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P R E F A C E 

The purpose of t h i s series of studies is to present in popular 
and y e t systematic fashion a b r i e f out l ine of the h i s t o ry and 
principles of the movement to restore N e w Testament C h r i s t i a n i t y 
inaugurated d u r i n g the early p a r t o f the n ineteenth century . The 
studies may be used at the prayer -meet ing hour, in the Chr i s t ian 
Endeavor or Bible-school periods, or at such other t imes as may 
be f ound most convenient. Wherever possible, i t w i l l be h e l p f u l 
to have at hand at least a f ew of the more i m p o r t a n t reference 
books mentioned in the series, f o r the consultat ion of the class. 
The lessons are adapted to the question-and-answer method of 
teaching, or may be taught by the top ica l , round-table or lecture 
methods, as the teacher may prefer . 

Under o r d i n a r y circumstances, the min i s te r is the best person to 
lead and d irect classes s t u d y i n g the handbook, but any man or 
woman quali f ied to teach in the B i b l e school w i l l have no d i f f i cul ty 
i n us ing i t . I t w i l l b e f ound t o b e a n excellent t e x t f or use i n 
prepar ing f o r a r e v i v a l meeting or in connection w i t h the average 
t eacher - t ra in ing course. The Restorat ion movement makes i t s appeal 
to the t h o u g h t f u l consideration of earnest seekers a f t e r t r u t h every­
where. It succeeds best when it can secure a careful and serious 
hear ing f o r the facts w h i c h i t presents. I t i s in order to assist in 
g a i n i n g such a hear ing that the present manual has been prepared. 

THE RESTORATION HANDBOOK 3 



4 THE RESTORATION HANDBOOK 

C O N T E N T S 

PAGE 

Preface 3 

Out l ine of the Course in F u l l 5 

P A R T I I I . — T H E S U P R E M E L O R D S H I P O F C H R I S T . 

(Twelve Lessons on the New Testament Creed.) 

Lesson I . H u m a n Creeds 7 

Lesson I I . Fa i lure o f H u m a n Creeds 12 

Lesson I I I . The B i b l e Creed 17 

Lesson I V . The Bib le Creed Analyzed 23 

Lesson V. The Gospel of Righteousness 29 

Lesson V I . The Gospel of Service 35 

Lesson V I I . The Gospel o f Freedom 41 

Lesson V I I I . The Supernatural Element 47 

Lesson I X . The Question of M i r a c l e 54 

Lesson X. The Resurrection 60 

Lesson XT. The F u t u r e L i f e 66 

Lesson XII. The Nature and Purpose of Prayer 73 



THE RESTORATION HANDBOOK 

O U T L I N E O F T H E C O U R S E I N F U L L 

P A R T I . — R E S T O R A T I O N H I S T O R Y . 

(S ix Lessons on the H i s t o r y of the Restoration. ) 

Lesson I . O r i g i n and Purpose o f the Restoration Movement . 
Lesson I I . H i s t o r i c a l Beginnings o f the Restoration Movement . 
Lesson I I I . Thomas Campbell and the " D e c l a r a t i o n and Address. 
Lesson I V . The L i f e and W o r k o f Alexander Campbell . 
Lesson V. The L i f e and W o r k o f B a r t o n W. Stone. 
Lesson V I . The Restorat ion F u l l y Launched — W a l t e r Scott. 

P A R T I I . — T H E B I B L E . 

(Six Lessons on the A u t h o r i t y of the Scriptures. ) 

Lesson I . The F i n a l A u t h o r i t y i n Rel ig ion . 
Lesson I I . The Place o f the Old Testament in C h r i s t i a n i t y . 
Lesson I I I . The Place o f the New Testament in C h r i s t i a n i t y . 
Lesson I V . The New Testament Analyzed . 
Lesson V. The I n t e r p r e t a t i o n of the B ib le . 
Lessen V I . B i b l i c a l C r i t i c i s m . 

P A R T I I I . — T H E S U P R E M E L O R D S H I P O F C H R I S T . 

(Twelve Lessons on the New Testament Creed.) 

Lesson I . H u m a n Creeds. 
Lesson I I . Fa i lure o f H u m a n Creeds. 
Lesson I I I . The B ib le Creed. 
Lesson I V . The B ib le Creed Analyzed . 
Lesson V. The Gospel of Righteousness. 
Lesson V I . The Gospel o f Service. 
Lesson V I I . The Gospel o f Freedom. 
Lesson V I I I . The Supernatural Element. 
Lesson I X . The Question o f M i r a c l e . 
Lesson X. The Resurrection. 
Lesson X I . The F u t u r e L i f e . 
Lesson X I I . The N a t u r e and Purpose o f Prayer . 



6 THE RESTORATION HANDBOOK 

P A R T I V . — T H E N E W T E S T A M E N T C H U R C H . 

(Twe lve Lessons on the Restoration of the New Testament Church.) 

Lesson I . The O r i g i n and Purpose o f the Church o f Christ . 
Lesson I I . O r i g i n a l Const i tu t i on and P o l i t y o f the Church. 
Lesson I I I . The O r i g i n a l Name. 
Lesson I V . The O r i g i n a l Fel lowship . 
Lesson V. The O r i g i n a l Evangel ism. 
Lesson V I . The Steps in Convers ion—Hear ing . 
Lesson V I I . Be l i ev ing . 
Lesson V I I I . Repentance. 
Lesson I X . Confession. 
Lesson X. Bapt i sm. 
Lesson X I . The G i f t o f the H o l y S p i r i t . 
Lesson X I I . The B r e a k i n g o f Bread. 

P A R T V . — C H R I S T I A N U N I T Y . 

(Twelve Lessons on the Plea f o r Chr i s t ian Union . ) 

Lesson I . The O r i g i n a l U n i t y . 
Lesson I I . The Present S i t u a t i o n . 
Lesson I I I . The H i s t o r y o f D i v i s i o n . 
Lesson I V . Causes o f D i v i s i o n . 
Lesson V. The Sin of Denominat ional i sm. 
Lesson V I . The Forces W h i c h H i n d e r U n i t y . 
Lesson V I I . Forces M a k i n g f o r U n i t y . 
Lesson V I I I . M o d e r n Ef forts T o w a r d U n i t y . 
Lesson I X . The D i v i d e d Church and the W o r l d S i tuat i on . 
Lesson X. The Scr ip tura l Basis f or Lenity. 
Lesson X I . The Restoration Plea and Chr i s t ian U n i o n . 
Lesson X I I . Prospect and Retrospect. 



THE RESTORATION HANDBOOK 

P A R T II I . T H E S U P R E M E L O R D S H I P 
O F C H R I S T 

T w e l v e Lessons on the New Testament Creed 
L E S S O N I . H U M A N CREEDS. 
L E S S O N I I . F A I L U R E O F H U M A N CREEDS. 
L E S S O N I I I . T H E B I B L E C R E E D . 
L E S S O N I V . T H E B I B L E C R E E D A N A L Y Z E D . 
L E S S O N V . T H E GOSPEL O F R I G H T E O U S N E S S . 
L E S S O N V I . T H E GOSPEL O F S E R V I C E . 
L E S S O N V I I . T H E GOSPEL O F F R E E D O M . 
L E S S O N V I I I . T H E S U P E R N A T U R A L E L E M E N T . 
L E S S O N I X . T H E Q U E S T I O N O F M I R A C L E . 
L E S S O N X . T H E R E S U R R E C T I O N . 
L E S S O N X I . T H E F U T U R E L I F E . 
L E S S O N X I I . T H E N A T U R E A N D PURPOSE O F P R A Y E R . 

LESSON I . HUMAN CREEDS 
I . W h a t i s M e a n t b y a " C r e e d . " 
The w o r d " c r e e d " comes f r o m the L a t i n w o r d credo, meaning " I 

b e l i e v e . " The Standard D i c t i o n a r y defines a creed as f o l l ows : "A 
f o r m a l summary of fundamenta l points o f rel igious be l i e f ; an au­
t h o r i t a t i v e statement of doctr ine on points held to be v i t a l , usual ly 
representing the views of a rel igious body, a confession of f a i t h . " 

The d i s t i n c t i o n between human creeds and the d iv ine creed must 
a lways be kept c learly in m i n d . I t i s incorrect to say t h a t any 
rel igious body or organizat ion can exist w i t h o u t a creed, f o r such 
a body or organizat ion must believe in something and hold to 
some f o r m of doctr ine . N o w , whatever bel ief it regards as essential 
constitutes i t s creed. Hence every church has, and must have, a creed. 

Ano ther d i s t i n c t i o n w h i c h is essential to clear t h i n k i n g is the 
difference between " c r e e d " and " o r d i n a n c e . " A creed contains 
the essentials o f bel ie f — i t is a menta l or in te l l e c tua l a f f i rmat ion ; 
an ordinance is something to be done or carr ied out i n act ion . Bap­
t i s m and the L o r d ' s Supper are ordinances, b u t they are not a p a r t 
of the creed of the church. Great confusion sometimes arises be­
cause th i s d i s t i n c t i o n is not kept in m i n d . 
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I I . How Human Creeds Arose. 
We have to go back to early church h i s t o ry in order to under­

stand the o r i g i n of human creeds. Professor Gumlich , who has 
w r i t t e n w h a t was perhaps the best b r i e f account of the church creeds 
of Christendom, acknowledges t h a t the b e g i n n i n g of human creeds 
was coextensive w i t h the ear ly organizat ion o f the Roman Catholic 
and Greek Catholic Churches. A f t e r s t a t i n g t h a t , in apostolic days, 
no creed existed except a simple confession of bel ie f in the Mes-
siahship o f Chr is t , he continues: " W h e n , however, the J e w i s h Chris­
t i a n , the P a u l i n i s t and Hel len is t i c A l e x a n d r i a n churches, w h i c h had, 
at f i rst , opposing tendencies, un i ted together, and, f r o m t h e i r common 
s t r i f e against the Gnostics, Ebionites , and other part ies , had developed 
i n t o the Catholic Church, w i t h i t s episcopal government, the simple 
acknowledgment of Jesus as the Christ and the Son of God no 
longer suf f i ced . " I t was a t t h i s t i m e t h a t the f i rst human creed 
was f o r m u l a t e d , and i t was at th i s t i m e also t h a t the apostasy f r o m 
the o r i g i n a l and apostolic f o r m o f C h r i s t i a n i t y began. I t fo l lows 
n a t u r a l l y t h a t we can not r e t u r n to the C h r i s t i a n i t y o f the New 
Testament w i t h o u t going back of human creeds to the d iv ino creed 
w h i c h they supplanted. 

I I I . The First Human Creed. 
The f irst human creed f o r the church w h i c h h i s tory records is 

the so-called " A p o s t l e s ' C r e e d . " I t i s un iversa l l y conceded now­
adays t h a t t h i s creed was u n k n o w n to the apostles themselves. The 
earliest w r i t t e n f o r m in w h i c h i t appears does not go back f u r t h e r 
t h a n the f o u r t h century A . D. , the exact present w o r d i n g d a t i n g 
f r o m 750 A . D . The usual f o r m i n w h i c h i t i s s tated i s the f o l l o w i n g : 
" I believe i n God the Father A l m i g h t y , maker o f heaven and e a r t h ; 
and in Jesus Chr is t , his only Son, our L o r d , who was conceived 
by the H o l y Ghost, born o f the V i r g i n M a r y , suffered under Pont ius 
P i la te , was crucif ied, dead and b u r i e d ; he descended i n t o h e l l ; the 
t h i r d day he rose f r o m the dead; he ascended in to heaven, and 
s i t t e t h on the r i g h t hand o f God the Father A l m i g h t y ; f r o m thence 
he shall come to judge the quick and the dead. I believe in the 
H o l y Ghost, the ho ly catholic church, the communion of saints, the 
forgiveness of sins, the resurrect ion of the body, and the l i f e ever­
l as t ing . A m e n . ' ' 

Th is creed was the s tar t ing -po in t of a l l the human creeds w h i c h 
have since f o l l owed . 

I V . The Second and Third Creeds. 
There are t w o other creeds w h i c h are usual ly l i n k e d w i t h the 

Apos t l es ' as the earliest of the pure ly human church confessions. 
These are w h a t are k n o w n as the Nicene and the Athanas ian 
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Creeds. The Nicene was f o r m u l a t e d by the Council of Nicaea in 
A . D. 323, b u t was not g iven i t s present f o r m u n t i l a f ter the 
Council of Constantinople, w h i c h met in A. D. 281. The Greek 
Church rejected the Constant inop l i tan f o rmula , and s t i l l adheres to 
the older Nicene statement. The Nicene Cr*ed is too l ong to quote 
in de ta i l , but may be f o u n d in any ed i t i on of the Book of Common 
Prayer of the E n g l i s h Church, as w e l l as in most other church dis­
ciplines. I t contains a great deal o f theology deal ing especially w i t h 
the vexed problem of the T r i n i t y . 

The Athanas ian Creed was not w r i t t e n by the church Father whoso 
name i t bears, b u t was published f irst in L a t i n , about the end 
of the f i f t h century . I t s author is supposed to have been Vig i l ius 
o f Thapsus, who w r o t e i t under the name o f Athanasius . I t i s s t i l l 
more theological and technical t h a n the Nicene, and is u n i n t e l l i g i b l e 
to any one not w e l l versed in scholastic termino logy and thought . 
Nevertheless, i t declares t h a t any one who fa i l s to, accept i t in toto 
can not hope f o r sa lvat ion . 

The Roman Catholic and most Protestant churches adhere to the 
Nicene Creed, and some of them to the Athanas ian . 

V. The Creed of the Greek Church. 
The Greek Church differs f r o m the Roman Church chiefly in the 

f a c t t h a t i t acknowledges the p a t r i a r c h o f Constantinople as the 
head of the church instead of the bishop of Rome. I t has changed 
i t s creed v e r y l i t t l e since the death o f J o h n o f Damascus in 754 A. D. 
I t adheres to the old Nicene Creed as i t s bapt i smal f o r m u l a . The 
latest , and, we understand, the most a u t h o r i t a t i v e , f o r m u l a t i o n of 
i t s doctr ine was made at the synod of Jerusalem in 1672, where 
the confession of the p a t r i a r c h Dositheus was accepted. L i k e the 
Roman Church, the Greek communion is a great ecclesiastical organ­
i z a t i o n def inite ly based upon a human creed w h i c h has g r o w n up 
as a result of accumulated t r a d i t i o n . 

V I . The Creed of Roman Catholicism. 
The Roman Catholic Church has the most di f f icult creed of a l l 

to understand and explain . I t comprehends a l l o f the old creeds, 
i n c l u d i n g the Apost les ' , the Nicene and the Athanas ian , and, in 
a d d i t i o n , the decrees of the various church councils, and, since the 
doctr ine of Papal i n f a l l i b i l i t y has been asserted, the contents of a l l 
the Papa l bul ls . W h a t is usual ly k n o w n as the T r i d e n t i n e Confes­
sion, f o r m u l a t e d at the Counci l o f T r e n t (1545-1563 A. D . ) , is the 
most substant ia l statement of the b u l k of the Catholic doctr ine. 
M a n y other items have been added since then, however, so that 
there is no other church w h i c h possesses so l engthy , or, in the 
s tr i c test sense of the t e r m , so completely human, a creed. In Roman 
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Cathol ic ism, the o r i g i n a l creed of Christ and the early apostles has 
reached i t s utmost l i m i t o f expansion. The various Protestant 
chinches have human creeds, b u t none of them is quite so f a r 
removed f r o m the simple New Testament f o u n d a t i o n as is the creed 
o f Rome. 

V I I . Protestant Creeds. 
When the Re format ion broke out, the f i rst t h i n g i t s founders d i d 

was to f o r m u l a t e a v a r i e t y of creeds. The Lutherans accepted the 
Augsburg Confession; the Presbyter ian , the Westmins ter ; the Church 
o f E n g l a n d , the T h i r t y - n i n e A r t i c l e s , and so on down the l i s t . 
The Method i s t Episcopal Church accepts a modified f o r m of the 
Protestant Episcopal ian creed, and the Congregational and B a p t i s t 
Churches, w h i l e accepting the doctr ine of the local independency of 
each congregation, a l l ow the separate churches to determine t h e i r 
" c o v e n a n t s " or creeds. The Congregational Council f o rmula ted a 
t y p i c a l creed f o r the use of the churches w h i c h i t represents, a f e w 
years ago, w h i c h possesses the m e r i t of be ing very b r i e f and also of 
be ing qu i te l i b e r a l in i t s theology. The B a p t i s t churches usual ly adopt 
what is s ty led the Phi lade lph ia Confession of F a i t h , a much older and 
more Calv in is t i c document. P r a c t i c a l l y a l l the orthodox Protestant de­
nominations accept the Apos t l es ' and the Nicene Creeds, most of them 
using one or b o t h of them somewhere or other in t h e i r regular 
forms o f worsh ip . W h i l e t h i s i s t r u e , i t i s also t rue t h a t perhaps 
the m a j o r i t y o f church-members who repeat these creeds f a i l to 
understand or to accept t h e m ; at least, in the meaning wh i ch they 
had when t h e y were w r i t t e n . Theological creeds are becoming " d e a d 
l e t t e r s " in most churches w h i c h use them. 

S C R I P T U R E R E F E R E N C E S . 
The apostasy f r o m apostolic precedent embodied in the substi ­

t u t i o n of human creeds f or the one d iv ine creed k n o w n in New 
Testament t imes , i s v i v i d l y foreshadowed in the f o l l o w i n g Scr iptures : 
2 T i m . 1: 13; 2: 14-19; 2 John 9; 2 Pet. 2: 1, 2. 

B L A C K B O A R D O UTLINE. 

H U M A N C R E E D S 

T. General 

I " . Special 

1. Apostles 
2. Nicene 
3. Athanasian 

1. Roman Catholic 
2. Greek Church 
^. Protestant 

Apostolic Church K n e w No Human Creed. 
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OTHER R E F E R E N C E S . 

The best book of outside reference, deal ing w i t h the subject 
discussed in th i s lesson, is the "Campbe l l -R i ce D e b a t e " (pp. 759-
912), especially the opening speech of M r . Campbell . The best b r i e f 
h i s tory of the creeds is Gumlich ' s " C h r i s t i a n Creeds and Confes­
s ions . ' ' 

TOPICS FOR DISCUSSION. 

1. N a t u r e and O r i g i n o f H u m a n Creeds. 
2. The Apost les ' Creed. 
3. The Nicene Creed. 
4. The Athanas ian Creed. 
5. The Creed of the Greek Church. 
6. The Roman Catholic Creed. 
7. Protes tant Creeds. 
8. The Present Status of H u m a n Creeds. 

QUESTIONS ON T H E LESSON. 

1. W h a t is the d e r i v a t i o n of the w o r d " creed "? 
2. W h a t is the Standard D i c t i o n a r y de f in i t ion of the word? 
3 . W h a t t w o d is t inct ions in regard to the subject should always 

be kept in mind? 
4. Can any church exist w i t h o u t a creed? Why? 
5 . W h a t is the difference between " c r e e d " and " o r d i n a n c e " ? 
6. H o w d i d human creeds arise? 
7. W h a t was the first human creed styled? 
8. Give the approximate date of th i s creed. H a d the apostles 

a n y t h i n g t o do w i t h i t ? 
9. Give the substance of the Apos t l es ' Creed. 
10. W h a t was the second human creed, and f r o m w h a t t ime does 

i t date? 
11. W h a t was t h e t h i r d h u m a n creed? How does i t di f fer f r o m 

the first and second? 
12. W h a t churches accept the f irst three creeds? 
13. W h a t is the creed of the Greek Church? 
14. W h a t is the Roman Catholic creed? 
15. W h a t is the L u t h e r a n creed called? The Presbyterian? The 

treed of the Church of England? 
16. W h a t do you know of the Method is t , Congregational and 

B a p t i s t creeds? 
17. W h i c h of a l l these creeds is the most " h u m a n " ? 
18. W h a t is the p r e v a i l i n g tendency in regard to human creeds? 
19. Is i t r i g h t to accept , theoret i ca l ly , something which we do not 

rea l ly believe? 
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20. H o w do most Protestants understand or accept the theological 
statements contained in t h e i r church creeds? 

21. W h a t is the only creed w h i c h never needs a n y " r e v i s i o n " ? 

LESSON II. FAILURE OF HUMAN CREEDS 
I . The Purpose of Human Creeds. 
H u m a n creeds were f o r m u l a t e d , in the first place, in order to 

secure u n i t y o f f a i t h and to preserve the orthodox church doctrines 
and customs un impaired . For over t w o centuries, as we have seen, 
on ly the d iv ine creed required by Christ and the apostles was used 
by the church. D u r i n g these t w o centuries, C h r i s t i a n i t y made the 
greatest progress in i t s h i s tory . I t was only a f t e r Greek philosophy 
and O r i e n t a l myst i c i sm crept i n t o the church t h a t i t was deemed 
necessary to set up a doc t r ina l s tandard of fe l lowship , deal ing w i t h 
mooted theological speculations. The leaders of the church at th i s 
t ime appear to have f e l t t h a t the doc t r ina l test w h i c h Christ himself 
l a i d down was insufficient f o r the age. Hence they sought to i m ­
prove the d iv ine creed by s u b s t i t u t i n g a more elaborate human 
creed f o r i t . 

At f i rst t h i s creed was short and comparat ive ly inoffensive. There 
is not much in the so-called Apos t l es ' Creed w h i c h any modern 
Chr i s t ian w i l l dispute. E v e r y creed w h i c h succeeded the Apost les ' 
grew more elaborate, u n t i l , in the Athanas ian and others, the lan ­
guage became so scholastic and i n t r i c a t e t h a t even the most learned 
author i t ies were in doubt about i t s meaning. A l l the wh i l e , these 
creeds, instead of u n i f y i n g Christendom, caused greater divisions and 
p a r t y i s m t h a n existed before. H i l a r y , bishop o f Po i t i e rs in A q u i -
t a n i a , who l i v e d in the f o u r t h century , said o f the results o f creed-
m a k i n g : " I t i s a t h i n g equally deplorable and dangerous t h a t there 
are as many creeds as there are opinions among men, as many 
doctrines as inc l inat ions , and as many sources of blasphemy as there 
are f a u l t s among us: because we make creeds arbitrarily and explain 
them as arbitrarily. A n d , as there is b u t one f a i t h , so there is but 
one only God, one L o r d and one bapt ism. We renounce th i s one 
f a i t h when we make so many dif ferent creeds, and t h a t d i v e r s i t y 
is the reason w h y we have no t rue f a i t h among us. We can not 
be ignorant t h a t , since the Council of Nice , we have done n o t h i n g 
but make creeds. A n d whi l e we f ight against words, l i t i g a t e about 
new questions, dispute about equivocal terms, complain of authors, 
t h a t every one may make his own p a r t y t r i u m p h ; w h i l e we can not 
agree; w h i l e we anathematize one another, there is h a r d l y one t h a t 
adheres to Jesus C h r i s t . " 
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These words, d a t i n g f r o m the ear ly period o f the rule o f human 
creeds, show how conclusively they f a i l e d in accomplishing the pur­
pose f or w h i c h they were intended. 

I I . A c t u a l Results o f H u m a n Creeds. 
Some of these have been ind i ca ted already, b u t i t may be w e l l 

to give a b r i e f summary of the evi ls produced by these man-made 
tests o f church fe l l owship . F i r s t , they produced disunion and 
schism instead of f o s ter ing un ion among the fo l lowers o f Chr is t . 
Second, by s u b s t i t u t i n g h u m a n standards f o r the d i v i n e , t h e y more 
and more discredited the l a t t e r in the minds o f men. T h i r d , they 
were la rge ly responsible f o r the f ierce persecutions w h i c h s ta in 
the h i s t o r y o f C h r i s t i a n i t y . F o u r t h , they discouraged independent 
t h i n k i n g and the search f o r t r u t h . F i f t h , they made theological spec­
u l a t i o n centra l in the a c t i v i t i e s and w o r k o f the church, instead o f 
g i v i n g t h a t place to s p i r i t u a l development or t o the C h r i s t i a n l i f e . 
S i x t h , t h e y have tended to develop rel igious ins incer i ty , because so 
many people have accepted t h e m only n o m i n a l l y and w i t h o u t a c tua l l y 
b e l i e v i n g i n them. 

There are many other evi ls w h i c h have f l owed f r o m h u m a n 
creed-making, b u t the above l i s t comprehends the most i m p o r t a n t 
ones. No good has resulted f r o m such creeds w h i c h is not character­
i s t i c l ikewise o f the d i v i n e creed w h i c h t h e y supplanted. The whole 
exper iment of human creeds has proved a disastrous f a i l u r e . 

I I I . Human Creeds and Church Divisions. 
T h a t human creeds produce ra ther t h a n cure church schisms is a 

commonplace o f rel igious h i s t o ry . The more l e n g t h y and m i n u t e 
the creed, the larger the number o f people who w i l l be excluded by i t , 
f o r every a d d i t i o n a l clause excludes some one in a d d i t i o n to those 
already excluded. In th i s w a y the m u l t i p l i c a t i o n o f creeds means 
the creat ion of sects and part ies , more and more destruct ive of the 
u n i t y a n d peace o f the church. There is " o n e L o r d , one f a i t h , one 
b a p t i s m , " and one f a i t h means one creed. T h a t creed is cer ta in ly 
not any human document, b u t , rather , the d iv ine confession o f f a i t h 
g iven and required by the Head of the church himsel f . Th is creed 
i s the indispensable prerequisite o f u n i t y , b u t the moment i t i s 
discarded and a human creed is put in i t s place, the foundat ions of 
schism and disunion are already l a i d . M e n are apt to say, and quite 
reasonably: " W h a t r i g h t has another man to make a creed f o r 
m e ? " I t n a t u r a l l y fo l lows t h a t w h a t one man can do, another can 
do also; and in th is w a y the schism-creating process of creed-
m a k i n g , to w h i c h Bishop H i l a r y re ferred f i f teen hundred years ago, 
proceeds. H u m a n creeds have been the most f r u i t f u l source of 
church separations and d iv i s i on . 



14 THE RESTORATION HANDBOOK 

I V . H u m a n Creeds and Persecution. 
H u m a n creeds, be ing regarded as a u t h o r i t a t i v e and f ina l , have 

n a t u r a l l y led to the b i t teres t persecution. A f t e r the Nicene Creed 
was f o rmulated , A r i u s , whose teaching was condemned specifically 
in th i s creed, was b i t t e r l y persecuted and was p r a c t i c a l l y forced to 
accept statements w h i c h he d i d not believe, in order to l i v e . Gibbon 's 
" H i s t o r y o f the Decline and F a l l o f the Roman E m p i r e " gives a 
graphic account o f the A r i a n persecutions. F r o m the days o f A r i u s 
down to the present age, creed-makers have f r e q u e n t l y t r i e d to 
compel others to accept t h e i r dogmas. Of course, in the more 
enl ightened modern age, persecution in the old sense no longer 
exists, and ye t even to-day the " h e r e t i c " who does not accept 
the creed f o r m u l a t e d f o r h i m by others is f r equent ly made as u n ­
comfortable as the laws and social usage w i l l pe rmi t . Creeds n a t ­
u r a l l y beget intolerance, and intolerance is the fa ther o f persecution. 
Once the d i v i n e order is forsaken, every k i n d o f e v i l i s apt to f o l l o w . 

V. H u m a n Creeds and I n t e l l e c t u a l Freedom. 
H u m a n creeds are in the nature o f in te l l e c tua l s t ra ight jackets . 

They say t o the m i n d : " T h u s f a r shalt t h o u go, and no f a r t h e r . " 
They are responsible, more t h a n a n y t h i n g else, f o r the opposit ion 
of science to re l i g i on , and they are prol i f ic o f i n f i d e l i t y . The chief 
assaults of the most learned skeptics in a l l ages upon the C h r i s t i a n 
re l ig i on have been leveled against theological dogmas contained in 
the creeds. M r . H. G. Wells is a modern i l l u s t r a t i o n of th i s f a c t . 
W e l l s ' a t tacks upon the church have been directed almost e n t i r e l y 
against the old theological , and, to h i m , absurd, dogmas contained 
in the Nicene and other creeds. M r . Campbell , in his debate w i t h 
Rice , inve ighed v igorously against the crushing of the human i n t e l ­
lect i n v o l v e d in the acceptance of human creeds. He said, among 
other t h i n g s : " W e can neither , in reason nor in conscience, ask a 
person to subscribe to twenty - f ive , t h i r t y - t h r e e or t h i r t y - n i n e art ic les . 
He is but a new-born ch i ld . We expect h i m to grow. We w i l l no t 
put h i m upon the i r o n bedstead o f Procrustes and stretch h i m up 
t o t h i r t y - n i n e art ic les . We w i l l place h i m in the cradle o f m a t e r n a l 
kindness, and feed h i m the sincere m i l k o f the W o r d , t h a t he may grow 
thereby. N o r w i l l we a t any t i m e say to h i m : ' B r o t h e r , you must 
never grow beyond the thirty-ninth a r t i c l e . If you go to the fortieth, 
we w i l l cut you down or send you a d r i f t . I f you l i v e threescore years 
and ten, remember, you must never t h i n k o f the f o r t i e t h art i c le . Y o u 
must subscribe to t h e m a l l now at your b i r t h , and subscribe to no 
more at y o u r d e a t h . ' " 

I t i s t h i s absolute negat ion o f the search f o r f u r t h e r t r u t h w h i c h 
constitutes one of the most serious ind i c tments of a l l human creeds. 
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V I . Necessity f o r Constant Revis ion. 
Since the h u m a n m i n d will t h i n k in spite of the creeds, and since 

human thought is constant ly searching f o r and a p p r o p r i a t i n g more 
t r u t h , there arises the constant necessity f o r rev i s ing the old 
creeds, in order to keep t h e i r adherents f r o m t h r o w i n g them b o d i l y 
overboard. E v e r y church w h i c h possesses a human creed has to set 
to w o r k w i t h the passing o f the years in order to keep i t s creed 
measurably abreast of the t imes. Old dogmas are revamped and re­
in terpre ted , and occasionally they become so ant iquated t h a t they 
have to be dropped altogether. Th is is what has happened in most 
Protestant churches, w i t h the once almost un iversa l l y accepted ar t i c l e 
o f i n f a n t damnat ion . The " f i v e points o f C a l v i n i s m " are now 
so l i b e r a l l y in terpre ted by most of t h e i r adherents t h a t they cease 
to r e t a i n the essence of t h e i r o r i g i n a l meaning. The process of 
creed rev i s i on is always slow, and is attended w i t h much b i c k e r i n g 
and content ion. These th ings do not make f o r the peace and har­
mony o f the church. I t i s on ly the d iv ine creed w h i c h never 
needs any rev is ion , and w h i c h thus , at a l l t imes, guarantees the 
peaceful and satisfied acceptance of Christ ians . 

V I I . W h y H u m a n Creeds H a v e F a i l e d . 
H u m a n creeds have f a i l e d , p r i m a r i l y , because t h e y lack the d i v i n e 

a u t h o r i t y w h i c h the creed of the church should always possess. 
They are man-made substitutes f o r the d iv ine cons t i tu t i on o f the 
church, and hence must go the w a y of a l l pure ly human expedients. 
M a n sets h imsel f up in the f ield o f d i v i n e a u t h o r i t y , and man necessa­
r i l y f a i l s in his pretensions. The church o f Christ i s not o f human o r i g i n , 
and no man has a r i g h t to f o r m u l a t e the condit ions upon w h i c h 
people shall be received i n t o i t s f e l l owship . Whenever such an 
a t t e m p t is made i t is doomed to f a i l u r e . Since the church is Chr i s t ' s , 
the creed of the church must be the creed w h i c h Christ has himsel f 
prescribed f o r i t . Christ said, " U p o n th i s r o c k , " meaning the 
confession of Peter, w h i c h was the on ly creed k n o w n to the New 
Testament age, " I w i l l b u i l d m y church, and the gates o f Hades 
shall no t p reva i l against i t , " and, " O t h e r f oundat i on can n o man 
lay t h a n t h a t w h i c h i s l a i d , " i n t h i s confession. Because human 
creeds do l ay " o t h e r f o u n d a t i o n s , " t h e gates of Hades p r e v a i l against 
them, and always shall p r e v a i l . 

S C R I P T U R E R E F E R E N C E S . 

M a t t . 16:13-20; 1 Cor. 3 :10-15; Jude 3 a n d 4; E p h . 4 :1-16. 
The f irst reference gives the t rue creed of the church ; the second 
emphasizes the necessity f o r adher ing to th i s creed alone; the t h i r d 
points out the danger of apostasy f r o m t h i s creed and of f o l l o w i n g 
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human substitutes , and the f o u r t h furnishes a b e a u t i f u l p i c ture o f 
the u n i t y and harmony o f the church w h i c h adheres to the " o n e 
L o r d " and the " o n e f a i t h . " 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 

1 . "Campbe l l -R i ce D e b a t e " —Sect ion on " H u m a n C r e e d s " (pp. 
759-912). 

2 . Kershner — " T h e Rel ig ion o f C h r i s t , " chapter o n " C r e e d . " 

T O P I C S F O R D I S C U S S I O N . 

1. The Purpose of H u m a n Creeds. 
2 . W h y This Purpose Fa i l ed . 
3. H u m a n Creeds and Church Schism. 
4 . H u m a n Creeds and Into lerance . 
5. H u m a n Creeds and Persecution. 
6. H u m a n Creeds as Product ive of Skept ic ism. 
7. H u m a n Creeds and I n t e l l e c t u a l Freedom. 
8. H u m a n Creeds and the Scriptures. 

Q U E S T I O N S O N T H E L E S S O N . 

1 . W h y were human creeds f irst f ormulated? 
2. Were they needed or used d u r i n g the f irst t w o centuries of 

church h is tory? 
3. Show how the process of creed-making constant ly became more 

technical and elaborate. 
4 . W h a t was the tes t imony o f Bishop H i l a r y in regard to creed-

making? 
5. M e n t i o n six results of creed-making in actual experience. 
6. W h y do human creeds tend t o w a r d church divisions? 
7. H o w are they opposed to the d i v i n e creed in th i s par t i cu lar? 
8. H o w have human creeds led to persecution? 
9. H o w are human creeds re lated to intolerance? 
10. H o w do they affect the question of in te l l e c tua l freedom? 
11. H o w have they helped to produce skepticism? 
12. W h a t prominent present-day w r i t e r is an i l l u s t r a t i o n of th i s 

tendency? 

H U M A N 
C R E E D S 

P R O D U C E 

1. Schism 
2. Persecution 
3. Intolerance 
4. Hypocrisy 
5. Stunted Development 

T H E Y 
A B E 

B E C A U S E 
1. Man-Made 
8. E p h e m e r a l 
S. Unscriptural 
4. Presumptuous 

" O t h e r Foundation Can No Man L a y than T h a t Which is L a i d . " 
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13. Give the substance of M r . Campbell 's remarks upon the rela­
t i o n of creeds to in te l l e c tua l freedom. 

14. W h y do human creeds have to be revised? 
15. W h a t diff iculties and dangers always a t t end such revision? 
16. M e n t i o n some of the dogmas in Protestant creeds w h i c h have 

been " r e v i s e d " out o f existence. 
17. W h a t is the chief reason f o r the f a i l u r e of human creeds? 
18. M e n t i o n some other reasons. 
19. I f the church is Chr i s t ' s church, w h a t about the creed? 
20. W h a t Scriptures po in t to the inev i tab le f a i l u r e o f human 

creeds? 

LESSON III. THE BIBLE CREED 
I . W h a t the D i v i n e Creed I s . 

We have seen t h a t the church, of necessity, must have a creed; 
t h a t is, some definite statement of w h a t one must believe in order 
to enter i t s fe l lowship . We have seen, also, t h a t th i s creed must 
be of d i v i n e o r i g i n in order to be of rea l and permanent value. 
This be ing t r u e , i t is obvious t h a t there must be a d iv ine creed 
c learly proc laimed i n the N e w Testament. I n other words, there 
must be a clear statement, in the B i b l e record, of j u s t w h a t Jesus 
and the apostles required a man or woman to believe in order to 
become a Chr i s t ian . There is such a statement, and it is repeated 
more t h a n once. Sometimes i t is said t h a t the converts " b e l i e v e d 
o n " Christ . Pau l t o l d the P h i l i p p i a n j a i l o r t o " b e l i e v e o n the 
L o r d Jesus C h r i s t . ' ' A t other t imes, i t i s s imply said ' ' they be­
l ieved. ' ' The confession made by the E t h i o p i a n eunuch, a l though 
probably an i n t e r p o l a t i o n in the t e x t o f the Book o f Acts , is , never­
theless, v e r y old, and doubtless reflects the actual s i tua t i on w i t h 
regard to the earliest confession used in the church. Most s igni f icant 
o f a l l , Chr ist t o l d Peter, when the l a t t e r made his confession of 
f a i t h , " T h o u a r t the Christ , the Son o f the l i v i n g G o d , " t h a t upon 
th i s rock — t h a t is, upon the rock o f the t r u t h contained in th i s con­
fession — " I w i l l b u i l d m y church, and the gates o f Hades shal l not 
p r e v a i l against i t . ' ' Obviously , then, t h i s confession, since i t i s the 
rock upon w h i c h the church is founded, must const i tute the d iv ine 
creed — t h e essential ar t i c le of f a i t h necessary to make one a Chris­
t i a n . E v e r y t h i n g in the N e w Testament, and in early church h i s tory , 
confirms the fac t t h a t the confession of Peter, as recorded in M a t t . 
16: 16, is the d iv ine creed and the one and only creed common to 
apostolic times. I t i s th i s creed w h i c h is advocated by the Restora­
t i o n movement. 
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I I . W h e n This Creed was Given . 
The d iv ine creed, as already indicated , was announced near the 

close of the greater Gali lean m i n i s t r y of Jesus, when ho ' ' came i n t o 
the parts of Caesarea P h i l i p p i ' ' and asked the disciples, ' ' Who do men 
say t h a t the Son o f man i s ? " I t was then t h a t Simon Peter, answer­
i n g f or the group o f d i sc ip les , r ep l i ed : " T h o u a r t the Christ , the Son 
o f the l i v i n g G o d . " At th is t i m e the church o f Christ had not ye t 
come i n t o existence, as Jesus p l a i n l y says in his answer to Peter 
when ho makes the statement, " U p o n th i s rock [ t h a t is, Peter ' s 
confession, or, rather , the t r u t h contained in t h a t confession] I will 
b u i l d my c h u r c h . ' ' The church, not yet in existence, was to bo 
b u i l t upon the great fac t o f the Messiahship and Lordsh ip o f Chr is t . 
A statement o f sincere bel ie f in th i s one card inal t r u t h —a del ib ­
erate and w i l l i n g acceptance of Jesus as L o r d and Christ —was to 
const i tute the creed, and the only creed, of his church. 

There are other places in the New Testament where Jesus was ac­
knowledged as the Christ (see especially the confession of Nicodemus 
in John 1 : 49, and o f M a r t h a in John 1 1 : 27, as w e l l as Jesus ' own 
confession in John 4: 26 and M a t t . 26: 64 before his cruc i f ix ion and 
resurrec t i on ) ; but he always discouraged such acknowledgment, be­
cause he knew t h a t the t ime was not ye t r ipe f o r the f o u n d i n g of 
his church. When the church was def in i te ly established on the f i rst 
Pentecost a f t e r the resurrect ion, th i s confession was the corner-stone 
upon w h i c h i t was bui lded , and a l l those who wished to become 
fo l lowers of Christ were asked to accept it as the one confession 
and creed of the church. 

I I I . The Creed i n the Aposto l i c Age. 
The three thousand who const i tuted the f i rs t converts to the 

church of Christ were obviously required to accept no other creed 
than the d iv ine confession made by Peter at Caesarea P h i l i p p i . The 
f inal conclusion of the apostle's sermon on th i s memorable occasion, 
as g iven to us in A c t s 2: 36, is a challenge to accept th i s confession. 
" L e t a l l the house o f I s r a e l , " says the speaker, " t h e r e f o r e k n o w 
assuredly, t h a t God h a t h made h i m b o t h L o r d and Christ , th i s Jesus 
whom ye c r u c i f i e d . " The whole sermon leads up to t h i s conclusion. 
Throughout his discourse, Peter is occupied w i t h the idea of p r o v i n g 
jus t one t h i n g , and t h a t t h i n g is the Messiahship and Lordsh ip o f 
Jesus Christ . Beyond any question, i t was th i s one t h i n g w h i c h his 
hearers bel ieved and accepted when they cr ied out , " B r e t h r e n , w h a t 
shall we d o ? " Peter d i d not ask them to believe in the so-called 
Apost les ' Creed, or the Nicene, or the Athanas ian , or the W e s t m i n ­
ster Confession, or the T h i r t y - n i n e Ar t i c l e s , b u t he d i d make i t 
clear t h a t they must believe and accept the card ina l f a c t t h a t Jesus 
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i s the Chr is t , the Son o f the l i v i n g God. B e l i e v i n g t h i s , and repent ing 
of t h e i r past sins, they became fit subjects f o r the ordinance of bap­
t i s m , and thereby f o r f o r m a l enrol lment as members of the church 
o f Chr is t . 

Th is h i s t o r y of the f irst conversions made by the church is es­
pec ia l ly s igni f icant , because i t i s obvious t h a t i t was intended to serve 
as a model f o r a l l f u t u r e conversions. The creed wh i ch the f irst 
converts were asked to accept must c e r ta in ly have been the creed 
w h i c h a l l la ter converts were t o profess. I t i s inconceivable t h a t 
the church should have been founded and should have begun i t s w o r k 
w i t h an incomplete or inadequate confession. Christ said, " U p o n 
t h i s rock I w i l l b u i l d my c h u r c h , " and Peter scrupulously adhered 
to the " r o c k " to w h i c h Christ re ferred when he opened the doors 
of the church on the day of Pentecost. 

The accounts o f la ter conversions in the Book o f Acts a l l i n ­
dicate t h a t the same creed w h i c h was announced by Peter as the 
creed of the church on the day of Pentecost prevai led throughout the 
ear ly C h r i s t i a n communities . I t i s said o f the f ive thousand, men­
t ioned in the f o u r t h chapter o f Ac t s as converts to the new f a i t h , 
t h a t " t h e y heard the w o r d " and " b e l i e v e d . " O f the Samar i tan 
converts, who accepted the message as proc laimed by P h i l i p , i t is 
sa id : " B u t when they bel ieved P h i l i p preaching good t i d i n g s con­
cerning the k i n g d o m of God and the name of Jesus Christ , they 
were bapt ized , b o t h men and w o m e n " (Acts 8 : 12) . W h e n P h i l i p 
l a te r converted the E t h i o p i a n eunuch, i t i s said (Acts 8 : 35) t h a t 
l ie " p r e a c h e d unto h i m J e s u s . " S t i l l l a ter , when Peter proclaimed 
the gospel in the house of Cornelius, the message w h i c h he brought 
(Acts 10: 34-43) was a simple statement of the Messiahship and L o r d ­
ship o f Chr is t . Pau l t o l d the P h i l i p p i a n j a i l o r (Ac t s 16: 31) to " b e ­
l ieve on the L o r d Jesus Christ and thou shalt be s a v e d . " A l l the 
other records of conversions in the Book of Acts bear witness to the 
use of the same statement of f a i t h in Jesus as the Christ as the only 
creedal requirement f or becoming a member of the church of Christ . 

TV. E a r l y H i s t o r i c a l Test imony Concerning the Creed o f the 
Church. 

I t i s un iversa l l y conceded t h a t the o r i g i n a l apostolic creed, the 
confession of Peter, was the only creed required in the churches 
o f Christ f o r the f i rs t t w o centuries o f the Chr i s t ian era, and 
perhaps longer. M r . R i c e , i n his debate w i t h M r . Campbell upon 
the question of creeds, makes th i s admission, b u t tr ies to break i t s 
force by saying t h a t the church was disorganized and spl i t up 
d u r i n g t h i s per iod because i t had no bet ter creed! A n d ye t M r . 
Bice must have k n o w n t h a t the church made greater and more 
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s a t i s f y i n g progress d u r i n g these f irst t w o centuries t h a n i t has ever 
done since. A l l the apostasies and errors of the l a te r h i s t o ry of 
C h r i s t i a n i t y date f r o m the period when the d iv ine creed was aban­
doned in f a v o r o f man-made d o c t r i n a l statements. Obviously, the 
only w a y to get back to the pr i s t ine v igor and power of the 
apostolic church is by abandoning the human substitutes w h i c h 
took the place o f the o r i g i n a l creed, and by accepting the l a t t e r 
as the on ly d o c t r i n a l test o f f e l l owship f o r a l l Christ ians. 

V . The Restorat ion and t h e Problem o f Creed. 
The movement f o r the restorat ion o f N e w Testament C h r i s t i a n i t y 

n a t u r a l l y and i n e v i t a b l y inc luded an effort, f i rst o f a l l , to restore 
the N e w Testament creed to i t s r i g h t f u l place as the one and on ly 
doc t r ina l test o f f e l l owship f o r a l l Christ ians. Perhaps the clearest 
statement regard ing the m a t t e r was made in W a l t e r Scott 's f i rs t 
great sermon on the Ohio Western Reserve, w h i c h inaugurated the 
new movement i n i t s prac t i ca l evangelistic capacity . I t i s u n f o r t u n a t e 
t h a t the ent ire t e x t o f th is great sermon, in many respects the 
greatest in Restorat ion h is tory , has not been preserved. I t was 
preached at N e w L isbon , Columbiana Co., O., in 1827, f r o m the 
confession of Peter as recorded in M a t t . 16: 16. Baxter , in his 
" L i f e o f S c o t t " (pp. 104, 105), gives the only account o f t h i s 
sermon now in existence. A m o n g other th ings , he says: " H e 
[Scot t ] t h e n proceeded to show t h a t the f o u n d a t i o n t r u t h o f Chris­
t i a n i t y was the d iv ine nature o f the L o r d Jesus — t h e central t r u t h 
around w h i c h a l l others revolved, and f r o m w h i c h they der ived 
t h e i r efficacy and importance — a n d t h a t the bel ie f o f i t was cal­
culated to produce such love in the heart o f h i m who bel ieved i t 
as w o u l d lead h i m to t rue obedience to the object o f his f a i t h 
and love. To show how t h a t f a i t h and love were to be manifested, 
he quoted the language of the great commission, and called a t t en ­
t i o n to the f a c t t h a t Jesus had taught his apostles t h a t repentance 
and remission of sins should be preached in his name among a l l 
nations, b e g i n n i n g at Jerusalem! He then led his hearers to J e r u ­
salem on the memorable Pentecost, and bade them l i s ten to an 
a u t h o r i t a t i v e announcement of the l a w of Christ , now to be made 
k n o w n f o r the f i rs t t ime , by the same Peter to whom Christ had 
promised to give the keys of the k i n g d o m of heaven, w h i c h he repre­
sented as meaning the conditions upon w h i c h the g u i l t y m i g h t f ind 
pardon at the hands of the r isen, ascended and glori f ied Son of God, 
and enter i n t o h is k i n g d o m . " 

The keynote o f Scott ' s evangelistic campaign, w h i c h began w i t h 
th is sermon, and w h i c h marked, as we have said elsewhere, the real 
s ta r t ing -po in t of the actual h i s t o r y of the Restoration, was sounded 
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in th i s sermon, w i t h i t s clear and p o w e r f u l appeal to d iscard a" 
human creeds, and to go back to the d iv ine creed as recorded in 
M a t t . 16: 16. F r o m t h a t day down to the present t ime , Restorat ion 
evangelism has sounded the same note, and much of i ts success has 
been due to th is fac t . Even the denominat ional churches of the 
present day have come to a po int where the old, man-made creedal 
standards are large ly dead letters , and where they are p lac ing more 
and more emphasis upon the d iv ine creed alone. The const i tut ion 
of the Federal Council of the Churches of Christ in Amer i ca , a 
loosely j o i n t e d aggregation w h i c h takes in most A m e r i c a n Protes­
t a n t churches, is on record as m a k i n g i t s only test of f e l l owship 
an acceptance of " Jesus Christ as the d iv ine L o r d and Saviour"—thus acknowledging t h a t the d iv ine creed is the one and only 
doc t r ina l standard w h i c h should be required of Christ ians. The 
Federal Council acknowledges that a church is Chr is t ian i f i t ac­
cepts th i s creed and thus proclaims to the w o r l d t h a t such a creed 
is sufficient and adequate as a doc t r ina l test of Chr is t ian fe l lowship . 
The t i m e must come when th i s d iv ine creed w i l l again be openly 
proclaimed as the one universa l Chr i s t ian confession, in accordance 
w i t h N e w Testament a u t h o r i t y and w i t h the u n i f o r m pract ice o f 
the o r i g i n a l and apostolic church of Chr is t . 

S C R I P T U R E R E F E R E N C E S . 
M a t t . 16:13-20; L u k e 24:45-47; Ac t s 2:14-42. 
This is the order of the texts used by W a l t e r Scott in his great 

sermon upon the Chr is t ian confession. I f possible, B a x t e r ' s an­
alysis of the sermon as a whole should be read in connection w i t h 
these S c r i p t u r a l passages. Note especially how M a t t . 16: 16 is 
l i n k e d up w i t h Acts 2: 37, 38. Here we have the re la t i on of the 
Chr i s t ian creed to the Chr i s t ian ordinances c learly and f u l l y i n ­
dicated. 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 
1 . Baxter — " L i f e o f W a l t e r S c o t t , " Chapter V I . 
2 . Kershner — " R e l i g i o n of C h r i s t , " chapter on Creed. 

T H E 
D I V I N E 
C R E E D 

1. Where Found —Matt. 16:16 
2. Where Given —Caesarea Phil ippi 
3. F irs t Confessor —Peter 
4. Authorized - By C h r i s t 
5. F irs t Used —Pentecost 
6. Ahandoned —At the Beginning of the Apostasy 

To Restore the Apostolic C h u r c h We Must Restore the Apostolic Creed. 
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3. Creel — " T h e Plea to Restore tho Apostol ic C h u r c h , " Chap­
t e r V . 

4 . O l iver — " N e w Testament C h r i s t i a n i t y , " Chapter V . 
T O P I C S FOR D I S C U S S I O N . 

1. Necessity f o r the D i v i n e Creed. 
2. H o w the Creed Came to be Given. 
3 . The Creed in N e w Testament Times. 
4. H o w the Creed Came to be Abandoned. 
5 . The A t t e m p t to Restore tho Creed. 
6 . M o d e r n Denominat iona l Progress T o w a r d the D i v i n e Creed. 

Q U E S T I O N S O N T H E L E S S O N . 
1. W h y must the church have a creed? 
2. W h y must t h i s creed be d iv ine? 
3 . W h i t i s the d i v i n e creed? 
4 . Where i s i t found? 
5. W h o was i t s f irst confessor? 
6. W h a t d i d Jesus say w i t h regard to th i s creed? 
7. Where was t h i s creed given? 
8. Under w h a t circumstances? 
9. M e n t i o n other places in the Gospels where Jesus was confessed 

as the Chr is t . 
10. W h y d i d Jesus discourage such confession d u r i n g his publ ic 

m i n i s t r y ? 
11. W h e n was the church of Christ founded? 
12. W h a t was made i t s corner-stone? 
13. W h a t creed d i d the three thousand accept? 
14. Out l ine the use and h i s t o ry of the creed in the cases of 

conversions mentioned in the Book of Acts . 
15. W h a t is the tes t imony of h i s t o ry regard ing the creed d u r i n g 

the f i rst t w o centuries o f the Chr i s t ian era? 
16. W h a t is the a t t i t u d e of the Restorat ion upon the subject o f 

creed? 
17. Sketch br ie f ly W a l t e r Scott ' s argument upon the creed. 
18. W h a t is the present tendency of denominat ional churches in 

the mat te r of creed? 
19. Give an i l l u s t r a t i o n f r o m the h i s t o r y of the Federal Counci l 

of Churches. 
20. W h a t must be the u l t i m a t e creed of Christendom? 
21 . W h a t is the chief reason for the f a i l u r e of human creeds? 
22. M e n t i o n some other reasons. 
23. I f the church is Chr i s t ' s church, w h a t about the creed? 
24. W h a t Scriptures po in t to the inev i tab le f a i l u r e of human creeds ? 
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LESSON IV. T H E BIBLE CREED ANALYZED 
I . H o w t o Determine the M e a n i n g o f Creed. 
There are various ways by w h i c h we o r d i n a r i l y determine the 

meaning of words and expressions. Perhaps the most f r equent ly 
employed method is s imply to consult the d i c t i onary . I f a word 
is used a number of t imes in a book, i t s meaning can usual ly be 
gathered f r o m the context. As a rule , the l a t t e r method is better 
t h a n the former when s t r i c t l y B i b l i c a l terms are invo lved , f o r our 
modern lexicons usually endeavor to give the present-day s igni f i ­
cance of words as they are used by the m a j o r i t y of people now 
l i v i n g , and sometimes mis taken usage changes the o r i g i n a l mean­
i n g of the terms invo lved . There is p rac t i ca l l y no controversy, 
however, as to the meaning o f the w o r d " C h r i s t " o r " M e s s i a h . " 
The f o rmer t e r m is Greek and the l a t t e r Hebrew, b u t b o t h mean 
the same t h i n g . L i t e r a l l y , the " C h r i s t " o r the " M e s s i a h " i s " t h e 
anointed one of G o d , " or, as Peter expressed i t , " t h e Son of the 
l i v i n g G o d . " The Messiah, to a Jew, was the v is ib le I n c a r n a t i o n 
of God, who was to rule on ear th and set up the d iv ine k i n g d o m 
among men. Perhaps the average Jew thought of h i m as a great 
tempora l k i n g or ru ler who was to b r i n g back the scepter to Jeru ­
salem and to del iver his people f r o m f o re ign t y r a n n y and bondage. 
The idea of a s p i r i t u a l k i n g d o m was h a r d f o r the Jews to grasp, 
a l though the Messianic prophecies of the O ld Testament, and es­
pec ia l ly of I sa iah , c learly po inted to such an i n t e r p r e t a t i o n of the 
Messiah 's rule . To accept Jesus as the Messiah or the Christ meant 
therefore to accept h i m as the v is ib le I n c a r n a t i o n of God upon the 
earth , and, by v i r t u e o f th is f a c t , as the supreme L o r d and Ruler 
of l i f e . This is w h a t Caiaphas had in m i n d when he asked Jesus 
po in t -b lank whether he were " t h e Chr is t , the Son o f G o d " ( M a t t . 
26: 63) . This is also what Peter meant when he confessed Christ 
to be the Son of the l i v i n g God ( M a t t . 16: 16). So f a r the meaning 
of the d iv ine creed is clear. It is s imply the acceptance of Jesus 
as the Son of God; t h a t is, as the I n c a r n a t i o n of God on ear th , and, 
therefore , as the supreme L o r d and Ruler of one's l i f e . 

I I . Th ings Exc luded i n the M e a n i n g o f the Creed. 
It is obvious t h a t the creed as thus denned does not inc lude any 

pure ly theological or metaphysical speculation. The f inely spun the­
ories about the nature of the D e i t y included in the Nicene or 
Athanas ian Creeds, f o r example, have no place in the de f in i t ion 
The average Jew who accepted Jesus as the Messiah knew n o t h i n g 
of any such speculations, and, in the nature of the case, could k n o w 
n o t h i n g about them. No more could the P h i l i p p i a n j a i l o r , to whom 
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Paul preached, k n o w a n y t h i n g about them. Whether true or false, 
such theories are e n t i r e l y outside the province of the creed of early 
C h r i s t i a n i t y . Few, i f any, o f those who came i n t o the early church 
were expert theologians. A creed made up of subtle metaphysical 
speculations was therefore an impossible test f o r those who were 
asked to become fo l lowers of Christ d u r i n g the apostolic per iod . 
The ear ly Chr i s t ian creed was necessarily free f r o m such concep­
t ions. I t i s w e l l , f o r many reasons, t h a t th i s was the case. Aside 
f r o m the fac t t h a t such speculations are too abstract f o r the 
vast m a j o r i t y of the common people ever to understand, the f u r t h e r 
f a c t t h a t a l l human speculation is ephemeral and needs constant 
changing and rev is ion , as men learn more about science and r e a l i t y , 
makes any pure ly metaphysical creed a document of uncer ta in 
value. The d iv ine creed, be ing intended f o r a l l t imes and a l l ages, 
could not contain a n y t h i n g w h i c h in i t s value i s ephemeral and 
subject to change. A l l metaphysical and theological speculation 
is therefore ru led out as an element in the cons t i tu t i on of the 
permanent creed of the church. 

III. What Is Involved in the Creed. 
The rea l creed of the church of Christ is an af f irmation of l oy ­

a l t y and allegiance to a cer ta in ideal furn i shed us specifically in 
the l i f e and teaching of Jesus Christ . To get at the meaning of 
the creed, therefore , we must s tudy the l i f e and teaching of Jesus. 
In a single w o r d , Christ h imsel f , ra ther t h a n theories or specula­
t ions about Christ , is the creed. Jesus, and not any human philos­
ophy concerning Jesus, constitutes our real creed. 

The personal i ty of Jesus v e r y p l a i n l y embodies cer ta in definite 
ideals of l i f e . These ideals are g iven to us in the Gospel accounts 
o f Chr i s t ' s career. Moreover, in the Epist les , we have corroborat ive 
evidence b o t h as to w h a t these ideals are and as to how they 
are to be embodied in actual Chr i s t ian experience. I f Christ i s the 
C h r i s t i a n ' s real creed, and if to be l i k e Christ as near ly as he can is 
w h a t his acceptance of the creed means, then it is obviously neces­
sary to k n o w something o f w h a t Chr i s t ' s w a y o f l i f e was in order 
t h a t w e may a t t e m p t t o l i v e i t . 

I t is n o t necessary to make a care fu l and scholarly analysis o f 
the N e w Testament w r i t i n g s in order to get at the g ist o f C h r i s t ' s 
conception of l i f e . The most i gnorant peasant can grasp the idea 
w i t h o u t special effort or t r a i n i n g . There is a v e r y complete sum­
m a r y g iven in what i s k n o w n as the ' ' Sermon on the M o u n t , ' ' and 
there are other b r i e f summaries in the t w e l f t h chapter of Romans 
and the t h i r t e e n t h o f F i r s t Cor inthians . A n y man or woman who 
w i l l make an honest effort to l i v e t rue to the ideals expressed in 
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any one of these sections of Scr ipture w i l l be l i v i n g up to the 
principles of his creed. 

There are obviously t w o sides to Chr i s t ' s i n t e r p r e t a t i o n of l i f e , 
as g iven to us in these passages in Scr ipture . The first deals w i t h 
the present l i f e — t h e Here and N o w — a n d we may therefore style 
i t the m o r a l idea l o f C h r i s t i a n i t y , w h i l e the second deals w i t h 
the s p i r i t u a l and eternal nature o f the soul ; t h a t is, more p a r t i c u l a r l y 
w i t h the Herea f ter . This we may style the s p i r i t u a l ideal . The 
t w o together give us the substance of Jesus ' w a y of l i f e . 

IV. The Moral Ideal of Jesus. 
Jesus t a u g h t and l i v e d a very definite moral ideal . In other 

words, he c laimed to know, and to be able to i n s t r u c t others in a 
cer ta in specific " w a y " i n w h i c h t o l i v e . The ear ly name f o r the 
gospel was, i n f a c t , s imply the " w a y . " When Jesus said, " I a m 
the W a y , " he expressed the same idea. The earliest non-canonical 
w o r k dea l ing w i t h the Chr i s t ian re l i g i on now i n existence — t h e 
so-called Didache or " T e a c h i n g of the Twelve A p o s t l e s , " styles 
i t se l f " T h e Book o f the T w o W a y s " — t h e t w o ways b e i n g the 
C h r i s t i a n w a y — t h e w a y o f l i f e — a n d the non-Christ ian w a y , the 
w a y o f death. The f i r s t chapter i n t h i s i n t e r e s t i n g l i t t l e volume 
begins w i t h these words : " T w o ways there are, one o f l i f e and 
one of death, but there is a great difference between the t w o w a y s . " 

The " W a y o f L i f e , " a s Jesus t a u g h t i t in the Sermon on the 
M o u n t , and as P a u l , i n t e r p r e t i n g Jesus, taught it in Romans 12 and 
1 Cor inthians 13 and elsewhere, invo lved three great ideals —one for 
the i n d i v i d u a l p r i m a r i l y , w h i c h we may style the ideal o f Personal 
Righteousness; one f or society, w h i c h we may sty le the ideal of 
Service, and one w h i c h comprehends b o t h the self and other selves, 
w h i c h we may ca l l the ideal o f Freedom. M a n y interpreters o f 
the gospel include the t h i r d under the other t w o , and say t h a t 
Jesus s imply t a u g h t a gospel f o r the i n d i v i d u a l soul and a gospel 
f o r society — t h a t is , f o r i n d i v i d u a l souls in contact w i t h each other — 
b u t we t h i n k i t i s easier and better to r e t a i n the three fo ld d iv i s ion . 

The Chr i s t ian creed means, therefore , a definite a f f i rmat ion t h a t 
we w i l l s t r ive to l i v e t o w a r d at least a cer ta in ideal f o r our souls 
as i n d i v i d u a l s and t o w a r d a cer ta in ideal of society. To be a 
Chr i s t ian does not mean t h a t we shall l i v e up to these ideals in 
the i r per fec t ion , b u t i t does mean t h a t we shall t r y to do our best 
in t h a t d i rec t i on . Just w h a t is comprehended in these ideals as 
Jesus t a u g h t and l i v e d them, we shall t r y to expla in , in de ta i l , la ter . 

V. The Spiritual Ideal of Christ. 
The mora l ideal of Jesus does not include a l l t h a t is invo lved 

in his l i f e and teaching. The mora l ideal — t h e t rue way o f l i f e — 
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occupies much of his a t t e n t i o n , as it must occupy much space in 
any scheme of human actions or conduct ; but there is something 
needed besides m o r a l i t y , however h i g h and noble t h a t m o r a l i t y may 
be. There must be some af f i rmat ion regard ing the end of l i f e 
and the ground f o r our m o r a l i t y i f we are to have a s trong and 
v i t a l g r i p upon our re l ig ion . Th is i s furn ished in Jesus ' concept 
o f the r e a l i t y and presence o f God in our l ives and in his teaching 
regard ing the nature , value and destiny of the human soul. Here 
is where C h r i s t i a n i t y differs f r o m the greatest and best of the old 
pagan and the la ter non-Christ ian teaching. Jesus ' consciousness 
of the r e a l i t y of God and of the s p i r i t u a l universe, and of the 
i m m o r t a l w o r t h and dest iny of the human soul, gives a meaning to 
l i f e w h i c h i t w o u l d not otherwise possess. I t i s here t h a t we touch 
the realm of the " s u p e r n a t u r a l , " as we style i t f o r lack of a bet ter 
word , of the nature and value of p rayer ; of the c e r t a i n t y of a 
moral order in the universe, and, above a l l , o f the blessed r e a l i t y 
o f the f u t u r e l i f e . W i t h o u t these th ings the mora l teaching o f 
Christ w o u l d lose w h a t we ca l l i t s " d y n a m i c " ; t h a t is, i t s power 
of rea l i zat ion in our human experience. Unless we believe t h a t God 
is, and t h a t he rules the w o r l d , and t h a t we have a definite and 
l a s t i n g place in the eternal scheme of th ings , we are apt to grow 
discouraged t r y i n g " t o be g o o d , " and the incent ive born o f our 
h igh and ho ly her i tage as the " s o n s o f G o d " is lost. The s p i r i t u a l 
ideal of Jesus is therefore an essential feature of his teaching. 
W i t h o u t th is f eature , C h r i s t i a n i t y w o u l d not have made much 
progress in the ancient w o r l d . I t was the s p i r i t u a l side o f the 
re l ig ion of Christ —above a l l , i t s great message concerning the f u t u r e 
l i f e and the t r i u m p h over death and the grave furn ished in the 
gospel o f the resurrect ion — w h i c h swept e v e r y t h i n g before i t when 
it was proclaimed by the ear ly disciples. Quite a good deal, though 
by no means a l l , of the mora l teaching of Jesus may be f o u n d in 
the w r i t i n g s of the Stoics and other heathen philosophers, b u t none 
of these teachers possessed the s p i r i t u a l power and dynamic of 
C h r i s t i a n i t y , because they had no definite or pos i t ive message re­
gard ing the s p i r i t u a l universe and the i m m o r t a l heritage o f the 
human soul. 

VI. Summary Regarding the Creed. 
We see, then, in summing up the question of the Chr i s t ian creed, 

t h a t i t includes f a i t h in Jesus as the supreme L o r d o f l i f e and 
death, and as c o n s t i t u t i n g the one and on ly perfect ideal f o r human 
i m i t a t i o n and real izat ion . Jesus, w i t h his teaching and example, 
points out the t rue and real w a y f o r b o t h the i n d i v i d u a l and for 
society at large. Moreover, Jesus, w i t h his consciousness of the 
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w o r t h and value of the human soul, and of the r e a l i t y and presence 
o f God in the universe, gives new courage and power to a l l who w i l l 
accept his ideal of l i f e . He not on ly shows the way , b u t he also 
gives power to w a l k in t h a t way . As he summed i t a l l up himsel f , 
he is the W a y , the T r u t h and the L i f e . The f a c t that he is the 
L i f e and the T r u t h makes i t possible f o r h i m to enable his fo l lowers 
to realize the W a y in t h e i r l ives. Jesus shows us how to l i v e , and 
he also gives us s t rength and power to l i ve as wo ought to l i v e . 
To accept h i m in th is t w o f o l d capacity as L o r d of our l ives is to 
make the confession of Peter : t h a t he is the Chr is t , the Son of the 
l i v i n g God, in the sense in w h i c h he intends i t to be accepted. To 
do th i s is to accept the on ly creed w h i c h his church ever placed 
before men, and to w h i c h i t asked, and s t i l l asks, the i r allegiance. 

S C R I P T U R E R E F E R E N C E S . 
John 6:26-69; John 1 4 : 6 ; M a t t h e w 5, 6 and 7; Romans 12: 

1 Cor inthians 13. 
As Jesus himsel f is the real creed of his church, a l l Scriptures 

deal ing w i t h his l i f e and teaching have a direct bear ing upon th is 
lesson. The t w o great sermons of Jesus — t h e Sermon on the M o u n t 
and the Sermon on the Bread of L i f e —summarize his message 
f r o m b o t h the mora l and s p i r i t u a l points o f v iew. 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 
1 . Zol lars — " T h e Great S a l v a t i o n , " chapter on " T h e Creed t h a t 

Needs No R e v i s i o n . " 
2 . Kershner — " T h e Rel ig ion o f C h r i s t , " P a r t I I . and P a r t I I I . , 

Chapter I . 
3 . Kershner — " H o w t o Promote Chr i s t ian U n i o n , " Chapter V I I . 

TOPICS FOR D I S C U S S I O N . 
1 . M e a n i n g o f the Words " M e s s i a h " and " C h r i s t . " 
2. W h a t the B i b l e Creed Excludes. 
3. W h a t the B i b l e Creed Includes. 
4. M e a n i n g of Jesus as the Creed of H i s Church. 

T H E C R E E D 
O F T H E C H U R C H J E S U S 

1. Moral Ideal 
2. Spiri tual Ideal 

T H I S 
C R E E D 

E X C L U D E S 

1. H u m a n Philosophy 
2. Human Theology 
8. A l l Human Speculation 

" I am the Way, the T r u t h and the L i f e . " 
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5. The M o r a l I d e a l of Jesus. 
6. The S p i r i t u a l I d e a l of Jesus. 
7. C h r i s t i a n i t y as a L i f e . 

Q U E S T I O N S O N T H E L E S S O N . 
1 . M e n t i o n t w o methods in o r d i n a r y use f o r de termin ing the 

meaning of words. 
2. W h i c h is the best method when S c r i p t u r a l terms are involved? 

W h y ? 
3 . H o w are the words " M e s s i a h " and " C h r i s t " related? 
4 . W h a t i s t h e i r l i t e r a l meaning? 
5 . W h a t d i d the " M e s s i a h " stand for to a Jew? 
6. W h a t mistaken view of the Messiah was prevalent among 

the Jews? 
7. W h a t d id Caiaphas mean when he used the word? W h a t 

d i d Peter mean? 
8. W h a t is our conclusion regard ing the meaning of th is w o r d 

f o r us to-day? 
9. W h a t features are excluded in the proper def in i t ion of the 

Chr i s t ian creed? 
10. W h y are these features e l iminated? 
11. H o w may we go about discovering the real meaning of the 

creed? 
12. W h a t t w o great features are inc luded in the personal i ty o f 

Jesus? 
13. Where in tho Scriptures do we find summaries of his ideals? 
14. W h a t do we style the f i rs t feature? W h a t the second? 
15. W h a t three specific characterist ics are embodied in the mora l 

ideal of Christ? 
16. W h a t i s meant b y the t e r m " t h e W a y " ? 
17. W h a t does be ing a Chr i s t ian mean? 
18. Is the s p i r i t u a l ideal of Jesus a necessary feature of h is 

teaching? W h y ? 
19. W h a t does th i s ideal include? 
20. W h a t par t has the s p i r i t u a l side of Chr i s t ' s teaching p layed 

in the progress of C h r i s t i a n i t y ? 
2 1 . Sum up br i e f l y the prac t i ca l meaning of Chr i s t ' s creed? 

LESSON V. T H E GOSPEL OF RIGHTEOUSNESS 
I . C h r i s t ' s Teaching Regarding the W o r t h o f the I n d i v i d u a l Soul. 
Perhaps the most s t r i k i n g feature about the teaching of Jesus 

was the new emphasis wh i ch he placed upon the value of the 
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human soul. The ancient w o r l d looked upon the i n d i v i d u a l man 
or woman as be ing of p r a c t i c a l l y no significance. H u m a n l i f e was 
about the cheapest t h i n g in the thought of the age. The Greeks, 
f o r the most par t , t a u g h t t h a t the i n d i v i d u a l counted f or n o t h i n g ; 
the sole consideration of importance be ing the nat ion and the 
race. The idea has been rev ived in modern times in the p o l i t i c a l 
ethics of the leaders of the German Empire . No m a t t e r how many 
i n d i v i d u a l s are sacrificed, i f the interests of the state are conserved 
there is n o t h i n g more to be desired. 

Over against th i s philosophy of the insignificance of the i n d i ­
v i d u a l , Jesus taught t h a t the one t h i n g o f supreme w o r t h in the 
w o r l d is the human soul. Perhaps the most characterist ic f o r m 
in w h i c h his teaching f ound expression is the w e l l - k n o w n passage 
in the Gospels where he puts the whole w o r l d on one side of the 
scales and one soul on the other, and then says t h a t the l a t t e r 
i t e m is the more i m p o r t a n t o f the two . " W h a t is a man profited 
i f he shal l ga in the whole w o r l d , and lose his own s o u l ? " was a new 
note in human h i s tory . Ref lect ing upon th is passage, one of the 
profoundest author i t ies in the f ie ld o f modern l a w has said t h a t 
the greatest c o n t r i b u t i o n w h i c h Christ made to the w o r l d ' s progress 
was his ' ' discovery o f the i n d i v i d u a l . ' ' In the eyes o f Jesus, every 
man, however poor or degraded he may be, possesses something 
of i n f i n i t e w o r t h , and no effort can be too great or too costly i f 
i t w i l l help such a man to preserve and make the most o f th is 
priceless treasure. This conception of the supreme and in f in i t e 
value of the soul is the keynote of a l l missionary a c t i v i t y and of a l l 
genuine enthusiasm f o r human bet terment . A n y " S o c i a l S e r v i c e " 
philosophy w h i c h is not based upon t h i s idea is doomed to f a i l u r e . 
As Professor Fosdick said recent ly : " T h e purpose of a l l social ser­
vice is man 's progress in character. The horrors of the white-s lave 
traff ic , o f tenements in c i t y slums, and o f corrupt ion in c i t y govern­
ment the evi ls o f w a r and drunkenness and t y r a n n y , a l l l i e in t h i s : 
t h a t t h e y debase, demoralize, and, in the end, u t t e r l y r u i n the 
character o f men. The i n f i n i t e value o f personal i ty w h i c h immor­
t a l i t y asserts makes any f ight f o r social just ice w o r t h w h i l e . " 

The value and significance of every system of t each ing is 
usual ly best understood by s t u d y i n g the methods of a t t a c k of i ts 
enemies. Perhaps the keenest opponent C h r i s t i a n i t y has ever had 
was one of i ts earliest adversaries — t h e heathen philosopher Celsus — 
who f l our i shed in the t h i r d century A . D . The most b r i l l i a n t fea­
tures o f the inf idel w r i t i n g s o f Volney , V o l t a i r e , Paine and Ingersol l 
are borrowed o u t r i g h t f r o m Celsus. N o w , Celsus summed up his 
opposition to the teaching o f Christ in these words : " T h e Toot o f 
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C h r i s t i a n i t y is i t s excessive v a l u a t i o n of the human soul, and the 
absurd idea t h a t God takes interest in m a n . " No Chr is t ian could 
have put the whole mat ter better than i t i s presented in these 
words. " T h e root o f C h r i s t i a n i t y " lies precisely in i t s "excess ive 
va luat i on of the human s o u l . " L e t us proceed now to see w h a t 
th i s "excessive v a l u a t i o n " implies. 

I I . The Chr i s t ian Gospel o f Character Values. 
The emphasis of Jesus and of the early Chr i s t ian teach ing 

throughout was a lways upon the i m m a t e r i a l or s p i r i t u a l values 
rather t h a n upon the m a t e r i a l . The kerne l of the gospel is ex­
pressed i n the words : " A man 's l i f e consisteth not i n the m u l t i t u d e 
o f th ings w h i c h he possesseth." In the parable o f the r i c h foo l , 
Jesus p i c tured v i v i d l y the f o l l y o f m a k i n g mater ia l considerations 
f i r s t in l i f e . Pau l summed up the idea in his famous sentence: " T h e 
th ings t h a t are seen are temporal , b u t the things t h a t are unseen 
are e t e r n a l . " Of course the unseen and eternal th ings are the on ly 
things o f real value. 

B o t h Jesus and P a u l l i v e d out the i r philosophy. They never had 
any money or proper ty to amount to a n y t h i n g , a l though ne i ther 
of them objected to the ownership of money or proper ty in them­
selves. W h a t they d i d strenuously object to was m a k i n g money 
o r proper ty f i r s t in one's thought , and thereby l i v i n g p r i m a r i l y 
f o r the l ower and t rans ient , ra ther t h a n f o r the higher and eternal , 
values. Of course these h igher values make up w h a t we usual ly 
style character. The idea of accumulat ing a m i l l i o n dollars would 
not have made any great appeal to either Jesus or Paul , a l though, 
as bo th of them kept treasuries f o r the help of tho needy, i t is 
not l i k e l y t h a t e i ther o f them w o u l d have despised the m i l l i o n , i f i t 
came in the r i g h t way . B u t , as between m a k i n g a m i l l i o n dollars 
and b u i l d i n g up a l i t t l e f iner or higher typo of character, they 
would not have hesitated f o r a moment. A gentle disposit ion, a 
passion f o r t r u t h , a s p i r i t o f l o v i n g h u m i l i t y — a n y or a l l o f these 
things , in t h e i r eyes, possessed real and permanent value, and hence 
could not be weighed in the scales w i t h mere money or proper ty con­
siderations. The man who tel ls a falsehood in order to make money, 
or who sacrifices his h i g h ideal of p u r i t y f o r the sake of sensual pleas­
ure, Jesus w o u l d say, drives a tremendously bad barga in . He had 
no hesitancy in s t y l i n g such a man a " f o o l . " I t i s characterist ic 
o f our present un-Chr is t ian c i v i l i z a t i o n t h a t i t usual ly reverses t h i s 
order. The average man of to-day, perhaps even the average church-
member, looks on the i n d i v i d u a l who sacrifices money or proper ty 
rather t h a n pract ice a l i t t l e deception, as the " f o o l , " instead of the 
man who does the reverse. 
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C h r i s t i a n i t y is, therefore, in i t s essence, and p r i m a r i l y , a char­
acter re l i g i on . I t makes character the only consideration o f real 
significance in l i f e , and i t s sole purpose is to develop a cer ta in type 
o f personal i ty . When i t " s a v e s " a man, i t makes over his character 
in accordance w i t h the ideals o f Chr is t , and i f i t doesn't do this 
the man is not " s a v e d . " " D a m n a t i o n " i s s imply the result o f 
neglect ing character development, and " s a l v a t i o n " i s the reverse 
process. We are saved by del iberate ly fash ion ing our character 
and l ives a f t e r the ideal furn ished us in the l i f e o f Christ , and we 
are lost by d r i f t i n g away f r o m th i s ideal . The L o r d knows his 
own, and he knows them because they are t r y i n g , at least, to f o l ­
low his ideals and to be l i k e h i m . This common pursu i t of a 
common ideal produces a common fe l l owship w h i c h constitutes the 
glorious communi ty of the redeemed. 

I I I . The Christian Ideal o f Character. 
Character is a u n i t a r y conception in i tse l f , b u t i t has, necessarily, 

t w o sides. The one is the inner side, w h i c h is k n o w n in i t s fullness 
on ly to the soul i t s e l f and to God. The other is the side w h i c h is 
shown to others and w h i c h comes out in the dealings of the self 
w i t h other selves. We usual ly style the one side the personal, and 
the other the social. There is no conflict between the t w o , f o r 
the r i g h t k i n d o f personal ideal w i l l a lways produce the r i g h t k i n d 
of social conduct, wh i l e , on the other hand , the r i g h t sort of social 
ideal w i l l a lways produce a h i g h type of personal character. 
Shakespeare makes Polonius express some very sound philosophy 
when he says: 

" T h i s above a l l ; to thine own self be true; 
And it must follow, as the night the day, 
Thou canst not then be false to any m a n . " 

H e might j u s t a s t r u t h f u l l y have said : " I f you are t rue t o 
others, you can not be false to your own highest s e l f . " 

In Chr i s t ' s teaching, b o t h the personal and social features o f 
character development are thoroughly emphasized. He praised the 
r i ch young ru ler f o r l i v i n g true to the commandments, and then 
proceeded to d r i v e home the social gospel by i n s i s t i n g t h a t the ruler 
sacrifice his w e a l t h f or the good of the needy. A g a i n , he summed 
up his teaching in the t w o commandments: " T h o u shalt love the 
L o r d t h y God w i t h a l l t h y heart , and w i t h a l l t h y soul, and w i t h 
a l l t h y s t rength , and w i t h a l l t h y m i n d [ the personal gospel] , and 
t h y neighbor as thyse l f [ the social g o s p e l ] . " James defines the 
Chr i s t ian re l ig ion in the same way , as " v i s i t i n g the widows and 
orphans in t h e i r a f f l i c t i o n " (the social gospel), and keeping one's 
self " u n s p o t t e d f r o m the w o r l d " ( the personal gospel). 
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W h a t are the essential features of the personal gospel as Jesus t a u g h t 
i t and as the ear ly disciples t r i e d to l i ve i t ? The answer is b o t h 
simple and complex. In i t s essence, Jesus t a u g h t a character gospel 
based on the Ten Commandments and the best m o r a l i t y of the 
Old Testament prophets. The chief v i r tues w h i c h he emphasized 
were the f o l l o w i n g : (1) H u m i l i t y , (2) l o y a l t y to d u t y , (3) kindness, 
(4) i n d u s t r y , (5) t ruth fu lness , (6) chas t i ty , (7) good c it izenship, 
(8) honesty and (9) temperance. The w r i t e r once w e n t through a l l 
of the Gospels, and the rest of the N e w Testament also, care fu l l y 
t a b u l a t i n g every reference to personal character. He discovered 
t h a t a l l o f the v i r tues inculcated by Christ and his apostles could 
be grouped under t h i s n ine fo ld out l ine . P a u l ' s " f r u i t s o f the 
S p i r i t " i n Galatians i s almost i d e n t i c a l w i t h i t , w i t h the exception 
t h a t Pau l groups the social v i r tues , a t least in p a r t , along w i t h 
the personal in his summary. F o r a detai led analysis of these 
nine v i r tues , w i t h the appropriate Scr ipture references, the student 
i s re ferred t o the author ' s " R e l i g i o n o f C h r i s t " ( P a r t I I . and 
A p p e n d i x ) . I t i s an easy m a t t e r f o r any reader to t a k e the N e w 
Testament and w o r k out the out l ine f o r himsel f , i f he i s w i l l i n g 
to use a l i t t l e effort . L e t it suffice to say here t h a t when a man 
or woman is humble, i s l oya l to the d u t y before h i m or her, i s k i n d 
to a l l , i s industr ious and f r u g a l , i s t r u t h f u l and clean and pure, 
is a good c i t izen , is honest in a l l business relat ions, and temperate 
in a l l th ings , he i s l i v i n g up, in substance, to the Christ ideal o f 
personal righteousness. A l l these th ings are d i s t i n c t l y and c lear ly 
t a u g h t in the Gospels, and a l l o f t h e m are emphasized and insisted 
upon in the Epistles . There ought to be, therefore, no d i f f i cu l ty 
invo lved in the mat te r o f discovering w h a t are the f oundat i on p r i n ­
ciples of Chr i s t ian character. 

I V . The Restoration Position on the Subject. 
Theoret i ca l ly , there has never been any great divergence of 

opinion as to w h a t constitutes Chr i s t ian character. There is , in 
fa c t , no room f o r such divergence i f the N e w Testament is accepted 
at i t s face value. M e n who h o l d to the most diverse theological 
views agree upon t h i s subject. E v e n Protestants and Roman Cath­
olics agree here at least in theory . P r a c t i c a l l y , however, there has 
always been a wide gap between the ideal and i t s f u l f i l l m e n t . Peo­
ple w i l l acknowledge t h a t the Christ ideal demands h u m i l i t y , and 
w i l l yet l i v e a n y t h i n g b u t humble l ives. Sometimes, i t i s t r u e , t h e y 
w i l l t r y to t w i s t the Scr ipture teaching so as to j u s t i f y t h e i r o w n 
derelictions. We f ind so-called Chr i s t ian ministers preaching hat red , 
for example, and ye t these same preachers, i f p inned down to the 
facts , w i l l concede t h a t h a t r e d is un-Chr is t ian as a pr inc ip le . The 
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same t h i n g applies to the other v i r tues catalogued. N o t h i n g , how­
ever, does more h a r m to the progress of C h r i s t i a n i t y than this 
gap between theory and pract ice , on the p a r t of those who nomina l l y 
profess t h e i r adherence to the ideals of Christ . 

The Restorat ion movement means, of course, the restorat ion of 
the N e w Testament ideal of the C h r i s t i a n l i f e as w e l l as the New 
Testament ideal o f the Chr i s t ian church. This f a c t is occasionally 
obscured by an apparent overemphasis on the church ordinances. 
This i s not the f a u l t o f the pr inc iples invo lved in the movement, 
b u t o f the w a y in w h i c h they are sometimes proclaimed. The 
C h r i s t i a n l i f e is the goal o f the Chr i s t ian church, and should a l ­
ways receive the ma jor emphasis in preaching. The " o l d Jerusalem 
g o s p e l " is , f irst o f a l l , a character gospel. A l l o f i t s adherents 
w i l l concede t h i s f a c t , we are sure, b u t not a l l o f t h e m l i v e up 
to the idea in t h e i r p r a c t i c a l m i n i s t r y . We need more emphasis 
upon Chr i s t ian character in a l l our churches, and there is never 
any danger t h a t we shall go too f a r in th i s d i r e c t i on . O n l y to the 
extent t h a t we t r u l y develop Chr i s t ian character, and manifest such 
character to the w o r l d , are we rea l ly Christ ians. 

S C R I P T U R E R E F E R E N C E S . 
I t i s impossible to g ive here a l l o f the S c r i p t u r a l references 

bear ing upon the ideal o f personal character. Wo again refer 
those interested i n the subject t o the author ' s " R e l i g i o n o f C h r i s t " — a p p e n d i x t o P a r t I I . — w h e r e the references are g iven i n deta i l . 
We ment ion a f e w here w h i c h are t y p i c a l : 

1 . On the subject in general ( L u k e 1 0 : 2 7 ; Gal. 5 :22 , 23; Jas. 
1 : 27) . 

2 . On the v i r t u e o f h u m i l i t y ( M a r k 9:33-37; L u k e 9 :46-48; 18: 
9-17). 

3 . On l o y a l t y to d u t y ( M a r k 10: 32-34; L u k e 9: 5 1 ; Acts 20: 20-24). 
4 . On kindness ( M a t t . 5 :38-48; L u k e 18:35-43; L u k e 22 :50 , 51) . 
5. On i n d u s t r y (John 5: 17; 2 Thess. 3: 10-12). 
6. On t ruthfu lness (John 8 :32 , 44-46; Rev. 2 1 : 8 , 27) . 
7 . On chast i ty ( M a t t . 5 : 8 , 27-32; E p h . 5 :3 -5 ) . 
8. On good c it izenship ( M a t t . 22 :15-22; Rom. 13 :1 -7 ; 1 Pet. 

2: 13-17). 
9 . On honesty ( M a t t . 6 :25-34; L u k e 12 :13 -21 ; Eph. 4 : 2 8 ) . 
10. On temperance ( L u k e 15 :13 , 14; Rom. 1 2 : 1 ; P h i l . 4 : 8 ) . 

O T H E R R E F E R E N C E S . 
1 . Kershner — " R e l i g i o n o f C h r i s t , " P a r t I I . , Chapter I. 
2. Peabody — " J e s u s Christ and the Chr i s t ian C h a r a c t e r , " Chap­

ters I I . , I I I . and I V . 
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3 . Speer — " T h e M a r k s o f a M a n , " Chapters I . and I I . 
4 . Sta lker — " I m a g o C h r i s t i , " Chapters I . , I I . , I I I . and I X . es­

pecial ly. 
B L A C K B O A R D O U T L I N E . 

TOPICS FOR D I S C U S S I O N . 

1. Chr i s t ian Character as the Goal of Rel ig ion. 
2. Chr i s t ' s Emphasis upon Character. 
3. The Essentials of the Chr i s t ian I d e a l of Character. 
4 . Personal Righteousness — I t s Elements. 
5. Pract ice versus Theory in C h r i s t i a n i t y . 
6. The Restorat ion Posi t ion on the Subject. 

Q U E S T I O N S O N T H E L E S S O N . 
1. H o w d i d the teaching of Jesus differ f r o m the thought of h is 

age w i t h regard to the w o r t h of the human soul? 
2. W h a t d id Jesus regard as the most valuable t h i n g in the 

wor ld? 
3. H o w does his teaching in th is p a r t i c u l a r affect the question 

of missions? 
4. H o w does it affect the question of social service? 
5. What is Professor Fosd ick ' s t es t imony upon the subject? 
6. W h a t does Celsus say about the message of C h r i s t i a n i t y at 

t h i s point? 
7. W h y is his tes t imony of especial value? 
8. W h a t expression of Jesus contains the kerne l of his philos­

ophy of l i f e ? 
9. W h a t is the centra l thought of the parable of the r i ch fool? 
10. H o w does Pau l express the same idea? 
11. H o w does our modern c i v i l i z a t i o n look at the question? 
12. W h a t is meant by " s a v i n g " a man or woman, in the Chris-

t ian sense? 
13. W h a t i s meant by be ing " l o s t " ? 
14. W h a t t w o sides are there to Chr i s t ian character? 

C H R I S T I A N 
C H A R A C T E R 

1. Personal 
2. Social 

P E R S O N A L 
R I G H T E O U S N E S S 

1. H umi l i ty 
2. Duty 
3. Kindness 
4. Industry 
5. Truthfulness 
6. Chastity 
7. Good Citizenship 
8. Honesty 
9. Temperance 
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15. A r e these t w o sides exclusive of each other? 
16. W h a t is Shakespeare's test imony upon the subject? 
17. H o w may we discover w h a t is included in the Chr is t ian 

de f in i t ion of character? 
18. M e n t i o n nine v i r tues w h i c h Christ emphasized as belonging 

to the ideal of personal righteousness. 
19. Is there any special controversy w i t h regard to the essentials 

o f Chr i s t ian character? 
20. W h a t is the chief d i f f i cu l ty in tho matter? 
21. W h a t is the Restoration posit ion upon the question? 
22. M e n t i o n some places in the N e w Testament where each 

one of the nine v i r tues in the ideal of personal righteousness is 
emphasized. 

LESSON VI. THE GOSPEL OF SERVICE 
I . The N a t u r e o f the Social Gospel. 
We have seen t h a t the personal and social gospels are m u t u a l l y 

re lated and in te rwoven . There is no personal v i r t u e w h i c h does 
not have i ts social expression, nor is there any social v i r t u e w h i c h 
does not react upon personal character. Truthfu lness , f o r example, 
is an i n d i v i d u a l v i r t u e , and y e t one can scarcely l i e w i t h o u t l y i n g 
to some one or about some one. E v e r y i n d i v i d u a l is i n e v i t a b l y 
bound up w i t h other i n d i v i d u a l s in the general scheme o f th ings . 
When the apostle said, " N o n e of us l i v e t h unto himself , and none 
d i e th unto h i m s e l f , ' ' he was s imply g i v i n g utterance to an axiom­
atic t r u t h . W i t h th i s fa c t i n m i n d , i t is , nevertheless, convenient 
to s tudy the personal and social elements in character -bui ld ing as, 
in a measure, d i s t inc t . Moreover, there are cer ta in v i r tues w h i c h 
are pecu l iar ly social in t h e i r nature and expression. We come, 
therefore , to a direct analysis and study of the social side of 
the Chr i s t ian ideal o f l i f e . 

T h a t th i s side const i tuted a large p a r t of the teaching of the 
Nazarene there can be no question. The whole idea of the " k i n g ­
dom of G o d , " w h i c h is so f r equent ly emphasized in the Gospels, 
i s social. W h i l e Christ i n v a r i a b l y began w i t h the i n d i v i d u a l soul, 
and w h i l e the goal of his teaching was i n d i v i d u a l and personal, he 
always emphasized the necessity f o r social improvement and better­
ment. A l t h o u g h he recognized the f a c t t h a t any permanent and 
l a s t i n g social r e f o r m must s t a r t w i t h the i n d i v i d u a l and must come 
f r o m w i t h i n out, ra ther than the reverse, he nevertheless t a u g h t the 
necessity f o r thoroughgoing and rad i ca l social improvement . He 
knew t h a t social evils, wh i l e proceeding f r o m i n d i v i d u a l sinfulness 
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and selfishness, also help to produce the same evils in the i n d i v i d u a l s 
subject to t h e i r influence. H i s gospel was much more than an isola­
ted i n d i v i d u a l i s m . He constant ly mingled w i t h men himsel f , and he 
constant ly taught the ideal and proper scheme of human re la t i on ­
ships. 

III . The Basis of the Social Gospel. 
The basis of the social gospel t a u g h t by Jesus Christ lies in 

the two great pr inc iples of the Fatherhood of God and the brother­
hood o f man. A l l men are p o t e n t i a l l y and r i g h t f u l l y the ch i ldren 
of the one d iv ine Father , and hence a l l men are r i g h t f u l l y brothers . 
Some are s i n f u l and e r r i n g ch i ldren , i t is t r u e , and need to be 
brought back to the d iv ine f o l d f r o m whence they have wandered ; 
b u t , nevertheless, the F a t h e r ' s love goes out to them even when 
they have del iberate ly separated themselves f r o m his affection and 
care. T h i s is the meaning of the parables of the Lost Sheep and 
the Lost Coin, as w e l l as of the w o n d e r f u l p i c ture of the P r o d i g a l 
Son. God's love takes in a l l h u m a n i t y . He is not , in any sense 
of the t e r m , a t r i b a l or ethnic de i ty . Here is where Jesus met 
w i t h the greatest opposit ion on the p a r t o f his countrymen. The 
Jews regarded themselves as under the pecul iar f a v o r of Jehovah, 
and when the Gal i lean sought to include Gentiles and Samaritans 
in his scheme of th ings , he met w i t h strenuous opposit ion. The 
J e w was an intense nat i ona l i s t . He looked upon other races 
and peoples as deservedly under the d iv ine displeasure, and he 
could see no use in t r y i n g to help them. Jesus, however, considered 
himsel f the ' ' Son of m a n ' ' and regarded his mission as one w h i c h 
embraced a l l h u m a n i t y . I t was t h i s un iversa l character o f his 
teaching w h i c h brought down the severest condemnation of the 
Jerusalem author i t ies . E v e n the Twelve could not understand or 
appreciate i t . I t required a special v i s i on to open the eyes of 
Peter, and it took a special mirac le to convert Paul . A good many 
of the Jewish Christ ians probably never understood or f u l l y ac­
cepted the wor ld -wide sweep of the gospel. 

B u t , not only was the social teaching o f Jesus universa l in i t s 
app l i ca t i on , b u t s t i l l more was i t r e v o l u t i o n a r y i n i t s essential 
philosophy. H u m a n i t y had h i t h e r t o developed very large ly along 
purely selfish lines. The " s t r u g g l e f o r e x i s t e n c e " and the " s u r ­
v i v a l o f the f i t t e s t " were the rules w h i c h governed i t s progress. 
" E v e r y man f o r himsel f , and the dev i l take the h i n d m o s t , " was 
the m a x i m in almost universa l appl i cat ion . The great quarre l wh i ch 
Nietzsche has w i t h Chr i s t ' s teaching consists i n the fac t t h a t i t 
nullif ies t h i s elementary l a w o f b io logy. L e t the weak perish, and 
the strong and p o w e r f u l surv ive , was the old rule . H e l p the weak 
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and let the s trong use t h e i r s t rength to serve those who need the i r 
assistance, was the new rule of Jesus. The b r u t e dominat ion of 
selfish power gives place in the gospel of Christ to the l a w of 
unselfish service and sympathy. I t must be conceded t h a t t h i s teach­
i n g was, and s t i l l remains, r evo lu t i onary . To be humble, to be 
meek, to prefer o t h e r s ' advancement to one's own, is a gospel w h i c h 
i s s t i l l too " h a r d " f o r the b u l k o f h u m a n i t y . The f i r s t l a w o f 
nature seems to be to " l o o k out f o r one's s e l f , " b u t Jesus taught 
t h a t the f irst law of the new gospel is to look out f o r others. Our 
modern c i v i l i z a t i o n betrays i t s essentially pagan and un-Chr is t ian 
character most c lear ly at th i s po in t . Compet i t ion is s t i l l the govern­
i n g pr inc ip l e i n social and business l i f e . B u t compet i t ion , i n o rd i ­
n a r y experience, means the o ld jung le philosophy o f the " s u r v i v a l 
o f the f i t t e s t . " I t i s essentially a Nietzschian, rather t h a n a 
Chr i s t ian , pr inc ip le . M u t u a l co-operation and service are the Chris­
t i a n pr inciples . The present social order does conta in cer ta in Chris­
t i a n elements. Compet i t i on is softened, and co-operation prevai ls 
or exists in spots, but the d o m i n a t i n g influence is s t i l l , in large 
measure, the law o f the jung le . I t took the w o r l d w a r o f 1914 to 
show openly how essentially pagan our n o m i n a l l y Chr i s t ian c iv i l i za ­
t i o n rea l l y was, and, f o r t h a t mat ter , s t i l l is. Those who say t h a t 
the w a r proves the f a i l u r e o f C h r i s t i a n i t y s imply b e t r a y t h e i r igno­
rance o f w h a t constitutes C h r i s t i a n i t y . C h r i s t i a n i t y can not f a i l 
u n t i l i t has been t r i e d , and i t has never yet had a t r i a l . So f a r as 
embodying the essential principles of Chr i s t ' s gospel of service is 
concerned, the so-called " C h r i s t i a n " nations have been, f o r cen­
tur ies , about as f a r f r o m the Chr i s t ian ideal as they could w e l l 
get. The c i v i l i z a t i o n w h i c h has collapsed was never rea l ly Chris­
t i a n ; i t was, i n i t s s p i r i t and nature , pagan. 

I I I . The Essent ia l Features of the Gospel of Service. 
There are t w o essential features in the social gospel of Jesus. 

We may style the one the l a w of love, and the other the l a w of ra ­
t i o n a l d i rec t i on . The f i rs t furnishes the mot ive power f o r the 
gospel, and the second furnishes the g u i d i n g pr inc ip l e by w h i c h t h a t 
power is to be directed and u t i l i z e d . The f irst is the ideal element; 
the second is the pract i ca l . Jesus enunciated the first when he 
said, " L o v e i s the f u l f i l l i n g o f the l a w , " and he expressed the 
second when he t o l d his disciples t h a t they should be " w i s e as 
serpents, b u t harmless as d o v e s . " He constantly embodied b o t h 
pr inc ip les in his d a i l y l i f e and teaching. H i s whole m i n i s t r y was 
mot ived by love, w h i l e , at the same t i m e , by his use of his parables 
and in other ways, he manifested the utmost wisdom and t a c t f u l -
ness. Wise ly directed, and, therefore , effective, service proceeding 
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f r o m i n f i n i t e love and sympathy sums up the nature and character 
of the ent i re social gospel of Jesus. 

I V . The Ideal Principle — L o v e . 
In a cer ta in sense, the whole gospel of Christ may be expressed 

i n the l i t t l e w o r d " l o v e . " O n the d iv ine side, i t i s embodied 
in John ' s w o n d e r f u l sentence: " F o r God so loved the w o r l d , that 
he gave his on ly begotten Son, t h a t whosoever be l ieveth on him 
should not perish, b u t have eternal l i f e . " On the human side, i t is 
embodied in another passage f r o m John, the beloved apostle: " T h i s 
is my commandment, t h a t ye love one another, even as I have loved 
y o u . " P a u l t a u g h t t h a t the highest goal o f the Chr i s t ian i s love, 
and in the t h i r t e e n t h chapter of 1 Cor inthians he defined w h a t he 
meant when he used the w o r d . A n y one who reads and meditates 
upon th i s chapter can easily understand the mot ive power, the 
d r i v i n g force, o f the Chr i s t ian re l i g i on . I f our n o m i n a l C h r i s t i a n i t y 
had even p a r t i a l l y measured up to P a u l ' s ideal , the w o r l d w o u l d 
long since have been t rans formed. 

The essence of love, as Pau l understood it, is good w i l l . W i l l i a m 
De W i t t H y d e is therefore close to the t r u t h when he defines Chris­
t i a n i t y as the " g o s p e l of good w i l l . " Good w i l l t o w a r d everybody, 
even our enemies and those who mis treat and persecute us, is the 
very essence of Chr i s t ' s social message. When Jesus said, " L o v e 
your enemies , " th is is what he meant. We may not always be able 
to have personal affection f o r everybody — i n f a c t , this i s bo th 
impossible and undesirable — b u t we can have good w i l l f o r every 
one, and, i f we are real Christ ians, we w i l l and must have it . This 
pr inc ip le forever rules out hatred , revenge, c rue l ty and bitterness 
t o w a r d any human be ing f r o m the Chr is t ian vocabulary. So long 
as we hate anybody or w i s h h i m i l l , no m a t t e r how badly he may 
have acted t o w a r d us, we are not r e a l l y Christ ians. We may pos­
sess a l l the other v i r tues , b u t , i f we l a c k th i s — t h e one central 
goal of our f a i t h — w e are b u t as " s o u n d i n g brass or a c langing 
c y m b a l . " Yea, though we have a l l f a i t h , and bestow a l l our goods 
to feed the poor, and even give our bodies to be burned, w i t h o u t the 
one essential of f o r g i v i n g love, we are prof ited n o t h i n g . 

V. The Pract ica l Principle — R a t i o n a l Direction. 
Love is the mot ive power of C h r i s t i a n i t y , b u t love alone does 

not exhaust the Chr i s t ian gospel of service. Love must be guided 
by reason, in order t h a t it m a y be able to gain i t s ends. We a l l 
know w e l l - i n t e n d i n g people who u t t e r l y f a i l t o render any real 
service to those whom they desire to help , s imply because they go 
about render ing the service in the w r o n g way . Shakespeare makes 
the fool in " K i n g L e a r , " who was v e r y much o f a wise man in 
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r e a l i t y , say o f th i s sort o f a c t i o n : " ' T w a s her brother t h a t , in 
pure kindness to his horse, but te red his h a y . " People who, out of 
" p u r e k i n d n e s s , " " b u t t e r the h a y , " do not do much good in the 
w o r l d . I t i s necessary t h a t love should be t a c t f u l , reasonable, 
wise and prudent in order to be effective. I n d i s c r i m i n a t e c h a r i t y 
o f ten does more h a r m t h a n good. We should not on ly w i s h people 
w e l l , b u t we should also use common sense in our efforts to help 
them. E v e r y one who has t r i e d to servo the needy knows how 
indispensable i t i s t o act w i t h the best judgment in a f ford ing re l ie f . 
Otherwise, our good intent ions go e n t i r e l y to waste, or, worse s t i l l , 
a c tua l l y do h a r m . C h r i s t i a n i t y is f u n d a m e n t a l l y a reasonable re­
l i g i o n , and i n n o t h i n g i s i t more reasonable t h a n i n the m a t t e r o f 
service. 

V I . Modern Interest in the Social Gospel. 
The modern interest in the social gospel is o f comparat ive ly 

recent b i r t h . I n d i v i d u a l i l l u s t r a t i o n s o f the pr inc ip le i n v o l v e d may 
indeed be f ound throughout the h i s t o r y of Christendom; perhaps 
the most notable example be ing the career of St. Francis of Assisi . 
E v e n St. Franc is , however, w h i l e perhaps the most perfect embod­
iment of the s p i r i t of Chr i s t ian love who has l i v e d since the days 
of the Christ h imsel f , lacked the s p i r i t o f ra t iona l d i rec t i on to no 
s l ight degree. The new, modern emphasis upon social service, on 
the other hand, tends to stress the prac t i ca l side. This means t h a t 
i t str ives to correct social evils in a r a t i o n a l and scientific way , 
instead o f dea l ing as Franc is d i d , f o r the most p a r t , w i t h the 
effect, w i t h o u t t ouch ing the cause. The danger now is t h a t we shall 
go to the other extreme. We must be care fu l not to lose the note 
o f ideal ism, the w a r m t h and f e r v o r o f the d iv ine love f o r men, in 
our efforts to be pract i ca l . There is a golden mean between the t w o 
extremes, or, rather , a perfect u n i t y , w h i c h swallows up and har­
monizes b o t h o f them i f w e w i l l on ly grasp i t . T h i s perfect combi­
n a t i o n embodies Chr i s t ' s ideal of service. 

V I I . The Restoration Position upon the Question. 
The weakness of Protes tant i sm, as a whole, has been in i t s h a l t ­

i n g emphasis upon the gospel of service. The one great s t rength 
of Roman Cathol ic ism is in i t s insistence upon certa in phases of the 
same gospel. Hospita ls , orphan asylums and re l i e f w o r k generally 
mark the progress o f the Roman Catholic Church in every land. 
W h i l e th is has been t rue , on the other hand Cathol ic ism has never 
manifested any great interest in t h a t thoroughgoing social re form 
w h i c h str ikes at the root of the problems of social in just i ce . The 
Restorat ion pr inciples , in the nature of the case, include a plea 
f o r the embodiment o f C h r i s t ' s social gospel i n i t s e n t i r e t y . I t 
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can not be claimed t h a t the advocates of these principles have 
a lways f u l l y realized th i s f a c t ; b u t th i s , again, i s not the f a u l t o f 
the plea, b u t o f i ts imper fect appl i cat ion . More and more, i t be­
comes incumbent upon a l l who hold to the Chr i s t ian ideal of service 
t h a t they shall make t h a t ideal real in our social and n a t i o n a l l i f e . 
This is a task w h i c h devolves upon a l l of us, and it is a task f r o m 
w h i c h we can not , and should not , wish to escape. 

S C R I P T U R E R E F E R E N C E S . 

M a r k 10: 45; L u k e 10: 25-37; M a t t . 10: 16; 1 Cor. 13; John 15: 12; 
1 John 3 :14-18; 4 :7-12, 16-21. 

A l l o f C h r i s t ' s miracles and deeds of mercy and service bear 
d i r e c t l y upon th i s lesson. 
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1 . Kershner — " R e l i g i o n o f C h r i s t , " P a r t I I . , Chapter I I . 
2 . Rauschenbusch — ( 1 ) " C h r i s t i a n i t y and the Social C r i s i s . " 

(2) " C h r i s t i a n i z i n g the Social O r d e r . " The best a l l -around books 
on the social gospel of Jesus. 

3. Peabody — " J e s u s Christ and the Social Q u e s t i o n . " One of 
the earliest, and s t i l l one of the best, books on the subject. 

4. Vedder — ( 1 ) " T h e Gospel of Jesus and the Problems of De­
m o c r a c y . " (2) " S o c i a l i s m and the Eth i cs o f J e s u s . " Somewhat 
r a d i c a l volumes, b u t w o r t h read ing and t h i n k i n g about. 

5 . Conyngton — " H o w to H e l p . " One o f the best b r i e f manuals 
o f p rac t i ca l re l i e f w o r k . 

6 . Clow — " C h r i s t in the Social O r d e r . " A more conservative 
statement of Chr i s t ' s gospel of service. 

T O P I C S FOR D I S C U S S I O N . 

1. The Basis of the Social Gospel. 
2. The Social Gospel and I n t e r n a t i o n a l i s m . 
3. The Social Gospel and Compet i t ion . 
4 . Love the M o t i v e of the Social Gospel. 
5 . The Pr inc ip le o f Rat iona l D i r e c t i o n . 

C H R I S T ' S 
S O C I A L 
G O S P E L 

I . Based upon 

I I . Principles 

1. Fatherhood of G o d 
2. Brotherhood of Man 

1. Spirit of Love 
(Motive) 

2. Spirit of R a t i o n a l Direction 
(Method) 
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6. The Modern Social A w a k e n i n g . 
7. False and T r u e Ideals of Social Service. 

Q U E S T I O N S O N T H E L E S S O N . 

1. H o w are the personal and social v i r tues inter-re lated? 
2. W h a t was the a t t i t u d e of Jesus as regards the importance of 

the social gospel? 
3 . W h a t t w o pr inc iples f u r n i s h the theoret i ca l basis of the social 

gospel of Jesus? 
4 . H o w d i d the Jews look upon C h r i s t ' s teaching at t h i s point? 
5. H o w does the gospel of Jesus deal w i t h the question of i n t e r ­

nat ional ism? 
6 . H o w is i t opposed to the " s u r v i v a l o f the f i t tes t "? 
7. W h y was Nietzsche opposed to i t ? 
8. H o w does the gospel of Jesus affect the l a w of competit ion? 
9. Does the collapse of European c i v i l i z a t i o n in 1914 prove t h a t 

C h r i s t i a n i t y has broken down? 
10. W h a t does it prove? 
11. W h a t are the t w o essential features of the social gospel of 

Jesus? 
12. H o w are these t w o pr inc iples related? 
13. Give i l lus t ra t i ons o f b o t h o f t h e m f r o m the l i f e and teachings 

of Jesus. 
14. W h a t is meant by love in the Chr i s t ian use o f the word? 
15. W h a t place does love occupy in C h r i s t ' s philosophy of l i f e ? 
16. W h a t is meant by the pr inc ip le o f r a t i o n a l d irect ion? 
17. W h y is th i s pr inc ip le o f great importance? 
18. W h a t can y o u say of the modern interest in the social gospel ' 
19. W h a t is the possible danger i n v o l v e d in th i s interest? 
20. State t h e p r e v a i l i n g Protestant and Roman Catholic a t t i ­

tudes t o w a r d the gospel of service. 
21 . W h a t is the Restorat ion pos i t ion upon the subject? 

LESSON VII. T H E GOSPEL OF FREEDOM 
I . Freedom the A l l - i n c l u s i v e I d e a l . 
As we have already observed, perhaps the m a j o r i t y o f the i n t e r ­

preters of the Chr i s t ian gospel d iv ide the message of Jesus i n t o 
the simple out l ine of personal and social v i r tues . Our duties as 
i n d i v i d u a l s and our duties t o w a r d others appear to cover the ent i re 
f ie ld of human relationships. A n d yet , back of these t w o classes 
of duties , bo th as a presupposition and as a goal, l ies another ideal—the glorious concept of freedom. Unless we are free, and those 
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about us are free also, we can not enter in to the fe l lowship of the 
redeemed. Everywhere in the Scriptures s in is p i c tured as enslave­
ment of bondage. The v is ion of the old prophet looked f o r w a r d to 
the day when the Messiah w o u l d prove his claims by g i v i n g freedom 
to the capt ive and by opening the door of the prison f or those who 
are bound. There was no theme dearer to the heart of Jesus t h a n 
the glorious freedom of the sons of God. 

Personal righteousness necessarily implies freedom. There can 
be no enforced goodness, and hence freedom of choice is a necessary 
presupposit ion o f character -bui ld ing . In the same w a y , the f i rs t 
service w h i c h one can render to others is to set them free. Freedom 
therefore lies back of b o t h the ideal of Personal Righteousness 
and the ideal of Social Service. 

W h i l e th i s is t rue , i t i s also t r u e t h a t freedom lies ahead o f 
bo th of these ideals. No m a t t e r how good we may become as i n d i ­
v iduals , we shal l never be e n t i r e l y free u n t i l we reach the stage 
of per fect ion . So long as any sin or shortcoming mars our record, 
i t means t h a t we are, in some measure, in bondage. L i k e w i s e , u n t i l 
we reach the stage of perfect social ad justment there w i l l a lways 
be some element of servitude in the social s tructure . Perfect f ree­
dom, therefore , marks the consummation of Chr i s t ian character and 
Chr i s t ian service. I t i s the one a l l - inc lus ive ideal o f the higher l i f e . 

III. Different Phases of the Subject. 
Freedom covers every conceivable f ie ld of human a c t i v i t y , and 

therefore includes a v a r i e t y of features. We need not a t t e m p t any 
exhaustive analysis of the subject, b u t there are at least three sides 
wh i ch must be considered i f we w i s h to ga in any f a i r v i ew o f the 
teaching of Jesus. We may style these three sides ( 1 ) The Personal, 
( 2 ) The M o r a l and ( 3 ) The I n t e l l e c t u a l . The f i r s t deals w i t h the 
general concept of human freedom, the second w i t h the r e l a t i o n of 
freedom to character, and the t h i r d w i t h freedom as the indispensa­
ble cond i t i on of the progress and development of the human i n t e l ­
lect. No i n t e r p r e t a t i o n of the Chr i s t ian re l ig ion is adequate or 
sat i s fac tory w h i c h does not cover at least these three considera­
t ions. We proceed, therefore , to a b r i e f analysis o f w h a t is i n ­
cluded under each of them. 

III. Personal Freedom. 
One of the most s t r i k i n g features of human h i s to ry is the story 

of the gradual c l imb u p w a r d out of oppression i n t o some measure 
of freedom on the par t o f the b u l k of h u m a n i t y . The idea of 
s lavery, in one f o r m or another, is as old as the annals of the 
human race. When Jesus came i n t o the w o r l d , the vast m a j o r i t y 
of human beings were slaves. The l o t of a slave in those ancient 
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days was wretched almost beyond the power of imag inat i on . The 
inhuman punishment of c ruc i f i x i on was devised, in the f irst place, 
chiefly to terror ize the slaves. I f a master thought he detected 
signs of insubord inat ion on the p a r t of his servants, i t was no 
unusual t h i n g f o r h i m to have one o f them crucified in order t h a t 
the poor w r e t c h ' s l i n g e r i n g agonies m i g h t serve as an object-lesson 
to his comrades. One of the taunts commonly hur led upon the 
ear ly Christ ians was t h a t tho God they worshiped had met the igno­
minious f a te of a slave. Jesus, by his own sufferings and death, 
ident i f ied h imse l f w i t h the most downtrodden o f ear th ' s creatures 
i n order t o b r i n g about t h e i r enfranchisement and sa lvat ion . I t i s 
noticeable t h a t the Scriptures do not inve igh against s lavery as 
an i n s t i t u t i o n . W h a t they do is s imply to l ay down certa in p r i n ­
ciples, w h i c h , i f observed, make s lavery impossible. I t has required 
a l ong t ime for these pr inc iples to leaven human c i v i l i z a t i o n , and 
the leaven has not yet f u l l y accomplished i t s w o r k . W h i l e the old 
f o r m of chatte l s lavery has p r a c t i c a l l y disappeared, there is s t i l l 
a great deal of p o l i t i c a l and i n d u s t r i a l servitude wh i ch is d i r e c t l y 
contrary to the teachings of the gospel. So long as caste or p r i v i ­
lege, in any f o r m , exists in the w o r l d , the Chr i s t ian ideal o f free­
dom remains unreal ized. Just now p r a c t i c a l l y the whole human race 
is engaged in a struggle wh i ch has been characterized by one of the 
p r i n c i p a l protagonists as an effort " t o make the w o r l d safe f o r 
democracy . " The " d e m o c r a c y " re ferred to i s probably f a r short 
of the ideal of Jesus, b u t , nevertheless, the process is a l ong step 
in the r i g h t d i rec t i on . M e n and women everywhere must be 
set free f r o m the t y r a n n y w h i c h makes higher soul development 
impossible before the k i n g d o m of God can come upon the earth . 
This means i n d u s t r i a l as w e l l as p o l i t i c a l freedom, and the goal is 
s t i l l f a r off. Nevertheless, the w o r l d i s m o v i n g in the r i g h t direc­
t i o n , and any one who w i l l take the trouble to invest igate the 
process w i l l be forced to recognize the fac t t h a t the ideals of Jesus 
arc the great mot ive forces back of the whole course of events. 

Inasmuch as the highest possible development of every i n d i v i d ­
ual soul is the supreme object of C h r i s t ' s mission, and inasmuch as 
such development is impossible w i t h o u t freedom, i t n a t u r a l l y fo l lows 
t h a t such freedom is an indispensable condi t ion of the progress of 
Chr i s t ian pr inciples . 

I V . M o r a l Freedom. 
There has been a great deal of unnecessary argument over tho 

so-called " f r e e d o m of the w i l l . " Perhaps more dogmas and theolo­
gies have centered around th i s subject t h a n around any other specu­
l a t i v e question. One need only ment ion the word " p r e d e s t i n a t i o n " 
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to ca l l up a host o f creedal dogmas. A n d y e t the p r a c t i c a l i m p l i ­
cations of the subject are exceedingly p l a i n . N o t h i n g is clearer 
to any unpre judiced student o f the Scriptures than the fac t t h a t 
everywhere it is t a k e n f o r granted t h a t men can be saved and can 
accept the condit ions of sa lvat ion if they will to do so. The whole 
m a t t e r of character development rests upon th i s elementary consid­
erat ion . I t w o u l d be the supremest f o l l y to ask people to do something 
w h i c h is e n t i r e l y beyond t h e i r capacity to accomplish. When Jesus 
said, " H e t h a t be l ieveth and is bapt ized shal l be s a v e d , " he cer­
t a i n l y meant t h a t i t i s possible f o r people to believe. When J o h n 
said, " W h o s o e v e r w i l l may c o m e , " i t is obvious t h a t he inc luded 
everybody in his i n v i t a t i o n . There is no ground f o r metaphysical 
speculation here. People can accept Christ , can fash ion t h e i r l ives 
a f t e r the perfect l i f e of the supreme Teacher; in short, can be saved, 
if they will. M o r a l freedom is an ax iom of C h r i s t i a n i t y j u s t as it is 
an ax iom of ethics. The preacher who does not believe t h a t the 
people he calls to repentance can a c tua l l y repent, w i l l never accom­
pl ish much w i t h his preaching. The question is not a theoret ica l , 
b u t a prac t i ca l , one, and the p r a c t i c a l answer is clear and unmis­
takable . 

V. Intellectual Freedom. 
Personal freedom and moral freedom do not exhaust the substance 

o f Chr i s t ' s teaching upon the subject. W h e n he said, " Y e shall 
k n o w the t r u t h , and the t r u t h shal l make y o u f r e e , " h e l a i d down 
the magna charta of in te l l e c tua l freedom. He never intended his 
gospel to f e t t e r the free t h i n k i n g o f men. H e r e i n is where the at ­
tempts to b i n d the in te l l e c t by the means of philosophical dogmas 
and creeds r u n d i r e c t l y counter to his teaching. In our discussion 
o f the subject o f creed, we cal led a t t e n t i o n t o M r . Campbel l 's v i g ­
orous protest against re fus ing to al low any one to t h i n k past " t h e 
t h i r t y - n i n t h a r t i c l e . " A l l such theological clamps are contrary t o 
the ideal o f in te l l e c tua l f reedom; the free and un fe t t e red search 
f o r t r u t h inculcated b y Jesus. I t i s here t h a t w e f i n d the common 
denominator of science and re l i g i on . B o t h a l ike search f o r t r u t h — 
the one solely in the n a t u r a l sphere, and the other extending beyond 
the f inite i n t o the i n f i n i t e . There can be no real conflict between 
agencies w h i c h have so much in common. Whenever a confl ict 
exists, i t e i ther means t h a t science has encroached upon the r i g h t f u l 
sphere of r e l i g i on , or else t h a t re l i g i on has received a false in terpre ­
t a t i o n at the hands of i t s adherents. Dogmatic science and dog­
mat ic theology are a l ike contrary to the ideal of Jesus. True science 
i s always in harmony w i t h t r u e re l ig ion , and i s a valuable ins t rument 
in accomplishing the w o r k o f C h r i s t i a n i t y . 
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V I . Freedom i n History. 
Of a l l the ideals of Jesus, the gospel of freedom has been the 

slowest, to receive the acceptance of the w o r l d . As we have already 
seen, personal freedom is s t i l l f a r f r o m being un iversa l ly realized. 
M o r a l freedom, whi l e p r a c t i c a l l y accepted almost everywhere, has 
been a bono of theoret i ca l content ion f o r centuries. E v e n to-day 
the new scientific determinism, as it is styled, refuses to concede 
any rea l freedom of act ion to the i n d i v i d u a l . Slowest o f a l l has 
been the progress t o w a r d in te l l e c tua l l i b e r t y . H u m a n creeds and 
theological dogmas have been barnacles on the in te l l e c tua l progress 
of the race f o r centuries. Ecclesiasticisms, denying any sort of 
freedom to those who have entered the pale of the church, have 
m u l t i p l i e d skeptics and have hindered the onward march of the 
gospel to a degree beyond ca lculat ion . The curse of r e l i g i on has 
always been the ru le o f t y r a n n y . Such t y r a n n y is f a r t h e s t f r o m the 
thought and ideals of Jesus, b u t i t has, nevertheless, been perpe­
t r a t e d again and again in his name. F o r t u n a t e l y , the days o f 
autocracy, in re l i g i on as w e l l as in government, are r a p i d l y passing. 
The absolut ism w h i c h has so l ong masqueraded under the name of 
C h r i s t i a n i t y i s destined soon to f a l l , and to f a l l forever . 

V I I . The Restorat ion V i e w . 
One of the foremost features of the Restorat ion plea, f r o m tho 

beg inn ing , has been i t s advocacy o f the pr inc ip le o f freedom. In 
i t s a t tacks upon human creeds and dogmas, i t s t ruck at the root 
o f in te l l e c tua l t y r a n n y , and, i n i t s opposit ion t o ecclesiasticism, i t 
has been a m i g h t y force in f a v o r of the new era of re l ig ious de­
mocracy. I t i s the most democratic and the least ar is tocrat i c re­
l ig ious movement in existence. H e r e i n i t s imply l ives up to tho 
gospel of freedom, w h i c h is one of the essential features of tho 
church it seeks to restore. 

S C R I P T U R E R E F E R E N C E S . 

J o h n 8: 32; Rom. 7: 4-6; L u k e 4: 16-20. The entire Ep is t l e to 
the Galat ians is a plea f o r freedom f r o m legal ist ic and ecclesias­
t i c a l t y r a n n y . 

B L A C K B O A R D O U T L I N E . 

T H E 
G O S P E L 

O F 
F R E E D O M 

1. Personal Freedom 
2. Moral Freedom 
3. Intel lectual Freedom 

" Y e shall know the truth and the truth shall make you free. " 
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O T H E R R E F E R E N C E S . 

1 . Kershner — " T h e Rel ig ion o f C h r i s t , " P a r t I I . , Chapter I I I . 
2 . Campbell — " C a m p b e l l - R i c e D e b a t e , " Propos i t ion S ix th , M r . 

Campbel l 's fifth address. 
3 . Campbell — " T h e Chr is t ian S y s t e m , " section o n " T h e K i n g ­

dom o f H e a v e n . " 

T O P I C S F O R D I S C U S S I O N . 

1. N a t u r e o f the I d e a l o f Freedom. 
2. Comprehensive Character of the Gospel of Freedom. 
3. Personal Freedom and the Teaching of Christ . 
4 . M o r a l Freedom and the Gospel. 
5. I n t e l l e c t u a l Freedom as a C h r i s t i a n Idea l . 
6 . Freedom and the Progress of C h r i s t i a n i t y . 
7. The Restorat ion Plea f or Freedom. 

Q U E S T I O N S O N T H E L E S S O N . 

1. H o w is the ideal of freedom related to the ideals of personal 
righteousness and of social service? 

2. H o w does personal righteousness i m p l y freedom? 
3. H o w does social service i m p l y i t ? 
4. H o w does freedom lie ahead of b o t h of the other ideals? 
5. W h y is freedom the a l l - inc lus ive ideal of the higher l i fe? 
6. W h a t three features of the gospel of freedom are considered 

i n th i s study? 
7. W h a t is meant by personal freedom? 
8. W h a t by mora l freedom? 
9. W h a t by in te l l e c tua l freedom? 
10. W h a t can you say about the i n s t i t u t i o n o f s lavery in the 

ancient wor ld? 
11 . W h a t was the a t t i t u d e o f Jesus t o w a r d the problems o f 

s lavery? 
12. W h a t f o r m o f s lavery s t i l l exists in the wor ld? 
13. H o w is C h r i s t i a n i t y re lated to the ideal of democracy? 
14. W h y is freedom an indispensable cond i t i on of the progress 

o f Chr i s t ian principles? 
15. W h a t is meant by the freedom of the w i l l ? 
16. W h a t are the prac t i ca l impl i cat ions of the question? 
17. Does C h r i s t i a n i t y invo lve a bel ief in mora l freedom? W h y ? 
18. W h a t was the a t t i t u d e of Jesus t o w a r d the subject of i n t e l ­

l ec tua l freedom? 
19. H o w are science and re l ig i on related? 
20. Is there any real ground f o r conflict between them? 
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21. W h e n conflict arises, how may we account f o r i t ? 
22. Trace the progress of the ideal of freedom in human h i s t o ry . 
23. W h y has th i s progress been so slow? 
24. W h a t has been the greatest curse of organized rel igion? 
25. W h a t is the a t t i t u d e of the Restorat ion movement t o w a r d 

the gospel of freedom? 

LESSON VIII. THE SUPERNATURAL ELEMENT 
I. The Gospel of the Here and Now. 
A great p a r t of C h r i s t i a n i t y , as we have seen, deals w i t h tho 

present l i f e . In f a c t , there i s a sense in w h i c h i t may be said 
t h a t Jesus was pre-eminently , and f irst o f a l l , interested in t h i s 
present-day existence. He was forever w a r n i n g people of the neces­
s i t y f o r u t i l i z i n g wise ly the opportunit ies o f th is l i f e . M a n y o f h is par­
ables were spoken f o r th i s purpose, especially " T h e T a l e n t s , " " T h e 
P o u n d s , " " T h e T a r e s , " " T h e Wise and Fool ish V i r g i n s , " " T h e 
Good S a m a r i t a n " and " T h e L a s t J u d g m e n t . " I n the " R i c h M a n 
and L a z a r u s " he emphasizes the f a c t t h a t i t i s in th i s l i f e t h a t we 
make or mar our dest iny f o r e t e r n i t y . Hence the w a y we l i v e here 
i s the f i rst and most i m p o r t a n t t h i n g f o r us to t h i n k about. I f 
our present-day l ives are w h a t they ought to be, the f u t u r e w i l l 
t a k e care o f i t se l f . On the other hand, i f we develop the w r o n g 
k i n d of character here, we shall have to l i v e hereafter j u s t as 
we have planned our l ives in the Here and Now. 

W h i l e there is , therefore , no ga insay ing the immense emphasis 
w h i c h Jesus constant ly placed upon the present l i f e , i t is also t rue 
t h a t he had a v e r y definite message w i t h regard to the f u t u r e . 
Our l ives here are of special significance, he taught , because of w h a t 
the f u t u r e may mean to each one of us. This is the period of pro­
b a t i o n f o r us, the tes t ing - t ime , and, because the goal we seek is of 
tremendous value, therefore our efforts to reach t h a t goal should be 
propor t i onate ly earnest and strenuous. There is , in fact , no real 
separation o f the present f r o m the f u t u r e in the teaching o f Jesus. 
L i f e is one and continuous w i t h h i m ; and, because i t i s so arranged 
t h a t w h a t fo l lows must a lways be dependent upon w h a t precedes, 
therefore he placed especial emphasis upon the earlier stages in 
the process. These earlier stages come w i t h i n the period of our 
t i m e and space existence, and, f o r t h a t reason, e x t r a o r d i n a r y i m ­
portance attaches to t h a t existence. Whether " h e a v e n l y cheers or 
i n f e r n a l l a u g h t e r " shall greet our " f i r s t step out o f l i f e o r i n i t , " 
as the poet puts i t , depends upon w h a t we do here, and hence our 
actions here are of the utmost importance . 
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I I . The Gospel of the Hereafter. 
L i k e a l l his other teaching, the message o f Jesus regard ing 

the hereafter is p r a c t i c a l rather t h a n theoret i ca l . He never philos­
ophized much about the nature o f the f u t u r e l i f e ; he s imply asserted 
i t s r e a l i t y and t a u g h t his disciples to l i v e , day by day, in the 
consciousness o f t h a t r e a l i t y . He k n e w t h a t our m a t e r i a l organiza­
t i o n is such t h a t no explanat ion of the f u t u r e l i f e is , or ever can be, 
in the nature of the case, i n t e l l i g i b l e to our m o r t a l minds. To a 
c h i l d who knows n o t h i n g o f a r i t h m e t i c , the problems of the h igher 
mathematics are inconceivable. On the other hand, when once we 
reach the stage where we can grasp the principles of higher mathe­
matics , the elementary questions are ve ry simple and clear. Jus t 
in the same w a y , f r o m the standpoint o f our e a r t h l y thought l i f e , the 
facts of the eternal w o r l d are inconceivable, b u t when once wo 
" p a s s o n " i n t o the eternal w o r l d the problems o f t h i s l i f e , w h i c h 
d i s turb us so much now, w i l l be very p l a i n and clear. The h igher 
stage of existence is u n i n t e l l i g i b l e w h i l e we are s t i l l on the lower 
plane, b u t when we reach the h igher plane the whole scheme of 
th ings on the lower plane w i l l be open to us. Just now we must 
accept the higher plane on f a i t h , recogniz ing the f a c t t h a t some 
day " w e shal l k n o w even as we are k n o w n . " 

Jesus h imse l f a lways l i v e d and acted i n f u l l harmony w i t h 
the conception o f the r e a l i t y o f the f u t u r e existence. The t h i n g s 
o f e t e r n i t y were more real t o h i m t h a n the th ings o f t i m e . He 
l i v e d in the w o r l d , and yet he was not o f the w o r l d . A l w a y s he 
recognized the f a c t t h a t his t r u e existence was s p i r i t u a l , and t h a t 
he possessed a heri tage w h i c h was of i n f i n i t e and eternal va lue . 
Pau l and the ear ly Christ ians in general had the same po in t o f 
v i ew . T h i s ever-conscious f a i t h in the r e a l i t y o f the s p i r i t u a l order 
is one of the f u n d a m e n t a l facts of the Chr i s t ian philosophy as w e l l 
as of the C h r i s t i a n experience. 

I I I . Supernatural , S p i r i t u a l , M y s t i c a l . 
Here we have three words w h i c h are o f t e n used interchangeably , 

and the meanings of wh i ch are not a lways clear to many minds . 
E x a c t and accurate de f in i t ion of terms is an essential to a clear 
understanding of any question, and so i t is w e l l t h a t we should 
subject these words to careful s c rut iny . 

The w o r d " s u p e r n a t u r a l " means " a b o v e or beyond the n a t ­
u r a l , " and is used to designate t h a t order o f existence w h i c h rises 
above the o rd inary facts o f our m a t e r i a l existence. I t i s not to be 
in f e r red t h a t there i s any contrad i c t i on between the n a t u r a l and 
the supernatural . B o t h a l ike owe t h e i r o r i g i n to a common source, 
and are responsive to a common g u i d i n g and cont ro l l ing Power. 
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The supernatural begins where the n a t u r a l leaves off, and to be­
l ieve in i t s imply means t h a t we accept a universe larger t h a n 
the narrow realm of scientific knowledge and inves t iga t i on . When 
H e r b e r t Spencer taught his philosophy of the unknowable , he as­
serted the r e a l i t y of the supernatural j u s t as firmly as does the 
o r d i n a r y orthodox Chr i s t ian min is ter . The difference between his 
v i ew and the Chr i s t ian i n t e r p r e t a t i o n consists in the f a c t t h a t he 
t a u g h t the absolute " u n k n o w a b i l i t y " o f the supernatural , w h i l e 
the C h r i s t i a n has learned t h a t , t h r o u g h the avenue o f f a i t h , i t i s 
possible to come i n t o direct touch w i t h the great unseen universe 
o f God w h i c h surrounds and enfolds our l i t t l e l i f e o f t ime and sense. 

The w o r d " s p i r i t u a l " differs f r o m " s u p e r n a t u r a l " i n the fac t 
t h a t i t is a more posit ive and v i t a l and less mechanical t e r m . 
" S u p e r n a t u r a l " seems to i m p l y a sort o f schism in the universe, 
w h i c h is , o f course, an altogether erroneous idea. " S p i r i t u a l , " on 
the other hand, recognizes the actual existence o f the i n f i n i t e in 
the f in i te and o f the d iv ine in the rea lm o f the human. The chief 
ob ject ion to the w o r d is the l i m i t e d and occasional uses w h i c h 
are sometimes made o f i t . The t e r m " S p i r i t u a l i s m " i s an i l l u s t r a ­
t i o n in po in t , f o r here the w o r d i s associated w i t h a sectarian and 
par t i san usage, w h i c h is apt to be mis leading. Of course, ne i ther 
the " s u p e r n a t u r a l " nor the " s p i r i t u a l " can be exact ly defined. 
B o t h terms belong to the i n f i n i t e — t h a t is , the unbounded — a n d , as 
the w o r d " d e f i n i t i o n " i t se l f means p u t t i n g a boundary around 
the t h i n g defined, i t i s impossible to " d e f i n e " or bound a t h i n g 
t h a t , in i t s nature , i s and must, f o r us, remain unbounded. Never­
theless, we may so f a r define the s p i r i t u a l as to be able to recognize 
i t s existence and r e a l i t y . I t i s possible to know t h a t a t h i n g exists, 
and even to k n o w something about i t s nature and properties , w i t h ­
out be ing able to exhaust a l l t h a t i t implies . Because we can not 
know all about God is no reason w h y we should not be able to k n o w 
t h a t he is, and to know something about his nature and a t t r i b u t e s , 
especially as those a t t r i b u t e s d i r e c t l y concern our own wel l -be ing . 

The w o r d " m y s t i c a l " i s now much used, especially in educa­
t i o n a l circles, as a subst i tute f o r b o t h " s u p e r n a t u r a l " and " s p i r ­
i t u a l . " I t comes f r o m a Greek w o r d w h i c h means " h i d d e n , " and 
i t is o r d i n a r i l y defined as deal ing w i t h the unseen facts of the 
universe w h i c h are hidden f r o m the v i e w of the n a t u r a l order. 
U n f o r t u n a t e l y , i t , too, has been used in narrow and restr i c ted ways 
wh i ch have g iven i t an unpleasant f lavor . The theory o f d irect and 
immediate knowledge of the d iv ine on the par t of the human soul 
i s usual ly denominated " m y s t i c a l . " The " m y s t i c s " i n church 
h i s tory were people who bel ieved in d i rec t , and, w h a t may be sty led , 
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miraculous, communicat ion between God and man. Proper ly used, 
there is no ob ject ion to the w o r d f m y s t i c a l , " a l though, l i k e 
' ' s u p e r n a t u r a l ' ' and ' ' s p i r i t u a l , " i t i s constant ly subject t o mis­
i n t e r p r e t a t i o n because of the imposs ib i l i t y o f accurately defining the 
rea lm w i t h w h i c h i t deals. 

IV. The New Testament and the Supernatural. 
The N e w Testament, throughout , asserts the existence and r e a l i t y 

of the supernatural . There is not one of the twenty-seven books 
w h i c h does not assume t h a t there is an order of th ings higher t h a n 
the m a t e r i a l or scientific order about us. C h r i s t i a n i t y never was, 
and never can be, made a pure ly " n a t u r a l i s t i c r e l i g i o n , " i f such 
an expression can be considered, in any sense, as l eg i t imate . In 
the very nature of th ings , the Chr i s t ian re l ig i on assumes, and must 
assume, t h a t God a n d the s p i r i t u a l order are real , and t h a t they 
const i tute the highest and u l t i m a t e r e a l i t y . Whenever we t r y to 
expla in a l l the phenomena o f our f a i t h on pure ly n a t u r a l i s t i c or 
scientific grounds, we are cer ta in to destroy the very basis of t h a t 
f a i t h . Th is does not mean t h a t we a t t a c k or oppose science. I t 
s imply means t h a t we assert t h a t science, as we k n o w i t , can not 
include or exp la in all t h a t there is in the universe. Shakespeare 
expressed the idea very w e l l when he puts i n t o the m o u t h of 
H a m l e t t h e famous words : 

"There are more things in heaven and earth, Horatio, 
Than are dreamt of in your philosophy." 

The whole l i f e o f Jesus, as i t i s g iven in the Gospels, i s u n i n t e l l i ­
gible save upon the basis of an acceptance of the r e a l i t y of the 
supernatural or s p i r i t u a l order. 

V. No Religion without the Supernatural. 
I t i s r e a d i l y seen, f r o m w h a t we have j u s t stated, t h a t the idea 

of the supernatural is a fundamenta l conception in re l ig ion , and 
especially in the Chr i s t ian re l ig ion . W h e n we take i t out o f the 
religious w o r l d , there is n o t h i n g l e f t except a system of more or 
less incomplete, scientific ethics. The t h i n g t h a t gives r e l i g i on i t s 
real meaning i s f a i t h in the r e a l i t y o f the supernatural . As the 
author o f the Epis t le t o the Hebrews puts i t : " H e t h a t cometh t o 
God must believe t h a t he is, and t h a t he is a rewarder of them 
t h a t seek a f t e r h i m . " Now, i t i s impossible t o believe in the 
Chr i s t ian God, a t least, w i t h o u t be l i ev ing in the supernatural , f o r i t 
is very ce r ta in t h a t the God of the B ib l e is not to be ident i f ied w i t h 
b l i n d n a t u r a l laws or forces. The Chr i s t ian God is above the ma­
t e r i a l universe, a l though, as he is a rewarder of them t h a t seek 
a f t e r h i m , he is also i n , and interested i n , the mater ia l order o f 
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th ings . N a t u r e is an expression of God's w i l l , bu t God is above 
and beyond t h a t w h i c h merely emanates f r o m h i m . There are, in 
fac t , th ings in nature w h i c h are f o r e i g n to God — s i n , e v i l , death, 
disease, and many others. In construct ing the universe, God per­
m i t t e d these th ings to come in to existence, because, w i t h o u t per­
m i t t i n g them, the universe could not have been made a p a r t of 
the mora l order; b u t t h e y are, nevertheless, f o re ign and al ien to 
h i m . M a n was made free to choose good or e v i l , and, be ing free, 
he chose e v i l , hence sin and death entered i n t o the w o r l d . God, 
however — t h e perfect ideal of righteousness and goodness and love — 
remains d i s t inc t f r o m the lower order of human imperfect ions . Once 
we g ive up f a i t h in th i s U l t i m a t e Goodness, we have lost a l l hold 
upon re l i g i on , and in order not to lose th is f a i t h we must believe 
in the r e a l i t y of some supernatural order beyond and above the 
n a t u r a l . 

V I . F a i t h and the Supernatural. 
We apprehend the supernatural t h r o u g h f a i t h . Hence f a i t h i s 

the f irst and fundamenta l character ist ic o f the religious l i f e . We 
apprehend scientific facts t h r o u g h our senses and thus ga in what 
we o r d i n a r i l y speak of as " k n o w l e d g e . " B u t the supernatural is 
beyond the reach of the m a t e r i a l senses, and hence it must be 
apprehended in some other way . F a i t h is the br idge w h i c h jo ins 
the m a t e r i a l to the supernatural , and wh i ch opens the w a y f o r 
communion between God and man. " F a i t h is the substance of 
th ings hoped f o r , the evidence of th ings not seen, ' ' or, as the Revised 
Vers ion puts i t , the "assurance o f th ings hoped f o r , a convict ion 
o f th ings not s e e n . " F a i t h " a s s u r e s " us t h a t the unseen and 
eternal th ings are real , and it is such assurance w h i c h makes the 
t r u l y rel igious l i f e possible. Science can not " a s s u r e " us, f o r the 
supernatural is beyond i t s rea lm, b u t , t h r o u g h f a i t h , the soul leaps 
across the barr i e r and makes the s p i r i t u a l universe i t s own. Hence 
f a i t h i s p r a c t i c a l l y synonymous w i t h re l ig ion . A l l t r u l y rel igious 
souls must possess great f a i t h , and a l l o f them, f r o m A b r a h a m down 
t o D a v i d L i v i n g s t o n e , have possessed i t . 

W h i l e f a i t h goes beyond science and pure ly in te l l e c tua l research, 
i t is, nevertheless, based upon reason and facts. F a i t h is grounded 
upon evidence, otherwise i t degenerates to c r edu l i t y , and evidence 
must conform to our scientific and in te l l e c tua l standards. We are 
to be able to " g i v e a r e a s o n " f o r the hope t h a t i s in us, and i t 
must be a good reason. God does not ask us to believe a n y t h i n g 
w i t h o u t sub jec t ing i t t o the most care fu l scrut iny . A l l the claims 
made f o r the Chr i s t ian re l ig i on are susceptible of be ing tested in 
th i s w a y , and there need be no fear t h a t they w i l l not stand the 
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test. Our f a i t h goes beyond reason, b u t i t is , nevertheless, i n the 
best sense of the words, a reasoned f a i t h . The t w o extremes of 
skeptic ism, w h i c h denies the r e a l i t y o f f a i t h , and o f superst i t ion , 
w h i c h is based upon an unreasoned f a i t h , are a l ike f o re ign to the 
genius and s p i r i t o f C h r i s t i a n i t y . 

S C R I P T U R E R E F E R E N C E S . 

Heb. 1 1 : 1 - 6 ; 2 Cor. 4 :16-18; John 6:27-40. 
A l l references bear ing upon the consciousness w h i c h Jesus pos­

sessed of the r e a l i t y of the s p i r i t u a l or supernatural order are 
appropr iate f o r th i s lesson. There is scarcely a chapter in the 
Gospels where some such references may not be f ound . The pas­
sages selected above are only a f ew of the many Scr ipture texts 
w h i c h deal w i t h the subject. 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 

1 . Kershner — " R e l i g i o n o f C h r i s t , " P a r t I I . , Chapter I V . 
2 . Campbel l — " C h r i s t i a n S y s t e m , " Chapter I I I . 
3 . M i l l i g a n — " S c h e m e o f R e d e m p t i o n , " Book I . , Chapter I . 
4 . F l e m i n g — " M y s t i c i s m i n C h r i s t i a n i t y , " earlier chapters. 

T O P I C S FOR D I S C U S S I O N . 

1 . The M e a n i n g o f the Supernatural . 
2 . Re lat ion of the Supernatural to the N a t u r a l . 
3. Re l ig ion and the Supernatural . 
4 . The Supernatura l , the S p i r i t u a l and the M y s t i c a l . 
5. Jesus and the Supernatural . 
6 . The Supernatural and F a i t h . 
7. F a i t h as Related to Reason. 

Q U E S T I O N S O N T H E L E S S O N . 

1. Was Jesus especially interested in the present l i f e t 
2. M e n t i o n some parables w h i c h show his interest . 
3. H o w do you expla in th i s i n t e r e s t ! 

T H E 
G O S P E L 

O F 
J E S U S 

1. Here and Now 

2 Hereafter 
1. Supernatural 
2. Spir i tual 
8. Mystical 

3. Supernatural and Rel ig ion 
4. Supernatural a n d F a i t h 
5. F a i t h and Reason 
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4. W h a t was the a t t i t u d e of Jesus t o w a r d the problems of the 
f u t u r e l i f e ! 

5. H o w d i d he connect the present existence w i t h the one which 
is to f o l l o w i t ? 

6 . W h y is i t o f so much importance t h a t we should l i v e r i g h t 
here? 

7. W h a t is the general character of Chr i s t ' s message regard ing 
the hereafter? 

8. W h y d i d he not seek to expla in the mysteries of the f u t u r e 
l i f e ! 

9. W h y is it t h a t we have never been able to f a t h o m the nature 
or character of the f u t u r e wor ld? 

10. Does the f a c t t h a t the f u t u r e is inexpl icable f o r us, at pres­
ent, affect the r e a l i t y of the l i f e to come? 

11. Is it possible to know that a t h i n g is, w i t h o u t k n o w i n g a 
great deal else about i t ? Give an i l l u s t r a t i o n . 

12. Is the real Chr i s t ian sure o f the r e a l i t y of the s p i r i t u a l l i f e ? 
13. W h y is he thus sure? 
14. Is his conv i c t i on a mat te r of scientific knowledge? 
15. U p o n what is i t based? 
16. W h a t i s meant by the words " s u p e r n a t u r a l , " " s p i r i t u a l " 

and " m y s t i c a l " ? 
17. Is the supernatural necessarily " u n k n o w a b l e " ? 
18. W h a t is the chief ob ject ion to the word " s p i r i t u a l " ? 
19. W h y is it impossible to define, w i t h exactness, e i ther the 

" s u p e r n a t u r a l " o r the " s p i r i t u a l " ? 
20. Who were the " m y s t i c s " in church history? 
21. W h y are a l l o f these words subject to f requent mis interpre ­

ta t ion? 
22. W h a t is the a t t i t u d e of the N e w Testament t o w a r d the 

problem of the supernatural? 
23. W h a t is the necessary assumption of the Chr i s t ian re l ig ion? 
24. W h a t is the a t t i t u d e of C h r i s t i a n i t y t o w a r d science? 
25. Can there be any real r e l i g i on w i t h o u t a be l ie f in the super­

natura l ? W h y ? 
26. W h a t is the Chr is t ian idea o f the re la t i on of the Deity to 

nature? 
27. W h a t is the re la t i on of f a i t h to the supernatural? 
28. W h a t i s f a i t h ? H o w does i t di f fer f r o m credul i ty? 
29. W h a t is the re la t i on between f a i t h and reason? 
30. W h a t two extremes, in th i s f ield, is it necessary f o r us to 

a v o i d ! 
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LESSON IX. THE QUESTION OF MIRACLE 
I . What Is Meant by a Miracle. 
The w o r d " m i r a c l e " i s rather a n indef ini te t e rm. I n the o r i g i ­

n a l t e x t there are at least six di f ferent Greek expressions used to 
convey the idea. Sometimes a miracle is , l i t e r a l l y t rans lated , s imply 
a " g l o r i o u s t h i n g " ; a t other t imes, i t i s a " s t r a n g e t h i n g , " and, 
a t s t i l l others, a " w o n d e r f u l t h i n g , " w h i l e the apostle John always 
uses the Greek w o r d , w h i c h , in the Revised Version, is correct ly 
rendered ' ' s i g n s , ' ' to express the miraculous deeds of Chr is t . 
Perhaps most people t h i n k of a miracle as a " m a r v e l " ; t h a t is , 
as something bizarre and a l l ied to the realm of the jugg ler or the 
s le ight-of -hand performer. Herod had t h i s idea when he wanted 
Jesus to w o r k a mirac le f o r h i m in the cruc ia l hours wh i ch pre­
ceded the cruc i f ix ion . 

A n y one who studies the Gospel records, however, must come 
to the conclusion t h a t John ' s de f in i t i on of a miracle is the only 
correct one. Mirac les are s imply evidences of superhuman power, 
and were used f or the purpose of conv inc ing others t h a t Jesus 
possessed such power. In the nature of the case, i f Jesus Christ 
were the Messiah, God incarnate on ear th , he must have possessed 
d iv ine power. A l l the Gospel records prove t h a t Jesus c la imed 
to have, and ac tua l ly exercised, such power. Just how he exercised 
it must forever remain a mystery to us, l i v i n g , as we do, on the 
lower plane of human thought and knowledge. Students o f f o u r t h 
dimensional space k n o w t h a t there is n o t h i n g sc ient i f ical ly inconceiv­
able about w h a t appears miraculous on a lower plane, i f you s h i f t 
your po in t o f v i ew to the higher plane. The miraculous to the 
man on the lower plane becomes the mat te r - o f - f a c t occurrence to 
the man on the higher plane. None of the miracles of Christ w o u l d 
appear to be miracles, us ing the w o r d in i t s sense o f " w o n d e r f u l " 
o r " s t r a n g e , " i f we knew the nature and laws o f the higher w o r l d 
of w h i c h those miracles prove the existence. Mirac les , therefore, 
in no way , contradic t the idea o f scientific l a w ; they s imply show 
t h a t the scientific laws thus f a r discovered do not explain a l l 
about the universe or i t s ways o f w o r k i n g . I t i s on ly when a 
confessedly incomplete science assumes to be absolute t h a t the mirac ­
ulous has to be read out of court . It is th i s scientific dogmatism 
w h i c h , more than a n y t h i n g else, has d i s turbed the harmonious rela­
t ions wh i ch should n a t u r a l l y exist between science and re l ig ion . 

II. Miracles and Science. 
The chie f ob ject ion w h i c h the pure ly mater ia l i s t i c group o f 

scientists has urged against miracles is t h a t t h e y contradic t the 
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idea o f the " u n i f o r m i t y o f n a t u r e . " There are t w o assumptions 
upon w h i c h th i s ob ject ion is based. The f irst is t h a t we know 
a l l about the so-called " l a w s o f n a t u r e , " and the second is t h a t 
there are no other " l a w s , " save those w i t h w h i c h we are acquainted, 
w h i c h are operative in the rea lm o f human experience. A n y careful 
student must acknowledge t h a t it requires a great deal of dogmatic 
arrogance to make either of these assumptions. The real scientist 
has discovered, w i t h Paul , t h a t w e k n o w only ' ' i n p a r t , ' ' and t h a t 
w e can only prophesy " i n p a r t . " There i s n o t h i n g i n the realm 
o f n a t u r a l l a w w h i c h precludes constant discovery o f many th ings 
not h i t h e r t o k n o w n , and o f ten the new knowledge w h i c h is gained 
throws an e n t i r e l y di f ferent l i g h t on w h a t we fanc ied we knew 
already. Science is , in fa c t , the most unstable t h i n g in the w o r l d . 
The chemistry or geology of a hundred years ago differs r a d i c a l l y 
f r o m the chemistry or geology o f to-day, and i t i s not inconceivable 
t h a t t h e science o f a hundred years hence w i l l di f fer s t i l l more 
r a d i c a l l y f r o m present-day teaching. 

Science has a r i g h t to demand t h a t any evidence regard ing the 
presence of u n k n o w n or h igher forces in experience shall be s t rong 
and conclusive; b u t i t has n o r i g h t , w i t h D a v i d Hume, t o say t h a t 
" n o amount of evidence can ever prove a m i r a c l e . " Such an 
a t t i t u d e is dogmatic and n a r r o w i n g to the last degree. The t r u l y 
scientific m i n d is always ready to consider evidence upon any 
question, no m a t t e r how d is taste fu l may be the conclusions to w h i c h 
the evidence tends. The a t t i t u d e of men l i k e "Wallace, James, Hys -
lop, Crookes, Lodge and others t o w a r d the question of psychical 
research is character ist ic of the genuinely scientific ideal . These 
invest igators held themselves ready to care fu l l y scrutinize any ev­
idence dea l ing w i t h the s p i r i t u a l w o r l d , o r w i t h the miraculous, 
because they f e l t t h a t t h e i r devot ion to t r u t h , as a whole, d i d not 
permi t any other a t t i t u d e . Some of the greatest scientists t h a t 
have ever l i ved — a m o n g others, N e w t o n , Agassiz, K e l v i n and Ro­
manes —have been devout Christ ians . Science leaves the question 
o f miracle open; t h a t is, i t asks t h a t adequate proof o f a l l miracles 
shall be f u r n i s h e d ; b u t i t does not prejudge the case by say ing 
t h a t no evidence can ever prove a miracle . 

I I I . Miracles as Signs. 
In exp la in ing the reason f o r hea l ing the p a r a l y t i c ( M a r k 2 : 1-12), 

Jesus gave the t r u e explanat ion of his use of the miraculous. He 
said : " B u t t h a t ye may k n o w t h a t the Son o f man h a t h a u t h o r i t y 
on earth to f o rg ive sins (he sa i th to the sick of the pa l sy ) , I say 
unto thee, Ar ise , take up t h y bed, and go unto t h y h o u s e . " Here 
he makes it per fec t ly clear t h a t the miracle was s imply a s ign or 
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credent ia l o f supernatural power. By showing the people about 
h i m t h a t he possessed power and knowledge beyond the realm of 
o r d i n a r y experience, he proved his d iv ine credentials as a s p i r i t u a l 
leader. John , as we have seen, constant ly refers to the miracles of 
Jesus as " s i g n s . " Signs they no doubt were, and, to the unlet tered 
men and women of the Chr i s t ian era, they were unanswerable signs. 
I t i s qu i te t rue t h a t no such signs are needed to-day, f o r the simple 
reason t h a t C h r i s t i a n i t y has had t i m e enough to j u s t i f y i t s claims 
as a s p i r i t u a l and regenerative force in the w o r l d in other w a y s ; 
and yet it is di f f icult to see how it could ever have secured a 
f o o t i n g in the ear ly days w i t h o u t the employment o f the miraculous. 
I t i s w o r t h n o t i n g t h a t Jesus never w o r k e d a n unnecessary mirac le . 
H i s whole purpose in us ing his miraculous power was to l a y the f oun­
dations of his claims as the s p i r i t u a l leader of the race. 

I V . God and the Miraculous. 

I f we recognize Jesus as d i v i n e , there ought to be no t r oub le 
about accepting his miraculous powers. The Be ing who could create 
a w o r l d could c e r t a i n l y heal a sick man or b r i n g back l i f e to one 
who had d ied . The fac t o f the case is t h a t when we deny a l l 
poss ib i l i ty of the miraculous, we also deny God himsel f . The idea 
t h a t the Creator does not possess absolute power over his creatures 
or the w o r k o f his hands is absurd. I t i s f o r th is reason t h a t most 
o f the r a t i o n a l i s t i c t h i n k e r s who refuse to accept any evidence 
dea l ing w i t h the miraculous are f r a n k l y atheists, or, at least, agnos­
t i cs . Such people do not , however, rea l ly get r i d of the question 
by dodging i t . They deny the B i b l i c a l miracles, and yet nature 
persists in pressing other and qui te as astounding miracles upon 
them. The o r i g i n of l i f e is a mirac le , the re la t i on of thought to 
m a t t e r is a miracle , the problems of h e r e d i t y are a l l miraculous. 
The pure scientist who w i l l not accept the s p i r i t u a l i n t e r p r e t a t i o n o f 
the w o r l d has to face these miracles, l i k e great question-marks 
s t a r i n g h i m in the face every day. Of course, he can take refuge 
i n agnosticism, b u t t h i s helps h i m l i t t l e , f o r agnosticism explains 
n o t h i n g . Surely, i t i s easier and more s a t i s f y i n g , menta l l y , to 
accept the p l a i n Chr i s t ian i n t e r p r e t a t i o n and f r a n k l y to acknowl ­
edge t h a t " G o d moves in a mysterious w a y , his wonders to per­
f o r m . " The scientist , in his o r d i n a r y every-day experience, meets 
miracles w h i c h are as hard to believe or expla in as any of the 
" s i g n s " g iven t o u s i n the N e w Testament. I f w e accept the N e w 
Testament, however, there is a reasonable basis furnished us f o r 
exp la in ing e v e r y t h i n g else. I f we refuse to accept th i s basis, the 
whole subject is surrounded w i t h darkness and becomes an i n e x p l i ­
cable mystery . 
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V. The Criteria o f Miracles. 
W h a t has jus t been w r i t t e n applies to the subject of the mirac­

ulous in general. When we come to the mat te r o f be l i ev ing in any 
p a r t i c u l a r mirac le , we, of course, face the question of evidence. 
There are miracles and miracles. Doubtless many spurious miracles 
have been fo isted upon the credulous. The church of the M i d d l e 
Ages, f o r example, was prod iga l in produc ing miracles. Such mir ­
acles need to be severely tested in order to escape the bondage of 
superst i t ion. Because there is some counter fe i t coin in c i r cu la t i on , 
however, is no proof t h a t there is none t h a t is genuine. Because 
false prophets have arisen is no argument against the t rue prophet. 
The v e r y presence of the i m i t a t i o n is ra ther a proof t h a t there is 
something t rue to i m i t a t e . E v e r y mirac le should be subjected to the 
closest s c r u t i n y before i t i s accepted. T h i s means t h a t i t must stand 
at least the f o l l o w i n g tests : ( 1 ) Was there a good reason f o r i t ? 
( 2 ) I s there good and unimpeachable evidence t h a t i t a c tua l ly took 
place? A n d (3) does i t harmonize w i t h the general principles o f 
rel igious experience? Unless any g iven miracle can s tand these 
tests, i t i s w e l l t o b e care fu l about accepting i t . I t i s quite 
as undesirable to become a credulous dupe as it is to become a 
dogmatic disbeliever. The safe middle ground lies between the two 
extremes. The t r u e Chr i s t ian , l i k e the t rue scientist , is nei ther a 
dogmatic r a t i o n a l i s t nor a superstit ious f a n a t i c . On the contrary , 
he is a man who keeps a m i n d open to the reception of t r u t h , 
and who preserves his in te l l e c tua l i n t e g r i t y at a l l costs. He is 
ready to accept the t r u t h wherever he finds i t , k n o w i n g t h a t i t i s 
the t r u t h , and the t r u t h alone, w h i c h can make h i m free. 

V I . Present-day Christianity and the Miraculous. 
The miraculous has l i t t l e appeal, as evidence, to the present-day 

Chr i s t ian . There i s good reason f o r t h i s a t t i t u d e in the f a c t t h a t 
miracles, as we have already said, are no longer needed to establish 
the v a l i d i t y o f the principles o f the Chr i s t ian f a i t h . T h a t f a i t h 
has been f u l l y tested in the experience of the past nineteen centu­
ries and needs no f u r t h e r proof . The best type of Chr i s t ian ev i ­
dences is f ound in a simple h i s tor i ca l statement of w h a t the Chris­
t i a n re l i g i on has accomplished, when f a i r l y tested, in actual expe­
rience. Jesus h imse l f considered t h i s l i n e of evidence as superior 
t o the miraculous credentials w i t h w h i c h his r e l i g i on began. He 
said t h a t " g r e a t e r w o r k s " w o u l d be done in his name t h a n he had 
ever accomplished d u r i n g his e a r t h l y m i n i s t r y . W h i l e th i s i s t rue , 
i t i s also t rue t h a t , t o a t t a c k the earl ier miraculous foundat ions o f 
w h a t a f t e r w a r d proved so h e l p f u l and i n s p i r i n g , is b o t h ungracious 
and u n f a i r . We do not despise the simple lessons of chi ldhood 
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w h i c h helped us to a higher and broader v i e w of the w o r l d . I t is 
cheap and easy to make f u n of the miraculous, but such r id i cu le is 
a mark of nei ther p r o f u n d i t y nor good taste. W i t h o u t the miracles, 
C h r i s t i a n i t y , as f a r as we can see, wou ld never have gained a 
f o o t i n g i n the w o r l d . I f C h r i s t i a n i t y , therefore , means a n y t h i n g t o 
us, we should not despise the means by w h i c h it was f irst estab­
l ished. We should rejoice t h a t we have come into the larger her­
i tage of the centuries, w i t h o u t cast ing contempt upon the earl ier 
stages of the process. It is t rue t h a t there is no reason f o r us to go 
back to the more p r i m i t i v e po int o f v i ew unless our own s p i r i t u a l 
needs seem to require i t . I f a s tudy o f the miracles helps our f a i t h , 
as i t helped the f a i t h of the f irst fo l lowers of Christ , there is every 
reason w h y such a s tudy should be made. If we do not need th is 
k i n d o f evidence to s t imulate our s p i r i t u a l l i f e , there i s s t i l l no 
reason w h y we should cr i t i c i ze i t s employment on the p a r t of those 
who needed i t in the past o r may s t i l l need i t to-day. In any event, 
we should remember t h a t to deny a l l miracles or the r e a l i t y o f 
miraculous power is to deny the r e a l i t y of God and the r e a l i t y of 
his presence in the w o r l d . The t w o th ings stand or f a l l together, 
and we can not over throw the one w i t h o u t o v e r t h r o w i n g the 
other also. 

S C R I P T U R E R E F E R E N C E S . 

John 2 : 1 1 ; 4 : 5 4 ; 5 : 3 6 ; 1 4 : 1 2 ; 20 :30 , 3 1 ; M a r k 2 :1 -12 ; Heb. 
6: 1, 2. 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 

1 . Kershner — " R e l i g i o n o f C h r i s t , " P a r t I I . , Chapter V . 
2 . Bruce — " T h e Miracu lous Element i n the Gospels . " E a r l i e r 

chapters especially. 
3 . M c G a r v e y — " E v i d e n c e s o f C h r i s t i a n i t y , " P a r t I I . , Chapters 

I X . and X . 
4 . War f i e ld — " C o u n t e r f e i t M i r a c l e s . " The latest and best book 

on the subject. 
5 . M e r r i l l and W a r r e n —"Discourses on M i r a c l e s . " A b r i e f , b u t 

excellent, s tudy. 

M I R A C L E S 

1. Nature 
2. Purpose 
3. Scientific Implications 
4. Religious Value 
5. Cr i ter ia 
R. Preaent-day Value 
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T O P I C S F O R D I S C U S S I O N . 

1. The De f in i t i on of M i r a c l e . 
2. Science and the Miraculous . 
3. The Place of Mirac les in C h r i s t i a n i t y . 
4. God and the Miraculous . 
5. The C r i t e r i a of Mirac les . 
6 . Present-day A t t i t u d e t o w a r d the Miraculous . 

Q U E S T I O N S O N T H E L E S S O N . 

1. Define a mirac le . 
2. H o w does the apostle J o h n use the word? 
3 . Is there a n y t h i n g unscientif ic about the idea of miracle? W h y ! 
4. W h a t causes the confl ict between some scientists and the 

advocates of the miraculous? 
5. W h a t is the chief ob ject ion of mater ia l i s t i c scientists to the 

idea of a miracle? 
6 . W h a t t w o assumptions under l ie t h i s a t t i tude? 
7. W h y are these assumptions i n v a l i d ? 
8. W h a t can you say about the i n s t a b i l i t y of science i t se l f ? 
9. W h a t has science a r i g h t to demand in regard to the question? 
10. W h a t has it no r i g h t to assume? 
11. Name some scientists who are f a i r in the matter . 
12. H o w d id Jesus use the miracles in his w o r k ? 
13. A r e the miracles needed as " s i g n s " to-day? W h y ? 
14. H o w is the idea of God invo lved in the question of the 

miraculous? 
15. Does the scientist escape f r o m the question by re j e c t ing the 

Bible? 
16. M e n t i o n some " m i r a c l e s " f r o m w h i c h he can not escape in 

his every-day experience. 
17. M e n t i o n three c r i t e r i a o f miracles. 
18. Does the f a c t t h a t there are some spurious miracles prove 

t h a t there are no t rue ones? 
19. W h a t t w o extremes should the Chr i s t ian avo id in the mat ter? 
20. W h a t is the present-day a t t i t u d e t o w a r d the miraculous? 
21 . H o w do you explain t h i s a t t i tude? 
22. W h a t are the best evidences of the t ruth fu lness of C h r i s t i ­

a n i t y f o r us today? 
23. W h a t should be our a t t i t u d e t o w a r d the subject in the l i g h t 

of these facts? 
24. W h a t i m p o r t a n t issues are invo lved in the ques t i on ! 
25. Sum up the present-day a t t i t u d e of the w o r l d ' s thought re­

g a r d i n g the miraculous. 
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LESSON X. THE RESURRECTION 
I. The Importance of the Resurrection. 
The resurrect ion of Jesus Christ is the c r o w n i n g miracle of 

C h r i s t i a n i t y . F o r t h i s reason i t i s the storm-center o f a t t a c k 
on the p a r t of those who refuse to accept the re l i g i on of Christ . 
These a t tacks began quite early in the h i s t o ry o f the church. In 
fac t , i t is due to them t h a t we have the greatest exposit ion of tho 
Chr i s t ian doctr ine o f the f u t u r e l i f e to be f ound in tho New Testa­
ment — t h e fi fteenth chapter of 1 Cor inthians . There can be l i t t l e 
doubt b u t t h a t th is splendid i n t e r p r e t a t i o n i s the earliest w o r d in 
regard to the subject o f the resurrect ion now in existence. There 
is every reason to believe t h a t 1 Cor inthians was w r i t t e n before any 
of the Gospels; at least, as we possess the l a t t e r books to-day. Pau l 
made the resurrect ion central in his preaching, and encountered 
the greatest opposit ion to the gospel w h i c h he preached on t h i s 
account. The Athen ians who heard his famous sermon on M a r s H i l l 
l istened p a t i e n t l y u n t i l he reached the resurrect ion, and then the ma­
j o r i t y o f his audience refused to f o l l ow h i m . He had almost i d e n t i ­
ca l ly the same experience in his defense before the Jews in Jerusalem 
and before Festus and A g r i p p a . Nevertheless, Pau l never ceased to 
hold to the doctrine t h a t w i t h o u t the gospel o f the resurrect ion 
C h r i s t i a n i t y had no message of c u l m i n a t i n g importance to the 
w o r l d . " I f Christ b e not raised f r o m the dead, then i s our f a i t h 
v a i n , " i s his def inite and f inal pronouncement upon the subject. 
A l l the other apostles preached the same doctr ine, as is clear f r o m 
the N e w Testament narra t ives throughout . The resurrect ion, there­
fore, is one of the card inal doctrines of the Chr i s t ian f a i t h . 

I t i s easy to see w h y th is s i tua t i on obtains. I f Jesus Chr i s t 
was conquered by death, his c la im to be the Messiah obviously 
fa l l s to the ground. On the contrary , i f he rea l ly rose f r o m tho 
dead, e v e r y t h i n g else t h a t he c laimed f o r h imse l f becomes easy to 
accept. The whole case, f o r the v a l i d i t y of the C h r i s t i a n teaching, 
therefore , stands or f a l l s w i t h the resurrect ion o f Chr is t . 

I I . Theories of the Resurrection. 
The evidence f o r the resurrect ion is unusual ly strong. The 

witnesses are numerous, and b o t h t h e i r inte l l igence and character 
are indisputable . I t has been w e l l said t h a t no other f a c t in 
h i s t o ry is so w e l l attested or so s trongly buttressed by test imony. 
In order to break the force o f the evidence, the opponents o f the 
Chr is t ian f a i t h have used every resource of in te l l e c tua l ingenu i ty . 
N o t w i t h s t a n d i n g th i s fa c t , more people probably believe in the 
resurrect ion to-day t h a n at any other period o f human h is tory . The 
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shafts o f skeptic ism have been hur led in v a i n against th i s c i tadel 
o f the Chr i s t ian f a i t h . Nevertheless, in order to understand the 
s i t u a t i o n f a i r l y , i t i s w e l l t o recapi tu late the strongest objections 
w h i c h have been made to the doctr ine. Our space l i m i t a t i o n s are 
such t h a t we can not go in to these objections in great d e t a i l , b u t 
we can c lear ly ind icate t h e i r nature and give t h e m an adequate and 
f a i r presentat ion. The whole group may be summarized under the 
f o l l o w i n g theories: 

1. T h a t Jesus d i d not ac tua l ly die upon the cross, and hence was 
not raised f r o m the dead. 

2. T h a t Jesus died, b u t t h a t he d i d not rise, the apostles and 
other witnesses be ing the v i c t i m s of hal luc inat ions or visions. 

3. T h a t Jesus d ied , b u t the apostles deceived the w o r l d as to the 
facts . 

4 . T h a t the whole theory of the resurrect ion is a p a r t of the 
h i s t o r y of rel igious myths and fables so common in the ancient w o r l d . 

There are various shadings and in te rpre ta t i ons of the above the­
ories, b u t , in the m a i n , t h i s l i s t covers the ground. 

I I I . Discussion of These Theories. 
L e t us now br ie f l y scrut inize the above theories and the evidence 

brought to sustain them, in order to see how w e l l they exp la in the 
s i t u a t i o n . 

The f i rst i s v e r y o ld , and yet i t i s s t i l l he ld by a f ew people 
l i v i n g to-day. I t s latest embodiment in l i t e r a t u r e i s f ound in George 
Moore ' s novel e n t i t l e d " T h e B r o o k K e d r i t h , " publ ished on ly a f e w 
years ago. The theory is so f a n c i f u l , however, t h a t i t has received 
very l i m i t e d acceptance a t any stage in the h i s t o r y o f the church. 
The chie f ob jec t ion to i t i s f o u n d in the question as t o the a f t e r 
l i f e o f Jesus, i f he d i d not r e a l l y die on the cross. He was k n o w n 
to many people in Judea and could scarcely have escaped recogni­
t i o n . Moreover , i f he s t i l l l i v e d and saw a false gospel preached in 
his name and m a n y people b e i n g m a r t y r e d by reason o f t h e i r f a i t h 
in t h i s gospel, how could he have remained si lent? T h a t the 
Jesus we k n o w in the Gospels could have pract iced such deception 
w o u l d be a greater miracle to believe in t h a n the resurrect ion i tse l f . 
I f Jesus d i d not die on the cross, his a f t e r career must have been one 
o f such f r a u d and deception t h a t , to those who have care fu l l y 
studied his previous l i f e and character, i t becomes inconceivable. 

Moreover , Jesus was executed according to the Roman law. 
Now, the Romans were very s t r i c t i n a l l matters o f the k i n d , and, 
whi le i t may have occasionally happened t h a t a condemned c r i m i n a l 
has escaped a f t e r h a v i n g l ega l l y been p u t to death, such cases, 
in al l countries, are confessedly rare. Fur thermore , w i t h a Roman 
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guard over the grave and a man phys i ca l ly weakened, as Jesus 
must have been a f t e r the cruc i f ix ion , it is di f f icult to see how 
he could have escaped. 

A n d , a f t e r he escaped, where w o u l d he go? Can we t h i n k of 
Jesus h i d i n g away or r emain ing a lways in h i d i n g and unknown? 
H i s f r i ends w o u l d ce r ta in ly w a n t to f i n d h i m , and his enemies 
would have a s t i l l greater interest in produc ing h i m , f o r th is w o u l d 
have destroyed the new gospel at a single stroke. 

A l l these considerations make the hypothesis of Jesus escaping 
death on the cross so improbable t h a t v e r y few, in any age, have 
been w i l l i n g t o accept i t . 

2. The second theory grants t h a t Jesus died on the cross and 
t h a t he was bur i ed as the S c r i p t u r a l narra t ives ind i cate . I t says, 
however, t h a t t h e disciples and the others who saw h i m a f t e r his 
resurrect ion were the v i c t i m s o f ha l luc inat ions and subject ive v i ­
sions. I t does not dispute the honesty o f the N e w Testament w i t ­
nesses, b u t says t h a t they were deluded. T h i s is the most popular 
ob ject ion to the f a c t o f the resurrect ion. I t presumes t h a t a great 
many people, at di f ferent t imes and in di f ferent places, were a l l 
subject t o the same h a l l u c i n a t i o n . N o w , i f th i s be t r u e , i t i s the 
one and o n l y instance in human h i s t o r y where i t occurred. I n d i v i d ­
uals sometimes have ha l luc inat ions , b u t t h a t eleven di f ferent people, 
at one t i m e , and f ive hundred at another, should a l l have the same 
h a l l u c i n a t i o n at once is u n t h i n k a b l e . I t is characterist ic o f the 
h a l l u c i n a t i o n theory t h a t i t requires one t o believe something w h i c h 
is f u l l y as c o n t r a d i c t o r y to o r d i n a r y experience as is the resurrec­
t i o n i t se l f . To a Chr i s t ian i t i s more so, f o r , w i t h his v i e w o f the 
universe, i t i s n o t h i n g incredible t h a t one should rise f r o m the 
dead, w h i l e i t is a l together incredible t h a t so many witnesses should 
a l l have the same i l lus i on . 

Then, i n a d d i t i o n , w e have the problem o f the empty grave. I f 
the grave were not empty, w h y d i d not the Jerusalem author i t ies 
silence Peter and the other Christ ians by s imply produc ing the body 
o f Jesus? B u t i f the grave were empty, how does the h a l l u c i n a t i o n 
theory exp la in the facts? 

3 . The t h i r d theory asserts t h a t the disciples were dishonest and 
preached w h a t t h e y k n e w to be untrue . Aside f r o m the character 
i m p r o b a b i l i t y o f th i s pos i t ion , w h a t had these men to ga in by r i s k i n g 
death and t o r t u r e in order to preach w h a t they k n e w to be false? 
There was no e a r t h l y prof i t in the enterprise f o r them, and i f they 
were l iars and hypocr i tes , t h e y must have k n o w n t h a t there could 
be no r eward f o r them hereafter . The disciples, w h i l e most ly un le t ­
tered men, were c e r ta in ly g i f t e d w i t h o r d i n a r y common sense. 
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The i m p r o b a b i l i t y of the t h i r d posit ion is so obvious t h a t on ly 
the most u n c r i t i c a l skeptics have been w i l l i n g to accept i t . 

4 . The f o u r t h theory p r a c t i c a l l y goes upon the ground t h a t a l l 
o f the S c r i p t u r a l narra t ives are false, and t h a t the whole f a b r i c o f 
the C h r i s t i a n re l i g i on is a m y t h , l i k e the mytho log i ca l stories of the 
ancient Greeks and Romans. Some adherents of t h i s theory deny 
t h a t Chr i s t h imse l f ever l i v e d . The ear ly existence o f the C h r i s t i a n 
records, however, and t h e i r widespread quotat ion , as w e l l as the 
ear ly h i s t o r i c a l fac ts deal ing w i t h the progress o f the church, make 
th i s theory untenable . To resolve a l l the Gospel records i n t o t h i n 
a i r i s to assume t h a t the greatest and most i n f l u e n t i a l force in 
modern h i s t o r y had no real f oundat i on . I f such a t h i n g were t rue , 
i t w o u l d const i tute a f a r greater mirac le t h a n the resurrect ion 
i tse l f . C h r i s t i a n i t y is here, and i t must have come f r o m somewhere. 
To say t h a t i t i s a l l based upon a m y t h is to make an assertion 
w h i c h n o t on ly lacks h i s t o r i ca l proof , b u t w h i c h demands f a r greater 
f a i t h t h a n a n y t h i n g w h i c h i s required i n the Chr i s t ian re l i g i on 
i t se l f . T h i s pos i t ion therefore involves us in greater dif f icult ies 
t h a n those f r o m w h i c h i t presumes to del iver us. 

I V . Evidence for the Resurrection. 
Passing f r o m these man-made efforts of skeptics to escape f r o m 

the ac tua l facts as g iven in the N e w Testament, l e t us notice, 
br ie f ly , the s trong evidence in behal f o f the resurrect ion. F i r s t , 
there is the tes t imony of the witnesses mentioned in the Gospels. 
There are eleven appearances of Jesus (sometimes reduced to t e n ) 
mentioned in the N e w Testament. These may be g iven as f o l l o w s : 

1 . To the women at the tomb ( M a t t . 16: 1-8; M a t t . 28: 1-10; 
L u k e 24: 1-9). 

2 . To M a r y Magdalene alone (John 20: 11-18). 
3 . To Cephas (1 Cor. 1 5 : 5 ; L u k e 2 4 : 3 4 ) . 
4 . To t w o disciples on the w a y to Emmaus ( L u k e 24 :13-32) . 
5. To the eleven w i t h o u t Thomas (John 20: 19-25). 
6 . To the eleven w i t h Thomas ( L u k e 24: 33-49; John 20: 26-29). 
7. To seven disciples at the lake of T iber ias (John 21 :1 -23) . 
8 . To the f ive hundred (1 Cor. 15: 6 ) . 
9. To James (1 Cor. 1 5 : 7 ) . 
10. To a l l the disciples (great commission) ( M a t t . 28: 16-20; 1 

Cor. 15: 8 ) . 
11. A t the ascension (Acts 1 : 6-11). 
Moreover , Jesus appeared l a t e r to P a u l himself , as is recorded 

in the B o o k o f Ac t s and in the apostle 's own confession in 1 Cor. 
15: 8. Second, the Chr i s t ian gospel was based upon the resurrec­
t i o n and owed i t s success l a r g e l y to th i s teaching. As already noted, 
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i f Christ d i d not rise f r o m the dead, the whole f a b r i c o f Chris­
t i a n i t y was bu i lded upon a falsehood. I f a tree i s k n o w n by i t s 
f r u i t s , such results f r o m a false f o u n d a t i o n are inconceivable. T h i r d , 
the resurrect ion is the n a t u r a l consummation of the teaching of 
Christ . H e w o u l d not have been the Christ w i t h o u t i t . I t i s 
the normal c r o w n i n g and complet ion o f his mission to the w o r l d . 

For these and many other reasons w h i c h we have not space to 
recapi tu late here, the Chr i s t ian accepts the resurrect ion o f his L o r d 
as a card ina l ar t i c le of his f a i t h . 

V. The F o r t y Days and the Ascension. 
Jesus appeared f r e q u e n t l y to h is disciples d u r i n g the f o r t y days 

between his resurrect ion and his ascension. We are not to suppose 
t h a t a l l o f these appearances are recorded in the N e w Testament. 
Enough of them, however, are g iven to f u r n i s h a basis f o r a rea­
sonable f a i t h in the f a c t , and t h a t i s a l l t h a t i s demanded. The 
nature of the resurrected body is not clear. Some t h i n k t h a t 
throughout the f o r t y days Jesus wore his e a r t h l y body ; others, t h a t 
he used his s p i r i t u a l body, a t t imes m a t e r i a l i z i n g i t in order to 
prove t h a t he was a l ive f o r the benefit o f his f o l l owers ; s t i l l others 
t h i n k t h a t there was a h a l f - w a y stage before he f inally took his 
resurrect ion body when he ascended to heaven. No special theory is 
essential, p rov ided we accept the f a c t o f the resurrect ion i t se l f . 
The problem is n a t u r a l l y a di f f i cult one because it deals w i t h the 
f u t u r e l i f e and the nature o f the s p i r i t u a l w o r l d . Doubtless we 
shal l not understand a l l t h a t i s i n v o l v e d u n t i l we rise to the h igher 
plane o f existence in the w o r l d beyond the grave. I t i s enough f o r 
us to k n o w now t h a t he l i v e d a f t e r death, and t h a t , because he 
l i v e d , we shal l l i v e also. 

V I . The Second Coming. 
Closely a l l i ed to the problems of the resurrect ion and the ascen­

sion i s the question o f the " S e c o n d C o m i n g . " In the f i r s t chapter 
of Acts , the disciples who were present at the ascension, we are 
t o l d , were not i f ied t h a t " t h i s Jesus, who was received up f r o m you 
i n t o heaven, shal l so come in l i k e manner as ye beheld h i m go ing 
i n t o h e a v e n . " 

The ear ly church bel ieved a r d e n t l y in the second coming o f 
Christ . Some of i t s members looked for his r e t u r n d u r i n g the 
apostolic per iod , and the apostle Paul , in the second Epis t le to the 
Thessalonians, warned those who held to t h i s v iew t h a t many th ings 
must t ransp ire before the event w o u l d take place. L a t e r , the Book 
of Revelat ion gave an added emphasis to the subject. 

Christ ians to-day hold to many dif ferent in terpre tat i ons and 
theories of the second coming of our L o r d . W i t h these theories 
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and bel iefs th is handbook can not deal in deta i l . L e t i t suffice 
to say t h a t the fact of the second coming, i n some f o r m or other, 
is made clear in the sacred w r i t i n g s . Just how and when the event 
w i l l t a k e place is a mat ter upon w h i c h there is room for w ide differ­
ence of opinion. The a t t i t u d e of the Chr i s t ian t o w a r d the subject, 
whatever p a r t i c u l a r v iew he may espouse, should be t h a t of the 
author o f the f inal book in the B i b l e in his f a r e w e l l words to the 
w o r l d : " H e who test i f i e th these th ings sa i th , Yea : I come q u i c k l y . 
A m e n : come, L o r d J e s u s . " 

S C R I P T U R E R E F E R E N C E S . 
The f inal chapters of the f o u r Gospels and the f i fteenth chapter 

of 1 Cor inthians are the chief references f or th i s lesson. On the 
question of the second coming of Christ , read 1 and 2 Thessalonians, 
especially the second chapter of the l a t t e r Epist le . 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 

1 . Kershner — " T h e Rel ig ion o f C h r i s t , " P a r t I I . , Chapter V I . 
2 . M c G a r v e y — " E v i d e n c e s o f C h r i s t i a n i t y , " P a r t I I I . , Chapters 

X . , X I . and X I I . 
3 . O r r — " T h e Resurrection of J e s u s . " The most complete one-

volume w o r k on the subject. 
4 . M i l l i g a n — " T h e Resurrection o f Our L o r d . " A n older volume 

t h a n O r r ' s , b u t an excellent w o r k in every respect. 

T O P I C S F O R D I S C U S S I O N . 

1 . Importance o f the Resurrect ion. 
2. Object ions to the Resurrection. 
3. The Appearances. 
4. The Resurrected Body. 
5 . Present-day A t t i t u d e T o w a r d the Subject. 
6. The Second Coming. 

Q U E S T I O N S O N T H E L E S S O N . 

1. W h a t place does the resurrect ion of Jesus hold in the Chris­
t i a n rel igion? 

T H E 
R E S U R R E C T I O N 

1. Importance 
2. False Theories 

3 . Evidences 
4. The Appearances 
5. The Resurrected Body 
6. The Second Coming 
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2. H o w is the fac t of i t s importance made clear by the test imony 
of i t s enemies? 

3. W h a t section of the N e w Testament contains the earliest 
test imony to the f a c t o f the resurrection? 

4 . W h a t place d i d the resurrect ion occupy in Pau l ' s teaching? 
5 . W h y d i d he g ive i t th is place? 
6. Have the a t tacks upon the resurrect ion succeeded? 
7. M e n t i o n f o u r of the theories held by those who refuse to be­

l ieve in the resurrect ion. 
8. Give the arguments against the theory t h a t Jesus d i d not 

die on the cross. 
9 . State the arguments against the ' ' h a l l u c i n a t i o n ' ' theory. 
10. Give the arguments against be l i ev ing t h a t the disciples de­

l i bera te ly t a u g h t w h a t they knew to be untrue . 
11. State the case against the " m y t h i c a l " theory. 
12. W h a t is the final conclusion regard ing the case against the 

resurrect ion ? 
13. H o w many " a p p e a r a n c e s " of Jesus a f t e r his resurrection are 

recorded in the N e w Testament? 
14. State the circumstances a t t e n d i n g each of these " a p p e a r ­

ances , " as f a r as they are recorded. 
15. M e n t i o n t w o arguments f o r the v a l i d i t y o f the doctr ine o f 

the resurrect ion aside f r o m the test imony of witnesses to the fa c t . 
16. W h a t can you say about the character of the resurrected 

body of Jesus? 
17. State three theories in regard to i t . 
18. Is i t possible to give an ent i re ly comprehensive explanat ion 

of the subject? W h y ? 
19. W h a t is the Chr i s t ian doctrine of the " S e c o n d C o m i n g " ? 
20. W h a t mistake was made by many of the early disciples in 

regard to the " S e c o n d C o m i n g " ? 
21. W h a t should be our a t t i t u d e t o w a r d the question to-day? 

LESSON XI. T H E FUTURE L I F E 
I . Impor tance o f the Problem. 
The value of the resurrect ion as an essential feature of Chr i s t ian 

doctr ine is apparent f r o m even a casual s tudy of the issues w h i c h 
are invo lved . In a l l ages the three great postulates of any reasoned 
concept of r e l i g i on have always been scheduled as God, Freedom 
and I m m o r t a l i t y . Re l ig ion must have a God, or it is obviously a 
meaningless t e r m . However much, too, we may juggle w i t h words, 
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unless there is such a t h i n g as mora l freedom, it is not di f f i cult 
to see t h a t bo th ethics and re l i g i on , in t h e i r o r d i n a r i l y accepted 
definit ions, become impossible. No less necessary to the idea of 
re l ig ion — a n d ce r ta in ly o f the C h r i s t i a n re l i g i on — i s the postulate o f 
i m m o r t a l i t y . The gospel o f values, w h i c h is f u n d a m e n t a l in Chris­
t i a n i t y , asserts t h a t the Chr i s t ian character, when once formed, 
shall not b e lost. B u t i f " t h e dead rise n o t , " and i f there i s n o 
f u t u r e existence, t h e n C h r i s t i a n character i s c e r t a i n l y wasted — a t 
least, so f a r as the i n d i v i d u a l is concerned. The idea t h a t the 
Chr i s t ian re l ig i on i s a good t h i n g f o r t h i s l i f e , and t h a t therefore 
no other l i f e is needed, is a l together f o r e i g n to the conception of 
Paul and the other apostles, as w e l l as to the teaching of Jesus 
himself . Pau l said conclusively ( 1 Cor. 1 5 : 1 9 ) : " I f w e have only 
hope in Christ in t h i s l i f e , we are o f a l l men most p i t i a b l e . " He 
ev ident ly regarded the doctr ine of personal i m m o r t a l i t y as an es­
sential feature o f his f a i t h . I t was f o r th i s reason t h a t h e l a i d 
such stress upon the resurrect ion of Chr is t . C h r i s t ' s resurrect ion 
was to h i m a cer ta in proof of our own , and because Chr is t con­
quered death, he was assured we shal l , at some t i m e , conquer the 
great foe of h u m a n i t y also. Hence he made the resurrect ion, carry ­
i n g w i t h i t personal and assured i m m o r t a l i t y f o r the Chr i s t ian , a 
f u n d a m e n t a l f eature of his gospel, 

I I I . The Question i n H i s t o r y . 

The problem of i m m o r t a l i t y is very o ld . The Greek w r i t e r s are 
f u l l o f i t . The most s t r i k i n g c o n t r i b u t i o n t o i t s so lut ion i n Greek 
thought i s f ound i n P l a t o ' s " A p o l o g y " and " P h a e d o , " w h i c h pur­
port to conta in the f inal words o f Socrates upon the subject. I t i s 
unnecessary to recapitulate P l a t o ' s argument here. L e t i t suffice to 
say t h a t , however s t rong i t m a y be to many minds, the sentiment 
o f h u m a n i t y i s p r e t t y unanimous in agreeing t h a t i t i s inconclusive. 
The best it does is to establish a presumption in f a v o r of immor ­
t a l i t y , and a presumption is concededly f a r f r o m conclusive proof . 
The difference between P l a t o ' s c o n t r i b u t i o n to the subject and the 
c o n t r i b u t i o n of Jesus Christ is the difference between theoret i ca l 
agreement and p r a c t i c a l demonstrat ion. P la to proved, more or less 
conclusively, t h a t the soul, of r i g h t , ought to be i m m o r t a l ; Jesus 
Christ proved, by a c tua l l y r i s i n g f r o m the dead, t h a t i t i s i m m o r t a l , 
and t h a t the f u t u r e l i f e does not belong to the realm of theory , 
b u t to the realm of f a c t . " I t is easily seen t h a t there is a vast 
difference between t h e t w o positions. 

The Greeks were not the only people who were interested in 
i m m o r t a l i t y . The ancient Egypt ians , l ong before P lato , taught t h a t 
the dead are raised and t h a t they have to face a final judgment . 
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Simi lar ideas were prevalent among the Romans and the other 
people of the ancient w o r l d . Everywhere there was the most i n ­
tense interest in the subject, an interest w h i c h gathered s trength , 
b o t h by reason of the importance and the d i f f i cul ty of the ques­
t i o n . The universa l and omnipresent fac t o f death has always made 
the mat te r o f i m m o r t a l i t y one o f commanding interest and v i t a l i t y . 
" I f a man die, shall he l i v e a g a i n ? " i s a question w h i c h w i l l not 
down, and, however summar i ly the idea o f the f u t u r e l i f e may be 
dismissed, i t is cer ta in to rev ive again every t ime a human be ing 
stands beside an open grave or weeps f o r the loss of one whose 
voice has been s t i l l ed by death. 

I I I . Immortality in the Old Testament. 
The Old Testament has no cer ta in w o r d w i t h regard to personal 

i m m o r t a l i t y . There are various passages, n o t a b l y in Job and in the 
Book of Psalms, w h i c h appear to assert the r e a l i t y o f the f u t u r e 
l i f e , b u t , w h e n c a r e f u l l y scrut in ized , they are seen to be f a r f r o m 
conclusive. H o w inconclusive they are, is r ead i l y seen f r o m the 
existence of the Sadducees, one of the great re l ig ious parties of 
the Jews, w h i c h , w h i l e accept ing the Old Testament records, he ld 
to the idea t h a t there is no such t h i n g as personal existence a f t e r 
death. The best one can do w i t h the O ld Testament, so f a r as 
p r o v i n g i m m o r t a l i t y i s concerned, i s to say t h a t , l i k e the teach ing 
of Plato a n d Socrates, i t establishes a presumption in f a v o r o f the 
doctrine. U p o n th i s question, as w e l l as upon many others, the 
old covenant s imply points the w a y to the f u l l e r reve lat ion made 
by the gospel o f Jesus Christ in the new dispensation. 

IV. The Teaching of Jesus upon Immortality. 
The teaching of Jesus, as we f ind i t in the gospel records and 

as i t was la ter elaborated in the preaching o f the ear ly apostles, 
is ve ry clear and d irect upon the subject o f personal i m m o r t a l i t y . 
The whole assumption of C h r i s t ' s message is t h a t the human soul 
survives b o d i l y death. In his argument w i t h the Sadducees, as 
g iven in M a t t . 22:23-33 and M a r k 12: 18-27, Jesus pos i t i ve ly as­
serts the r e a l i t y o f the f u t u r e l i f e , w h i l e the parable o f the r i c h man 
and Lazarus draws the v e i l f r o m the unseen and gives us a d i rec t 
and p o w e r f u l p i c ture o f f u t u r e condit ions in the l i f e beyond the 
grave. Of course, t h e supreme c o n t r i b u t i o n w h i c h Jesus made to 
the subject is f o u n d in his own resurrect ion. As we have a lready 
noted, t h i s c o n t r i b u t i o n was in the nature o f an actual demonstra­
t i o n rather t h a n a theoret i ca l argument . One f a c t about the resur­
rect ion , w h i c h is sometimes overlooked, is t h a t i t i s not , and was not 
intended to be, an example of the f irst case of ac tual l i f e a f t e r 
death. On the contrary , i t was s imply a proof, clear and unmis-
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takable , o f the r e a l i t y of something w h i c h could not otherwise be 
def in i te ly proved. One of the characterist ics o f the f u t u r e l i f e , up 
u n t i l the t i m e o f the resurrect ion, was t h a t i t could not be proved 
by ac tua l demonstrat ion. The grave, u n t i l Jesus arose f r o m i t 
and proved to his fo l lowers t h a t he had thus arisen, remained 
the " u n d i s c o v e r e d country f r o m whose bourne no t rave ler r e t u r n s . " 
People, w h e n t h e y died, "passed o n " i n t o the f u t u r e l i f e , b u t 
f a i l ed t o r e t u r n t o prove the f a c t t h a t t h e y ac tua l ly had "passed 
o n " i n t o another stage o f existence. Jesus, by his d iv ine power, 
broke the silence of the ages and came back to show the w a y to 
others. W h a t was new in the resurrect ion, therefore , was not the 
fac t , b u t the proof o f the f a c t . Before t h i s event t o o k place, men 
had no sure and definite data upon w h i c h to base a cer ta in and 
unshaken f a i t h i n t h e l i f e beyond the grave. A f t e r the resurrect ion, 
however, the proof of the r e a l i t y of the f u t u r e l i f e was so clear 
t h a t men were jus t i f i ed i n s t a k i n g e v e r y t h i n g upon i t . Hence the 
resurrect ion marks the great c l imact ic po in t in the h i s t o ry o f the 
doctrine o f i m m o r t a l i t y . 

The apostles, one and a l l , preached the resurrect ion of Jesus 
Christ as the one unanswerable proof of f u t u r e personal existence 
a f t e r death. Pau l was especially emphatic in the m a t t e r , b u t there 
is no reason f o r be l i ev ing t h a t the other apostles were less enthu­
siastic in p r o c l a i m i n g the same gospel. The early Christ ians w e n t to 
m a r t y r d o m cheer ful ly because they were assured t h a t there was 
l a i d up f o r them a " c r o w n o f r ighteousness" a f t e r t h e i r enemies 
had done t h e i r worst . C h r i s t i a n i t y became k n o w n everywhere as 
the gospel o f the f u t u r e l i f e . M a n y Christ ians even sought f o r 
m a r t y r d o m in order to make sure o f t h e i r inheri tance . They were 
w i l l i n g to suffer e v e r y t h i n g here i f they could b u t a t t a i n to *he 
glorious resurrect ion f r o m the dead. 

V. Moral Value of the Doctrine. 
The mora l value of a f ixed and cer ta in conv ic t ion of i m m o r t a l i t y 

is at once seen to be very impressive. I f a man once thorough ly 
believes i n the f u t u r e l i f e , i t i s c e r ta in t h a t his be l ie f w i l l exert 
the most pro found influence upon his e a r t h l y career. A new value 
is g iven to e v e r y t h i n g he does when he looks at his actions, as 
Spinoza said, " u n d e r the f o r m o f e t e r n i t y , " instead o f " u n d e r the 
f o r m of t i m e . " There is a new d i g n i t y g iven to his l i f e , and he can 
not afford to be g u i l t y o f small and p e t t y deeds in the l i g h t o f the 
great inher i tance w h i c h God has entrusted to h i m . This is w h a t the 
moral ists style " t h e deterrent value o f i m m o r t a l i t y . " M e n w i l l 
hesitate about j eopard iz ing the interests of t h e i r eternal existence 
i f they are assured t h a t they a c tua l l y possess such an existence in 
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definite prospect. H o w many sins and crimes th is belief in a f u t u r e 
l i f e has forestal led , no one can say. There are a few " h i g h - b r o w " 
scientists, l i k e Spencer and H u x l e y , who apparent ly do not need 
such a s t imulus in order to l i ve clean l ives , but the vast m a j o r i t y 
of people are constructed along dif ferent l ines. Take away the 
bel ie f i n i m m o r t a l i t y f r o m the w o r l d and i t w o u l d mean the m u l t i ­
p l i c a t i o n o f suicide and o f every other f o r m of e v i l . H a m l e t ' s 
famous " t o be or not to b e " sol i loquy is a case in po int . The 
" d r e a d o f something a f t e r d e a t h " makes the average man hesi­
tate about f l y ing " t o evi ls t h a t he knows not o f , " and the stronger 
his conv ic t ion t h a t there i s something a f t e r death, the greater w i l l 
be his hesitancy in the matter . The responsibi l i t ies o f the f u t u r e 
l i f e are f a r greater deterrents t h a n are a l l the judges or jur ies or 
legal codes t h a t have ever existed. 

V I . Present-day Attitude toward the Question. 
The great w a r o f 1914, and a f ter , has been f r u i t f u l in arousing 

a new interest in i m m o r t a l i t y . So many l ives have been sum­
m a r i l y snuffed out d u r i n g th i s w a r per iod t h a t the subject has 
come home in a ve ry direct w a y to m i l l i o n s of people. It seems 
impossible t h a t such a large number of b r i g h t y o u n g men, in the 
very pr ime of l i f e , should die l i k e ext inguished candles and never 
be heard of again. Hence, there has come a wor ld -wide r e v i v a l of 
the bel ie f in personal i m m o r t a l i t y . Th is has n a t u r a l l y brought w i t h 
i t a renewed interest in S p i r i t u a l i s m and other s imi lar phenomena. 
I t has also helped to center the a t t e n t i o n o f mi l l i ons o f men and 
women upon the gospel of the resurrect ion. Before the war , greater 
emphasis h a d been l a i d , in most countries, upon the ethical , ra ther 
t h a n upon the s p i r i t u a l , message of Jesus; but since the w a r the 
emphasis has been large ly reversed. I t i s now p r e t t y thoroughly 
recognized t h a t the gospel o f Jesus regard ing the f u t u r e l i f e is 
a feature of supreme value and importance in h is re l ig ion . 

Before the w a r a large group of scientists had become interested 
in an a t t e m p t to demonstrate sc ient i f i ca l ly the r e a l i t y o f the f u t u r e 
l i f e . These men organized w h a t is k n o w n as the " S o c i e t y f o r 
Psychical Research . " As a result of t h e i r invest igat ions , many 
of them were led to believe t h a t i m m o r t a l i t y can be, and has been, 
sc ient i f ical ly proved. In consequence, a number of these invest iga ­
tors became devout Christ ians f r o m the evidence afforded by science 
alone. The m a j o r i t y of those who have read and studied the ev i ­
dence submi t ted by the " P s y c h i c a l Researchers," as they have been 
sty led , perhaps f a i l to regard t h a t evidence as conclusive. Never­
theless, the s t r i k i n g character o f much of the proof submit ted must 
b e acknowledged b y every t h i n k i n g person who i s f a m i l i a r w i t h i t . 
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Psychical research has undoubtedly contr ibuted not a l i t t l e to the 
general bel ie f in i m m o r t a l i t y now present throughout the w o r l d . 

A m o n g the eminent scientists and l i t e r a r y author i t ies who are, 
or have been, " P s y c h i c a l Researchers" may be ment ioned: F. W. 
H. M y e r s , the f ormer president o f the society, who was led f r o m 
skeptic ism by his researches to become a devout Chr i s t ian before 
he d i e d ; Pro f . W i l l i a m James, the philosopher; A l f r e d Russell W a l ­
lace; S i r A r t h u r Conan Doy le ; Sir O l iver Lodge ; Pro f . James H . 
Hyslop , o f Co lumbia ; Sir W i l l i a m Crookes, and many others o f equal 
prominence in the f ie ld o f scientific discovery. 

Summing up the question, we may say t h a t there is more un iver ­
sal sentiment to-day in f a v o r o f a definite be l ie f in the f u t u r e 
l i f e t h a n has existed in any other stage o f human h i s tory . The 
Chr i s t ian who accepts unhes i ta t ing ly the great f a c t of the resur­
rect ion of Jesus, and the f u r t h e r coro l lary of his own personal res­
urrec t i on , can now rejoice because the whole w o r l d is more and 
more coming to realize the t ruth fu lness and c e r t a i n t y of one of 
the great and card ina l essentials o f his f a i t h . 

S C R I P T U R A L R E F E R E N C E S . 

M a t t . 22 :23-33; M a r k 12:18-27; L u k e 16 :19 -31 ; John 1 4 — t h e 
ent ire chapter ; 1 Cor inth ians 15 — t h e ent ire chapter; 2 Cor. 5: 1-10; 
P h i l . 1 : 21-24. 

B L A C K B O A R D O U T L I N E . 

O T H E R R E F E R E N C E S . 

1 . Kershner — " T h e Rel ig ion o f C h r i s t , " P a r t I I , Chapter V I . 
2 . B r o w n — " T h e Chr i s t ian H o p e . " One o f the best h i s t o r i ca l 

studies of the doctr ine of personal i m m o r t a l i t y . 
3 . M a c k i n t o s h — " I m m o r t a l i t y and the F u t u r e . " One o f the 

latest and best presentations of the subject. 
4 . Seth — " E t h i c a l P r i n c i p l e s , " P a r t I I I . , Chapter I I I . A n ex­

cellent discussion of the metaphysical questions invo lved in the 
subject. 

5 . B a r r e t t — " O n the Threshold o f the U n s e e n . " The best sum­
mary of the results of psychical research. 

T H E 
F U T U R E 

L I F E 

1. Importance 
2. Problem in History 
8. O. T. Testimony 
i. Testimony of Jesus 
5. Moral Value 
6. Question To-day 
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6 . Fosdick — " T h e Assurance o f I m m o r t a l i t y . " The best b r i e f 
volume on the subject. 

T O P I C S FOR D I S C U S S I O N . 
1 . The Place o f Personal I m m o r t a l i t y in the Chr i s t ian Rel ig ion . 
2 . The Voice of H i s t o r y and of Phi losophy upon the Question. 
3. The Test imony of the Old Testament. 
4. The Test imony of Jesus. 
5. The Test imony of the Apostles. 
6 . M o r a l Value of a Be l i e f in Personal I m m o r t a l i t y . 
7 . I m m o r t a l i t y and the Great W a r . 
8. The Test imony of M o d e r n Science. 
9. Present Aspect of the Question. 

Q U E S T I O N S O N T H E L E S S O N . 
1. W h a t are the three great postulates o f r e l i g i o n ! 
2 . W h y are these postulates essent ia l ! 
3 . W h y does the gospel of values demand i m m o r t a l i t y ? 
4. Is C h r i s t i a n i t y , in any sense, a gospel f o r th i s w o r l d alone? 
5. W h a t d i d Pau l say upon the question? 
6. W h y d i d he stress the resurrect ion so much in his preaching? 
7. W h a t has Greek philosophy to say about personal i m m o r t a l i t y ? 
8 . Does i t f u r n i s h any conclusive proo f o f the f u t u r e l i f e ? 
9. W h a t does it do? 
10. H o w does the c o n t r i b u t i o n of Greek thought dif fer f r o m the 

c o n t r i b u t i o n made by C h r i s t i a n i t y to the subject? 
11 . W h a t was the ancient E g y p t i a n teaching regard ing immor­

t a l i t y ? 
12. W h y has the subject always come up again and again in 

universal experience, even a f t e r i t has been dismissed by the philos­
ophers? 

13. W h a t does the Old Testament say about the f u t u r e l i f e ? 
14. I s i t s t es t imony conclusive? W h y ? 
15. W h a t is the value of the O ld Testament test imony? 
16. W h a t was the posit ion of Jesus in regard to the f u t u r e l i f e ? 
17. Give i l lus t ra t i ons of his teaching upon the subject. 
18. W h a t was his supreme c o n t r i b u t i o n to the solut ion of the 

question? 
19. Was the resurrect ion the f irst case of the s u r v i v a l of person­

a l i t y a f t e r death? 
20. W h a t was the essentially new feature about i t ? 
21 . W h a t was the a t t i t u d e o f the apostles t o w a r d the question 

o f the f u t u r e l i fe? 
22. W h a t is the mora l value of a bel ie f in i m m o r t a l i t y ? 
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23. W h a t does H a m l e t ' s famous sol i loquy prove in regard to the 
deterrent value of such a bel ief? 

24. W h a t influence has the great war had upon the subject of 
personal i m m o r t a l i t y ? 

25. W h a t do you k n o w of the " S o c i e t y f o r Psychical Research"? 
26. M e n t i o n some eminent scientists who have been aff i l iated 

w i t h i t . 
27. W h a t is the net result of the evidence t h a t has been secured? 
28. Sum up the present-day status of the doctr ine of personal 

i m m o r t a l i t y . 

LESSON XII. T H E NATURE AND PURPOSE 
OF PRAYER 

I . The Nature of Prayer . 
Perhaps f e w features associated w i t h the Chr i s t ian re l ig ion have 

been more confused in the minds of Christ ians or have been subject 
to more misapprehension than the subject of prayer . The reason 
for th is is easy to see. Prayer is the means of communicat ion be­
tween the human and the d i v i n e , the connect ing l i n k between the 
two worlds of the seen and the unseen, and j u s t because i t belongs 
to b o t h wor lds i t i s di f f icult t o analyze or f a t h o m in a l l i t s details . 
F a i t h and prayer are closely a l l i ed , f o r b o t h are bridges across the 
chasm w h i c h divides the mater ia l w o r l d f r o m the s p i r i t u a l w o r l d . 
F a i t h comes f irst , f o r , w i t h o u t f a i t h , prayer is a mere empty f o r m a l ­
i t y ; b u t , on the other hand, there can be no v i t a l o r f r u i t f u l f a i t h 
w i t h o u t prayer . 

Prayer , i n i t s essence, is communion. I t is the l i f t i n g up o f 
the human s p i r i t t o the d i v i n e atmosphere i n w h i c h i t f i n d s i t s r ea l 
freedom and j oy . I t i s the conscious rea l i zat ion o f the f a c t o f 
God and the d iv ine l i f e in our human experience. \ve come to 
know God and to know the blessedness of h is gracious purposes 
t h r o u g h prayer . There has never been, and never w i l l be, a r e a l l y 
rel igious be ing who has not experienced, or can not experience, the 
r e a l i t y and power o f prayer . 

Of course, w i t h th i s v iew o f the subject , i t i s read i ly seen 
t h a t mere p e t i t i o n —begg ing or ask ing f o r th ings , and especially 
m a t e r i a l th ings — i s not prayer . Prayer n a t u r a l l y includes p e t i t i o n , 
b u t p e t i t i o n is a subsid iary feature . The v i t a l t h i n g is communion. 
Hence, too, i t fo l lows t h a t mechanical o r f o r m a l " p r a y e r s " are 
f o re ign to the real nature of the subject. Publ i c prayer is a re­
l ig ious exercise w h i c h has value in i ts own way , b u t is very rare ly 
real prayer . Jesus c learly taught th is t r u t h when he t o l d his dis-
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ciples not to p r a y in the market-place , but to go i n t o some secluded 
room and pray in secret. He himsel f prayed in t h i s way . O f t e n he 
w e n t off upon a m o u n t a i n or to the desert, or somewhere else apart 
f r o m his disciples and f r o m the t h r o n g o f people, in order to pray . 
P r a y e r touches the innermost springs of the human soul, and these 
are n o t to be exposed to the profane gaze of the m u l t i t u d e . 

I t is a mistake , also, to regard prayer as of merely subject ive 
value. Doubtless the subject ive f ea ture is ve ry i m p o r t a n t , b u t the 
unseen w o r l d is somehow so re lated to the seen t h a t prayer has 
a d irect influence upon ob ject ive real i t ies . Prayer accomplishes 
th ings i n the m a t e r i a l w o r l d , a l though w e can not t e l l j u s t how i t 
operates. Tennyson recognized th i s f a c t w h e n he said : 

"More things are wrought by prayer 
Than this world dreams of. Wherefore, let thy voice 
Rise like a fountain for me night and day. 
For what are men better than sheep or goats 
That nourish a blind life within the brain, 
I f , knowing God, they lift not hands of prayer 
Both for themselves and those who call them fr iend! 
F o r so the whole round earth is every way 
Bound by gold chains about the feet of God. " 

W h e n Jesus per formed one of his most notable miracles, suc­
ceeding in a case where his disciples had lamentab ly f a i l e d , he said, 
" T h i s k i n d can come out b y n o t h i n g save b y p r a y e r " ( M a r k 9 : 29) , 
thus recogniz ing the f a c t t h a t prayer does accomplish ac tua l and 
tang ib l e results i n the w o r l d . 

I I . The Purpose o f Prayer . 
The purpose of prayer has been, in large measure, ind i ca ted 

in the section j u s t preceding. P r i m a r i l y , prayer i s in tended to 
strengthen our s p i r i t u a l l i f e , to g ive us power to l i v e up to 
the highest ideals we know, and in every w a y to d raw us closer 
to God. Secondarily, prayer enables us to accomplish th ings w h i c h 
w o u l d otherwise be impossible f o r us in the w o r l d . I t i s not neces­
sary here t o recapitulate the many ' ' answers t o p r a y e r ' ' w i t h 
w h i c h the h i s t o r y o f the church i s f i l l ed . A f t e r every allowance 
f o r coincidence and exaggeration has been made, there s t i l l remains 
a b u l k of instances w h i c h are unexpla ined and inexpl icable , save 
upon the theory t h a t prayer does accomplish th ings in the ob ject ive 
w o r l d . I t i s no argument against th i s pos i t ion to say t h a t many 
prayers are unanswered. M a n y prayers lack the first essential 
o f real prayer — t h a t is, f a i t h ; others are of such a character t h a t 
t h e i r best answer i s by denia l , ra ther than by f u l f i l l m e n t o f the 
pet i t ions . One o f the best -known i l l u s t r a t i o n s o f so-called " u n a n -
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swered p r a y e r " i s embodied in the experience o f Jesus in Geth-
semane. He prayed f o r the cup to pass, and the cup d i d not pass. 
A n d ye t , in the highest sense, his prayer was rea l l y answered, f o r he 
was g iven s t rength to bear the burden and to complete his w o r k . 

L e t us suppose, f o r a moment, t h a t the cup had passed, as Jesus 
prayed f o r it to pass. Can we not see t h a t such a result w o u l d 
i n e v i t a b l y have meant the t h w a r t i n g o f his whole e a r t h l y m i n i s t r y ? 
The same t h i n g is doubtless t rue of a l l real or sincere prayers w h i c h 
remain apparent ly unanswered. Our heavenly Father knows w h a t 
is best f o r us better t h a n we k n o w i t ourselves, and he w o u l d not 
be the wise and l o v i n g Father t h a t he is i f he gave us e v e r y t h i n g 
w h i c h , l i k e thoughtless ch i ldren , we ask f o r in our ignorance and 
blindness. 

A n o t h e r example o f " u n a n s w e r e d p r a y e r " in the N e w Testa­
ment i s the case o f P a u l ' s " t h o r n i n the f l e s h . " W h a t the " t h o r n " 
a c tua l l y was, no one can say, b u t we know, f r o m the great apostle 's 
personal confession, t h a t he prayed earnestly f o r i t s removal . A n d 
yet i t was not removed, b u t , as something better , he was g iven 
the assurance — " M y grace i s sufficient f o r t h e e " — a n d P a u l doubt­
less was the stronger and bet ter C h r i s t i a n because his prayer was 
answered in God's way , ra ther t h a n in his own. 

A l l t r u e prayers are answered; o f th i s we may be assured. 
Moreover , they are always answered in the w a y w h i c h w i l l mean 
the most f o r our highest and best interests . Th is fac t the C h r i s t i a n 
may re ly upon, and th i s is a l l , as an obedient and d u t i f u l c h i l d , 
t h a t he needs to know. 

III. Jesus and Prayer. 
The l i f e of Jesus is one l ong i l l u s t r a t i o n of the supreme value 

o f prayer . F r o m the beg inn ing o f h is publ ic m i n i s t r y , down u n t i l 
i t closed in the very shadow of the cross, Jesus was constant ly 
bear ing witness to the necessity and value of the prayer l i f e . 
I t i s especially no tewor thy t h a t , in great crises such as those 
upon the M o u n t o f Tempta t i on , a f t e r the feed ing o f the f ive thou­
sand when t h e y wanted to make h i m an e a r t h l y k i n g , even against 
his own w i l l , and, last o f a l l , in the Garden o f Gethsemane, he is 
specifically recorded as engaging in earnest prayer . Moreover , he 
t a u g h t his disciples to pray , and also t a u g h t them how to pray . 
The model prayer w h i c h he gave to the w o r l d has in i t a l l o f the 
essentials o f sincere and devout p e t i t i o n to God. This prayer , i t 
w i l l be observed, covers the whole ground of Chr i s t ian experience 
and duties. I t emphasizes especially the v i t a l interests o f the soul 
and o f the k i n g d o m o f God in i t s universa l app l i ca t i on , b u t i t also 
touches the field of our mater ia l needs and of our da i ly temptat ions . 
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It inculcates personal righteousness and the f o r g i v i n g of others as 
essential elements in the prayer l i f e , and i t guards against the d a i l y 
p i t f a l l s w h i c h threaten to ensnare the soul of the Chr i s t ian . 

I t i s w o r t h n o t i n g , also, in regard to the great subject o f Chr i s t ian 
union , t h a t Christ d i d not a t tempt to legislate disunion out of ex­
istence, b u t t h a t he was content to p r a y f o r the union of his f o l l ow­
ers. Here , undoubtedly , he pointed the w a y t o w a r d the t rue s p i r i t 
in w h i c h th is great subject must bo approached, i f d isunion is ever 
to be conquered, even to-day. 

I V . Mistaken Views of Prayer. 
We have already re ferred to some of the most common errors 

in connection w i t h the subject o f prayer , but i t may be we l l t o 
recapitulate these errors a l i t t l e more in deta i l . There are at least 
three mis taken a t t i tudes w h i c h are f requent ly assumed t o w a r d tho 
question. We may classify these three a t t i tudes as ( 1 ) the skep­
t i c a l , ( 2 ) the legal ist ic and ( 3 ) the superstit ious. 

The skept ica l a t t i t u d e looks upon prayer la rge ly as bathos and 
moonshine. I t i s the a t t i t u d e o f the coldly r a t i o n a l m i n d , w h i c h 
can not understand a n y t h i n g w h i c h can not be reduced to a sy l ­
logism. The average scientist is apt to assume t h i s a t t i t u d e t o w a r d 
the subject of prayer . Because he can not understand e v e r y t h i n g 
about the fac t , he disputes the existence of the fac t . Such a man 
rare ly at tempts to pray , and when he does a t t e m p t i t , he is con­
scious a l l the w h i l e of a species of ins incer i ty . There are a good 
many i n t e l l e c t u a l l y l o y a l Christ ians who belong to th is class. Such 
people never go to prayer-meet ing , or, i f they do go, are t e r r i b l y 
bored. They are the people, also, who never have a f a m i l y a l t a r in 
t h e i r homes. E v e n at the best, they miss much of the s p i r i t u a l 
content o f t h e i r r e l i g i on , and t h e i r l ives are harsher and less f r u i t ­
f u l as a result of th i s f a c t . 

The second a t t i t u d e is , i f a n y t h i n g , worse t h a n the f i rst , because 
i t has in i t , at least, a touch of hypocrisy. The people who belong 
to t h i s class are tho people who " s a y t h e i r p r a y e r s " as a mat te r of 
f o r m , but who never, or, at least, seldom, ac tua l ly pray . These 
people gradua l ly lose w h a t confidence they may once have possessed 
in prayer , or else they come to regard it as a sort of mechanical 
f e t i sh w h i c h w i l l b r i n g them things they need, i f they g o through 
the forms correct ly . There is n o t h i n g more deadly to the real 
s p i r i t o f prayer than is th i s a t t i t u d e . Prayer , above every th ing 
else, is l o v i n g and real , a v i t a l s p i r i t u a l force in the w o r l d . To 
reduce i t to set, legal ist ic forms is to k i l l i t . I t is not " s a y i n g 
p r a y e r s " w h i c h counts i n the rel igious l i f e , b u t , rather , fee l ing , 
a c t ing and l i v i n g them. Christ h imsel f warned his disciples against 
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us ing " v a i n r e p e t i t i o n s , " " a s the heathen d o , " and insisted upon 
the v i t a l nature and character o f prayer . 

The t h i r d a t t i t u d e — t h e superstit ious — i s closely a l l i ed to the 
second, w i t h th i s difference, however, t h a t i t contains an element 
of emot ion w h i c h is always absent f r o m the legalist ic conception. 
There are hosts of superstit ious Christ ians, and there is n o t h i n g 
about w h i c h they are more superstit ious than the subject of prayer . 
To t h e m , prayer is a k i n d of magical r i t e w h i c h has power to make 
over the universe in accordance w i t h t h e i r own wishes and desires. 
Such people are apt to b r i n g the whole subject i n t o disrepute w i t h 
t h e i r more t h o u g h t f u l and i n t e l l i g e n t neighbors. Between the t w o 
extremes of skeptic ism or r a t i o n a l i s m and superst i t ion lies the safe 
middle ground of a rea l ly sane and v i t a l prayer l i f e . 

V. The Prayer Experience of the Christian. 
E v e r y Chr i s t ian should, more and more, l earn to grow in the 

prayer l i f e as a p a r t of his inner rel igious experience. Prayer , l i k e 
e v e r y t h i n g else, needs to be c u l t i v a t e d and encouraged. There are 
many ways in w h i c h th i s can be done. M r . John R . M o t t has 
test i f ied t h a t f o r m a n y years his prayer l i f e was unsat i s fac tory to 
h imsel f . At last , he began to read e v e r y t h i n g he could upon the 
subject and to b u r y h imsel f in the w r i t i n g s o f the great s p i r i t u a l 
masters of the race, i n c l u d i n g , of course, the N e w Testament w r i t e r s . 
He finally reached a stage where prayer meant much more to h i m 
and where he could f o r h imse l f realize i t s supreme power and value. 

E v e r y C h r i s t i a n home should have a f a m i l y a l tar , and every 
c h i l d in the home should be t a u g h t to pray . The subject should 
not be t reated mechanical ly or made tiresome, b u t i t should be 
seriously and earnestly studied and pract iced i n d a i l y l i f e . I t i s not 
so much the prayer words w h i c h count, but i t i s ra ther the prayer 
a t t i t u d e , and there i s no subst i tute f o r th i s a t t i t u d e in any real 
Chr i s t ian experience. No c h i l d who learns the rea l meaning of the 
t w o words, " O u r F a t h e r , " as appl ied to the D i v i n e Be ing , need 
ever to be t a u g h t f u r t h e r w h a t prayer rea l ly is . I t is because so 
few people ac tua l ly believe in the d i v i n e Fatherhood, at least in 
any v i t a l way , t h a t prayer means so l i t t l e to them. Once we come 
to see God as our real Father , we have l i t t l e d i f f i cu l ty in apprec ia t ing 
the f u l l significance o f the nature and power o f prayer . 

S C R I P T U R E R E F E R E N C E S . 

M a t t . 6 :5 -15 ; M a t t . 26 :36-46; M a r k 9 :17-29; L u k e 11 :1 -13 ; 
L u k e 18: 9-14; 2 Cor. 12: 7-9; Col. 4: 2-4; 1 Thess. 5: 17, 18. 

These are a f e w only of the most notable N e w Testament passages 
w h i c h bear upon the subject of prayer . 



O T H E R R E F E R E N C E S . 

1. Darsie — " B e f o r e the T h r o n e . " One of the best devot ional 
w o r k s i n Restorat ion l i t e r a t u r e . 

2 . A ins l i e — " G o d and M e . " A n ideal i n t e r p r e t a t i o n o f the i n ­
wardness o f the s p i r i t u a l l i f e . 

3 . M c G a r v e y — " S e r m o n s , " Sermon X X I I I . on the efficacy o f 
prayer . I n t e r e s t i n g especially because it shows how a man of the 
keenly i n t e l l e c t u a l type of the author may also possess deep s p i r i t u a l 
apprec iat ion . 

4 . M o t t — " I n t e r c e s s o r s the P r i m a r y N e e d . " A b r i e f pamphlet 
w o r t h i t s w e i g h t in gold to any one who has not f o u n d the secret 
o f the prayer l i f e . 

5 . Cave — " A M a n u a l f o r F a m i l y D e v o t i o n s . " The best manual 
f o r the f a m i l y a l t a r i n Restorat ion l i t e r a t u r e . 

6 . Fosdick — " T h e M e a n i n g o f P r a y e r . " One o f the most popu­
l a r modern books on the subject. 

7 . T i leston — " G r e a t Souls at P r a y e r . " The best col lection o f 
prayers thus f a r publ ished. 

T O P I C S F O R D I S C U S S I O N . 

1 . W h a t Prayer I s . 
2 . W h a t Prayer Accomplishes. 
3. The Prayer L i f e of Jesus. 
4 . Subject ive and Object ive V iews of Prayer . 
5 . Prayer in Church H i s t o r y . 
6 . The Devot i ona l L i f e . 
7 . The Restorat ion and Prayer . 

Q U E S T I O N S O N T H E L E S S O N . 

1. W h y is the nature of prayer subject to misunderstanding? 
2 . W h a t is the re la t i on o f prayer to f a i t h ? 
3. Can there be any rea l l y rel igious l i f e w i t h o u t prayer? 
4 . I s prayer s imply p e t i t i o n ! 
5. Is publ i c prayer a real i l l u s t r a t i o n of the prayer ideal? 

P R A Y E R 

1. Nature 
2. Purpose 
3 Mistaken Views 
4. Testimony of Jesus 
6. The Model Prayer 
6. The Devotional Li fe 
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6. Is prayer of pure ly subject ive value? 
7. W h a t does Tennyson say about prayer? 
8. W h a t is the p r i m a r y purpose of prayer? 
9. W h a t is i t s secondary purpose? 
10. H o w do you expla in " u n a n s w e r e d prayers ' " ? 
11. Give t w o i l lus t ra t i ons o f " u n a n s w e r e d p r a y e r " f r o m the 

N e w Testament. 
12. Were these prayers rea l ly unanswered? 
13. Is any real prayer ever unanswered? 
14. Sketch the prayer l i f e of Jesus. 
15. Give a n d analyze the model prayer w h i c h he t a u g h t his dis­

ciples. 
16. W h a t are the most s t r i k i n g features of th i s prayer? 
17. H o w are prayer and C h r i s t i a n un ion related? 
18. M e n t i o n three mis taken a t t i tudes t o w a r d the subject o f 

prayer. 
19. Analyze the skept ica l a t t i t u d e . 
20. Ana lyze the legal ist ic a t t i t u d e . 
21 . Analyze the superstit ious a t t i t u d e . 
22. W h a t is the d u t y o f every C h r i s t i a n in regard to the prayer 

l i fe? 
23. H o w may we grow in the devot ional l i f e ? 
24 . W h y do many people f a i l to appreciate the value o f prayer? 


