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The Spirit in Acts 2:38
A certain preacher, discussing the pur​pose of the indwelling of the Spirit, com​ments, “It is necessary to point out that, contrary to the insis​tence of some, the promise here [2 Corinthi​ans 6:16, wp] is of personal indwelling by the God​head; it is not a mere figure of speech.  The Father and the Son actual​ly—in Person, by the Holy Spirit—live and walk in those who meet the condition for their presence.”

This indwelling view is held by many fine teachers, preachers, and writers; yet it is not without its problems.  Note the contradictions found in the above re​mark: 1) Do God and Christ “actually” indwell the Christian, or do they in​dwell a Christian only representatively, that is, “by the Holy Spirit” who actually in​dwells us?  It cannot be both!  2) Is 2 Corinthians 6:16 figura​tive, or is it not?  God declares that He would “dwell in them and walk in them.”  Here Paul refers to Leviticus 26:12 where God de​clared:  “I will walk among you” (note this is plural).  This merely pictures God dwelling representatively “among” His people, not literally, individually, and directly within a human being.  The writer in the first paragraph com​ments on 2 Corinthians 6:16, “it is not a mere figure of speech.”  Ques​tion: If God “walking” in us is not figurative, then what is it?  And if “walking” in us is a figure of speech, as it surely is, then why should not His “dwelling” in/among us also be figurative?


Figurative or Literal—That Is the Issue!
All of us at times have had difficulty in stating precisely what we intended to say, and our discus​sions relative to the indwelling of the Spirit illustrate this fact.  A quite common response of those teaching the direct indwelling theory, when asked to explain the difficulties involved in their view, merely dismiss the problem by saying, “We just have to accept it (the indwelling of the Spirit) by faith.”  This dodge, or by-pass, simply does not deal with the real issue at hand—is a given Bibli​cal statement to be under​stood figuratively or literally?  THAT IS THE ISSUE!
Our task as communicators of the word is to deliver God’s truths in an easy-to-be-understood fashion.  We are to make plain the difficult, and not vice versa!  With this thought uppermost in mind, we pose the following question:  DOES A CONVERT TO CHRIST RE​CEIVE THE HOLY SPIRIT IMMEDI​ATELY UPON HIS BEING BAP​TIZED IN WATER FOR THE REMISSION OF SINS?  Additionally, what is the nature of that which he receives, or in simpler terms, just WHAT is it that he receives?

Where does the Bible teach that one receives the Holy Spirit Himself as a gift the very moment he, the believer, is baptized in water?  It is true that Acts 2:38 says that the gift of the Spirit would come to those in Peter’s audience that day, and that such a gift would be given some time in their future following their baptism (notice the future tense “shall receive”).  Before declaring that only Christians receive the Spirit, and that immediately upon being baptized, be alerted to the fact that the Gentiles in Caesarea received the Spirit BEFORE being baptized in water (Acts 10:45ff.).  The phrase “gift of the Holy Spirit” is found both in Acts 2:38 and Acts 10:45; if we contend that the usage in Chapter 2 is not the same as that in chapter 10, we are obligated to show why not.  What over-whelming, all-compelling reason can be given as to why the same phrase should be understood differently?  Why does it refer only to Christians in Acts 2, but to non-Christians in Acts 10?  To merely assert that one is literal and the other is figurative does not prove a proposition; we still must deal with the issue of figurative versus the literal inter​pretation.  It is our purpose to show that an assumed, erroneous interpreta​tion of “the gift of the Spirit” as being the liter​al Spirit Himself as the gift, has caused a misunderstand​ing of the word “Spirit” in those references which come after Acts 2:38.  We have allowed a misin​terpretation of Acts 2:38 to color later references and become the standard by which other referenc​es to the Spirit’s activity are to be judged.  Others main​tain that an obedient believer receives a “non-miraculous” measure of the Spirit, yet do not adequately define that con​cept for the rest of us who do not understand their explana​tion.


SIMULTANEOUS OR SUBSEQUENT?
The fact is that the New Testament teaches that receiving the Spirit is NOT simultaneous with a convert’s baptism in water, but rather subse​quent to it.  We offer four New Testament case studies as proof of this proposi​tion: Acts 8:13-19, Acts 19:1-7, Acts 10:44-48, and Acts 2:38.

PROOF No. 1: Acts 8:13-19

A.
Philip preached Christ unto citizens of Samaria (v. 5).

B.
They believed the message, and were baptized.

1.
They did NOT automatically receive the Spirit upon being baptized (vv. 15-16).

2.
Any theory which affirms they automat​ically received the Spirit at baptism contradicts the in​spired text which point​edly states they had NOT!
3.
If it be argued that they re​ceived a non-miracu​lous gift (yet NOT the one given by laying on of apostles’ hands), then they still would have re​ceived the Spirit: the contra​dic​tion stands.

4.
If they “had” received the Spirit at baptism, then Luke was wrong when he wrote they had not!  How dare we say they had received the Spirit when the inspired writer says they had not?

PROOF No. 2: Acts 19:1-7

A.
If the verb “believed” is a syn​ecdoche for “saved” (and it is), then why would Paul ask, “Did you receive the Spirit since you were saved?”

1.
If it were received automatically upon their obedience to the gospel (and Paul thought they had obeyed the gospel), why would he have asked such a foolish question?

2.
Paul’s question clearly establish​es the fact that it IS possi​ble for one to be saved, AND YET NOT HAVE RE​CEIVED THE SPIRIT.

3.
Hence, the reception of the Spirit did not automatically and necessarily follow baptism, but rather was dependent upon the laying on of apostles’ hands.

B.
About twelve men in Ephesus (Acts 19:7) received the Spirit following baptism, but not as an immediate result of being bap​tized into Christ!  These bap​tized believers (Acts 19:5) re​ceived the Spirit when the apos​tle Paul laid hands on them—NOT BEFORE!
C.
Let it be remembered that in both of these examples (Acts 8 and 19) those who had believed and were baptized (as com​mand​ed by Christ earlier—Mark 16:16) received the Holy Spirit, not because they had believed and were baptized and that alone, but because APOSTLES LAID HANDS UPON THEM!
PROOF No. 3: Acts 10:44-48

A.
Note that these Gentiles “re​ceived the Spirit” (v. 47) BE​FORE THEY WERE BAP​TIZED.

1.
Purpose? To show the world (especially the Jews) that God made no distinction between Jews and Gentiles (Acts 11:18; see also 10:28 and 10:34-35).

2.
They received the Spirit, not through the laying on of apos​tles’ hands, but directly from heaven.  This miraculous out​pouring of the Spirit, con​firming heaven’s approval of the Gen​tiles being accepted on equal terms with Jews, could not be successfully refuted (Acts 15:8).

B.
In the proof texts offered thus far, note that the giving of the Spirit was limited to the apos​tolic age (1 Corinthians 13:8-10).

1.
If one objects, “These are refer​ring to miracu​lous gifts,” we agree.

2.
Additionally we hasten to add that if one would accept the testimony of an inspired writer, so is the “gift of the Spirit” in Acts 10:45-46 a mirac​ulous measure!

C.
The facts are as follows:

1.
The “falling of the Holy Ghost” (v. 44) is equal to “receiv​ing the Holy Ghost” (v. 47).

2.
But the “gift of the Holy Ghost” (v. 45) is equal to “re​ceiving the Holy Ghost” (v. 47).

3.
Finally, that all three terms “falling of the Holy Ghost,” “gift of the Holy Ghost,” and “receiv​ing the Holy Ghost” refer to the miraculous element (v. 46) is irrefutable!

D.
The term “gift of the Spirit” in Acts 10:45 signifies a miraculous gift given by the Holy Spirit.

1.
Which is to take precedence: an as​sumed meaning in Acts 2:38 that the “gift of the Spirit” is a personal, yet non-miraculous in​dwelling of the Spirit in a Christian, or the known mean​ing of Acts 10:45 where the “gift of the Spirit” is miraculous?

2.
Is it not probable that had the latter usage come first in the New Testament narrative, the concept of Deity (the 3rd per​son of the God​head) literally, in person, dwelling in a Christian would not have been so hastily assumed?

PROOF No. 4: Acts 2:38

A.
This verse is said to teach that the Holy Spirit Himself is given to a person when he obeys the gospel, yet it merely declares that the gift is of/from the Spir​it.

B.
A literal indwelling of any mem​ber of the Godhead in human flesh would be a mira​cle.

1.
If the Holy Spirit literally and person​ally is in a Christian, then Christ was not the only example of Deity being en​cased in hu​man flesh.

2.
If Deity literally indwelt Peter, then he needed to apolo​gize to Cornelius for the latter’s at​tempt to worship him (Peter) as recorded in Acts 10:26.

3.
Most brethren who believe the Spirit dwells “in person” within a Christian, and has done so since their baptism, usually contend:

a.
That He gives no awareness of His presence.

b.
That He teaches no addition​al truth.

c.
That He offers no protection against accepting error.

d.
That He requires us to rely upon a 1,900 year old Bible to learn His will by dili​gent study, and yet He is in there and in direct contact with the heart (un​der​standing) all the time.

4.
Their students before long begin to expect some evidence from the Spirit that would prove He is really in them after all.  Next come their claims of special guidance, leading, and such like.

C.
What is the “gift of the Holy Spirit” in Acts 2:38?

1.
This phrase is found just two times in the entire New Testa​ment (Acts 2:38 and Acts 10:45), and both times it is used by the same speaker—the apostle Peter.

2.
If it refers to miraculous power in Acts 10:45 (as it un​questionably does—see proof no. 3), why ought we expect it to be non-miraculous in Acts 2:38?  This question de​serves an answer.

3.
If it means something entirely different from that found in Acts 10:45, then what compelling reason can be given for a non-miraculous mean​ing (other than that is what we have always been taught)?

4.
Acts 2:17—“of the Holy Spirit” or “from the Holy Spirit”?

a.
The case of the Greek noun, with no prepositional modifiers, leaves us with two choices: the word “Spirit” would be either the genitive (“of”) case, or the ablative (“from”) case.

b.
However the preposition apo used by Peter is used ONLY with the ablative case—and the idea of ori​gin, source, separation, or point of departure is inherent within the case usage.

c.
Rather than being equated with the Spirit, the gift Peter discussed is “sepa​rate and distinct from” the Spirit.

d.
Hence the Spirit is not an example of the epexegetical genitive (the Spirit being the gift), for the abla​tive case used by Peter demands that the “gift” and “the Spirit” be viewed separately, the gift leaving (“poured out from”) the Spirit.

e.
Significance?  Peter, by inspiration, applies Joel’s prophecy to the events which occurred on Pentecost.

f.
The “gift of tongues” in Acts 2 came “from the Holy Spirit” and served as heaven’s authorization of that which was preached on that day.

5.
Since “all” flesh did not receive this outpouring from the Spirit that day (only Jews), it is obvi​ous that Peter’s use of Joel’s prophecy included more than what occurred on that day.

a.
Gentiles were to be included, so the “outpouring from the Spirit” in Acts 10 was also a part of Joel’s prophe​cy being fulfilled.

b.
Since the Lord’s group of apostles in​cluded no women, yet Joel includ​ed women in his prophecy as being recipi​ents of this outpouring from the Spirit, spiritual gifts given by the laying on of hands by the apostles were also included in this prophecy (see Acts 8:12-19; 19:1-6; 2 Timothy 1:6; and Acts 21:9).

6.
The context is determinative.

a.
Joel’s prophecy is the background for Peter’s re​marks (Acts 2:16-21).  Twice Peter declares this outpour​ing was “FROM” the Spirit (Acts 2:17, 18)—miraculous!

b.
Peter says it could be SEEN and HEARD (Acts 2:33)—miraculous.

c.
Since the same term “gift of the Spirit” in Acts 10:45 is miraculous, why should we assume that five verses later (v. 38) a non-miracu​lous gift is referred to?

D.
The “gift” of Acts 2:38 was a miraculous gift of power from the Holy Spirit for first century Christians (see Jesus’ promise of Mark 16:17-20).

1.
The gift was bestowed directly from the Spirit in Acts 2 and Acts 10—for pur​poses of confir​mation in both cases.

2.
On other occasions the gift was con​ferred by the apostles when they laid their hands on an “ungifted” Christian (Acts 8:12-18).

3.
It was a promise limited to the first century while God’s revelation still was being confirmed (compare Mark 16:17-20 with Hebrews 2:3-4).

E.
The manner in which any member of the Godhead dwells in a Christian today is neither by a miraculous presence, nor by a non-miraculous (yet literal) presence (which is a self-contradic​tion anyway), but rather by a Christian permitting God’s inspired word to so govern his life and influence his every action that God, Christ, and the Holy Spirit are seen in his life (Galatians 2:20; Ephesians 3:17; 1 John 3:24; 4:16 and similar passages).

F.
When then, it may be asked, does one “get the Spirit,” if he does not receive it auto​matically upon being baptized?  AN​SWER: The same time he receives God and Christ—the first and second members of the Godhead (see paragraph E above).


The Gift — Acts 2:39
Since the first century, faithful brethren have taught that God gave miraculous gifts unto certain chosen Christians in that first century for the purpose of confirming the word of God as being genuine (Hebrews 2:3-4).  It is our studied convic​tion that Acts 2:38 AND 39 is yet another passage teaching the same truth.  By a close study of the words and phrases used by Peter, it will be shown that this is both plausible and proba​ble.  Let it be remembered that the miraculous age ceased in that first century after God’s word had been confirmed, yet this fact is also implied in Acts 2:39.

As noted earlier the phrase “gift of the Holy Spirit” is found only twice in the Scriptures, Acts 2:38 and Acts 10:45.  (We urge the reader to review this point before proceeding further into this study.)  It was demon​strated that the phrase “gift of the Spirit” in Acts 10:45 unmistakably refers to miraculous gifts of the first century given by the Holy Spirit.  Why should that phrase, used by the same speaker (an inspired apostle) and found in the same book (Acts of the Apostles), be understood differently in Acts 2:38?  We ask, which should take precedence: an assumed mean​ing in verse 38 that the “gift of the Spirit” is a personal, yet non-miraculous indwelling of the Spirit in a Chris​tian, or the KNOWN meaning of Acts 10:45 where the term “gift of the Spirit” unques​tionably refers to the miraculous?

The text of Acts 2:38-39 reads as follows:
And Peter said unto them, Repent ye, and be baptized every one of you in the name of Jesus Christ unto the remission of your sins; and ye shall receive the gift of the Holy Spirit.  For to you is the promise, and to your children, and to all that afar off, even as many as the Lord our God shall call unto him.

We call your attention to the word garADVANCE \r0, trans​lated “for” (v. 39).  This word may be a particle signifying the reason or cause for the previous statement.  A more probable use of the word here is its force as an explica​tive.  That is, it serves to make clear, explain, or illustrate a preceding word or thought.


“THE PROMISE”
What then, one may ask, is the “promise” of Acts 2:39?  Luke, the writer of both the book of Luke and this book of Acts, closes the first work by giving Christ’s remarks to His apostles: “And  behold, I send the promise of my Father upon you” (Luke 24:49).  This refers to the miraculous outpouring of the Holy Spirit.  Then, as Luke begins his second volume, he again refers to the Lord using the term “promise” as Christ tells His apos​tles, “wait for the promise of the Father” (Acts 1:4).  In the next chapter, Luke describes the outpouring of the Holy Spirit upon the apos​tles as “power” given by and coming from the Holy Spirit.  In referring to Joel’s prophecy (Acts 2:16) Peter, the speaker on that occasion, uses the preposi​tion apo (used only with the ablative to show origin or source—see Acts 2:17), which proves that instead of the Spirit Himself being the gift that was given, the gift was something which came “from” the Spirit.  This cannot be success​fully denied, for such is the very function of the ablative case in the original language in which the New Testament was written.

Next Peter explained that the things these Pentecostians had seen ADVANCE \r0and heard ADVANCE \r0were connect​ed with this same promise of the Spirit (Acts 2:33).  Note that the same consis​tent pattern is followed even here.  That is, “the promise was from the Father, to Christ the Son, through the Spirit to the apostles.”  God made the promise, yet Christ sent it upon the apostles (Luke 24:49).  Jesus had previously declared that the Father would send the Spirit “in MY [i.e. Christ’s] name” (John 14:26).  Moments later, He informs them that it was expedient for them that He should go away, “for if I go not away,” He said, “the Com​forter [the Spirit] will not come unto you, but if I de​part, I WILL SEND HIM UNTO YOU” (John 16:7), and that He would guide them into all truth (John 16:13).  This having occurred in the first part of Acts 2, Peter then tells the puzzled multi​tude the meaning behind the miraculous display they had witnessed that day: Prophecy, hundreds of years old, was being fulfilled before their eyes!  Christ had been raised from the dead (Acts 2:31-32), and it was He who had shed forth that which they had seen and heard (Acts 2:33).

After informing that great assembly who heard that first gospel sermon what they needed to do to have their sins remitted, he then de​clared, “for the promise is to you” (Acts 2:39).  QUESTION: Do you believe that under these circumstances Peter’s audience would have under​stood that he was speaking of a non-miraculous indwelling of the Spirit?  It is true that the Holy Spirit given the apostles had a reference to power they re​ceived, and though not identical to the power given through the laying on of their (apostles’) hands (see Acts 8:14-18), yet the giving of the Spirit in both cases refers to miraculous gifts of that century.


“TO YOU”
To whom was the promise made?  To those in Peter’s audience that day, yet not even to all of them, for certainly those who did not “gladly receive the word” and who were not “baptized” (Acts 2:41) were not its recipient.  The promise then was made to obedient believers that day who were baptized into Christ; i.e. those of that gener​ation!

At times, faithful brethren conclude that Peter switches promises between verse 38 and verse 39 of Acts 2, and that Peter refers to Joel’s promise in verse 38, but in verse 39 he refers to the Abrahamic promise (all the world being blessed through Christ: Genesis 12:1-3; Galatians 3:16, 29, etc.).  Though salvation in Christ is to be included in the context of all the above references, it should be remembered that the revelation of God’s plan of salvation for fallen mankind was confirmed by the miraculous phenomena when that revelation was being given in the first century A.D.  This is how the false teacher could be distinguished from the true, and how objective truth could be contrasted with the deceptive subjectivism so typical of emotional man.

We ask, why should the promise of verse 39 be understood differently from the promise of the previous verse, yea even the promise mentioned consistently in this same chapter?  Note the follow​ing facts:  Acts 1:4, Acts 2:16 and 17, Acts 2:33, and Acts 2:38 all refer to miraculous gifts coming from the Holy Spirit.  The very next verse, Acts 2:39, which explains the meaning of verse 38 in more detail (for so is the function of the word garADVANCE \r0) says “for the promise ADVANCE \r0is to you.”  To which promise would Peter’s audience that day have understood him to be referring?  Surely that of Joel which was being “seen” and “heard” — hence, the miraculous (Acts 2:33).


“AND TO YOUR CHILDREN”
This promise was to those Jews and to their children (also Jews) who obeyed the gospel.  Salvation?  Certainly it is involved, but that is not the point Peter makes as he is still referring to Joel’s prophecy (Acts 2:16-17).  This promise of the Spirit was made to some of those in Peter’s audience who accepted Christ’s plan for saving men, but it also included their chil​dren, that is, the next generation who would also obey the gospel.

It is understood by many that when Peter used the term “your chil​dren,” he was referring to their posterity in general, for centuries to come.  Such is not the case!  Upon closer examination, it is seen that the New Testament writers used the phrase “your children” seven times, and in each instance, reference was made to the next genera​tion—not posterity for ages to come.  For example Luke 23:38, when our Lord addressed the daugh​ters of Jerusalem, He said, “Weep not for me, but weep for yourselves, and for your childrenADVANCE \r0.”  The Son of God was foretelling the terrible destruc​tion which would befall Jerusalem, in the life span of their children.  Other passages where the phrase is used are Matthew 7:11, Luke 11:13, 1 Corinthians 7:14, Ephesians 6:4, and Colossians 3:21, all of which verify that “your children” does not mean posterity in general.
If ye then, being evil, know how to give good gifts unto your children, how much more shall your Father who is in heaven give good things to them that ask Him? (Matthew 7:11; see also Luke 11:13.)

For the unbelieving husband is sanctified in the wife, and the unbelieving wife is sancti​fied in the brother: else were your children unclean; but now they are holy (1 Corin​thians 7:14).

Ye fathers, provoke not your children to wrath (Ephesians 6:4; see also Colossians 3:21).

In addition to this usage of the term your children in the New Testa​ment, note how Joel (the prophet quoted by Peter) used it:  “Tell your children of it, and let your children tell their children, and their children another generation” (Joel 1:2-3).  Here, to express more than one genera​tion, he had to say more that just “your children.”  Doubtlessly, “your children” as used by Joel can only mean the next generation which followed, and no other!

One might ask, why would Peter purposely use terms that indicated that Joel’s promise would be limited to his present generation of obedient Christians, and to the next generation only?  Why was this gift of the Spirit restricted to a time frame encom​passing but two generations?  The obvious conclusion is that such gifts of the Spirit were given to confirm revelation then being given (Mark 16:20; Hebrews 2:3-4).  God’s word having been confirmed by the close of that second gener​ation, gifts given to confirm that revelation ceased.  This should not appear strange since the cessation of such gifts was a matter of Old Testa​ment prophecy.  (Joel even prophesies the fall of Jerusalem in Joel 2:31.  See also Micah 7:15; Zechariah 13:1-2.)


“ALL THAT ARE AFAR OFF”
Some contend this term proves that the gift of the Spirit is “for all time—more than one genera​tion.”  Other counter with the argument that this refers to the call to salvation, and it is this specific call to which Peter refers.  We suggest that the context still speaks of miraculous gifts, and Joel’s prophecy still forms the background for Peter’s inspired remarks in Acts 2:39.  However, Peter (in perfect agreement with other prophe​cies on the cessation of spiritual gifts) includes a term here which, when understood properly, limits the gift of the Spirit to first century Christians in their confirming the word with signs which followed the giving of revelation.  Paul defines the term “afar off” when he uses it to refer to the Gentiles (Ephe​sians 2:11-17).  In Ephesians 2:13 Paul declares that they were once “afar off” but were made nigh by the blood of Christ.  In Ephesians 2:17 Paul reminds the Ephesians that they were “afar off ones” to whom Christ came and preached peace through the teaching of inspired men like Paul, etc.  Not only was this for those “afar off” (the Gentiles), but this preaching of peace was also proclaimed to those who “were nigh” (the Jews) according to Ephesians 2:17.  That both Jew and Gentile are contemplated in the con​trast between those “nigh” and those “afar off” harmonizes beautifully with Joel’s prophecy that the outpouring from the Spirit would come upon ALL FLESH.  Notice the following chart:

	
Joel 2:28-32
	
Acts 2:16-39

	
“all flesh,” v. 28
	“you” (Jews) and “afar off” (Gen​tiles), v. 39

	“sons and daughters prophesy,” etc., vv. 28, 29
	“your chil​dren,” v. 39

	“servants and hand​maids in those days,” v. 29
	“as many as the Lord our God shall call,” v. 39


In fulfillment of this prophecy of Joel’s, both Jews and Gentiles of the first century received this gift of the Spirit.  Not only does this proph​ecy include both the outpourings of Acts 2 and Acts 10, but also the laying on of Apostles’ hands through which the Spirit was given to first century Christians, both men and women (1 Corinthi​ans 11:5; 12 - 14; Acts 8:14-18; 19:6; 2 Timothy 1:6).


“AS MANY AS”
The promise of the Spirit (Acts 2:39) is further described by Peter as being given to “as many as the Lord our God shall call unto Him” (ASV).  The term “as many as,” followed by the particle an in Greek, forms an indefinite relative literally rendered “as many as ever.”  An interesting feature about this word is that it is used to denote a smaller, more select group being contemplat​ed whenever it is found in combination with a larger group.

Note how the phrase “as many as” depicts a restricted group when contrasted with a multi​tude in the following examples:
(1)
In Matthew 22:9, of those traveling the highways, only those who “were found” received an invitation to the wedding feast.  Others were not invited.

(2)
In John 1:12, to how many people did the Lord give the power to become sons of God?  Of the group mentioned in the previous verse, only those who “received Him” as Christ were given such power.

(3)
Among the thousands of Christians in Jerusalem, all “the haves” and “the have nots,” it was the more restricted group of landowners and/or property owners who sold their posses​sions and donated the proceeds to help the relief effort being conducted there at Jerusalem (Acts 4:34).

In each of the above cases, and the list of examples could be enlarged greatly, there are two groups under consideration—a larger and a small​er—with the term “as many as” designating a smaller, more restricted group.  Likewise in Acts 2:39 there are two groups under consider​ation: those bidden and those not bidden of God.  If one objects that God’s call to salvation is not limited, but rather is a universal call, be it re​membered that this is not referring to such a call.  A restricted call of salvation is a part of the doctrine of Calvinism, a doctrine con​demned by the Bible.  Since this call of Acts 2:39 is limited, it does not refer to God bidding the lost to salvation, but instead has another purpose in mind.


“GOD SHALL CALL”
It is true that God calls sinners to salvation through the gospel message (2 Thessalonians 2:14), but the verb “call” used there is kaleoADVANCE \r0, while the verb used by Luke in Acts 2:39 is proskaleomai, meaning “call to oneself.”  In the texts referring to God’s summons to salvation, the verb used is kaleo, but this particular “call” of Acts 2:39 is more restrictive.  Hence another verb was select​ed by the Holy Spirit to convey such an idea.  The Arndt and Gingrich Lexicon (p. 722) mentions the verb proskaleomai being used to designate a “special task or office.”  More to the point, the Analytical Greek Lexicon (p. 350) lists one mean​ing of the term as “to call to the perfor​mance of a thing, appoint.”  In Acts 13:2 the Holy Spirit “called” (the word is proskaleomai) or appointed Paul and Barnabas to preach to the Gentile world.  In Acts 16:10 the Lord appointed Paul and Luke for the work in Macedonia.  In these examples, Christians were “called to the perfor​mance of a thing” or in other words “ap​pointed.”  They had already obeyed the gospel, and since this summons was not a “call” to salvation, the verb proskaleomai was used.  The basic meaning of the term is to “call to oneself” and is used thirty times in our New Testaments, but never to refer to the call​ing of a sinner to salvation — UNLESS ACTS 2:39 IS THE ONLY EXCEP​TION!  If all other twenty-nine occur​rences are never so used, and if the call to salva​tion normally uses the word kaleoADVANCE \r0, is it not proba​ble that something other than a call to salvation is under consideration in Acts 2:39?

Since the “promise of the Holy Spirit” in Acts 2:33 is unquestionably a reference to the miracu​lous element, and since the promise of the “gifts of the Holy Spirit” in Acts 2:38 refers to a gift given through the laying on of hands of an apostle sometime subsequent to a believer being baptized into Christ, why should we ex​pect the “promise” of the next verse to be unre​lated to the context in which it is located?  It would appear that a better interpretation of the promise of Acts 2:39 is that it also refers to God’s appointment of some in the first century to work miracles of confirmation.

