Christ for the miracles’ sake.? Neither when
we thus affirm that the miracles prove the doctrine, and
the doctrine the miracles, are we arguing in a circle:
rather we are receiving the sum total of the impression
which this divine revelation is intended to make on us,
instead of taking an impression only partial and one-sided.

1 See Pascal, Pensées, 27, Sur les Miracles.

? Augustine was indeed affirming the same, when, against the Dona-
tists, and their claims to be workers of wonders, he said (De Unit. Eccles.
19): Quazcunque talia in Catholici [Ecclesid] fiunt, ideo sunt appru-
banda, quia in Catholicé fiunt; non ideo manifestatur Catholics, cuia
hipe i e flunt,






THE MIRACLES.

1. THE WATER TURNED INTO WINE.

Jonn ii, 1-11.

! THIS beginning of miracles’ is as truly an introduction

to all other miracles which Christ did, as the parable
of the Sower to all other parables which he spoke (Mark
iv. 13). No other miracle has so much of prophesy in it;
no other, therefore, would have inaugurated so fitly the
whole future work of the Son of God. For that work
might be characterized throughout as an ennobling of the
common, and a transmuting of the mean ; a turning of the
water of earth into the wine of heaven. But it will be
better not to anticipate remarks, which will find their
fitter place when the miracle itsclf shall have been con-
sidered.

“And the third day there was a marriage in Cana of
Galilee—on the third day, no doubt, after that on which
Philip and Nathanael, as is mentioned just before (i. 43),
had attached themselvesto Christ. He and his newly-won
disciples, of whom one was a native of Cana (see xxi. 2),
would have journeyed without difficulty from the banks of
Jordan to Cana'in two days, and might so have been

T Among the happiest of Robinson’s slighter rectifications of the geo-
zraphy of Palestine (Biblical Researches, vol. iii. pp. 204-208), although
one which is still by some called in doubt (see the Dict. of the Bible,
8. v. Cana), in his reinstatement of the true Cana in honours long usurped
by another village. In the neighbourhood of Nazareth are two villages,
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present at the ‘marriage,” or marriage festival, upon the
third day after. ¢And the mother of Jesuswas there.” The
silence of Scripture leaves hardly a doubt that Joseph was
dead before Christ’s open ministry began. He is last ex-
pressly mentioned on occasion of the Lord’s visit as a child
to the Temple (Luke ii. 41); which, however, he must for
a certain period have overlived (ver. 51). ¢And both Jesus
was called and his disciples” 'These, invited with their
Master, and, no doubt, mainly to do honour to their
Master, in all likelihood are not the Twelve, hut only those
five whose calling has just before been recorded, Andrew
and Peter, Philip and Nathanael (Bartholomew ?), and the
fifth, probably the Evangelist himself; who will thus bave
been an eye-witness of the miracle which he relates.!

one Kefr Kenna, about an hour and a half N.E. from Nazareth; the
other, Kina el-Jelil, about three hours’ distance, and nearly due north.
The fornier is now always shown to travellers as the Cana of our history,
though the name can only with difficulty be twisted to the same, the
¢Kefr’ having first to be dropped altogether, and in Kenna, the first
radical changed, and the second left out; while ¢ Kéna el-Jelil’ is word
for word the ¢ Cana of Galilee’ of Scripture, which exactly so stands in
the Arabic version of the New Testament. The mistake, as he shows,
is entirely modern, only sinee the sixteenth century Kefr Kenna having
thus borne away the honours due rightly to Kina el-Jelil. Till then, as
a long line of earlier travellers and topographers attest, the latter was
ever considered as the scene of this miracle. It may have helped to win
for the mistake an easier acceptance, that it was manifestly for the
interest of guides and travellers who would spare themselves fatigue and
distance, to accept the other in its room, it lying directly on one of the
routes between Nazareth and Tiberias, and being far more accessibls
than the true. The Cana of the New Testament does not occur in the
Old, but is mentioned twice by Josephus (Vit. §§ 16, 64; DBell. Jud. 1. 17,
5). The Old Testament has ounly Kanah in Asher (Josh. xix. 28), S.1.
of Tyre.

t A late tradition adopted by the Mahometans (D ITerbelot, Billivth.
Orient. 8. v. Johannes), makes St. John himself the bridegroom at this
marriage ; Who, beholding the miracle which Jesus wrought, forsook the
bride, and followed IJim. Thus the IPrologue to St. John, attributed to
Jerome (Joannem nubere volentem a nuptiis per Dominum fuisse voca-
tum), but with no closer reference to this miracle. According to Nice-
phorus it was not St. John, but Simon the Canaanite, who on this hint
followed Jesus; but Karawrye attached to his name (Matt. x. 4), and
probably the only foundation for this assumption, docs not mean *of
Canz ' any more than it means ‘of Canaan;’ which our Translators
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Him, as was seen long ago, we may pretty confidently
recognize in the second but unnamed disciple, whom the
Baptist detached from himself, that he might attach him
to the Lord (John i. 35, 40). Itis in St. John’s favourite
manner to preserve an incognito of this kind (cf. xiii. 23;
xviil. 15; xix. 26, 35), thus seeking to draw away all
attention from himself the teller, and fix it on the events
which he is telling.

None need wonder to find the Lord of life at this festival ;
for He came to sanctify all life,—to consecrate its times of
joy, as its times of sorrow; the former, as all experience
teaches, needing above all such a consecration as only his
presence, bodily or spiritual, can give. He was there,
and by his presence there struck the key-note to the whole
tenor of his future ministry. He should not be as another
Baptist, a wilderness preacher, withdrawing himself from
the common paths of men. His should be at once a harder
and a higher task, to mingle with and purify the daily life
of men, to bring out the glory which was everywhere
hidden there.! How precious is his witness here against
an indolent and cowardly readiness to give up to the
world, or to the devil, aught which, in itself innocent, is

Writing ‘the Canaanite,’ as though Karavirne = Xararvaire, must have
assumed. It is rather a term equivalent to Jylwric, the title given him
elsewhere (Luke vi. 15; Acts i. 13); see, howerer, on this point Greswell
(Dissert. vol. il. p. 128 sqq.). Once a ¢ zealot,” his zeal for freedom, which
had then displayed itself in stormy outbreaks of the natural man, now
found its satisfaction in Ilim who came to make free indeed.

! Augustine, or another under his name (Serm. xcii. Appendir):
Nec dedignatus est conversationem hominum, qui usum carnis exce-
perat. Nec secularia instituta contempsit, qui ad hzc venerat corrigenda.
Interfuit nuptiis, ut concordiee jura firmaret. Tertullian, in his reckless
method of snatching at any argument, finds rather a slighting of marriage
than an honouring it in the fact that Christ, who was present at so many
festivals, was yet present only at one marriage. Or this at least he will tind,
that since Christ was present but at one marriage, therefore monogamy
1s the absolute law of the new covenant. Ilis words are characteristic
(De Monog. 9): Ille vorator et potator homo, prandiorum et ceenarum
eum publicanis frequentator, semel apud unas nuptias ceenat, multis utique
nubentibus. Totiens enim voluit celebrare eas, quotiens et esse,
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capable of being drawn up into the higher world of holi-
ness, even as it i3 in danger of sinking down and coming
under the law of the flesh and of the world! Nor is it
without its significance, that this should have been a
marriage, which He ‘adorned and beautified with his
presence and first miracle that He wrought” No human
relation is the type of so deep a spiritual mystery (cf. iii.
29 ; Matt. ix. 15; xxii. 1-14; xxv. 10; Rev. xix. 7; xxi.
2, 9; xxil. 173 2 Cor. xi. 2), so worthy therefore of the
highest honour. He foresaw too that, despite of this,
some hereafter should arise in his Church who would
despise marriage (1 Tim. iv. 3), or, if not despise, yet fail
to give the Christian family all its dignity and honour.!
These should find no countenance from him.2 At the
same time Bengel probably is right when he urges that
such a presence of his on such an occasion would scarcely
have found place at a later period of his ministry. The
shadows fell so heavily upon his soul, as the unbelief of
thie world fully revealed itself to Him, with his own rejec-
tion and all which would follow on that rejection, that the
mirth of a marriage festival, holy as it was or might be,
would have too ill consented with the intense sadness of
that time.?

! Epiphanins (Zeres. 1xvil); Angustine (In Ev. Joh. tract. xix.):
Quod Dominus invitatus venerit ad nuptias, etiam exceptd mystica signi-
ficatione, confirmare voluit quod ipse fecit.

2 What a contrast does his presence here offer to the manner in which
even a St. Cyprian yields up these very marriage festivals as occasions
where purity must suffer; so that his counsel is, not to dispute them with
the world, to vindicate them anew for holiness aud for God, but only to
avoid them altogether (De Ilab. Virg. 3): Et quoniam continentiwe
bonum quarimus, perniciosa queque et infesta vitemus. Nec illa pree-
tereo quae dum negligentid in usum veniunt, contra pudicos et sobrios
mores licentiam sibi de usurpatione fecerunt. Quasdam non pudet
nabentibus interesse. Nuptiarum festa improba et convivia lasciva
vitentur, quorum periculosa contagio est. Compare the picture which
Chrysostom gives of marriage festivals in his time (tom. iii. p. 195, Bened.
ed.),—melancholy witnesses, yet not, as some would persuade us, of a
Church entangled anew in heathen defilements, but of one which had not
as yet leavened an essentially heathen, though nominally Christian,

society, through and through with its own life and power.
3 Magna facilitas Domini. Nuptiis interest primo tewpore, dum
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¢ And when they wanted wine, the mother of Jesus saith
unto Him, They have no wine.” His and his disciples’ pre-
gence, unlooked-for perhaps, as of those just arrived from
a journey, may have increased beyond expectation the
number of the guests; and so the provision made for their
entertainment have proved insufficient. The Mother of
the Lord, from one reason or another, did not aceount it
unsecmly to interfere with, and in some sort to guide, the
festal arrangements.! Perhaps she was near of kin to the
bridegroom or the bride; at all events she was distressed
at the embarrassments of that humble houschold, and
would willingly have removed them. Yet what exactly
she expected from her divine Son, when she thus brought
their need to Him, is hard to determine. She could not,
from anterior displays of his power and grace (for see ver.
11), have now been emboldencd to look for further mami-
festations of the same. Some indeed take not so abso-
lutely the denial of all miracles preceding, but with this
limitation undersiood :—this was the first of his miracles
wherein e showed forth his glory ;s other such works He
may have performed already in the inner circle of his
family, and thus have led them to expect more open
displays of his grace and power. But, without evading
thus the plain declaration of St. John, we may well
understand how she, who had kept and pondered in her
heart all the tokens and prophetic intimations of the
coming glory of her Son (Luke ii. 19, 51), should believe
that in Him powers were latent which, however He had
restrained them until now, He could and would put forth,
whenever a fit time had arrived.? This is more probable
discipulos allicit, per severiores inde vias progressurus ad crucem, ad
gloriam.

1 Lightfoot (I{armony, in loc.; cf. Greswell, Dissert. vol. ii. p. 120)
gupposes it a marriage in the house of Mary (Jobn xix. 23), wife of
Cleophas.

? So Theophylact, Buthymius, and Neander, Leben Jesu, p. 370; and

see in this sense one good observation by Godet, Comm. sur [ Livang. de
8¢. Jean, p. 348.
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than to suppose that she bad no definite purpose in these
words ; but only turned to Him now, as having ever found
Him a wise counsellor in least things as in greatest.!
Bengel’s suggestion is curious, that it was a hint to Him
that they should leave, and thug by their example break up
the assembly, before the necessities of their hosts became
manifest ;2 and Calvin’s is more curious still.?

But whatever may have been the motive of her inter-
ference, it promises at first no good result. ‘Jesus saith
unto her, Woman, what have I to do wrth thee 2 Mine hour is
not yet come.” TRoman Catholic expositors have been very
anxious to rid this answer of every shadow of rebuke or
blame. Entire treatises have been written with this single
purpose. Now it is quite true that in the address ¢ Woman’
there is nothing of severity or harshness, though there
may be the sound of such to an English ear. In bis
tenderest words to his mother from the cross, Ile employs
the same address, ¢ Woman, behold thy son’ (John xix. 26).
Indeed the compellation cannot fail to have something
solemn in it, wherever the dignity of woman is felt,
But it is otherwise with the words following, ¢ What have
T to do with thee?’* All expositors of the early Church?®

! So Cocceius: Verba nikil alind portendunt quam Mariam tanquam

golicitam et parentem operuisse ipsi defectum vini, ex condolentia
nimirum.

% Velim discedas, ut ceteri item discedant, antequam penuria patefiat.

3 Ut pid aliqud exhortatione conmvivis twedium eximeret, ac simul
levaret pudorem sponsi.

4 Pi {poi xai cocy cf. Judg. xi. 125 1 Kin. xvii. 18; 2 Kin. iii. 13, where
the same phrase is used ; it is elliptic, and the word xowsér may be sup-
plied; cf. Josh. xxii. 24; 2 Sam. xvi. 10; Matt. viil. 295 Mark i. 24;
Luke viit. 28. It is only out of an entire ignorance of the idiom that
some understand the words, ¢ What is that to thee and Me? What con-
cerns it us twain that there ¢s no wine 2’

5 Two examples for many. Irenzus (ili. 16): Properante Maii ad
admirabile vini signum, et ante tempus volente participare compendii
poculo, Dominus repellens ejus intempestivam festinationem, dixit, Quid
mihi et tibi est, mulier ? nondum venit hora mea, expectans eam horam
gue est a Patre pracognita. Ile means by the compendii poculum,
the cup of wize not resulting from the slower processes of nature, but
made per saltum, at a single interveution of divine power, therefore come
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bave found in them more or less of reproof and repulse;
the Roman Catholics themselves admit the appearance of
such ; only they deny the reality. He soreplied, they say,
to teach us, not her, that higher respeets than those of flesh
and blood moved Him to the selecting of that occasion
for the first putting forth of his divine power.! Most
certainly it was to teach this; but to teach it first to her,
who from her wondrous position as the ¢ blessed among
women’ was, more than any other, in danger of forgetting
it; and in her to teach it to all. ¢ She had not yet,” saya
Chrysostom, ¢ that opinion of Him, which she ought, but
because she bare Him, counted that, after the manner of
other mothers, she might in all things command Him,
whom it more became her to reverence and worship as her
Lord.’®* The true parallel to this passage, and that throw-
ing most light on it, is Matt, xii. 46-s50.

And yet, doubtless, any severity which this answer may
wear in the reading, was mitigated by the manner of its
speaking ; allowing, as this plainly must have done, a near
compliance with her request to look through the apparent
refusal. For when she ¢ saith unto the servanis, Whatsoever
He saith unto you, do it,’3 it is evident she read, and, as the
sequel shows, rightly read, 2 Yeslatent in his apparent No.
Luther bids us here to imitate her faith, who, nothing
daunted by the semblance of a refusal, reads between the
pendiouslv. Cf. iii. r1; and Chrysostom ascribes her request to vanity
(Hom, zxi. in Joh.): "EBoidero . . . {avriy Napmporipay wotijoar did Tob
Maidée, therefore was it that Christ egnépérepov dmexpivaro.

I Maldonatus: Simulavit se matrem reprehendere, cum minime
reprehenderet, ut ostenderet se non humano, non sanguinis respectu, sed
sold caritate, et ut sese, quis sit, declaret, miraculum facere. St. Bernard
had gone before him in this explanation: it was, he says, for our sakes
Christ so answered, ut conversos ad Dominum jam non sollicitet carna-
linm cura parentum, et necessitudines ille non impediant exercitium
spirituale.

$ Hom. xxi. in Joh.

3 The words are curiously like those of Pharoah, when he designates
Toseph to the Egyptians as the one who should supply all their needs

{Gfen. x1i. 55); the occasions too are not wholly dissimilar. Was the
resemblance intentional P
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lines of this refusal a better answer to her prayer; is coii.
fident that even the infirmity which clave to it shall not
defeat it altogether ; is so confident of this, as to indicate
not obscurely the very mannmer of its granting. And yet
this confidence of hers in his new interposition, following so
close as it doeg on that announcement of his, ¢ Mine hour
18 not yet come,” is not without its difficulty. If they were
not interpreted by the event, these words might seem to
defer not for some briefest interval the manifestation of
his glory, but to postpone it altogether to some remote
period of his ministry. Indeed, his ‘hour’ is generally,
most of all in the lunguage of St. John, the hour of his
passion, or of his departure from the world (vii. 30; viii.
20; xil. 23, 27; xiii. 1; xvil. 1'), Here, however, and
perhaps on one other occasion (vii. 6), it indicates a time
close at hand. So she rightly understood it. Not till the
wine was wholly exhausted would his ¢ our * have arrived.
When all other help fails, then and not till then the ¢ hour’
of the great Helper will have struck. Then will be time
to act, when by the entire failure of the wine, manifest to
all, the miracle shall be above all suspicion; else in
Augustine’s words, He might seem rather to mingle ele-
ments than to change them.?

Very beautiful is the facility with which our Lord yields
Himself to the supply, not of the absolute wants merely,
but of the superfluities, of others; yet this, as T must believe,
not so much for the guests’ sake, as for that of the bridal
pair, whose marriage feast, by the unlooked-for short-
coming of the wine, was in danger of being exposed to

1 Tt is 6 xawpdc there, 3) doa here.

2 So in the Appendir to St. Augustine (Serm. xcli ): Hic responsione
interim debemus advertere quod de nuptiali vino pars aliqua adhuc forte
resederat. Ideo nondum erat Domini plena hora virtutum. ne miscere
magis elementa quam mutare videretur [ne aqua vino admixta crederetur:
Grotius]. Maldonatus: Cur ergo miraculum fecit, si tempus non venerat ?
Non venerat cum mater petivit; venerat cum fecit, modico licet iater-
vullo. So Cyril, Chrysost.m, Theophylact, Euthymius.
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mockery and scorn.! 'We may contrast this his readiness
to aid others, with his stern refusal to minister by the
same almighty power to his own extremest necessities.
He who turned water into wine, might have made bread
out of stones (Matt. iv. 4) ;2 but spreading a table for others,
He is content to hunger and to thizst Himself.

The conditions under which the miracle was accom-
plished are all, as Chrysostom ? long ago observed, such
28 exclude every suspicion of collusion. ¢And there were
set there six waterpots of stone, after the manner of the puri-
Jying of the Jews, confaining two or three firkins aprece.
Jesus saith unto them, Fill the waterpots with water. And
they filled them up to the brim.”> They were vessels for
water, not for wine; thus none could insinuate that pro-
bably some sediment of wine remained in them, which,
lending a flavour to water poured on it, formed thus a
thinnest kind of wine ; as every suggestion of the same
kind is excluded by the praise which the ruler of the
feast bestows upon the new supply (ver. 1c). The cir-
camstance of these vessels being at hand is accounted for.
They were there by no premeditated plan, but in accord-
ance with the customs and traditionary observances of the
Jews in the matter of washing (Matt. xv. 2; xxiii. 25;
Merk vii. 2-4 ; Luke xi. 38) ; for this seems more probable
than that this ¢ purifying’ has reference to any distinctly
commanded legal observances. The guantity, too, which
these vessels contained, was enormous ; not such as might
have been brought in unobserved, but ¢ two or three firkins
apiece.’” And the vessels were empty; those therefore who
cn that bidding had filled them, as they knew, with water,
became themselves by this act of theirs witnesses to the
reality of the miracle. DBut for this it might only have

! Hilary (De Trin. iii. 5): Sponsus tristis est, familia turbatur,
sollemnitas nuptialis convivii periclitatur.

* Augustine (Serm. cxxiil. 2): Qui poterat talia facere, dignatus est

mdigere. Qui fecit de aqui vinum, potuit facere et de lapidibus panem.
3 FHowm. xxii. tn Joh.
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appeared, as in fact it did only appear to the ruler of the
feast, that the wine came from some unexpected quarter;
he ¢ knew not whence it was; but the servants which drew the
water,’'—not, that is, the water now made wine, but who
had drawn the simpler element on which the Lord put
forth his transforming powers,—¢ knew.’

‘ And He saith unto them, Draw out now, and bear unto
the governor of the feast.” It has been debated whether
this ¢ governor > was himself one of the guests, set either
by general consent or by the selection of the host over the
banquet; or a chief attendant, charged with ordering the
course of the entertainment, and overlooking the minis-
trations of the inferior servants.? The analogy of Greek and
Roman usages? points him out as himself a guest, invested
with this office for the time; and a passage in the Apo-
crypha* shows that the custom of selecting such a master
of the revels was in use among the Jews. Indeed the
freedom of remonstrance which he allows himself with
the bridegroom seems decisive of his position, that it is
not that of un underling, but an equal. It was for him to
taste and distribute the wine ; to him, therefore, the Lord

' The Vulgate rightly: Qui hauserant. De Wette: Welche das
Wasser geschopfet hatten. So the Ambrosian Hymn:

Vel hydriis plenis aque
Vino saporem infuderis,
Tlausit minister conscius
Quod ipse non impleverat.

? So by Severus; by Juvencus, who calls bim summum ministrum ;
by Kuinoel, and others.

3 This doxerperwoc will then answer to the Greek orpmosuioyne, the
rex convivii, magister convivii, modimperator, or arbiter bibendi (Horace)
of the Romans, It was his part, in the words of Plato, railaywy:iv
ovpméoor (Becker, Charicles, vol. 1. p. 465). e appears here as the
mpoyebarne, The word dpyerpishveg is late, and of rare occurrence;
Petronius has triclinarches.

* Eeclus. xxxii, 1, 2: ‘If thou be made the master of a feast (jjyor-
uevoc), lift not thyself up, but be among them as ove of the rest; tuks
diligent care of them, and so sit down. And when thou hast done all
thy office, take thy place, that thou mayest be merry with them, and
receive a crown for thy well ordering of the feast.’
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commanded that this should be first brought, even in this
little matter allowing and honouring the established order
and usage of socicty, and giving to every man his due.

¢ And they bare <t,” water now no more, but wine. Like
other acts of creation, or, more strictly, of becoming, this of
the water becoming wine, is withdrawn from sight. That
which is poured into the jars as water is drawn out as
wine ; but the actual process of the change we toil in vain
to conceive; and can only fall back on the profound
maxim : Subtilitas naturse longe superat subtilitatem men-
tis humanwe. And yet in truth it is in no way stranger,
save in the rapidity with which it is effected, than that
which is every day going forward among us ; but to which
use and custom have so dulled our eyes, that commonly we
do not marvel at it at all; and, because we can call it by
its name, suppose that we have discovered its secret, or
rather that there is no secret in it to discover. He who
each year prepares the wine in the grape, causing it to
absorb, and swell with, the moisture of earth and heaven,
to transmute this into nobler juices of its own, did now
concentrate all those slower processes into a single mo-
ment, and accomplish in an instant what usually He takes
many months to accomplisk.! This analogy dces not help
us to understand what the Lord at this time did, but yet
brings before us that in it He was working in the line of
(above, indeed, but not across, or counter to) Lis more ordi-
nary operations, the unnoticed miracles of everyday na-
ture. That which this had peculiarly its own, which took
it out from the order of nature, was the power and will by
which all the intervening steps of these tardier processes
were overleaped, their methods superseded, and the result
attained in an instant.?

! Voici le vin qui tombe du ciel, is the not uncommen exclamation of
the French peasantry, when the rain is falling on their vineyards at the
tight eeason.

? Augustine (In Ev. Jok. tract. viil.): Ipse enim fecit vinum iilo die
1t nuptiis in sex illis hydriis quas impleri aqui preecepit, qui omui anno
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¢ When the ruler of the feast had tasted the water that was
made wine, and knew not whence it was (but the servants
which drew the water knew), the governor of the feast called
the bridegroom,’—called, that is, to him,! and with some-
thing of a festive exclamation, not unsuitable to the season,
exclaimed : ¢ Every man af the beginning doth set forth good
wine ; and when men have well drunk, then that which is
worse :* but thou hast kept the good wine until now.” Many
interpreters have been very anxious ta rescue the word,
which we haverendered ¢ well drunk,’ from implying aught
of excess ;? lest it might appear that we had here one of
those unseemly revels (femulenta convivia Cyprian calls
them) which too often disgraced a marriage,*—with all the
difficulties, of Christ’s sanctioning with his presence so
great an abuse of God’s gifts, and, stranger still, ministering
by his divine power to a yet further excess. But there is
no need thus anxiously to deal with the word.® We may
be quite sure there was no such excess here; for to this
the Lord would as little have given allowance by his pre-

facit hoc in vitibus. Sicut enim quod miserunt ministri in hydrias, in
vinum conversum est opere Domini, sic et quod nubes fundunt, in vimun
convertitur ejusdem opere Domini. Illud autem non miramur, quia
omni anno fit: assiduitate amisit admirationem. And again (Serm.
exxiii. 3): Quee aqua erat, vinum factum viderunt homines et obstupue-
runt. Quid aliud fit de pluvid per radicem vitis? Ipse illa fecit, ipse
ista: illa ut pascaris, ista ut mireris. So also De Gen. ad Litt. vi. 13.
Chrysostom (Hom. xxii. i Jokh.): Bdexvic b1t adrég éorev & iv raic
dpmidog 70 Howp peraBdANwy, kal Tov derév fud Tiig pulac e oivoy TpiTwr,
bmep tv T@ dvrg Sid moMNob xpbrov yivera, roire dbndov v T yipp
sipyagaro, Cf. Gregory the Great, Moral. vi. 15; and Theodoret, Her.
Fub. Comp. 1. 5, who calls it dysdpynrov olvor,

1 Maldonatus: Non quod ad se venire jusserit, quod minime fuisset
urbanum, sed quod recumbentem appellans interrogaverit, quid optimum
vinum in finem reservisset.

% Pliny (Z. N. xiv. 14) denounces the meanness of some, qui convivis
elia quam sibimet ipsis ministrant, aut procedente mensd subjiciunt.

3 Cf. Gen. xliii. 13, LXX, where the same word occurs.

4 De Huab, Virg. 3.

5 Augustine, indeed, goes further than any, for he makes not merely
the guests, but the ruler of the feast himself to have ‘well drunk’ indeed.
The Lord not merely made wine, but, he adds (De Gen. ad Litt. vi. 13).
tale vinum, quod ebrius etiam conviva laudaret,
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gence, as He would have helped it forward by a special
wonder-work of his own. ¢ The ruler of the feast’ does but
refer to a common practice, and at the same time notice
the motive, namely, that men’s palates after a while are
blunted, and their power of discerning between good and
bad is diminished ; and thus an inferior wine passes with
them then, which would not Lave past current with them
before. There is no special reference to the guests present,
but only to the corrupt customs and fashions too common
in the world ;’—and none would find one, who were not
eager to mar, if by any means they could, the image of a
perfect Holiness, which offends and rebukes them.

Of a piece with this is their unworthy objection, to whom
the miracle is incredible, seeing that, even if the Lord did
not minister to an excess already commenced, still by the
creation of ¢ so large and perilous a quantity of wine’ (for
the quantity was enormous?*), He would have put temptation
in men’s way. With the same justice every good gift of
God which is open to any possible abuse, every plenteous
return of the field, every large abundance of the vineyard,
might be accused of being a temptation put in men’s way ;
and so in some sort it is (cf. Luke xii. 16), a proving of
men’s temperance and moderation in the midst of abun-
dance.® For man is not to be perfected by exemption from

1 Bengel well: Simpliciter recensetur oratio architriclini et consue-
tudo etiam Judeeorum ; ebrietas non approbatur.

3 The Attic perpgrije (=pdloc=72 “Cisrar=72 sextaril) contains §
gallons 7:365 pints, imperial measure; so that each of these six vessels,
containing two or three uerpyrai apiece, did in round numbers hold some
twenty ga.llons or more.

3 Culvin: Nostro vitio fit, si ejus benignitas irritamentum est luxurize ;
quin potius hwec temperantice nostree vera est probatio, si in medid
affluentid parci tamen et moderati sumus: cf. Suicer, Thes. s. v. oivoc.
1t is instructive to notice the ascetic tone which Strauss takes (Leben
Jesu, vol. ii. p. 229), when speaking of this ¢ Luxuswunder,’ as he terms
it, contrasted with that which he assumes when he desires to depreciate
the character of John the Baptist: but truly he is of that generation
that call Jesus a wine-bibber, and say that John has a devil; with
whom that which is godlike can in no form find favour. Some of
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temptation, but rather by victory n temptation; and the
only temperance which has any value at all, which indeed
deserves the name, is one which has its source not in the
scanty supply, but in the strong self-restraint. That this
gift should be large, was what we might have looked for.
He, a King, gave as became a king. No niggard giver in
the ordinary bounties of his kingdom of nature (Ps. Ixv.
9—13), neither was He a niggard giver now, when He
brought those eommon gifts into the kingdom of his grace,
and made them directly to serve Him there (cf. Luke
v. 6, 7).

But the governor of the feast, who only meant to de-
scribe a sordid economy of this world, gave utterance to a
deeper truth than he meant. Such at any rate may be
most fitly superinduced upon his words ; nothing less than
the whole difference between the order of Christ’s giving
and of the world’s. The world does indeed give its best
and choicest, its ¢ good wine,” first, but has only poorer
substitutes at the last. ¢ When men have well drunk,” when
their spiritual palate is blunted, when they have lost the
discernment between moral good and evil, then it palms
on them that which is worse; what it would not have
dared to offer at the first,— coarser pleasures, viler enjoy-
ments, the drink of a more deadly wine. Those who wor-
ship the world must confess at last that it is best repre-
sented by that great image which Nebuchadnezzar beheld
in his dream (Dan. ii. 31); the head showing as fine gold,
but the material growing ever baser, till it finishes with
the iron and clay at the last.

¢To be a prodigal’s favouiite, then, worse lot!

A miser’s pensioner,’
this is the portion of its votaries. But it is otherwise with
the guests of Christ, the heavenly bridegroom. Ie ever
reserves for them whom He has bidden, ¢the good wine’

Woolsten's vilest ribaldry (Fourth Discourse on the Miracles of our
Suviour, p. 23 8qq.) i3 spent upon this theme.
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anto the last.' In the words of the most eloquent of our
divines, ¢ The world presents us with fair language, pro-
mising hopes, convenient fortunes, pompous honours, and
these are the outside of the bowl; but when it is swal-
lowed, these dissolve in an instant, and there remains
bitterness and the malignity of coloquintida. Every sin
smiles in the first address, and carries light in the face,
and honey in the lip; but when we “ have well drunk,”
then comes “ that whick is worse,” a whip with six strings,
fears and terrors of conscience, and shame and displeasure,
and a caitiff disposition, and diffidence in the day of death.
But when after the manner of purifying of the Christians,
we fill our waterpots with water, watering our couch with
our tears, and moistening our cheeks with the perpetual
distillations of repentance, then Christ turns our water
into wine, first penitents and then communicants—first
waters of sorrow and then the wine of the chalice; . . .
for Jesus keeps the best wine to the Jast, not only because
of the direct reservations of the highest joys till the nearer
approaches of glory, but also because our relishes are
higher after a long fruition than at the first essays, such

¥ Thus I de Sto. Victore (De Are. Mor. i. 1): Omnis namque homo,
id est, carnalis primum vinum bonum ponit, quia in sui delectatione fal-
sam quandam dulcedinem sentit; sed postquam furor mali desiderii
mentem inebriaverit, tunc quod deterius est propinat, quia spina conscien-
tize superveniens mentem, quam prius falso delectabat, graviter cruciat.
Sed Sponsus noster postremo vinum bonum porrigit, dum mentem, quam
sui dulcedine amoris replere disponit, quédam prius tribulationum com-
punctione amaricari sinit, ut post gustum smaritudinis avidius bibatar
suasissimum poculum caritatis. Corn. a Lapide : Iic est tvpus fallaciwe
mundi, qui initio res speciosas oculis objicit, deinde sub iis deteriores
et viles inducit, itaque sui amatores decipit et illudit. An unknown
author (Bernardi Opp. vol. ii. p. 513): In futurd enim viti aqua omnis
laboris et actionis terrence in vinum divine contemplationis commuta-~
bitur, implebunturque omnes hydriza usque ad summum. Omnes enim
implebuntur in bonis domfis Domini, cum illi desiderahiles nuptim
Sponsi et sponsze celebrabuntur: bibeturque in summai letitiA omnium
clamantiuma Domino et dicentium; Tu bonum vinum sersAsti usgque
adhuc. I know mot from whence this line comes,

Ille merum tarde, dat tamen ille merum;

but it evi lently belongs to this miracle.
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being the nature of grace, that it increases in relish as it
does in fruition, every part of grace being new duty and
new reward.’!

¢ This beginning of miracles did Jesus in Cana of Galilee,’
—even there where it was prophesied long before that the
people which sat in darkness should see a great light
(Isai. ix. 1; Matt. iv. 14-16). The Evangelist expressly
and pointedly excludes from historic credit the miracles of
the Infancy, which are found in such rank abundance in
pearly all the apocryphal Gospels ; for, of course, he does
not mean that this was the first miracle which Jesus
wrought in Cana, but that this miracle in Cana was the
first which He wrought ;2 and the Church has ever regarded
these words as decisive on this point.? The statement is
important, and connects itself with one main purpose of
St. John in his Gospel, namely, to repel and remove all
unreal notions concerning the person of his Lord—notions
which nothing would have helped more to uphold than
those merely phantastic and capricious miracles, favourites,
therefore, with all manner of docetic heretics,—which are
ascribed to his infancy.

Of none less than the Son could it be affirmed that He
¢ manifested forth his glory ;> for ¢ glory’ (3c£a) here being
no creaturely attribute but a divine, comprehended and

t Jeremy Taylor, Life of Christ. Worthy to stand beside this, and
unfolding the same thought, is that exquisite poem in The Christian
Year, upon the second Sunday after Epiphany, suggested by this niracle,
the Gospel of that day; while Plato (Rep. x. 613) supplies a grand
heathen parallel, and commentary, by anticipation on these words.

3 Thus Tertullian (De Bapt. g) calls it, prima rudimenta potestatis
sue; and this day has been sometimes called, dies natalis virtutum
Domini.

3 Thus see Lpiphanius (Her. li. 20), from whom we gather that some
Catholics were inclined to admit iliese miracles of the Infancy, as
affording an argument against the Cerinthians, and a proof that it was
not at his Baptism first that the Christ was united to the man Jesus.
Ard Euthymius (in loc.): isrépnoer abro [0 waveye], xpumpeioy sic o pay
meaTebew Toic Neyopévorg wabicoic Bafpast Tod Xprorob. Cf. Chrysostom,
Hom. xvi., xx., xxii. in Joh.; and Thilo, Cod. Apocr. p. Ixxxiv. sqq.
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involved in the idea of the Logos as the absolute Light,
every other would have manifested forth the glory of God;
He only, being God, could manifest forth his own.! As
God He rays forth licht from Himself, and this effluence is
“his glory > (John 1. 14 ; Matt. xvi. 27 ; Mark viii. 38). The
Evangelist, as one cannot doubt, has Isai. xl. 5,—“and the
glory of the Lord shall be revealed,’—in his eye, claiming
that in this act of Christ’s those words were fulfilled. Of
this ¢glory of the Lord’ we hear continually in the Old
Testament : thus Ezek. xi. 23; xxxix, 21; xliii. 2. While
He tabernacled as the Son of Man upon earth it was for
tke most part hidden. The veil of flesh which He had
consented to wear concealed it from the sight of men.
But now, in this work of grace and power, it burst through
the covering which concealed it, revealing itself to the
eyes of his disciples; they ¢beheld his glory, the glory as
of the only begotten of the Father.’? ¢ And his disciples

! We should not fail to put into connexion the ¢ aiépwor of this
Christ’s first miracle, and the iparvipwrs of his last (xxi. 1, 14). Itis to
be regretted that the same English word has not on all these occasions
been used. On this matter Godet has beautifully said : Les miracles
de Jésus ne sont pas de simples prodiges (réipara) destinés & frapper
Timagination ; ce sont des emblémes visibles de ce qu'il est, et de ce
qu’il vient faire, et des images rayonnantes du miracle permanent de la
manifestation du Christ.

2 The Eastern Church counted the Baptism of Christ, being his recog-
nition before men and by men in his divine character, for the great
manifestation of his glory to the world, for his Epiphany, and was wont
to celebrate it as such. But the Western, which laid not such stress on
the Baptism, saw his Epiphany rather in the adoration of the Magians,
the first-fruits of the heathen world. At a later period, indeed, it
placed other great moments in his life, moments in which his & Za
gloriously shone out, in connexion with this festival ; such, for instance,
as the Baptism, as the feeding of the five thousand, and as this turning
of the water into wine, which last continually affords a theme to later
writers of the Western Church for the homily at Epiphany, as it
gives us the Gospel for one of the Epiphany Sundays, But these
secondary allusions belong not to the first introduction of the feast, so
that the following pas-age should have prevented the editors of the new
volume of St. Augustine’s sermons (Serm. Inediti, Paris 1842) from
attributing the sermon which contains it (Serm. xxxviii. tn Lpiph.) to
him: Hodiernam diem Iicclesia per orbem celebrat totum, sive quod
stella prae ccteris fulgens divitibus Magis parvum non parvi Regis mon-
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belicved on Him’ (cf. xvi. 30, 31). The work, besides its
more immediate purpose, had this further result; it con-
firmed, strengthened, exalted their faith, who, already
believing in Him, were thus the more capable of receiving
an increase of faith,—of being lifted from faith to faith,
advanced from faith in an earthly teacher to faith in a
heavenly Lord! (1 Kin. xvii. 24).

This first miracle of the New Covenant bhas its inner
mystical meaning. The first miracle of Moses was a
turning of water into blood (Exod. vii. 20); and this had
its fitness; for the law, which came by Moses, was a
ministration of death, and working wrath (2 Cor. iii. 6—9).
But the first miracle of Christ was a turning of water into
wine, this too a meet inauguration of all which should
follow, for his was a ministration of life ; He came, the
dispenser of that true wine that maketh glad the heart of
man (Ps. civ. 15). Yet as Moses there, where he stands
in contrast to Christ, has a change to the worse, so in
another place, where he stands as his type, he has, like
Him, a change to the better (Exod. xv. 25), changing the
bitter waters to sweet ; thus too Elisha (2 Kin. ii. 19-22);
while yet the more excellent transmutation, which should
be not merely the rectifying of qualities already existing,
but the imparting of new, was reserved for the Son; who
was indeed not a betterer of the old life of man, but the
bringer in of a new; who did not reform, but regenerate.
This prophetic aspect of the miracle we must by no means
stravit hospitium, sive quod hodie Christus primum fecisse dicitur signum,
quando aquas repente commutavit in vinum, sive quod a Joanne isto die
creditur baptizatus et Patris consond voce Dei filius revelatur. In his
genuine sermons Augustine knows only of the adoration of the Wise
Men as the scriptural fact which the Epiphany commemorates.

! This is plainly the true explanation (in the words of Ammonins, zper=
Oiicny i8iavrd Tiva Tig sig abror marewe, of Grotius, Credidisse dicuntur
qui firmius credunt) ; not that which Augustine (De Cons. Erang. ii.
17), for the interests of his Ilarmony, upholds; namely, that they are
called ‘disciples’ by anticipation ; because subsequently to the miracle

they believed (non jam discipulos, sed qui futuri erant discipuli intelligera
debemus) ; as one might say, The Apostle Paul was born at Tarsus.



THHE WATER TURNED INTO WINE. 123

miss. He who turned now the water into wine, should
turn in like manner the poorer dispensation, the thin and
watery elements of the Jewish religion (Heb. vii. 18), into
richer and nobler, into the gladdening wine of a higher
faith, The whole Jewish dispensation in its comparative
weakness and poverty was aptly symbolized by the water;
and only in type and prophecy could it point to Him, who
should come ¢binding his foal unto the vine, and his ass’s
colt unto the choice vine ;> who ¢ washed his garments in
wine and his clothes in the blood of grapes’ (Gen. xlix. 113
ef. John zv. 1), and who mnow by this work of his gave
token that He was indeed come, that his people’s joy might
be full! Nor less do we behold symbolized here, that

I Corn. a Lapide: Christus ergo initio sum preedicationis mutans
agquam in vinum significabat se legem Mosaicam, instar aquee insipidam
et frigidam, conversurum in Evangelium gratiee, que instar vina est,
generosa, sapida, ardens, et efficax. And Bernard, in a preéminently
beautiful sermon upon this miracle (Bened. ed. p. 814): Tunc [aqua]
mutatur in vinum, cum timor expellitur a caritate, et implentur omnia
fervere spiritas et jucundd devotione ; ef. De Divers. Serm. xviii. 2 ; and
Eusebius (Dem. Evang. ix. 8): Xbudorov iy 7O wapadekiv pvoricwripov
kpéparoe, peraBin0.vrog ix Tij, owparikwripac i THY YoLpdy Kal TvevpATIKY
cloporiryy reb maTikod Tiic cariic Aabijkne xpdparoc.  Augustine is in the
same line, when he says (In Ev. Jok. tract. ix.}: Tollitur vglamen, cum
tronsieris ad Dominum, . . . et quod aqua erat, vinum tibi fit. Lege
libros onmes propheticos, non intellecto Christo, quid tam insipidum et
fatuum invenies? Intellige ibi Christum, non solum sapit quod legis,
sed etiam inebriat. Ile illustrates this from Luke xxiv.25—27. Gregory
the Great (Ilom. vi. in Ezek.)) gives it another turn: Aquam nobis in
vinum vertit, quando ipsa historia per allegorise mysterium, in spiritalem
oobis intelligentiam commutatur.—Before the rise of the Eutychian
heiesy had made it perilous to use such terms as rodnic, dvirpame, pifie,
to designate the union of the two natures in Chiist, or such phrases as

‘ertullian’s Deo mixtus homo, we sometimes find allusions to what
Christ here did, as though it were symbolical of the ennobling of the
human nature through its being transfused by the divine in his person.
Thus Irenseus (v. 1, 3) complains of the Ebionites, that they cling to the
first Adam who was ea~t out of Paradise, and will know nothing of the
second, its restorer: Reprobant itaque hi commixtionem vini cwelestis, et
solam aquam secularem volunt esse,—so IDdrner (Von der Person Christt,
p 57) understands this passage: yot possibly he may refer there to their
characteristic custom of using water alone, instead of wine mingled with
water, in the Iloly Uvmmunion: the passage will even then show how
Ireaceus found in the wine and in the water apt symbols of the higher
and the lower, of the divine and hnman,












































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































